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R. ter Beek

Editorial

Regretfully this issue too has suffered a considerable delay. Hopefully we
have caught up now, so that the third issue may appear very shortly.

F

rom the next issue on there will be some
changes in the editorial committee. We are
glad to inform you that the Committee for
Foreign Churches of the Christelijke Gereformeerde
Kerken in the Netherlands found professor J.W.
Maris prepared to participate in our editorial
committee. We expect his input to benefit the
representation of the Christelijke Gereformeerde
Kerken in Lux Mundi. Prof. Maris is also a man
of much experience and many contacts in the
worldwide reformed scene. We therefore especially
expect his input to help our magazine to serve the
reformed world better. A warm welcome!
Yours truly will be resigning as deputy for relations
with churches abroad. Rev. P.P.H. Waterval will take
over the position of editor in chief of Lux Mundi.
The General Synod of Zwolle-Zuid 2008 of the
Gereformeerde Kerken in the Netherlands appointed
him deputy of BBK (relations with churches abroad);
North-America will be his primary area of attention.
Fortunately he has already gained substantial
editorial experience. Rev. R.C. Janssen also resigns
as BBK deputy. He hopes to receive his doctorate at
the Theological University of Kampen within the

foreseeable future. God willing, he will leave for
Canada in 2009 to become a minister in one of the
Canadian Reformed Churches. We are glad that,
in spite of this, he has indicated that he wishes to
continue his editorial work on Lux Mundi.
The General Synod of Zwolle-Zuid hopes to
round up its work in the course of October. In the
following issues of Lux Mundi we hope to inform
you of the most important decisions taken.
The second European Conference of Reformed
Churches will be held 4 - 7 November in Soest, the
Netherlands (see www.bbk.gkv.nl). You will find
an extensive announcement in this edition. This
year’s fourth and last issue will give attention
to this conference. The conference theme will
be ‘Addressing Europe’. The lectures focus on
the Commemoration of Calvin’s 500th birthday
(10 July 2009; see www.calvin09.com; in Dutch:
www.calvijn2009.nl and www.500jaarcalvijn.nl)
and the third European Conference of Reformed
Churches in Edinburgh in 2010, which will be
dedicated to evangelization in the cities of Europe.
It has been a real pleasure to be involved in the
editing of this magazine. I hope that Lux Mundi has
truly been able to spread the Light of the World and
that it has contributed to good relations between
reformed churches here and there and across the
world. My prayer is that our Lord will enable the
editors to exert themselves towards that goal, and
I wish the readers God’s blessing. 
n

…professor J.W. Maris
prepared to participate…
(photo P.G.B. de Vries)
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M. Chacko

Equipping for Ministry   (I)
Ministry in an Asian Context

The topic assigned to me is sufficiently broad and vague enough to allow
me to explore it from various angles. I have developed this paper, for the
most part, as a practical reflection rather than as a theoretical research
paper.1 Some of these reflections are based on my experience as a
theological educator and administrator in India for over twenty years.
Further, I had the privilege of giving leadership to the work of the Asia
Theological Association (ATA) as the Chairman of its India chapter for
several years.

ATA is the leading evangelical theological

accrediting agency in the region, with about a
hundred institutions as members at present.
As chairman of the India chapter I had the
opportunity to observe “training for ministry” in
colleges in India and some other neighbouring
countries. On the other hand, my involvement
with the Reformed Presbyterian Church of India,
especially with our Presbytery’s Candidates and
Credentials Committee, has helped me to look
at ministry training from the other side, that is,
from an ecclesiastical perspective. I trust that the
comments and suggestions offered here will be
beneficial to all of us in our ministry in the Asian
context.
This first part of my paper looks at our context. It
is significant that we are gathered for a regional
conference. Therefore we need to pay attention
to the particularities of our Asian context in which
we minister and for which we are called to equip
leaders. Following this, we will examineI the nature
of ministry in Asia. What is the ministry for which
we are training people? In the second part of this
article, in response to our context, and on the basis
of our identity as those belonging to the Reformed
tradition, we will ask what are or ought to be the
unique characteristics of ministry training.

I.
n
Paper presented at the
Asia-Pacific Regional
Conference of the
International Council of
Reformed Churches
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The Asian Context

It is debatable whether we can talk of the Asian
context, as if Asia is a monolithic entity. Asia, as we
know, is an immense continent with a number of
political nations, cultures, languages and religions.
The variety and immensity (in terms of area and
population) make it difficult for us to generalise.
June 2008

General Context

A well-known Asian theologian reduced the Asian
context to its religiosity and poverty. Of course, this
is an oversimplification. However, it does touch the
two basic aspects that comprise the Asian context,
its religious and economic realities. For our purpose
here, we need to see the factors involved in a more
concrete way. Training for ministry must seek to
become relevant to these factors in order to be
effective. The following are some of these factors.
Religious pluralism. Asia, as we all know, is the
birthplace of the major world religions of our day.
Religion has always played a significant role in
private as well as in public life. This fact has many
practical implications. Our people are religious at
the core. In contrast with secularised nations in
other parts of the world, religious beliefs, feelings,
and expressions are respected (for the most part).
This situation also means that ours is a mission
context. It is inevitable that we will encounter
people of other faiths; training for ministry is
training for mission.
Cultural pluralism. Numerous ethnic and language
groups inhabit Asia. Sometimes they are integrated
into political units such as nations. At other times
they simply exist within the same borders with no
integration, and conflicts between these groups
is not uncommon. Ethnic and other identities are
a problem for the church and ministry as it is for
society at large. When these identities are stronger
than our common identity in Christ, the very concept
of Christian ministry is affected. It is a challenge to
those who are involved in ministry-training as well.
Should we encourage church planting according
to the “homogenous unit principle” (along caste,
tribe, ethnic lines) or should we seek to develop
churches that more adequately express the spirit of
reconciliation expressed in the gospel?
Population. Asia is an enormous continent. The two
most populous nations, India and China, for part
of it. While a large population may have certain
benefits, it also presents a number of challenges
for ministry. Careful thought needs to be given in
planning mission strategies to reach out to such
28

Shame-oriented. Asian cultures, on the whole, are
more shame-oriented than guilt-oriented. This is
evidenced by the high number of suicides, honour
killings, etc. as well as a by strong adherence to
caste / tribal and other sub-identities. Alienation
from one’s sub-identity is considered serious.
Authoritarian. Although the situation is changing,
vertical or hierarchical authority structure is very
strong in Asian communities. Subordinates find
it hard to question or challenge decisions and
opinions of their superiors such as parents, elders,
pastors, and civic leaders.
large groups of people. Equally careful planning has
to be made to disciple and nurture those who turn
to Christ. The amount of resources needed in terms
of finance and personnel is simply staggering.
Revival of traditional religions. While for a period
in our history the strand of religious reform was
prominent, this is no more the case. Whatever the
reason for its emergence, revivalism is in full swing.
This is certainly true in Hinduism and Islam, and
may be true of other religions such as Buddhism
and Sikhism. The pull of reform and modernity has
not been strong enough to overcome the forces of
tradition.
Militant Fundamentalism. Beyond revival,
religious fundamentalism has a militant,
aggressive dimension. It is questionable whether
fundamentalism breeds militancy or is extra to it.
Though part of a world-wide phenomenon, the effect
of militant fundamentalism is perhaps felt more
in Asia than elsewhere. This is due to an explosive
combination of socio-economic (poverty, illiteracy,
unemployment), political (ethnic and narrow
identities) and religious factors present in Asia.
Globalisation. The effects of globalisation, both
positive and negative, are strongly felt in Asia. There
is also strong resistance to globalisation, at least to
some of its aspects, in certain quarters.
Disparity between the rich and the poor. In spite of
general improvements in economic indicators, the
gap between the rich and the poor has not yet been
bridged.
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Legalistic / Moralistic. By this is meant a rigid
and simplistic application of rules of conduct
irrespective of the complexity of the situation. A
strong sense of discipline, with both positive and
negative consequences, is characteristic of Asian
societies. Another aspect of this is the emphasis
placed on duty or obligation rather than doing what
is morally right or gracious. An example of this is
the doctrine of nishkamakarma (desireless action)
in Hindu philosophy.
I point out that these characteristics are, to an
extent, inter-related. It must further be kept in mind
that the above is, of necessity, a generalisation.
It must not be thought, however, that the above
description is not applicable to Christians and
churches. We live very much in the society at large,
and share with it, to a greater or lesser extent, the
distinguishing values (good and bad) of the Asian
context.

