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P.P.H. Waterval

Editorial

From Tuesday 4th until Friday 7th November 2008 the second European
Conference of Reformed Churches was held in Soest, The Netherlands.
More than seventy delegates from all over Europe met to think about
the central theme: “Addressing Europe.”

I

n this belated issue of Lux Mundi the reader is
given a good impression of the main content
dealt with at this conference. It contains an
interesting mix of articles: (summaries of) the three
main lectures and the workshop talks/discussions
as well as some official documents, such as the
minutes and the final declaration. Perhaps the most
extraordinary content is the text of the impressive
prayer uttered by Rev. John Scott during the Harvest
Thanksgiving Service in the church of Soest-Baarn
on Wednesday evening. The prayer captured the
overall thrust of the conference and the desire of
our hearts very well.

Two of the three main lectures had a historical
perspective. Prof. David McKay enlightened us
about Calvin’s missionary zeal and Dr. Erik de Boer
informed us about the way Calvin addressed Europe
in his various writings. Both talks were occasioned
by the commemoration of Calvin’s 500th birthday
in 2009. In the other main lecture, held with a view
to our next appointment in Scotland’s capital next
year when the centenary of the historic World
Mission Conference will be commemorated, Rev.
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David Robertson challenged us to look in the mirror
in view of our common calling: spreading the
gospel and planting new churches in Europe.
At the first conference of the EuCRC in March 2007
the aim was to test the need for a gathering like
this. It immediately appeared to ‘fill a gap in the
market’ and the need for a follow-up conference
quickly became apparent. Last November we
discovered that there are still more Reformed
churches around than we knew and it was a thrill
to hear some of them introduce themselves. As
the need for a EuCRC became more and more
inescapable during our four days together, the
seven organizing member-churches decided to
go for a more permanent set-up on the spot, as
recorded in the final declaration.
I am pretty sure that I speak on behalf of all
who were there that the conference was a great
success, not in the least because of the stimulating
devotionals, lectures and workshops, but also
because of the bigger perspective we all got, the
many opportunities we had to renew contacts and
extend our networks. Most importantly, however,
we experienced how important it is to encourage
one another from the Scriptures as workers in our
European section of the Lord’s vineyard.
I hope you will all appreciate this issue of Lux
Mundi. Sorry that it is a bit overdue.
■
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R. ter Beek

Opening Address EuCRC

Welcome. We are delighted to meet you here in Soest, at the second
European Conference of Reformed Churches. We thank the Lord that he
has brought you here safely.

A

t our first Conference, March 2007, we
realised that the 16th century Reformation
was a truly international and European
movement. Our spiritual identity transcends
cultural borders. In truth we are the heirs of a group
of refugees and exiles following Jesus Christ, in
Him is our identity. We are a minority in a continent
of minorities, a region where there is no majority
religion. This befits the catholic and apostolic
character of the church, as God’s Word makes clear.
We are children of the Reformation. In an
increasingly uniting Europe we are challenged to
meet and look for ways to join forces as disciples of
Jesus Christ. We seek ways to proclaim his gospel
throughout Europe. We desire to unite in a practical
way under the name of the Lord of the Church, the
King of the World, the Helper of Europe.
At our first Conference we were instructed to
see the coming of Muslims and people of other
religions as an extra stimulant to preach the gospel
of grace. Since then we have experienced the
financial system of the Western world collapse.
That most revered Mammon fell flat on his face
before the one and only God, his head and hands
broke off before Him who alone is victorious and
able to save. A call to the world to sober up, for us
to glory in the Lord. Is God creating this opportunity
for men to reconsider their lives and look to him
for salvation? The economic crisis provides an extra
motive for preaching the gospel of God’s free grace.
Today the United States of America will vote for
a new president. It seems that Mr. Barack Obama
will be elected. The impression is that Obama
would take a realistic standpoint on the position
of the USA as world leader, a less missionary and
more co-operative attitude to the rest of the world.
Europe’s position in the world is already a modest
one. Its lack of power may well be its fortune.
However, this more modest position does not have
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to impact negatively on the preaching of the gospel
in this continent.
At the first Conference we came to three points of
agreement.
1. To meet regularly as churches and missionaries
in Europe, if possible biannually.
2. To give priority to combined effort for
evangelization in Europe, with special emphasis on
the big cities in areas where reformed church life is
absent or could use a good stimulant.
3. That joint theological reflection is important to
strengthen our sense of unity and catholicity.
These three agreements were reported back to the
seven constituent churches in Spain, Great Britain,
and The Netherlands, all members of the ICRC.
In line with to the first agreement this second
Conference has been organised. We hope to hear
what the churches have had to say about these
plans, so that following steps can be taken.
With a view to the second point, it is our intention
is to convene a next Conference in 2010 in
Edinburgh. People of the Free Church of Scotland
are starting the necessary preparatory work. We
hope to come to short and long term plans for
church planting and evangelism in Europe’s major
cities. This conference will work this agreement out,
this coming Wednesday is dedicated to this.
With a view to the third agreement the Theological
University of the Reformed Churches in the
Netherlands (liberated) offered in 2007 to organize
a first theological conference. Thursday morning
this subject matter will be addressed in a panel
discussion. And we hope that the delegates of the
institutes for theological education will find each
other in a joint commitment to the development
of Reformed theology in a European context via
substantial plans.
Further, this EuCRC serves to bring the networks of
the seven founding churches into contact with each
other, creating a new network.
Our hope is that not only ecumenical
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Mission statement EuCRC 2008
The Christelijke Gereformeerde Kerken in
Nederland, the Evangelical Presbyterian Church in
England and Wales, the Evangelical Presbyterian
Church (Ireland), the Free Church of Scotland,
the Gereformeerde Kerken in Nederland, the
Iglesias Reformadas de España and the Reformed
Presbyterian Church of Ireland, the European
member churches of the International Conference
of Reformed Churches, wish to share their faith
and mission with one another and with their sister
churches in Europe and ecclesiastical contacts.
They wish to learn to know one another better
and to encourage one another. They seek for
cooperation in the field of evangelistic outreach
throughout Europe and in the field of theological
study and theological education. To that end they
desire to harness their resources in these fields.

commissioners become acquainted with each
other, personally and as churches. Our hope is that
also those who labour in outreach, instruction,
and theology will meet. We hope that faithdriven ministers and church workers of European
Reformed and Presbyterian churches will continue
to meet, and help each other in becoming experts in
European culture and effective witnesses of Christ.
I now declare this second EuCRC opened and wish
you a blessed and fruitful meeting.
■

1. Conference

Mission statement

To coordinate this the ecumenical committees of
the member churches will organise a ‘European
Conference of Reformed Churches’ every two years.
Each conference will instruct a convening committee
to prepare the next conference.
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2. Evangelism
The European member churches of the International
Conference of Reformed Churches wish to combine
forces for evangelism in the countries of Europe. They
will establish a Reformed consultation on European
evangelism to promote such cooperation.

3. Theology
The European member churches of the International
Conference of Reformed Churches wish to
work together for the study of theology and for
theological education. They will establish a Reformed
consultation on theology and theological education in
Europe to promote such cooperation.
Soest (Neth.), November 6, 2008
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M. de Vries

A Reformed response to Islam

At the EuCRC in November I was given the opportunity to present a
workshop outlining missionary work amongst Muslims in the Rijnmond
area (mouth of the Rhine). What have we been able to do these past years?
What were the criteria? What are the plans? However, Muslims were
not only the subject of this particular afternoon of the second day of the
conference. The word ‘Islam’ was a recurring chorus from day one to the last.

A

bout seventy-five brothers from various
European countries spent half a week,
as Calvinists together, considering plans
in order to be of use to the continent in which
our churches exist. Dr. David McKay already set
the tone on the first evening in his lecture on
Calvin’s missionary zeal. It was clear to everyone
that Muslims could not excluded in the following
discussions.
It is very useful to contemplate our mission towards
Muslims in a European setting. Muslims see
themselves as Turkish, Bangalese or Indonesian
and also as British, Italian or Dutch. They especially
see themselves as belonging to the worldwide
‘oemmah’: the Islamic equivalent of ‘communion
of saints’, but not in the last place definitely also as
European Muslims! It is noteworthy in this respect
that the European Council for Fatwa’s is stationed
in Dublin.
When the question was posed in one of the
sessions what issues we could tackle together, I
pointed out why I thought Islam explicitly deserved
a place on this list. At the time there was no
opportunity to explain this opinion further. I will
now try to do so in the following rudimentary
sketch. As Reformed believers in particular, we
have an important contribution to offer in the
dialogue with Muslims. While on the other hand,
Muslims ask us exactly those question that
renew our awareness of that which rediscovered,
since the 16th century, as a great treasure: sola
scriptura, sola gratia and sola fide. In particular in
rediscovering what this means in relation to our
Lord Jesus Christ.

Redemptive-history
In the first place I called attention to the typically
Reformed emphasis on redemptive-history.
Muslims too have their redemptive-history.
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Internally: the dispensations of Mecca and Medina
(whereby Muslims in a minority situation can
renew the experience of the Mecca dispensation).
And externally: Islam considers itself the perfection
of Judaism en Christianity: a final upgrade,
defended with a rigid replacement-theology.
By placing Jesus in the centre of God’s revelation
(and nothing else!) Muslims can learn why, from a
Christian perspective, Islam is not a progression but
even a step backward! After the goodness and truth
that came with Jesus, Law again rules. A different
Gospel, that for us does not even deserve that title.
Secondly, it is part of the Reformed tradition to
stress that belief is not a religious view but a
way of life. Not something for on Sunday, but for
every part of every day. Religion is not just for
the soul, but also for the body. And even though
we as church have no longing for worldly power,
we most certainly feel our responsibility towards
society - even when we are forced to operate as an
oppressed minority. It is typically Reformed to serve
your neighbours both near and afar, with words
and with deeds, to allow missionary work and relief
to go hand-in-hand and to evaluate neighbourly
love shown by Christians positively, even if it does
not result in the neighbour’s conversion.
There is no better alternative to the Islamic claim
that Islam is the only religion that encompasses
one’s whole life. In their case, with prescriptions for
every trivial detail of life and with theocratic claims
that confuse religion and ideology, forcing people
to bend to the rules.
We do not argue against this with better rules.
We know Jesus Christ as the Shari’a. He was the
fulfilment of the Law of Moses. His Holy Spirit
makes it possible for us to expect salvation not by
Law. Not without it either, but through the law
written in the human heart.

Covenant
Thirdly, because of our Reformed view on the
Covenant, we are not hindered by a view of Israel
that makes our testimony towards Muslims
irrelevant on forehand. Dispensational premillennialism believers in the Middle East however,
work within a program that grants the State of
Israel such an important position that it rules out

82

04-03-2009 16:52:45

any kind of friendly relationship with Muslims. By
incorporating a political program in their theology,
they are at risk of becoming accomplices to a new
holocaust. When the continued existence of the
land of Israel is part of the articles of your creed,
you make yourself impossible to Jews and to
Palestinians, both Muslim and Christian.
Because of a healthy Reformed vision on the
relation between the Old and the New Testament,
we have no reason to join Eastern Orthodox
Christians who, in order to survive, reject Joshua
the son of Nun. On the 2007 EuCRC conference
rev. Lucius de Graaff pointed out the connection
between the baptism of children and the Israel

D. McKay

F

or some, the (supposed) problem is the
character of Calvin himself. Two examples will
illustrate the point. Historian Will Durant in
his 11 volume History of Western Civilisation said of
Calvin: We shall always find it hard to love the man,
John Calvin, who darkened the human soul with the
most absurd and blasphemous conception of God in
all the long and honoured history of nonsense’.
Even more blunt is the assessment of Erich Fromm
that Luther and Calvin ‘belonged to the ranks of the
greatest haters in history’. Such a man would have
no interest in mission.
Others, whose evaluation of Calvin would be much
more positive, nevertheless argue that in practice
he, like many of the other Reformers, took little
interest in mission. Missiologist Gustav Warneck
attributed this failing to the Reformers’ belief in
predestination. Thus he writes: We miss in the
Reformers, not only missionary action, but even the
idea of missions … because fundamental theological
views hindered them from giving their activity and
even their thoughts a missionary direction”.
Such views are to be found in the recent study of
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The above deserves further systematic theological
thought. It also deserves to be tested in the practice
of dialogue with European Muslims from different
backgrounds: colonial or from the Ottoman Empire,
refugee or immigrant labourer, but all with the
same double (or triple) loyalties. Lastly it deserves
our common evaluation so that it can bring to us
Reformed believers an original vision with which
we, however small in number, can be of use to the
■
societies within Europe.