Church Context

In addition to the above, Christians and churches in
Asia share certain special features. These also are
relevant for training for ministry and mission.
Minority. In most countries, Christians are a
minority, sometimes a very negligible minority.
Our minority status brings with it certain social/
psychological anxieties and attitudes. A minority
complex can lead us to inaction and defensiveness.
The overarching concern becomes that of
maintaining what we have rather than to engage
the society with the gospel. Mission and ministry
are compromised as a result. Although we can
29

empathise with this attitude, I think all of us will
agree that such an existence in fear is contrary to
our calling as followers of Christ.
Persecution. As a consequence of religious revival
and the rise of militant ideologies, persecution
of Christians is growing in many Asian countries.
Persecution is a reality in several states of India.
The sad part is that incidents of violence against
Christians are under-reported. What is worse is that
the sympathy which ordinary Hindus had towards
Christians has more or less vanished. Champions of
Hindutva are involved in co-ordinated propaganda
wars against Christians. The attacks against
Christians are allegedly in response to Christian
insistence on converting people holding other
beliefs and Christian condemnation and ridiculing
of Hindu gods, religions and practices as pagan
or uncivilized. Christians in Islamic or Buddhist
contexts may face a similar situation.
Low Social and Economic Status. Although there are
pockets of influence and power, Asian Christians
come from a lower socio-economic background
with resultant consequences. It is well-known that
the large majority of those who turned to Christ in
the nineteenth century mission effort were from
the lower castes. The trend is still the same today.
Except where Christians form a sizeable group or
where they are influential, they are also subject
to discrimination and exploitation. These result
in special problems within the church. Because
of the lower caste (dalit) identity, Christians as a
whole are looked down upon. What is even more
shameful is that discriminatory and exploitative
practices in society are perpetuated within the
church as well, contradicting its testimony to the
power of the gospel to set people free. Worldly
strategies for control are employed in the church
and result in power struggles, especially where
the teaching of the gospel is minimal. Many from
the lower classes and castes are unable to assert
authority or assert it irresponsibly. Due to lack of
previous education, discipling these new believers
in the Christian faith is an uphill battle. These are
some of the manifestations of social realities in the
church. While I have described the Indian situation
particularly, I suspect parallel situations can be
found in other countries.
My attempt here to elaborate on the Asian context
(both in society and in the church) is due to the
conviction that “equipping for ministry” is contextspecific. Borrowing and re-planting programmes
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simply won’t do. Evangelical theologians have
recognised the significance of the context not only
for theology but also for theological education. In
June 1983, the International Council of Accrediting
Agencies [ICAA; now known as International
Council of Evangelical Theological Education
(ICETE)] of the World Evangelical Fellowship –
Theological Commission (WEF-TC) formulated
a “Manifesto on the Renewal of Evangelical
Theological Education.” This Manifesto, consisting
of twelve “affirmations and commitments,” was
adopted by the ATA as “values esteemed” by this
agency.2 Contextualisation, which was given first
place in this list of values for theological education,
may be quoted here in full:
Our programs of theological education must be
designed with deliberate reference to the contexts in
which they serve. We are at fault that our curricula
so often appear either to have been imported
whole from abroad, or to have been handed down
unaltered from the past. The selection of courses for
the curriculum, and the content of every course in the
curriculum, must be specifically suited to the context
of service. To become familiar with the context
in which the biblical message is to be lived and
preached is no less vital to a well-rounded program
than to become familiar with the content of that
biblical message. Indeed, not only in what is taught,
but also in structure and operation our theological
programs must demonstrate that they exist in and
for their own specific context, in staffing and finance,
in teaching styles and class assignments, in library
resources and student services.3
Reflected in the above statement is a shameful
and painful admission that traditional theological
education has not adequately addressed the
issues of our context. It is a sad fact that the
average graduate of a theological institution may
know more about the expansion of Christianity
in Europe than in his own native place. A student
may have a good understanding of how the early
church tried to state who Jesus Christ is in the
context of Gnosticism and Greek philosophy. It is
a disconcerting thought that the same student
may never have reflected on how to communicate
Jesus Christ to Hindus or Muslims. These are
some of the concerns behind the discussion on
contextualisation and theological education.

30

II. The Nature of Ministry in Asia
Ministry in Asia is as complex as the Asian situation itself. By juxtaposing
four sets of realities in tension, I would seek to bring out the various
dimensions and understandings of ministry. We would seek to do this both
with reference to the Asian context as well as with reference to biblical
teaching.

Service versus prestige

It will not be incorrect to say that the term and
the concept of “ministry” have acquired certain
respectability both in the church and in society. In
public life a “minister” is a highly placed official,
who wields power and has many under him
to attend to his every need. (As someone once
remarked, a minister is a civil servant who is neither
a servant nor very civil.)
In the ecclesiastical sphere also, the ministry
is considered a respectable profession. This is
especially so in our western history ever since the
emergence of Christianity as a dominant religion. In
Roman Catholic and Orthodox churches, the dignity
of the office is linked especially with the theology
of sacraments, while in the Protestant tradition it
is especially linked with the preaching of the word
and the minister as an educated professional.
We are aware of the fact that any idea of social
respectability is something extra to the biblical
concept of ministry. This is not to deny that in the
Bible, the office of a pastor or teacher is a dignified
one. Indeed, in the Bible we find exhortations to
honour those who labour in the Word. But certainly
in the first century this had not been translated into
social respectability.
It is important for us to remember that in the
New Testament, ministry is a “blood-and-sweat”
term, rather than something denoting whitecollar respectability. Scholars tell us that the very
idea of “service” was something despised in the
Greco-Roman world. It was the Christian faith that
elevated service to a high status. Paul describes his
own ministry (and that of others) using words such
as “labour” and “toil,” terms that are associated
with manual work. Not only the terms, but even
the analogies used for ministry remind us of its
physicality. In the Pastoral Epistles, ministry is
compared to the work of athletes, farmers and
soldiers – all professions requiring physical exertion,
discipline and single-mindedness. It is also pictured
as extremely rewarding.
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Ministry, in many parts of our continent, is still
considered lowly and despised. With the influence
of dominant models of ministry (such as the megachurch with a super-pastor model) growing in Asia,
the situation will likely change. It will be tragic
if the image of the minister as a spiritual leader
and servant is replaced with that of a CEO of a
corporation.
In most of our contexts, the pastor is expected to be
fully involved in the problems of the people. He is
expected to find jobs for the unemployed, suitable
matches for young people to marry, take those who
are sick to the hospital, and be an interpreter and
advocate for those who are in trouble. In urban
and affluent congregations, the situation may be
different. Whether or not these properly belong
to the work of a minister, equipping for ministry
cannot ignore the realities of the field.

Maintenance versus Mission

There is a greater and growing awareness in
Asia that ministry is not just maintaining (or
consolidating) a congregation, but also engaging
the world. In more traditionally Christian places and
in certain churches, maintenance receives priority.
The context in which we exist, as described above,
encourages us to be mission-oriented in our
ministry. In India mission compounds survive as
vestiges of our past history. Also, there are certain
villages and towns which claim to be fully Christian.
But the large majority of Christians live and work
among people of other faiths, and interaction with
them on a daily basis is unavoidable. Once again,
this picture of our existence is truer to the New
Testament pattern of the chosen of God living as
aliens and strangers in the world. The question
is whether the church will recognise God-given
opportunities and exercise its God-given mandate
for mission.
If the people of God are to engage in mission
on a daily basis and in the normal contexts of
interaction, they should be intentionally prepared
for such encounters. Otherwise, the tendency will
be to exist side by side without interaction, or
worse, seek the security of own ghettos.

Professional versus Popular

Another area of tension in the understanding of
ministry can be described as that between the
professional and the popular, or between the clergy
and the laity. There has been much re-thinking on
this aspect in recent days.
31

Peter S.C Pothan

Traditionally and historically, a minister is thought
of as a seminary-educated professional. That
picture is probably true even today. Traditional
ministry training also followed a certain pattern.
Theological institutions emerged from and were
modelled after the university model, which had
a heavy academic content and professional
orientation. In more recent days, ministry and
ministry-training have come under serious criticism,
re-examination and evaluation. Structured, formal
programmes offered by theological institutions
have been found wanting by many. Underlying
this criticism, among other things, is the question,
who are to be trained for ministry? Is ministry
training the same as equipping professionals? Or,
is it equipping the people of God, the laity? This is a
crucial question that has become prominent in the
last half a century. The emerging consensus is that
ministry belongs to the whole people of God rather
than to a few professionals.
Peter Pothan, associated with extension education
for many years, gives three good reasons why lay
people should be trained theologically. First, it is the
lay people who are in the world. They need to be
equipped for witness in the world if the gospel is to
spread. Second, it is the lay people who do most of
the ministry in the church, such as Sunday School
teaching, VBS, Women’s Fellowship, etc. Derek Tan,
a Singapore-based Pastor and theological educator
who was General Secretary of the Asia Theological
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Association until his recent demise, agrees with
this assessment. He explains that lay training is
urgent because “in today’s church, a large slice
of the ministry is carried by the laity.”4 Third, it is
the job of the pastor to train all the believers to do
the work of the ministry and be not deceived by
false teachers.5 The last point gives a theological
basis for seeing ministry as belonging to the whole
people of God. This idea is based especially on a
new understanding of Eph 4:11, and it conforms
to the patterns of apostolic ministry that we see
in the Bible. Citing Ephesians 4:7-16, Brian Wintle,
General Secretary (ATA-I) and New Testament
scholar, argues that the work of ministry must
be undertaken by the whole people of God. In
the body analogy employed in that passage, the
leaders correspond to muscles and sinews and
have the responsibility to facilitate and co-ordinate
the working of the members.6 While we need
to safeguard and hold in high regard the dignity
of the offices, we also need to see that ministry
and mission are enterprises of the whole church.
Paul is keen on defending his apostolic office, but
counts a large number of men and women among
his co-workers. He refers to the whole church as
“partners” with him in the ministry of the gospel.
The manner in which the gospel spread in the early
church points to a high degree of involvement
by ordinary believers, in other words, the laity.
Even in the Great Commission of Mt 28, the
emphasis is not on sending professionals, but on
the church as it goes about. Professionalisation is
necessary for various reasons, and is justifiable. But
professionalisation should not eliminate or replace
the mandate given to the people of God as a whole,
nor should it be considered essential to the biblical
concept of ministry. It will be obvious that such an
understanding of ministry will have consequences
for the task of equipping.