The Missionary Zeal of Calvin

In the minds of many people the words ‘missionary’ and ‘Calvin’ have little
or no association with each other. When they think of John Calvin, the last
thing they think about is a man characterised by missionary zeal. Even
scholars who ought to know better share this outlook.
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vision. Whoever cannot see that baptism has the
same meaning as circumcision, namely the blood
of Christ and a new world, is doomed to continue
expecting material promises of land for Israel.
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the history of Protestantism by Oxford scholar
Alister McGrath, entitled Christianity’s Dangerous
Idea. Arguing that in its formative phase
Protestantism had little interest in mission or
evangelism, he goes on to assert that ‘Neither John
Calvin nor Martin Luther had any particular concern
to reach beyond the borders of Christendom’.
Calvin’s goal, according to McGrath, was ‘primarily
that of the reformation of Catholics – that is to
say, the conversion of people from one form of
Christianity to another’. The Reformer’s approach to
the situation in France is said to be an example of
this model of ‘evangelism’.
In McGrath’s view, therefore, Calvin did not think in
terms of seeking the conversion of the unconverted.
The Catholics of France were not heathen who were
in need of evangelisation: they were Christians in
need of reformation. McGrath asserts, ‘Both Luther
and Calvin were emphatic that Catholicism and
Orthodoxy were Christian’. The accuracy of that
portrayal of Calvin would, however, be difficult to
square with his statement in a sermon on Acts 2:4142, preached on 26 January, 1550, that ‘the church
does not exist in the Papacy’. McGrath goes on to
claim that the propagation of the Christian faith
was, according to Calvin, the duty of the ‘Christian’
state, not of the church. Such a presentation of
Calvin’s thinking suggests strongly that to ascribe
‘missionary zeal’ to the Geneva Reformer is to
misunderstand his outlook entirely.
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In this paper we will argue that in fact Calvin was
a man who manifested great missionary zeal,
contrary to the views which we have just noted. Our
response will consider two issues:
1. The practical expression of Calvin’s missionary
zeal.
2. The theological foundations of Calvin’s
missionary zeal.

1

1. The practical expression
of Calvin’s missionary zeal
The caricature of Calvin as a hater of the human race cannot stand up to
any serious scrutiny. He consistently used his influence to make Geneva a
city of refuge for a wide diversity of people from all over Europe. Protestant
refugees fleeing persecution could be sure of a welcome in Geneva.

Although the influx of new residents presented
practical problems for a small city with limited
resources, the influence of Calvin and his supporters
in the city councils ensured that thousands of
refugees were accepted. In the course of the
1550s ‘Geneva had established an international
reputation as a haven for those seeking safety on
account of their religious views’. Indeed it was one
of the factions opposed to Calvin, the Perrinists
associated with Ami Perrin, who pursued a policy
that can be characterized as ‘Geneva for the
Genevans’.
Geneva, however, was not merely a reception
centre for religious refugees. It was also a centre
for the training and sending out of missionaries.
John Knox’s view of Geneva has become famous:
the city was ‘the most perfect school of Christ
which has been seen on earth since the days of the
apostles’. As Philip Hughes observes “Here able and
dedicated men, whose faith had been tested in the
fires of persecution, were trained and built up in the
doctrine of the gospel at the feet of John Calvin, the
supreme teacher of the Reformation”.
Calvin himself recognized the importance of
Geneva in relation to missionary endeavor, a
recognition that entailed danger and hardship
for himself. In a letter written on 7 May, 1549, to
Heinrich Bullinger in Zurich, Calvin puts the matter
in these terms: “If I wished to regard my own life
or private concerns, I should immediately betake
myself elsewhere. But when I consider how very
important this corner is for the propagation of the
Kingdom of Christ, I have good reason to be anxious
that it should be carefully watched over.
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Calvin’s missionary zeal was personally costly.
Thus Geneva was, in the words of Philip Hughes “a
dynamic centre of missionary concern and activity,
an axis from which the light of the Good News
radiated forth through the testimony of those who,
after thorough preparation in this ‘school’, were
sent forth in the service of Jesus Christ”.
As Douglas MacMillan noted some years ago,
Geneva was from several points of view ideally
placed to be a centre for European evangelism,
especially to France. Geographically, it was only
through Geneva that Protestant evangelists could
make their way (relatively) safely into France. The
other countries bordering France – Spain, Savoy,
Lorraine and the Spanish Netherlands – were all
in Roman Catholic hands. Politically, Geneva was
allied with the Republic of Berne, a militarily strong
city whose protection offered Geneva considerable
security from hostile neighbours. ‘Within this city
Calvin could set to work unhampered by too much
outside interference; from it he could keep in touch
with the rest of Europe’.
Calvin’s concern for the spread of the gospel led
not only to the sending out of missionaries, it led to
the sending of missionaries who were thoroughly
trained and carefully prepared for the hardships
and challenges which they would face. ‘He believed
that a good missionary had to be a good theologian
first’, writes Frank James. There could have been no
better place of preparation than Calvin’s Geneva.
Calvin’s missionary zeal did not result in a careless
approach to the preparation of evangelists. Quite
the opposite was the case: “He trained them
theologically, tested their preaching ability, and
carefully scrutinized their moral character. Calvin
and the Genevan Consistory sent properly trained
missionaries back to France to share the Gospel”.