Ritualistic versus Reformational

In much popular understanding ministry is thought
of as the correct performance of certain rituals.
The Medieval Church, with its faulty theology of
the sacraments, made the correct performance of
sacraments the most important responsibility of
the priest. Orthodox and Roman Catholic churches
continue this emphasis today. But it will be wrong
to think that the idea of ministry as the correct
performance of rituals is something that belongs
exclusively to these churches. Many Protestant
churches also see ministry in this manner, and the
function of the minister not only as administering
sacraments, but attending to other communal
32

Theological University of Kampen
Photo P.G.B. de Vries

rituals – blessing homes, performing marriage, etc.
In India, pastors are often called priests, and an
equation is made between them and the poojaris
of the Hindu temple – those who assist in the
performance of rituals.
It is well-known that the Reformation corrected
the false theology of sacraments and restored
the preaching of the Word as the central task of
ministry. This Reformational understanding of
ministry is something very desirable in our time and
in our context. The purpose of Christian mission
and ministry is to draw people to Christ and to
build them up in the faith so that they may become
mature. This is something that can be done only
through the preaching and teaching of the Word. n

Photo P.G.B. de Vries

Dr. A.L.Th. de Bruijne, senior lecturer at
the Theological University of Kampen,
has been appointed as Professor of
Ethics and Spirituality by the General
Synod of the Reformed Churches of
Zwolle-Zuid 2008.

Notes:

In this paper I have incorporated portions of a

chapter I wrote some time ago for a book published
in the Dutch language. The title of the chapter
is: “An Evangelical Vision for Contextualised
Theological Education in India.”
2

The full text of the Manifesto and the history of
its evaluation can be found in Robert W. Ferris,
Renewal in Theological Education: Strategies for
Change (Wheaton, IL: n.p., 1990), 139-46; 21-31.
Hereafter referred to as “Manifesto.” The page
numbers are of this book.

3

Manifesto, 141.

4

Derek Tan, “Theological Education in Asia: Present
Issues, Challenges and Future Opportunities,” 46.

5

Pothan, “TEE Coordination – Prospects and
Challenges.” 381.

6

Wintle, Striving for Excellence, 43.
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News update

1

Dr. E.A. de Boer has been appointed
as lecturer and researcher in New
Testament Greek, Hellenistic Greek and
Early Christian Greek and Latin as of 1
May 2008. De Boer has published widely
on a great number of issues and is on the
editorial board of De Reformatie.
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W. Tiekstra

“ Even if I could speak the
language of the English…”
Impressions of General
Synod Zwolle-Zuid 2008

The foreign delegates’ week, announced long ago, has finally arrived.
The chairman sent us some last-minute instructions via e-mail. After all,
we want to welcome our guests in a proper manner. On the one hand
our chairman meant: come neatly dressed. On the other hand, he meant:
come “topless”, that is, without laptops. Our chairman is quite clearly not
pleased with the fact that for some members of synods he only can see
their heads as the lids of laptop computers hide the rest. We were told that
foreign guests wouldn’t appreciate laptops. Can you imagine our surprise
when we, laptopless, saw many guests pull the most advanced laptops
from their cases…?

D

uring this “week” of four days 29 delegates
from sister churches and other contacts
outside The Netherlands were present. Also
present were a large number of deputies Relations
Foreign Churches (BBK). The public gallery was also
frequently filled. One of the reasons for this show
of interest is the topics our guests wanted to see
debated.
The official language was Dutch. In practice,
however, it proved to be English. We sang from the
(Canadian) Book of Praise. We read almost always
from the New International Version. Both during
and outside the sessions we spoke in English. Mind
you, what does one call English? The language
was spoken with Kenyan accents, with American
accents, with Zwollish accents. A special mention
should be made of the South-African who preferred
Afrikaans and the New Zealander who spoke Dutch.
In total we listened to eightteen speeches, with
eightteen responses. All speakers testified of their
unity with us through faith in the Lord Jesus Christ.
They also prayed for the blessing of the Lord over
our churches and the work of our synod. Quite a
number of speakers introduced us to the churches

n about the author>
Rev. Wiebe Tiekstra is minister of the Reformed Church in Berkel en Rodenrijs and
member of General Synod Zwolle-Zuid.
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they were representing with a little lesson in history.
We discovered they are often small churches in a
secularised society. However, all are driven by the
love of Christ to be active in outreach, not only
in their own nation but also in foreign lands. For
example, a Korean delegate would love to send a
missionary to Amsterdam. Fraternal greetings were
exchanged between the sisters.

Balans as interim-statement1

At this synod things are slightly different from
what we had become used to. This was not only so
because quite a few foreign delegates expressed
their concern about developments within the
Reformed Churches in The Netherlands. The main
reason is because – by decision of synod – these
delegates had been given an advisory voice.
They were explicitly requested to take part in the
discussion on two, or rather three, reports.
The Thursday evening we discussed the majority
and minority reports of Deputies Church Unity
(DKE). These reports are related to the Interim
Statement concerning the discussion between
DKE and the Committee for Contact and Dialogue
(CCS) regarding the binding to the confession.
(One might consider the CCS the DKE of the
Nederlands Gereformeerde Kerken.) According
to the majority report, the issue of confessional
subscription no longer forms a blockade to further
intensified contact in the form of discussions
focused on ecclesiastical unity. The minority
considers this too far-reaching. During the debate
the Dutch members of synod wondered whether
the difference between the majority and minority
is indeed such that it should have resulted in two
reports. Foreign delegates clearly opted for the
minority position. One of the reasons for taking this
position is the fact that since 2004 the Nederlands
Gereformeerde Kerken allow women to serve as
elders and ministers.
34

…29 delegates from
sister churches and other
contacts outside The
Netherlands were present.
(photo P.G.B. de Vries)

Men/Women in the church

This also forms a link to the other report that was
discussed during the course of the Friday: the
report Men/Women in the church. According to
the mandate given by GS Amersfoort-Centrum
2005, a committee has outlined the questions
and problems which the churches point out with
respect to the issue “women in the church”. The
report is extensive and very instructive. A large
portion is taken up by empirical research. The
report also explains how some churches, both in
and outside The Netherlands, have dealt with this
matter. What I find intriguing is the way different
positions are argued on the basis of the Bible. I
would love to write more on this, but don’t have the
space. At bottom, the issue is one of hermeneutics.
On this topic an extensive discussion takes place.
Foreign delegates explicitly warn us against
introducing a new hermeneutics. They point out
what has happened in other churches. Accepting
a new hermeneutics will, in their view, open the
way to women in office. The question arises, what
is hermeneutics? I’ll attempt an explanation.
Hermeneutics has to do with with how one reads
the Bible and how this is to be applied today. The
danger mentioned here is that Scripture is no
longer explained by Scripture but that today’s
culture is decisive. The authority of the Bible as the
Word of God is at issue.
All in all it was an interesting and animated
debate. Some even deplored the publication of
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this report. Others were pleased that the matter is
being discussed. In Kenya, for example, the same
issue is currently under debate. How do you find
officebearers in a church where the membership is
90% female and the 10% that are male have more
than one wife? Many speakers expressed their wish
that the Holy Spirit might enlighten us in what is to
follow.
The committee proposes following three
simultaneous tracks. Track one: theological
study. Track two: reflection and study in the
congregations. Track three: see whether there
is room for practical decisions. A subsequent
discussion of synod will have to decide on this.

Decisions

Decisions were not taken with respect to the
topics mentioned above. Many issues on the
synod’s agenda are still in a phase of orientation.
The various committees are receiving many
questions from us, members of synod, that need
to be answered. Nevertheless, synod made quite
a number of decisions this week, especially on
proposals by deputies Relations Foreign Churches.
Before I list a few of these decisions, I should not
forget the honourable mention for sister Gretie
Enter-Hendriks, who was congratulated and
applauded for having served for more than ten
years in the office of this committee.
The deputies are to maintain relations with
29 sister-churches, in order to learn from each
other, to support each other, and to praise the
35

Highlight

…the morning meditation
was beautified by a
performance of The
Swinging Kids. (Photo

Notes:
1

Translator: during the debate it was argued that

the English title for the document in discussion
was better than the Dutch.
2

Translator: in Dutch the first letters of man and
vrouw are also the first letters of moeder and vader.

n In the following issue of Lux Mundi attention
will be given to decisions taken by GS Zwolle-Zuid.

Photo P.G.B. de Vries

P.G.B. de Vries)

name of Christ, the Lord of the church, together.
A newcomer on this list is the Reformed Church
of Eastern Africa (in Kenya). Deputies have also
been instructed to work on realising a sisterchurch relationship with three churches: the
Orthodox Presbyterian Church, the United
Reformed Churches in North America, and the
Igreja Presbiteriana do Brasil. Apart from that,
there are another 28 contacts with churches and
institutions which have to be maintained. This is
quite a formidable task for this committee of 18
deputies. Their task is lightened somewhat with
three contacts being dropped: 2 in Sri Lanka and
1 in Brazil. The committee is also responsible for
the relationship with the International Conference
of Reformed Churches (ICRC) and the European
Conference of Reformed Churches (EuCRC).
It’s a good thing we can all make ourselves
understood in the language of the English.