The Mission to France
Historical and personal factors meant that Calvin’s
missionary zeal expressed itself primarily in relation
to his homeland, France. He was, after all, himself
an exile in Geneva. His concern for the cause of the
gospel in France and his deep sympathy for those
who were suffering for their adherence to the
Protestant faith were clear in the ‘Prefatory Address’
to King Francis I which Calvin included in the first
edition of his Institutes published in 1536. He sought
to present the king with a clear exposition of biblical
truth, while at the same time refuting the main
charges that were being leveled against Protestants
by their opponents. The issues at stake could not,
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in Calvin’s opinion, be greater: “It will then be for
you, most serene King, not to close your ears or your
mind to such just defence, especially when a very
great question is at stake: how God’s glory may be
kept safe on earth, how God’s truth may retain its
place of honor, how Christ’s Kingdom may be kept in
good repair among us”.
Opposition to the pure gospel in France did
not abate, however, and for many the price of
faithfulness was suffering, even to the point of
death. Calvin and his associates in the church
in Geneva did all they could to encourage their
suffering brothers and sisters, above all by the
training and sending of missionary pastors. The
evidence for this great enterprise is supplied by
the ‘Register’ of the Company of Pastors, which
records their corporate actions, but given the great
influence of Calvin in this body (if not in the civil
councils at some periods), it is right to regard the
Genevan missionary endeavour as an expression of
Calvin’s missionary zeal.
The record is, inevitably, incomplete since there
were times when it was considered too dangerous
to include the names of those who were sent to
France. The period for which most information is
available runs from 1555 until 1562, when the wars
of religion began in France. After that it was not
thought expedient to include names of pastors in
the minutes. For those years the Register records
the names of 88 men sent out as gospel preachers,
mainly to France. As Philip Hughes points out,
however, many are not mentioned in the Register.
For example, in 1561 the names of 12 missionaries
are recorded, yet evidence form other sources
indicates that in fact 142 were sent out.
The first of many entries in the Register relating to
the dispatch of preachers occurs in 1555: “Maître
Jean Vernou and M Jean Lauvergeat, who had been
sent by the ministers of this church to the brethren
who are scattered in several valleys in Piedmont,
wrote a letter dated 22 April describing how the
Lord was advancing his work there … Vernou and
Lauvergeat were commissioned to go and preach
the Word there in response to the request of
three brethren who were sent from there for this
purpose”.
Although these men went to Northern Italy, most
went to France. The first recorded was Jacques
l’Anglois, who went to Poitiers in response to a plea
for help from the congregation there.
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The scope of the work undertaken in France is truly
amazing, especially when the size of Geneva is taken
into account, and bears testimony to a powerful
work of the Holy Spirit stirring the Genevan pastors
to action. Hughes provides a partial list: “we find
them penetrating to the ancient city of Lyon, not
far to the west of Geneva; southwards to Aixen-Provence, Nîmes, Montpellier, Villefranche,
Toulouse, Nérac, and the province of Béarn; along
the Atlantic coast to Bordeaux, La Rochelle and
the nearby islands, Nantes, Caen, Dieppe, and the
Channel Islands; and in the north to Bourges, Tours,
Orléans, Poitiers, Rouen and Paris; besides a host of
smaller places too numerous to mention”.

Goal
The goal of each mission was to move from having
an église plantée, which could be no more than a
group meeting for prayer and Bible study, to having
an église dressée, with its own consistory of local
elders. In 1555 such an église dressée was established
in Paris, followed by Poitiers (1555), Orléans (1557), La
Rochelle (1558) and Nîmes (1561). By the beginning
of 1562 the number of consistories in France had
risen to a staggering 1785. The Geneva-directed
evangelism was bearing abundant fruit.
Research in the archives of Geneva by Peter Wilcox
has uncovered a wealth of letters exchanged by
Calvin and some of the missionaries he sent out.
Among other things, these letters show just how
large some of the French Protestant congregations
became. In a letter from Montpellier we read, “Our
church, thanks to the Lord, has so grown and so
continues to grow every day that we are obliged to
preach three sermons on Sundays to a total of five
to six thousand people”.
A pastor in Toulouse also wrote to the Geneva
Consistory, “Our church has grown to the
astonishing number of about eight to nine
thousand souls”. Whilst the Reformed Church in
France is rightly remembered for its endurance of
suffering, the ‘church under the cross’, it should
also be remembered for its fruitful evangelistic
work. Some of its congregations were, in modern
terms, mega-churches.
Calvin’s deep pastoral concern for the missionaries
and those whom they served did not end when
the preachers left Geneva. Letters such as those
just cited were matched by many from Calvin and
his associates giving advice and encouragement
in what were often difficult circumstances. As
Frank James puts it, ‘[Calvin] did not just send
missionaries; he invested himself in long-term
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relationships with them’. Their welfare was of great
interest to him and he put himself at their disposal
for pastoral support.
Such support was vital, given the dangers which
preachers of the gospel faced in France. In the
consistory records their identities are often
concealed behind pseudonyms and multiple
identities: ‘Guy Moranges, alias la Garde’, and so
forth. They traversed difficult routes and depended
on sympathetic men and women for food and
lodging. Services had to be held in secret and if
a pastor’s identity was become too well-known
(‘trop découvert’) he would have to move on. This
happened, for example, to Antoine Bachelar who,
after only two or three months in Lyons, was forced
to return to Geneva. Even in writing to some of
these men Calvin on occasion signed himself by the
pseudonym Charles d’Espeville.
The cost of faithfulness could be high. The Register,
for example, contains a letter dated 12 October 1553,
and signed ‘Charles d’Espeville’, which is addressed
to ‘the believers of certain islands of France’, the
islands being those off the coast of Saintonge, in
the west of France. A number of Reformed believers
had written to Geneva requesting a pastor. Calvin,
on behalf of the Consistory, replies, saying that
an (unnamed) pastor, known to them, is being
sent and also giving advice on church order. Calvin
concluded his letter thus: “Meanwhile take courage
and dedicate yourselves wholeheartedly to God
who has purchased you through His own Son at
such cost, and surrender both body and soul to Him,
showing that you hold His glory more precious than
all this world has to offer. May you value the eternal
salvation which is prepared for you in heaven more
than this fleeting life. Therefore, and in conclusion,
most dear brethren, we shall pray the good Lord to
complete what He has begun in you, to advance you
in all spiritual blessings, and to keep you under His
holy protection”. The bearer of the letter, Philibert
Hamelin, became their first pastor and ministered
to them until his martyrdom in 1557.
One further example must suffice. On 16 August
1557, Nicholas de Gallars, a close friend of Calvin,
set out to minister in Paris, a particularly dangerous
assignment. En route his companion was captured
and executed, although de Gallars escaped. On 7
September he wrote to the Consistory in Geneva
to inform the pastors that three days earlier
the congregation had been raided and some
two hundred people, men and women, were
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languishing in prison. On 16 September Calvin
wrote back to his friend, telling him that his first
reaction on hearing the news had been one of
horror: ‘I was almost prostrated with grief’. He
quickly recovered himself, however, and took steps
to try to alleviate the difficulties of the believers in
Paris. With pastoral sensitivity, Calvin notes that he
has kept the worst news from de Gallars’ wife, who
is still in Geneva. He exhorts de Gallars to remain
at his post for the sake of the congregation: their
welfare is to be his paramount concern: “There is
no need for us to emphasize how dear your life is to
us; but if the safety of so many souls were not more
dear to us, we should not be dear to you”.
De Gallars is to work in harmony with his
colleagues and is to take whatever action will
most benefit the church. The Consistory also
sent a lengthy letter to the Paris congregation to
encourage them. Calvin ends his letter to de Gallars
with these moving words: “May the Lord guide
you and them in this crisis by the spirit of wisdom,
understanding and uprightness; may He be present
with you and with the cover of His wings protect,
strengthen and sustain both you and the whole
church”. Many other examples of Calvin’s zeal for
the cause of the gospel in France could be drawn
from the records.