If you ask me what I personally considered to be
the highlight of this week, it was not so much
seeing a Kenyan minister again who had preached
in Berkel and Rodenrijs years ago (although this
was a double joy of recognition). The indisputable
highlight for me was the feast of Friday morning,
when the morning meditation was beautified
by a performance of The Swinging Kids of the
Reformed elementary school, De Schatgravers
(The treasure diggers) in Zwolle. Texts originally
written in English were sung by them in Dutch.
Their singing was accompanied by body language. I
had tears in my eyes. Beautiful beyond words! And
a fitting introduction to the discussion on m/w
in the church, especially if ‘m/w’ is taken to mean
‘father/mother’.2 After all, these boys and girls
have learned their love for God first of all from their
parents. The meditation also focused on this. That’s
how it is all over the whole world. Children joyfully
sing the praises of God who is the same everywhere
and speaks all languages. Together with them we
sang the hymn “Lord, you are my life, the rock on
which I stand.” In the fourth stanza we sang of the
thousand roads along which the Lord brings us
together and sends us out again.
It truly was the week of foreigners.
n
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D. Griffioen

 hristian Mission and
C
world religions

This study will consider the theology of religion or theologia religionum if
three missiologists in the Protestant tradition: the German missiologist
Gustav Warneck, the Dutch Indologist Hendrik Kraemer and the English/
Scottish missionary Lesslie Newbigin. Together, their thought on the
theology of religion spans the entire twentieth century. The emphasis of
this study lies on the development of their thought in the context of their
time, their Ideengeschichte.

S

ince the 1980s, the paradigm put forward
by Alan Race which distinguishes between
exclusivism, inclusivism and pluralism has
become generally known. This model has been
widely accepted in the theology of religion and
has spawned many variations. The context in
which the three main figures in this study worked
is explored in the descriptions and analysis of
the discussions these three men pursued with
others. Warneck entered into a conversation
with Ernst Troeltsch and Wilhelm Bousset as
representatives of the Religionsgeschichtliche
Schule. In his main work, Kraemer addressed the
position of William E. Hocking of the Laymen’s
Inquiry (Re-Thinking Missions) and entered into
conversation in Tambaram about the key points
of the theology of religion: the value of the nonChristian religions, the presence of divine revelation
in religions, the exclusivity of salvation in Christ
and the relationship between particularism and
universalism. Newbigin had exchanges with
pluralists like John Hick and Paul Knitter. Their
thinking is placed in the context of twentiethcentury developments in the theology of religion.
This study makes use of primary and secondary
sources.

Gustav Warneck

In the second chapter the theology of religion
of the Evangelical Lutheran missiologist Gustav
Warneck (1834-1910) is discussed, who was the first
to publish an academic missiological handbook
n about the author
Rev. Dirk Griffioen (1947) used to be a Religious Education teacher. He studied theology at
the Theological University in Kampen (Broederweg), served for many years as missionary
and teacher in Papua (Irian-Jaya, Indonesia) and taught at the Theological College
Arastamar (SETIA) in Jakarta. He is currently minister in the Reformed Churches in The
Netherlands in Vrouwenpolder.
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and organised many regional missions conferences
in Saxony before his appointment as professor of
‘Missionswissenschaft’ (missiology, theology of
missions) at the University of Halle-Wittenberg
(1896). Warneck was the founder of the Allgemeine
Missions-Zeitschrift (AMZ) which was published
from 1874 to 1923. His main work is a missiological
handbook entitled Evangelische Missionslehre (3
parts, 5 volumes), which had a great influence on
missiology in Western Protestantism. His influence
on the thought of the Roman Catholic missiologist
J. Schmidlin is considerable. As a historian, Warneck
published a brief history of missions (Abriss einer
Geschichte der protestantischen Mission) which
saw many reprints. By means of reports and stories,
Warneck tried to keep the idea of missions alive
in the Evangelical Lutheran Church in Saxony
so that every congregation would become a
‘Missionsgemeinde’.
Warneck bases missions in Christ’s command
and in the eternal purposes of God. For Warneck,
the foundation of missions is biblically and
theologically justified in dogmatics, ethics and the
Scriptures of the Old and New Testaments. He sees
church planting as the aim of mission work. He
considers the expansion of Christianity important
because it can lead to a spiritual development and
bring the kingdom of God closer. Warneck asserted
that God’s salvation has a universal objective and

On 12th October 2007 rev. Dirk Griffioen
received his doctorate at the University of
Utrecht for his thesis Christelijke zending en
wereldgodsdiensten. De godsdiensttheologie
van Gustav Warneck, Hendrik Kraemer en J.E.
Lesslie Newbigin in context (Christian Mission
and world religions. The theology of religion of
Gustav Warneck, Hendrik Kraemer en J.E. Lesslie
Newbigin in context).
As the editors of Lux Mundi consider this
study of international importance, the English
summary will be published in two parts. Rev.
Griffioen is currently looking for funds to cover
the cost of translating his thesis into English. If
you think you could be of help, please contact
the author: reinadirk.47@hetnet.nl.
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he also saw a close connection to the church’s
commission to make that salvation known to
all. God’s salvation is personal, and can only be
obtained through faith in Jesus Christ.

‘Original’ religion

Warneck’s theology of religion is characterised by
the notion that all religions relate in some way to
the ‘original’ religion founded on revelation from
God. Religions came about through emancipation
and, according to Warneck, must be regarded
more or less as ‘pathological’ manifestations or
deviations from the ‘normal’ religion, which is true
service of God. Christianity holds the revealed truth
of God. After building the Tower of Babel, the true
knowledge of God vanished. From the calling of
Abraham until Pentecost, God revealed Himself
only to the people of Israel. From the beginning
God’s purpose was the salvation of all peoples
and He is realising his universal purpose by means
of church missions. Christianity is the absolute
religion because it holds the full revelation of God.
Christianity has a task in the world to share the
salvation of God with others. If all adherents of
other religions convert to faith in Jesus Christ by
means of church missions, the universal purpose of
God with His world will be accomplished when all
have converted to Christ.
Warneck disputed with Ernst Troeltsch (1865-1923)
and Wilhelm Bousset (1865-1920) about the place
and significance of Christian missions. Troeltsch
saw Christianity as the absolute (in the sense of
highest possible) religion for Western, EuropeanAmerican culture. The role of missions was to lead
other religions to a higher cultural level. Troeltsch
argued that missions were not only supposed
to bring ‘conversion’ and ‘salvation’, but also to
develop and elevate them. Warneck criticised
Troeltsch’s missionary motives. He emphasised
that the call to repentance applied to all religions
and opposed Troeltsch’s positive assessment of the
‘way of salvation’ in Buddhism. In the discussion
that followed, Troeltsch made a distinction
between ‘old’ missions and ‘new’ missions. For the
‘ältgläubige Mission’, to which he ascribed Warneck
and others like him, Troeltsch still saw a grand
task, namely the further Bildung of the ‘higher’
cultures and religions. Missions are not aimed at
salvation and conversion of the other religions, but
at elevating and developing social life by means of
the exalted elements of Western Christian culture.
Troeltsch admitted that he and Warneck had
different concepts of salvation. The highest purpose
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of Christianity is the inward spiritual formation of a
Menschheitsgemeinschaft. The discussion between
Warneck and Troeltsch went straight to the heart
of Christianity. Warneck allowed a limited influence
from other religions on Christianity. He could not
entirely free himself of the deepest thoughts of the
Religionsgeschichtliche Schule.

Divine revelation

Bousset believed that there was divine revelation in
all religions. He was in favour of a free exchange of
religious elements between religions. He admitted
that the concept of salvation was the strongest
and most visible in Christianity. Warneck opposed
Bousset’s essentially equating the other religions
with Christianity. This opposition arose from a
difference in appraising the value of the revelation,
which was not identified as such by Warneck.
According to Bousset, Christianity itself was a syn
cretistic religion which had incorporated elements
from other religions. However, no religion came
out on top of Christianity. He saw a modest role for
missions in national development.
In 1996, an international symposium was
held in Halle on the relevance of Warneck’s
missiology in the present day. His significance
in the development of missionary theology has
not lessened over the past century, though his
practical methods of approach are dated. He is
rightly called the missions teacher of the church.
Warneck’s influence on the missiology of Joseph
Schmidlin is demonstrable to the smallest detail.
Although Warneck admitted that Protestant
missions had had little success in the past in the
Islamic Middle East, he held firm to the duty of
evangelising Muslims. He was waiting for the
time when a door would open to missions within
Islam. The significance of Warneck’s missionary
theology is generally recognised by many Reformed
and Evangelical Christians. His view of the history
of religion and culture, however, is rejected as
bearing too much resemblance to the basic
ideas of the religious historians. He did not make
sufficient distinction between revelation and
historic Christianity and was too prone to regard
Eurocentric Christianity as the absolute form of
Christianity.

Hendrik Kraemer

The third chapter describes and analyses the
theology of religion of the religious scholar Hendrik
Kraemer (1888-1965), who was educated as an
Indologist and sent to the Dutch East Indies by the
Dutch Bible Society as a linguist and advisor for
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Hendrik Kraemer