The mission to Brazil
The focus of Calvin’s missionary zeal was France
and, to some degree, the rest of Europe. He was
also involved, however, in one overseas missionary
enterprise – the Huguenot mission to Brazil. This
mission, for all its ultimate lack of success, can be
regarded as a testimony not only to Calvin’s own
vision for the spread of the gospel but also to the
missionary zeal which he kindled in those around
him.
An entry in the Register for 25 August, 1556, reads:
“On Tuesday 25 August, in consequence of the
receipt of a letter requesting this church to send
ministers to the new islands [Brazil], which the
French had conquered, M. Pierre Richer and M.
Guillaume Charretier were elected. These two were
subsequently commended to the care of the Lord
and sent off with a letter from this church’.
The mission was sent in connection with an
attempt to establish a French colony in Brazil and at
the request of the founder of the colony, Nicholas
Durand, sieur de Villegagnon. An enigmatic
figure, with a colourful background, Villegagnon
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succeeded in gaining the support of Gaspard de
Coligny, Grand Admiral of France, a supporter of the
Huguenots who had not yet given open allegiance
to the Reformed Church. As a result a small colony
was established on a barren island at Guanabara
(modern Rio de Janeiro).
Early difficulties led to an appeal for reinforcement
from France and Geneva, including ministers
‘to bring the savages to the knowledge of their
salvation’, as Villegagnon wrote in his letter. The
ministers sent out were Pierre Richier, aged 50, a
former Carmelite, and Guillaume Chartier, aged 30.
Although Calvin left Geneva to mediate in a church
dispute in Frankfurt the day after the decision was
taken, he was kept fully informed of what was
happening and the ministers took with them a
letter from Calvin to Villegagnon.
At first all went well. The Lord’s Supper was
celebrated in the colony according to the Geneva
rite on 21 March 1556, with Villegagnon the first to
receive the sacrament. The impact of the mission
on the local Indians, however, was minimal.
Richier’s first letter to Calvin described them
as little better than animals, although another
member of the expedition, Jean de Léry, was more
hopeful of success in the long term and took
pains to understand Indian culture and beliefs.
This approach did give some openings for the
presentation of Christian truth.

2

The situation in the colony deteriorated rapidly,
however, as Villegagnon began to oppose the
Reformed faith and challenged the pastors
regarding both doctrine and practice. Chartier was
sent back to Geneva to obtain Calvin’s opinion
on various disputed points. Finally the colonists
from Geneva rejected Villegagnon’s increasingly
tyrannical rule and refused to labour for him.
Several leaders of a conspiracy against Villegagnon
were thrown into the sea, and the governor
attempted, in vain, to starve the Genevans into
submission. In the end Villegagnon expelled the
Genevans, who lived for a short time among the
Indians, with other colonists who had left Fort
Coligny (as the colony was called).
A French ship, scouting for a location for a new
Huguenot colony, rescued fifteen of the refugees,
but when it got into difficulties, five agreed to
return to the colony. Three (or four?) were arrested
by Villegagnon and were required to answer
several points of doctrine within twelve hours.
The result was a confession of faith drawn up by
Jean Bordel and also signed by Mathieu Vermeuil,
Pierre Bourdon and André Lafon. The Confession of
Guanabara (1558) was the first Protestant writing
in the Americas and one of the earliest Calvinistic
confessions. The next day Bordel and Vermeuil were
thrown into the sea and Bourdon was strangled.
They would not be the only missionary martyrs
inspired by the faith proclaimed by John Calvin.

2. The theological foundations of Calvin’s missionary zeal
Unfortunately, from our point of view, John Calvin did not
write a systematic treatise on mission. Nevertheless significant
theological principles which fostered his missionary zeal may be
identified in his works. Drawing on his biblical commentaries, we
will consider several of these theological foundations.
A. The sovereignty of God
It has often been claimed that belief in the
sovereignty of God discourages interest in
evangelism and mission. What is the point of
evangelizing if salvation is determined solely by
the decree of God? Calvin had in fact no difficulty
in this regard. It was the decree of a sovereign God
that ensured that those whom he had freely elected
would certainly come to saving faith: “Although it
is now sufficiently clear that God by his secret plan
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freely chooses whom he pleases, rejecting others,
still his free election has been only half explained
until we come to individual persons, to whom God
not only offers salvation but so assigns it that the
certainty of its effect is not in suspense or doubt’.
This in no way nullifies human responsibility to
believe. None will be saved without calling on the
Lord for mercy, but it is God who motivates and
enables that call: “When we receive the promises
in faith, we know that then and only then do they
become effective in us … For by so promising he
merely means that his mercy is extended to all,
provided they seek after it and implore it. But
only those whom he has illumined do this. And
he illumines those whom he has predestined to
salvation”.
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In is in fact the conviction that God will grant to
his elect a saving response to the gospel message
that enables preachers to proclaim the message
with confidence. Calvin also asserts that the
sending of the gospel by means of preachers is a
token of the love of this sovereign God who has
determined to raise up a people who know and
love him. Commenting on Romans 10:15 (‘How shall
they preach, except they be sent?’), Calvin writes:
“Paul’s meaning is that when any nation is favoured
with the preaching of the Gospel, it is a pledge and
proof of the divine love … It is certain, therefore,
that God visits that nation in which the Gospel is
proclaimed”.

in scope. God in grace sends out his people to
proclaim the gospel and to offer salvation to sinners
on a worldwide basis. Thus in commenting on
Paul’s exhortation to Christians to pray for all kinds
of people, including rulers, in I Timothy 2:3, Calvin
writes, “… the apostle’s meaning here is simply
that no nation of the earth and no rank of society is
excluded from salvation, since God wills to offer the
Gospel to all without exception. Since the preaching
of the Gospel brings life, he rightly concludes that
God regards all men as being equally worthy to
share in salvation. But he is speaking of classes and
not individuals and his only concern is to include
princes and foreign nations in this number’.

It is the will of God that the Gospel should spread
throughout the world and so in times of adversity
his people can take encouragement from the
certainty of the divine plan. Commenting on Isaiah
2:3, Calvin writes, “Whatever may be the condition
of your affairs, and though you should be oppressed
by afflictions on all sides, still continue to cherish
this assured hope, that the law will go forth out of
Zion, and the word of the Lord from Jerusalem; for
this is an infallible decree of God, which no diversity
or change of events will make void”.

The Church has an ongoing, worldwide mandate
to spread the gospel. It is not accurate to claim,
as scholars such as Alister McGrath do, that in
Calvin’s view the Great Commission of Matthew
28 was only for the apostles and was fulfilled in
their evangelistic ministries, leaving present-day
evangelism as the province of the ‘Christian state’.
In fact, when commenting on Matthew 28:18 Calvin
decries the false apostolate of the ‘Roman Pope and
his band’ and goes on to assert, “No-one can be a
successor of the Apostles unless he uses his labours
for Christ in preaching the Gospel. Whoever does
not fulfil the role of teacher cannot rightly use the
name of Apostle: this is the priesthood of the New
Testament, to slay men by the spiritual sword of the
Word, as a sacrifice to God”. The Great Commission
continues to be God’s mandate for his Church, a
principle exemplified in the various elements of the
Genevan missionary endeavour.

In mission work, it is the sovereign Lord who
provides the necessary opportunities for the spread
of the gospel. Thus with reference to Paul’s words
in I Corinthians 16:9 (‘For a great door … is opened’),
Calvin comments, “… the Lord was opening up an
‘entrance’ for him to spread the Gospel … He calls it
‘effectual’ because the Lord was blessing his labour,
and making his teaching efficacious by the power
of His Spirit’.
This principle holds true for the evangelistic
work of the church after the age of the Apostles.
Commenting on the phrase ‘A door was opened
unto me’ (II Corinthians 2:12), Calvin writes, “he
means that an opportunity of furthering the Gospel
had presented itself … when an opportunity for
edification presents itself, we should realize that a
door has been opened for us by the hand of God in
order that we many introduce Christ into that place
and we should not refuse to accept the generous
invitation that God thus gives us’.
The Genevan mission to France and Brazil were
acceptances of God’s gracious invitation.

B. The command of God
Calvin had a big vision for the proclamation of
the gospel because God’s plan of salvation is vast
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C. God’s unfolding purpose
A further element in the missionary thinking of
Calvin and the Genevan Church has been identified
by W Stanford Reid. He notes, “Basic to all their
thinking was the doctrine of creation. The sovereign
God has made all things, and they are therefore
His. And although through man’s sin alienation has
taken place, it is the responsibility of those who are
God’s people to bring creation back to Him. This is
the mission of the Church until Christ’s return in
glory’.
Redemption has a cosmic scope and will therefore
not be complete until the last day. The Church
therefore has an ongoing task of mission to the
world. As Calvin comments on Romans 8:21, “this
passage shows us to how great an excellence
of glory the sons of God are to be exalted, and
all creatures shall be renewed to magnify it and
declare its splendour … God will restore the present
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fallen world to perfect condition at the same time
as the human race”.
Until that day comes, evangelism must continue,
in the certainty of God’s ultimate triumph. Calvin
reiterates this point with reference to the building
of the Church. In commenting on Micah 4:1-2 he
says, “there is no Church, except it be obedient
to the word of God, and be guided by it: for the
Prophet defines here what true religion is, and also
how God collects a Church for himself”.
On the same verse he also says, “there is no other
way of raising up the Church of God than by the
light of the word, in which God himself, by his own
voice, points out the way of salvation. Until then
the truth shines, men cannot be united together, so
as to form a true Church”.
The building of the Church necessitates the
continued preaching of the gospel.