Bible translation. He also served as an advisor to the
mission organisations and acquired considerable
knowledge of the world religions (Islam, Hinduism
and Buddhism). Kraemer wrote a preparatory
study for the IMC conference in Tambaram in 1938,
The Christian Message in a Non-Christian World.
At that time he was a professor of the history of
religion at Leiden. In the period before, during and
after the Second World War, Kraemer was active in
church restoration in the Dutch Reformed Church
as a member of the church edification committee.
From 1947 until his retirement in 1955, he led
the Ecumenical Institute of the World Council of
Churches in Bossey, Switzerland. He worked with an
array of international groups on the renewal of the
church with a view to its calling in the world.
Kraemer’s missiology is defined by his term ‘Biblical
realism’, which he uses to indicate his view of
how the relationship between reality and God’s
revelation is structured. The term functions as a
method of theological thinking, but has a wider
definition than ‘worldview’. God reveals Himself
in the Bible, giving humanity a means to explain
reality. The term ‘Biblical realism’ is, for Kraemer,
practically synonymous with ‘gospel’: God revealed
his unique and definitive salvation by sending His
Son. On the basis of his Biblical realism Kraemer
argues for a fundamental discontinuity between
divine revelation and human religiosity. He makes
a distinction between religions of revelation and
‘naturalistic religions’ or ‘religions of self-realisation’,
which are comprehensive belief systems. Kraemer
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received considerable criticism of his Biblical realism
in Tambaram. Later he stopped using the term, but
always defended what it stood for.
In his missiology, Kraemer made a case for the
revaluation of church missions. He called attention
to the missionary ethic, especially in connection
with the relationship of the attitude of missions
and the personal conduct of the missionary. All
his life, Kraemer wrestled with the problem of
syncretism, the ‘illegitimate mingling of different
religious elements’. He believed that all naturalistic
religions were developed by a syncretistic process.
In Christianity, every form of syncretism is
rejected. He uses various terms for syncretism:
from amalgamation to adaptation, absorption,
accommodation and assimilation. Christianity can
incorporate cultural elements and express its faith
experience in received cultural forms, but cannot
introduce religious notions from sources other
than the revelation of God. At the end of his life,
he pleaded for a new form of missions in religious
encounters: dialogue.
Kraemer’s theology of religion is characterised
by his Biblical realism. On that basis he makes a
distinction between religions of revelation, among
which he reckoned Judaism, Christianity, and to
a certain extent Islam, and the religions of selfrealisation. From Karl Barth he learned that all
religion is unbelief because there is a complete
discontinuity between the revelation of God as the
unique source and norm of Christian faith, and all
human religion. Later, under the influence of Emil
Brunner, he admitted some form of continuity
between religion and revelation: there could be
traces of revelation in the non-Christian religions.
The religious experience is the human correlative
to the initiative of divine revelation. The only
form of continuity between Christian faith and
the other religions is the figure of the missionary.
Kraemer took a position in the controversy between
Barth and Brunner over the ‘points of contact’. He
accepted Calvin’s perception of sensus divinitatis.
In that regard he concurred with Brunner’s concept
of general revelation, the susceptibility of humanity
to God’s initiative of revelation, and the value of
natural knowledge of God. He maintained that the
revelation of God in Christ is sui generis.
In Tambaram, Kraemer came under fire primarily
for his understanding of revelation. He accepted
a certain form of general revelation, but limited
its scope due to his assumption that all revelation
is revelation of the word. Over the years, Kraemer
drew criticism from T.C. Chao, P. Chenchiah, William
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with Origen’s view that salvation is available to
all (doctrine of the apokastasis) and with Schleier
macher’s doctrine of God’s universal will to save. He
embraced the notion of kerygmatic universality in
the sense that the gospel had to be made known to
everyone. This is the duty of the church and follows
from his soteriology. However, Kraemer cannot be
called a salvation agnostic because he was unable
and unwilling to answer the question of who
ultimately would be saved.

William Hocking

Anderson and Alfred Hogg, among others, who
assumed that there was divine truth and revelation
in the non-Christian religions. Kraemer disputed
with N. Söderblom, J.N. Farquhar, H.H. Farmer and
F. Heiler about the praeparatio evangelica and the
meaning of the term ‘fulfilment’ in the theology of
religion. He engaged with Clement of Alexandria
about the possible presence of the content of
revelation in the other religions (logos spermatikos).
He does not deny that the religions could serve
a function in the process of seeking, while
Christianity would then be the religion of ‘finding’.
Through his consistent concept of discontinuity,
Kraemer concluded that the other religions could
never be a preparatory path to salvation in Christ.

Historical phenomenon

About Christianity as a historical phenomenon,
Kraemer speaks exclusively in relation to the
criterion of revelation. Christianity can never be
a totalitarian system of thought, but is unique in
possessing the criterion of evaluation of religion.
The person of Jesus Christ, who is the revelation of
God, is the only evaluator of religion and religions,
including Christianity. D’Costa criticised Kraemer’s
absolute Christocentric concept of revelation
because it would open an unbridgeable chasm
between nature and grace and deny the means
of salvation to millions of non-Christians through
no fault of their own. In his view, Kraemer showed
insufficient acceptance of the presence of truth and
God’s self-revelation outside the Christ episode.
Key concepts for Kraemer were ‘universality’ and
‘particularism’: salvation is obtained only through
Christ, but is meant for everyone. He disagreed
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Kraemer’s study for Tambaram was one great
attack on William Hocking’s Rethinking Missions:
A Layman’s Inquiry After One Hundred Years, in
which the contours of Hocking’s attempt at a single
world religion were already taking shape. Hocking
believed that all religions have knowledge of the
same God and show unity in essence. The role of
missions, according to him, was to promote the
unity of all religions and foster unity in cultures.
Christianity would have to be transformed from a
world faith to a world religion. Kraemer observed
that this view meant the end of missions and
that the formation of one world religion would
imply the disappearance of Christianity. In keeping
with Hocking, Hogg stated that truth and saving
knowledge of God were present in the nonChristian religions because, he said, the content
of revelation was universally present to a certain
point. Kraemer’s concept of revelation has received
heavy criticism since Tambaram in 1938, but has not
been substantially enlarged or elaborated upon. He
maintained the clear and decisive criterion of Christ
as the definitive and unique revelation of God in
connection with obtaining salvation.
In the space of fifty years, Kraemer’s Tambaram
legacy has been evaluated at several conferences.
Philip Potter argued that God’s creative and saving
work encompasses all people and that Biblical
realism can no longer serve as the evaluation
criterion for religion and religions. Stanley
Samartha also parted ways with Kraemer because
in his view, the presence of revelation in all religions
was a ground for assuming that saving knowledge
of God or certainty of acceptance by God must be
assumed for sincere non-Christian believers. He
rejected Kraemer’s Christology, or ‘Christomonism’,
and chose instead a ‘theocentric approach’.
M.M. Thomas criticised Kraemer on the point of
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the latter’s rejection of any form of syncretism in
Christianity. He underlined the need for adaptation
of the gospel to the individual cultures. On the
basis of a dialogue with the culture, the Christian
faith had to be expressed in the authentic forms
of that culture. C.F. Hallencreutz and W. Cantwell
Smith stated that they disagreed with Kraemer
in wanting to replace missions with a form of
dialogue on the basis of full equality. Hallencreutz
made the same choice on the basis of another
epistemological distinction. Cantwell Smith
believed that Kraemer was working from an
obsolete thought system, and Diana Eck also said
that Kraemer’s frame of reference was outmoded
because, she said, in that case all people outside of
Christian revelation would by definition be outside
salvation in Christ.

Lesslie Newbigin

Lesslie Newbigin, in his evaluation of the
religions, shared Kraemer’s frame of reference. He
emphasised that missions were the responsibility
of the whole church. Newbigin criticised Kraemer
on the point of the presence of divine revelation in
the non-Christian religions. During a symposium
in Oegstgeest in 1988, Wesley Ariarajah dismissed
Kraemer’s notion of discontinuity, because he said
that the light of God’s general revelation shines
through human cultural traditions, which can
be effective as a point of contact for the special
revelation in Christ. He assumes the presence of
saving revelation in all religions. Dirk C. Mulder
also rejected Kraemer’s dialectical speaking of
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religion and religions on the basis of Biblical realism
because it must lead to declaring all religions to
be religio falsa. He argued that Christianity was
mutable, and that Kraemer’s Christology was
not pluriform enough. Armand Garon considered
that Kraemer’s negative evaluation of all human
systems of thought could never be accepted by
adherents of other religions, because they would
not give divine revelation the same central place
that Kraemer does. On the basis of research Jan
Slomp concluded that Kraemer, despite his new
initiatives in connection with dialogue as a modernday method in missions, never changed his view.
He found Kraemer’s assessment of Islam onesided because Kraemer analysed it starting from
the system of Islam (as a political phenomenon
and legal religion), in which divine revelation
was identified with Islamic law. He believes that
Kraemer’s interpretation of Islam was hampered by
insufficient knowledge. Slomp turned away from
Kraemer’s exclusivist assessment of Islam from the
point of view of Christian revelation in preference
of new theological designs.
Alan Race, Gavin D’Costa and Paul Knitter also
rejected Kraemer’s principle of discontinuity.
They argue that Kraemer’s Christology contains
more historical elements and was not, as Kraemer
intended, exclusively based on revelation. D’Costa
believed that Kraemer’s attitude to non-Christian
religions was too negative. All three either deny
the sui generis character of Biblical revelation or
furnish it with more historical aspects and other
possibilities of interpretation. 
n
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E. Brink

Together with all the saints

t would not surprise me if many readers did not even know where to find
the Central African Republic on the map. It is squeezed in between Chad,
both Congo’s and Sudan, with Cameroon on the other side. The country
is burdened by a severely violent past under the rule of the dictator Chief
Bokassa in the sixties and seventies. However, during his reign there was
explosive growth of Christians in this African country, so that most of its
inhabitants now call themselves Christians.

A

lso amazing is that, in spite of all the
suffering he had caused his people, this
chief received forgiveness from his people
and was allowed to remain in his country after his
deposition. It is this same Chief Bokassa that made
a large plot of land in the capital of Bangui available
for the founding of an evangelical theological
faculty for all of French-speaking Africa. Observe
God’s wondrous way of commanding the hearts of
kings and governors.