D. The Kingship of Christ
Calvin’s zeal for mission is also rooted in his belief
in the worldwide reign of the Lord Jesus Christ. By
the preaching of the gospel sinners are brought
into subjection to their rightful King. This reign of
Christ is depicted, according to Calvin, in the Old
Testament prophets. Commenting on Isaiah 2:4
(‘And he shall judge among the nations’), Calvin
writes, “after the coming of Christ [God] began to
reign by himself, that is, in the person of his onlybegotten Son, who was truly God manifested in
the flesh (I Tim.iii.16) … And again he confirms the
calling of the Gentiles, because Christ is not sent
to the Jews only, that he may reign over them, but
that he may hold his sway over the whole world”.
The prophet Micah also, in Calvin’s view, speaks of
the reign of Christ and the place of God’s Word in
relation to it. On Micah 4:3 (‘For from Zion shall go
forth a law’) he refers to Psalm 110 and says, “Christ
does not otherwise rule among us, than by the
doctrine of his Gospel: and there David declares,
that this sceptre would be sent far abroad by God
the Father, that Christ might have under his rule all
those nations which had been previously aliens”.
Later, on the same verse, he stresses that Christ’s
reign has not spread as yet to the extent that God
has decreed: “as the kingdom of Christ was only
begun in the world, when God commanded the
Gospel to be everywhere proclaimed, and as at
this day its course is not as yet completed; so that
which the Prophet says here has not hitherto taken
place”.
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The fulfillment of the prophetic visions is to be
found in the Gospel records of Christ’s ministry,
in particular his exaltation after the resurrection.
Thus Calvin writes with reference to Matthew 28:18,
“He particularly makes himself Lord and King of
heaven and earth, because when He draws men
into obedience by the preaching of the Gospel He
is establishing the throne of His Kingdom upon
earth, and when He regenerates His people to new
life and calls them to the hope of salvation, He
is opening the heavens to raise them to blessed
immortality with the angels’.
Such a prospect should act as a powerful
motivation for the preaching of the gospel, as it
clearly did in Calvin’s case.

E. The Christian’s desire
A final theological foundation for Calvin’s
missionary zeal may be identified, namely
the desire welling up within those who have
experienced God’s saving grace that others would
share in this glorious blessing. The gospel is a
message that demands to be shared since it is the
entrance into such great privileges. Calvin is well
aware of this powerful motivation and expresses
it vividly in his comments on Isaiah 2:3 (‘And shall
say, Come’): “By these words he first declares
that the godly will be filled with such an ardent
desire to spread the doctrines of religion, that
every one not satisfied with his own calling and
his personal knowledge will desire to draw others
along with him. And indeed nothing could be more
inconsistent with the nature of faith than that
deadness which would lead a man to disregard
his brethren, and to keep the light of knowledge
choked up within his own breast. The greater the
eminence above others which any man has received
from his calling, so much the more diligently ought
he to labour to enlighten others’.
There is no place in Calvin, as there is no place
in Scripture, for a selfish pursuit of salvation.
The good news must be shared: Calvin held
that truth unwaveringly and practised it with
exemplary zeal.
■

■ This article, including footnotes, can be

found on our BBK website: www.bbk.gkv.nl
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Prayer for the churches and the
proclamation of the Gospel in Europe
will fly high on wings like eagles, they will run and not
grow weary, They will walk and not faint.
– Equip, educate and prepare workers for the task of
proclaiming the Gospel
– Help us to guard our tongues so that we make no remark
that would discourage your workers.

We bow acknowledging our total dependence upon the one
and only God, Father, Son and Holy Spirit in the name of the
head of the church –Jesus Christ our Lord and Saviour
You have called your church to be One, Holy, Catholic and
Apostolic. By your grace you have given us new life in Jesus
Christ, and by your Holy Spirit you have called us to proclaim
his name throughout the nations: Awaken in us such a love
for you and your world that we may so courageously proclaim
Jesus Christ by word and deed that all people may come to
know him as Saviour and follow him as Lord; to the glory of
your Name.

Prayer

Give to us today the same kind of compassion that the Saviour
had as he looked upon the people as helpless, like sheep
without a shepherd.
Since the harvest in Europe is great we ask as our Saviour told
his disciples to ask of the Lord who is in charge of the harvest
to send out more workers for his fields.
– Preserve your workers from a spirit of competition with
other workers,
– Protect your workers from jealousy and spitefulness.
– Enable your workers to so love the church for which Christ
died that they will serve the church of Christ all the days of
their lives
– Strengthen your workers that they will not be prone to
discouragement or feeling disillusioned because of the
immensity of the task
– Breathe the breath of resurrection life into your workers so
that the joy of the Lord will be their strength, that as they
wait upon the Lord they will find new strength, that they
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Help your church to have a mind that is alert to the many
needs that are around us. To be obedient to the great
commission to go and make disciples of all the nations.
Empower us to witness and proclaim the Gospel of the Lord
Jesus Christ.
Give us thankful hearts that we might live in the good of the
gospel and relish every opportunity to proclaim the good
news.
We look to our God and pray for many opportunities to
preach the Gospel. Give us wisdom so that we recognise the
opportunities that you present to us.
Help us to proclaim the message as clearly as we should, help
us with our methods that we might wisely adjust our approach
to the audience we attempt to reach. May the clarity of the
gospel never get lost in the method?
– As we make the most of every opportunity may the
fragrance of Christ adorn our attitude:
– may grace abound to those to whom we witness,
– may grace abound with those whom we work with and
– may grace abound to those who share in this task within
the church of Jesus Christ.
Give us teachable spirits so that we can easily receive instruction
from those who have experience of successful work.
We pray for the churches involved in the ECRC that you will
help us in our fellowship in the Gospel. We pray for churches
that have come to this conference seeking for fellowship and
help in the Gospel. Lord in mercy enable our seminaries, our
missionaries our churches to be strong in the Lord.
As we move towards our conference in 2010 may we already
have witnessed the moving of the Holy Spirit across Europe,
seen fresh vigour in our churches and a readiness to see the
frontiers of the Kingdom of God extended. Lord the Gospel
message was once proclaimed across Europe, turn your face
towards us again and show us favour.
Lord of the harvest be pleased to hear our prayers for the sake
of Jesus Christ in whose name we pray.
Amen

90

04-03-2009 16:52:46

B. Verhoeff

Life-changing Experiences
Internationalization of the
Church

When participating in an exchange, hosted by friendly strangers, meeting
different people in a strange environment, people discover that, in
some way, they change. The experience remains, settling deep in the
consciousness, while affecting one’s outlook on many facets of life. What
can a church do to facilitate this kind of learning and why should it do so?