Unique university

The FATEB is a unique university in the African
context. American missionaries supported the
institution in order to prevent ministers from the
different French-speaking countries from being
forced to further their education in the West. Aside
from the culture shock that this often caused, it
also often led to estrangement and adaptation
problems upon returning to the mother country. In
addition, the founders sought connection with the
churches that had to support the transferral of their
students and pastors, in order for them to apply for

I pray that out of his glorious riches he may
strengthen you with power through his Spirit
in your inner being, so that Christ may dwell in
your hearts through faith. And I pray that you,
being rooted and established in love, may have
power, together with all the saints, to grasp how
wide and long and high and deep is the love
of Christ, and to know this love that surpasses
knowledge—that you may be filled to the
measure of all the fullness of God. (Ephesians
3:16-19)

n about the author
Since 1997, Rev. Egbert Brink has been minister of the Reformed Church (liberated) in
Waddinxveen. He studied at the Theological University in Kampen and at the Faculté de
Theologie Libre in Ais en Provence.
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study at this university. Most of the students have
already followed a Bible school training in their own
country, or bear the experience of many years as a
church minister. The university aims to equip the
students in such a way that when they return to
their homeland they themselves can teach or fulfil
a special function within their churches. In the past
years it has become evident that for the most part,
those who have studied in Bangui fulfil responsible
positions in their own churches.
At this moment the Faculty has evolved into a
renowned university, having received both national
and international recognition. This has resulted in
the fact that – and this may be stated with some
pride - it has recently received its graduation rights.
The study program has a BA-MA structure (bachelor,
master) and it has now become possible to confer
a Ph.D. The faculty also offers a three-year course
for women. This training makes an important
contribution to the education of minister’s
wives, so that they in turn can teach in their
own environment. In addition, the Bible is being
translated into all sorts of African languages and it
is also possible to follow a course as translator.

Cultural contexts

In 2002 and 2008 I exchanged Holland for Bangui
for a month in order to lecture on the subject of Old
Testament exegesis. This education was directed at
the explanation of wisdom, especially of the Book
of Ecclesiastes. At first I was under the impression
that I would be mostly teaching. But it soon
became apparent that I would also receive a great
deal. It is very instructive to see how God’s Word
is received in a culture so different to ours. When
reading Ecclesiastes with the students, for example,
the “vanity-character” of our reality became all
the clearer. In the African culture, as opposed to
ours, life is experienced as unstable, fleeting and
sometimes blatantly absurd. The relativity of life is
part of African culture. At the very moment in which
I was lecturing on the meaning of the Hebrew word
hebel (vanity, fleeting) a helicopter appeared and
circled around the university buildings. Immediately
fear was in the eyes of the students, for this could
mean a coup! And they ducked under their desks...
The Central African Republic is not one of Africa’s
most stable countries. And shortly after my first
stay in 2002 a coup was indeed carried out, with all
the accompanying damage. The bullet-holes in the
wall were still visible during my last visit.
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…I exchanged Holland for
Bangui for a month in order
to lecture…

On the other hand it became clear to me how the
wisdom of the Ecclesiastic, i.e. the Preacher, was
put into practice, so that, in spite of all, one could
find joy in an existence in living connection with
the Creator. How wonderful and beautiful it was to
see how people savour fellowship during a simple
communal meal. Such warm companionship
and strong sense of community! When returning
to western society, one becomes aware of how
individualistic western people have become, and
how strong the relationships are in Africa. It makes
one homesick with longing for that warm heartfelt
way of relating to one another. I once asked one of
the professors who had studied in the USA what
had given him the greatest shock in western society.
He answered, the fact that people are capable of
living next to you for months without having any
significant contact. His neighbour went his own
way, lived his own life, totally self-absorbed. The
loneliness he experienced and noticed, with so many
people around, was frightening. The African culture
stresses the importance of hospitality in the same
way that ancient- eastern culture did.

Much closer

Generally speaking, African culture stands
much closer to the Bible than our own culture.
Occurrences in the Bible that seem abstract to
us suddenly become tangible in Africa. Take for
example the account of God visiting Abraham’s
tent. That it then takes hours for the meal to be
prepared is completely logical in African culture.
Also, an African is not surprised when one tells the
story of the making of the covenant between the
Lord and Abraham. There, forming a blood-street
in between severed animals is understandable and
tangible.
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People also react very differently to certain Bible
texts. The phenomenon of polygamy is looked upon
differently; taking into account the social aspects
and the care for women whose husband becomes
a Christian, so that they are not cast out without
protection. Yet it is so that a man who keeps his
wives is not allowed to fulfil responsible positions
in the church. Suddenly there are nuances that
are not easily picked up in our western culture.
Also critical questions are put forward to western
Christians. How can they match the modern
male-female relations, where distinctions are
levelled out, given Bible texts that clearly make a
marked distinction between the two? By accepting
cultural phenomena, are western Christians not
assimilating? And do not they, too, have traditions
from which they cannot cut loose? Do they always
find it easy to place God’s Word above their culture?
It is surprising that many Christian churches in
African countries have a Baptist background. Looking
at the important place given to relationships and
family bonds, one would expect that these Biblical
lines would be picked up, especially in a culture
where circumcision, covenant and family tradition
play such an important part. It is probable that the
fact that the first missionaries in these countries
were Baptist has something to do with it. But there is
plenty of opportunity to point out these ground rules
of covenant and relationships in the Bible with the
aid of reformed theology.
Another sensitive matter also plays an important
role amongst Christians in Africa. In the old days
white missionaries strictly forbade the use of any
kind of alcohol. Up to this day this is the common
behaviour pattern in most churches. Not that
alcohol consumption does not occur... but as a
Christian, it is generally just not done. It is even
normal that a different drink is used at the Lord’s
Supper. The fact that the Ecclesiastic (the Preacher)
recommends the occasional use of wine during
meals was therefore received with some wonder.
Still, it can be wise to continue the discouragement
of alcohol among Christians. Many a person knows
from experience what havoc alcohol can cause.
Abstaining from alcohol has done much good. But
it is shocking for them to hear later that the white
missionaries themselves did consume their portion
of drink, while strictly enforcing the alcohol ban on
the black population. This brought Matthew 23:3
to the mind of a student, where Jesus says: So you
must obey them and do everything they tell you.
But do not do what they do, for they do not practice
what they preach.
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The Faculté de Théologie Evangélique de Bangui was founded in 1974 by the
protestant churches of the Central African Republic. These churches cannot
be easily categorised from a Reformed perspective. Let us say that most of
them can be best characterised as Baptist churches. In English church culture
they would be placed among the evangelicals, Christians faithful to Scripture.
The Theological Faculty is open to various protestant denominations, which
is why reformed ministers receive ample space to teach their own reformed
theology. Since the beginning of the nineties there has been increasing
contact between the FATEB and reformed churches in the Netherlands, the
latter often supplying guest lecturers. These teachers are sent out by the
EVTA (Evangelische Toerusting Afrika) Foundation. Rev. Egbert Brink was the
first reformed (liberated) minister to lecture here in 2002 and, more recently
in 2008. The student body primarily comprises pastors and ministers from
various African church denominations, from different French-speaking
countries: Chad, both Congo’s, Burkina-Faso, Ivory Coast, Benin, Rwanda,
Malawi and Cameroon.

Christian response to Islam

For a while now the Faculty also offers a special
program with emphasis on evangelisation amongst
Muslims. Prof. Dr. Moussa Bongoyok is responsible
for this. He himself is an ex-Muslim, taking his
doctors degree in the USA in 2006 on the subject
of the Christian response to the radical Islam,
‘Responding to Islamism: the wisdom of a holistic
approach’.
Much can be learned from the relationship
between Christianity and Islam in Africa. Prof.
Bongoyok is inspiring in the way he approaches
the other religion with great love and feeling by
first looking for common roots. His thesis dealt
with the theological response to Islamism (radical
Islam). According to him, the fundamental issue
is how to give a comprehensive, sound reaction
to Islamism. To do this, one must take the
underlying causes into account. Why have these
Muslims become so radical? The underlying causes
have been named in the so-called Dekmejian,
Vol, Woodberry model. In their model, these
scholars claim that it is about a combination
of factors (historical, psychological, political,
social-economic, ethnic, cultural and dogmatic).
They name a variety of causes: aversion to the
increasing moral lawlessness in the West, up to
and including pornography on TV and the internet,
resistance to enrichment at the cost of the South
and the East, the conquest of land and sending out
of soldiers, the power of the Americans. Next to
this, education in the Koran and interpretations of
violence texts also play a role.
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In my opinion a clear diagnosis is made in this
model, but no more than that. What good is it
to you when a doctor suffices with making a
diagnosis, but does not supply the medicine!? In
his thesis, Prof. Bongoyok came to the conclusion
that a diagnosis alone is insufficient i.e. that
something should also be done. Sometimes actions
are initiated, be it on a small scale. In France an
attempt was made to prevent extremism by
financing a school for imams, by gaining indirect
influence. But this will never suffice. Usually only
certain aspects are touched upon, while one should
try to tackle as many causes as possible, in all
areas. Political solutions also do not cut it. Much
more has to be done. The challenge is to approach
and exercise influence over every one of the causes
mentioned.
Islam cannot be judged in its totality. One might
compare Islam to a giant forest, harbouring a
great number of currents and many different
directions. Some groups are violent, others are
not. As far as violence is concerned, he is of the
opinion that both Christians and Muslims should
reject this. For violence has no friends. Violence
brings devastation to those at who it is aimed, but
also ends up destroying those using it. Violence is
never a solution: it starts by killing others, and ends
with killing each other. History in different African
countries has proved that most clearly.
The situation in Iraq is also proof of it. It started out
as a war between Muslims and non-Muslims, with
the Shiites already rejoicing that the Americans
were helping them. But soon Shiites and Sunnites
started killing each other and attacking each
other’s mosques, under protest of prominent
Shiites who were strongly against this.
Thus one cannot state in general that Islam is, at
heart, a violent religion. That depends strongly
on the interpretation of certain texts. It is true
that some texts take on a violent tone. You have
to differentiate. There are groups within Islam
that, together with Khomeini, say: the most pure
joy can be derived by killing someone in Allah’s
name. But certainly not all Muslims agree with
this. A moderate Islam does also exist. In Algeria,
for example, the government shut down several
churches, but a group of prominent intellectual
Muslims made a strong public protest. And in
Burkina Faso local Muslims helped build a church
and provided materials free of charge.
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Moussa Bongoyok and his
family

Christ’s international work

There was much to discover about the way Christ
works in different cultures from within the various
African countries. Christianity is the only religion
that has broken through in every continent, every
ethnic group, in every culture. In the 21st century
Christianity is the largest religion in North and
South America, Oceania, Southern Africa, the island
realms in the Pacific, Asia, South Korea, China, and

Request for support concerning
evangelisation among radical Islam

D

uring my stay in Bangui I was very impressed by Prof. Moussa
Bongoyok’s work among Muslims in Africa. His work is being truly
blessed. As an ex-Muslim, Prof. Bongoyok would really like to publish a
Christian book on the approach to Islam, based on his American thesis. The
primary audience of this book is to be French-speaking Africa. Thus his
thesis will have to be translated. Although he already has a publisher for his
book, he lacks the finances to achieve his goal. Around € 10 000 is needed
for this project. Once the book is selling in French there will probably
also be a demand for an English edition. All profits made will be used for
Evangelisation among Muslims in African countries.
The deacons of the Reformed Church in Waddinxveen, The Netherlands, are
prepared to serve as channel for fund. Donations can be made to
“Diaconie Geref. Kerk” in Waddinxveen, The Netherlands
With reference to: “Evangelisation book Moussa”
IBAN: NL98 RABO 0366 8871 14
BIC: RABONL2U
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the Philippines. And still the explosive growth of
the 2000 million Christians continues: 560 million
in Europe, 480 million in Latin America, 313 million
in Asia. Can this growth continue up to 2025, and in
the Southern Hemisphere? Most of the 2600 million
will then be living in Africa and South-America. If the
growth continues, 70% of all missionaries will, in the
future, come from the third world.
God’s Spirit works through all those cultures. He
speaks all languages, and makes us understand each
other. All those life-dwellings furnished so differently.
But there is nothing wrong with differences - all
those 13000 different peoples in the world. Everybody
belongs to a people and a language. We all need each
other, for they are God the Father’s people, and Christ
is Lord of all the nations. We need all those cultural
differences in order to know the love of Christ and to
see that no one binds together like He does. The bond
is already there when you meet a totally different
culture, if you are willing to accept it, without trying
to force your own habits and traditions on others. You
are amazed at the space - how wide and long and
high Christ’s work is!
If you are willing to learn from each other, you do
not glorify your own house-style! The catching
enthusiasm, praise and worship in Latin America,
the quiet in Asia, the reflection and creativity in
Europe and America, hunger for the gospel in Africa.
We cannot do without them and they cannot do
without us. Paul’s intense prayer in Ephesians 3:1619 ends with the glorification of God. With fullness
of God, filled to the measure of the fullness of God,
that is three times over. It started with the power
of the Spirit, being filled by God with faith, love
and knowledge. That is all you have to do – go in
this direction with God. Becoming full of God, more
and more as you go. We are always inadequate in
our prayers to God. But when God starts working
in a person’s life, something grows, full and fuller
with God, until His presence fills even the tiniest
corner. God’s Spirit will not be satisfied before
it does. Christ said: My Father’s house has many
dwellings. A palace to live in. God will dwell with
them, all those different peoples, God Himself be
with them (Rev. 21:4). God is all in all! The Spirit is
in full control. So that people may forever radiate
the Glory of God and Christ. Together with all the
saints, a multi-coloured multitude from every
nation, tribe, people and language (Rev. 7:9) - The
Internationale everlasting!
n
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J. Kruidhof

Election and Mission

In missionary work the ‘Calvinist’ view (held by Calvin, Gomarus, Reformed
believers and a minority of evangelicals) and the ‘Arminian’ view (held
by Arminius and the majority of evangelicals) should complement each
other. That is what Dr. Guus Kessler and Diederick Eikelboom wrote in
their article ‘Meer arminiaans denken kan zending bevorderen’ (‘A more
Arminian way of thinking could boost missionary work’ (Nederlands
Dagblad, 31.01.2008).

T

hey claim that Arminianism is better at
proclaiming the gospel, while Calvinism is
better at preserving it. As a former Reformed
missionary in Irian Jaya (now Papua) I would like to
start by saying that I am impressed by and thankful
for the Arminian evangelical missionary work that I
saw there. Without reservations, we thank God for
all proclamation of the Gospel, also for the enormous
effort of Arminian evangelical mission. Nevertheless,
I have become more and more convinced of the
power of Reformed doctrine, not only in preserving
the Gospel, but also in proclaiming it.

Human cooperation

Kessler and Eikelboom consider ‘restoration of the
relationship’ with God as the ‘core of mission’. They
say: “It is inherent to any relationship that it does
not depend on one, but on both parties”. Reformed
doctrine says the same about the covenant
between God and his people. Both God and his
people are full parties in this relationship.
The question then is: how can man be a full party?
Kessler and Eikelboom say: ‘soiled and vulnerable’
as the human contribution may be – and however
insignificant – it is still of the utmost importance,
because it is essential to a relationship.
Reformed doctrine says: due to man’s total
depravity, the human contribution is not only
soiled and vulnerable but impossible. Still, what
is impossible with man, is possible with God. All
men are sinners, completely (see Romans 3:1018). However, God is so merciful, and His love for
us so great, that He made us, who were dead in
transgressions, alive with Christ (cf. Ephesians
2:4-6; Canons of Dordt III/IV,11). The two-sided
covenant between God and His people is made
and maintained by the one-sided power of God.
n about the author
Rev. Jac. Kruidhof is a retired minister of the Reformed Churches in The Netherlands
(liberated)
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God and man do not complement one another.
God does it all. And part of God’s work is that he
makes His counterpart into a full party, and brings
him to true and pure cooperation. The absolute
purity of this cooperation (beginning in this life and
completed in the next) is something that God gives.
How do we become God’s counterpart?
Answer: by the proclamation of the Gospel. Lazarus
was dead and could neither hear nor move, but
Jesus’ call made him into a living person that
cooperated. Likewise, God, through the preaching
of the Gospel, makes people who cannot and will
not listen, into counterparts that are willing to
walk with Him. Who preach this message? Those
whom He sends by election. Whom does He make
alive through this? Those whom He elects to obey,
through the Gospel.
We find our destiny by obeying his election.
Should we then – made alive by his Gospel – shout
out this Gospel to the whole world? Yes, but not to
everyone at the same time. We simply would not be
able to, for we are people living here and now, next
to our neighbours who God elected to place near us,
i.e. near us personally and near us as a fellowship of
churches, near us wherever we have our contacts.
We call these people next to us first of all by
willingly acknowledging God’s authority over
ourselves. We do this recognizing that our
neighbours equally fall under God’s authority. I
say this in response to the misconception that
the world is ‘of course’ our own and that we want
to (and believe we should) save ourselves. Thus,
we insult God and destroy both his world and
ourselves. By God’s grace we should live from
the fountain of his good authority in Christ over
ourselves and our environment and bear witness
to it, wherever God by election gives us the
opportunity to do so, personally and as a church.
For the rest it is a matter of following God
If it were up to our neighbours, nothing would be
more natural than rejecting the Gospel. This should
not surprise us, if we know ourselves. But God
who raised us from the dead, is also able to bring
our neighbours to the acceptance of what they
themselves do not want. And He does. This way we
see God moving on, electing, and showing us the
way. Where God himself gives obedience, we must
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Faithfully acknowledging God

speak of Him. Where God does not give obedience,
we cannot speak of him. In that case, He will lead us
to others who – through his almighty grace – will
listen. By election, God shows us the way, through
the doors He opens for us in response to our faithful
witness. If we do not bear witness faithfully, we can
see no response. Nor can we see God’s guidance.
And we will never be able to compensate for this by
our own choices. Human choices make some of us
restlessly active, and leave others restlessly behind,
but they are never really convincing. What is
convincing, is the response God gives to our faithful
witness to Him.
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In order to be faithful witnesses, we have to know
God’s saving authority. It is a great misconception
that we Christians ‘of course’ know all about this
and only need to learn the right methodology. It is
God’s authority itself that we so easily forget. This
means that we should always be asking ourselves
questions such as: what does God’s authority in
Christ truly mean, what is so special about it and
why is it the only thing that can save me and the
world, how do I acknowledge it in my life, what is its
saving power, why do things go wrong if we forget
this and what exactly is it that goes wrong? We
should be amazed again that God is right, always
and everywhere. He is the only king in power,
building a good society. If we experience that God
is in control of us within our environment, we will
also see where He is leading us.
n
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K. van Bekkum

Biblical scribes as scholars

In the field of biblical scholarship in the Netherlands, one book in
particular stood out in 2007: Scribal Culture and the Making of the Hebrew
Bible, a study of the literate elite of ancient Israel and the making of the
Old Testament, written by Karel van der Toorn (1956; since 2006 president
of the board of directors of the University of Amsterdam). The book drew
considerable attention. In November 2007 it was the subject of debate at
the annual conference of the American Society of Biblical Literature.

W

hat make this book special? Its author,
its subject and the book itself. In
the area of Dutch Humanities Van
der Toorn is a brilliant mind with a gift for both
research and organisation. Furthermore, he
personifies the shift which theology at the State
Faculties has made in the direction of Religious
Studies. Van der Toorn studied in Paris, received
his doctorate at the Free University of Amsterdam,
became professor of Ancient Religions in Utrecht
and Leiden and since 1998 for the University of
Amsterdam.
In his research, Van der Toorn likes to draw great
lines. He is extremely versed in religious and literary
texts in cuneiform script from the Ancient Near
East and likes to connect what he finds there to
Israel’s religion. His doctoral dissertation was on
Sin and Sanction in Israel and Mesopotamia (Assen:
Van Gorcum, 1985). He published a large study on
the religion of the ordinary man in the Ancient Near
East, Family Religion in Babylonia, Syria, and Israel
(Leiden: Brill, 1996). And now he has applied to the
Old Testament what he knows of the function of
script and scribes in a culture in which knowledge is
passed on orally,.

Clay tablets

With this subject, Van der Toorn immediately places
himself at the heart of contemporary research on
the origin of the Bible. Many theories exist on how
the Bible for the first time was put into writing.

n About the author
Koert van Bekkum graduated from the theological university in Kampen and works on a
dissertation about a subject from the book of Joshua. Alongside this he has been one of
the editors of the Nederlands Dagblad since 2002.
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Some thought that Abram travelled from Ur to
Canaan with bags full of clay tablets. Others were
of the opinion that the content of the biblical
writings was passed on orally for a very long time.
And others still, on the basis of biblical data and
archaeology, drew a detailed picture of the level of
literacy and the functioning of the scribal schools
in ancient Israel. At the same time, traditional
historical-critical research preferred to seek the
origin of the biblical books in ancient sources or
competing theological schools.
However, this search has come under increasing
pressure. Most theories are rather speculative and
biblical scholars will always keep disagreeing. In
reaction to this, and partly due to the research
on the Dead Sea scrolls, the last ten years have
shown a concentration on the biblical books as
physical documents. When and how were they
written? Some say that posing this question leads
to a radical redating of the biblical scriptures. After
all, books like these could only have been written
in the scribal schools as they developed in Israel
during the Persian an Hellenistic periods. Others,
with the Bible in hand, emphasize the writing
talents of Moses and the prophets, or they defend
the traditional historical-critical view that such
scribal schools already existed at the royal court
around 700 B.C. The problem is, however, that this
so-called empirically orientated research has hardly
any tangible sources at its disposal. The oldest
manuscripts only date back to the second century
B.C. Whatever was written before then, on papyrus
and leather, was lost in the damp climate of the
Southern Levant.

Comparisons

In his study Van der Toorn fills this void with
the method of comparative research. What was
the development of scribal culture in Egypt and
Mesopotamia? And how does that relate to Israel?
The result is a crystal clear study in which all the
relevant issues are discussed. The world of the Bible
was a world without books. There were no codices
one could page through. And the texts that did
exist, written in ink or in clay, functioned primarily
as a memory aid for messages that were to be
passed on orally. Moreover, there were no authors
in the modern sense of the word. Writing was a
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the oral tradition. Around 700 B.C., the next step
followed: the texts were seen as revelation, i.e. as
written by God himself. Finally, the sacred texts
took on the form of a canon in the period after the
Exile.

Differences

craft, above all else. The scribes of religious and
literary texts had mostly been educated as scholars.
They knew various languages, often held high
positions and guarded, controlled and created their
own scribal traditions.
The latter, especially, is of great importance to
Van der Toorn. In his view, the scribal workshop
plays a vital role in the origin of sacred texts. This
holds true in a technical sense. By following the
development of, for instance, the Gilgamish epic,
he explains which techniques were used to make
documents: copying, composing a completely
new text, compiling, expanding, editing and
integrating. However, Van der Toorn argues, also
the societal function of the scribal workshop
and the accompanying library should not be
underestimated. In his opinion, the Bible was not
written by the royal spin-doctors nor by a priestly
or prophetic caste, but by the scholars of the
scribal workshops. By means of their texts, they
continuously contributed to the development of
their religion.
In Van der Toorn’s opinion, the evolution of the
Mesopotamian scribal schools shows that by the
end of the second millennium B.C. texts started
to get an independent significance compared to
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This picture differs greatly from what many who
know the Bible well, imagine when it comes to
the creation of the Bible. What evidence does Van
der Toorn submit to prove his late dating and his
opinion on the important role of the scribes? He
illustrates his thesis on the basis of two biblical
books, Deuteronomy and Jeremiah. Concerning the
latter book, Van der Toorn, referring to the scribe
Baruch, shows that it remains to be seen whether
the prophets themselves wrote anything at all. It is
more logical to assume that most of the prophetic
books originate from collections of oracles written
down and preserved among the prophets’ circle
of followers. In this way also different editions of
prophetic books sometimes came into being. As
a matter of fact, this is clear from the substantial
differences between the Book of Jeremiah in the
Hebrew Bible and in the old Greek translation.
Far less convincing is the proof for the great creative
influence of the scribes. Here Jeremiah 8:8-9, where
the prophet protests against issuing a version of
the Law of the LORD falsified by scribes, plays a
key role in Van der Toorn’s argument. You would
think that the prophet is defending the genuine,
old version of the Law as found in, for example, the
Book of Deuteronomy. After all, according to the
Bible, the first transition from the orally transmitted
commandments of God to a authoritative body of
texts had taken place a long time before, i.e. around
the death of Moses. Van der Toorn, however, does
not believe this to be the case. In his view, it is the
Book of Deuteronomy that Jeremiah protested
against as a book having recently been written to
justify king Josiah’s religious reforms. Here Van
der Toorn leans on a historical-critical consensus
in biblical scholarship that has lately come under
heavy pressure. In addition, he elaborates on
that consensus with the speculative idea that
Deuteronomy for two centuries only existed in the
form of one single copy, which was edited three
times during this period – from 622 up into the 5th
century B.C.
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divine authority. As Old Testament scholar prof. Eric
Peels demonstrated in 2003, the Old Testament
contains many elements that point to its revelatory
character. This may be no hard proof for the truth of
the Bible, but it cannot be ignored.

Prof. dr. K. van der Toorn
(photo: D. Gilissen)

Weaknesses

Van der Toorn’s ideas about Deuteronomy and
Jeremiah illustrate that it is fascinating and useful
to reflect on the fact that the Bible originated in
an oral culture, but simultaneously, how difficult
it is to draw any persuasive conclusions. The
reader is confronted here with the weakness
of comparative research. Within Egypt and
Mesopotamia differences already existed between
the oral cultures of the various periods and
regions, let alone can they simply be transferred
on to Israel. Van der Toorn admits to being aware
of this weakness. Nevertheless, Israel’s unique
character almost vanishes in his study. This is a
shame because also from an empirical perspective,
there are fascinating questions to be answered,
especially with respect to Israel. For example, how
is it possible that of all places in Ugarit and Israel
– the two regions where alphabetic script made
a breakthrough shortly after 1300 B.C. – so many
literary and religious texts were put into writing?

Van der Toorn nowhere argues that the prophets
and scribes have not heard or experienced God.
But he does believe that in the eyes of science God
only writes in the imagination of the believers. This
methodical atheism, however, raises questions.
Does the picture of the Bible as a book produced
by scholars, reflect the course of Van der Toorn’s
own life from an orthodox-reformed, church-going
background to the scientific study of ancient
religion? The biographical parallel seems obvious.
It remains to be seen whether such a detached
approach truly adds to the scientific knowledge of
the ancient Near East. Whoever sees the spiritual
power of the myth or religion of a culture solely as
a historic phenomenon and denies its mysterious
power, not only impoverishes the understanding
of that culture, but also that of our own (Simon
Schama).
n
nReview of:
Karel van der Toorn, Scribal Culture and the Making of
the Hebrew Bible, Cambridge, MA / London: Harvard
University Press, 2007; ISBN 9780674024373; € 29,99 401
pages. Review adapted from the original Dutch in the
Nederlands Dagblad.

The most amazing in all of this is the great
emphasis that Van der Toorn puts on the
innovative contribution of the scribes, and on the
phenomenon of written revelation as a production
of scribes. It is probable that the Bible books were
still being edited long after their first recording.
But how much freedom did the scribes have to
deviate from the content of what was transmitted
to them? And if a religious community hears and
experiences God’s voice in certain documents, it
is not strange that these texts eventually acquire
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The European Conference of
Reformed Churches, 2008

T

he seven European member Churches of the International Reformed
Conference of Reformed Churches will meet for the second time in
the European Conference of Reformed Churches (EuCRC) in Soest, The
Netherlands, from Tuesday 4 until Friday 7 November this year. The venue is
the location where also the first conference was held.

News update

Arrival and registration is scheduled for Tuesday
November 4th at 14.00 hrs. The last meeting will be
held Friday morning 7 November. The conference
prayer meeting for Europe will this time be combined
with the thanksgiving service for crops and labour
in the Reformed Church (liberated) in Soest, on
Wednesday evening.
The program of the Conference features, besides an
opening address (rev. Ruud ter Beek), lectures entitled
‘The missionary zeal of Calvin’ (prof. dr. David
Mackay, Tuesday), ‘Heading for Edinburgh 2010’ (rev.
David Robertson, Wednesday), and ‘Calvin addressing
Europe’ (rev. dr. Erik A. de Boer, Thursday).
Business meetings for the ICRC-member churches,
presentations on actual missionary work in Europe,
workshops on missionary instruments and methods,
and a panel discussion on theological co-operation in
Europe are featured as well.
The organising committee sincerely hopes that the
member churches will be present in their ecumenical
and missionary workers, and that they will take
with them their contacts and friends, churches,
organisations and individuals from all over Europe.
For further information see: www.bbk.gkv.nl

n

Second EuCRC Soest,
4 until 7 November 2008
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Jesus said, “I am
the light of the world.”

John 8:12
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