W

e all know why we should educate
children. We have goals like “to fear
the Lord” and “to love your neighbour
as yourself,” but do we also realize that love, help,
yes, even just being there for your neighbour, is
not just a matter of intention? Neighbours can be
of the same culture, so we know in what way he/
she receives your attention. However, the story
can be totally different, our love, help, etc. towards
neighbours is often misunderstood by them,
misinterpreted, and even a humiliating experience
to them. If we do not take culture into account and
realize that we ourselves are also products of a
culture, we are not able to “love our neighbours as
ourselves”.
We confess the church of Christ to be world-wide.
The global village of today has a global church and
our fellow believers from all over the world serve
God the way God wants that. He himself transcends
all cultures and understands the heart behind
the actions, actions which can be so different in
each culture. In one situation a Christian might
be a thoughtful, quiet background person when
approaching a certain conflict, while in the other
he/she must be noisier, claiming certain rights
when approaching that same conflict. Certain
characteristics are looked up to and appreciated
within one culture, while in another those very
same characteristics are looked down upon and not
regarded as sly. I think that many missionaries have
at a certain stage discovered this and have learned
to incorporate their findings in the way they have
spread the Good News.
The presentation held at the European Conference
of Reformed Churches on internationalization as
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aspect of the church, emphasized the challenges
in meeting and experiencing differences in culture
and the challenges it poses. While realizing our
tasks and responsibilities as believers and as
church with regards to the world, we come to the
conclusion that the implications for the practice of
teaching our children in the Way of Christ should
include the concept of internationalization. With
regard to the most effective way of acquiring the
needed skills needed, we know that experience is
the best teacher. In this multicultural society the
church must prepare the people to function as
Christians and as capable of communicating in
an intercultural setting. This ought not to be just
the interesting hobby of one or two, but all men
are called to be a light shining into this world, all
believers are to do good deeds (James 3:13), so that
unbelievers will glorify God for this.
I am convinced that a Christian is a person
equipped with Biblical wisdom and knowledge, and
the practical skills to cope with and manage his/
her life well in this multicultural and increasingly
pagan world. A Christian will find true joy in his/
her life when living according to God’s Word in
this world, in those areas of life where cultures
meet en believers and unbelievers together form a
society. That means: acquiring internationalization
skills, like how to live with prejudices, how to
interpret the behaviour of strangers, respecting
the other as he/she is in his/her own culture. It’s
a good thing to organise international projects
and to stimulate these activities in local churches.
As co-founder of the Orange Maple Foundation,
(www.orangemaple.org ) I come every time to the
conclusion that “living the life” of another person,
even for a small time, is an experience one will
never forget.
So to put it boldly: internationalization in its widest
definition must be part and parcel of the total
package of Reformed education and as such is one
of the responsibilities of the church.
■
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E.A. de Boer

Calvin addressing Europe

ummary: John Calvin’s vision was and remained, not to create a network
of local Reformed Churches, but to see the national Catholic Church (of
France) reformed. He thus looked to the nations in Europe with each
its specific government, and called on the respective heads of state to
address their responsibility toward God as shepherds of their peoples. His
exposition (sermons) of Scripture and the structure of his prayers attest to
this. The dedication of biblical commentaries and diplomatic engagement
gave substance to this vision. How should Calvinists apply this vision to
the (economical unity of) Europe of the 21st century and its diversity of
peoples?
The title ‘Calvin addressing Europe’ was formulated,
of course, with ‘Europe’ as the present union of
states in mind.
• How does our present day Europe compare to
the Europe of Calvin’s times?
• And what can Reformed Churches today learn
from the vision and mission of this great
forerunner on the eve of the celebration of the
500th anniversary of his birth?
The 16th century knew no ‘European Union’
consisting of democratic governed states. The
following constellations of states existed:
1. the Habsburg (German-Austrian) empire with
their many minor principalities (duchies,
counties, earldoms, etc)
2. the Spanish kingdom of Charles V and Philip II
3. France and its proud royal line, and
4. the England of king Henry 8th, young Edward VI,
and the competing queens Mary and Elisabeth.

W

hereas religion divided the Europe of
the 16th century, precisely because of
the Reformation, the European Union
of our days is united in the separation of state and
church (initiated by the Revolution of France) of the
participating countries.
I hope to take you historically through some data
of John Calvin’s life and work vis-à-vis the Europe
of his days. In the process I intend theologically to
find some lines that could help Reformed Churches
today to testify to the Gospel of God and his Christ
in Europe.

1. Dedications to heads of state in Europe
Was John Calvin, living in the free and more or less
democratically governed city of Geneva, aware of

LuxMundi

Lux mundi_2008#04_V1.indd 92

December 2008

the political situation of the surrounding states? He
was, as is attested by his correspondence. Today,
however, I would like to point especially to those
public letters which introduced his compendium
of doctrine and biblical commentaries to heads of
state in Europe.
• His first theological book, the Institutes, had in
1536 a prefatory address, a public letter to king
Francis I, ‘the most Christian king of France’.
This monarch, however, gave in to persecution
of his ‘evangelical’ subjects. The young scholar
Jean Calvin pleaded their cause and presented
their teaching. This public letter remained in
place and in print, even when the king had
already died and was succeeded by Henri II and
the sons of Catharina de Medici.
• King Francis I died in 1548. The political
landscape then changed. That very same
year Calvin began to dedicate also his biblical
commentaries to (or tried to gain acceptance
of dedication from) kings and princes in the
rest of Europe. That is when they seemed
inclined towards reformation and willing
to be addressed as such in a public letter.
He was aware that Europe was larger than
France. Calvin dedicated volumes a. to the
duke of Württemberg, Frederic III the Elector
of the Pfalz (1563), and the sons of the duke
of Saxony, b. to the Lord Protector of England,
to king Edward VI, and to queen Elisabeth, c.
to the kings of Poland (Sigismund-Augustus),
Denmark and Sweden (Gustav I, in 1559), also
to prince Radziwill of Poland and Lithuania,
and d. to the future Henri IV of France (1563).
And also to the Council of the cities Geneva
and Frankfort.
Such a dedication must be accepted by the
monarch in advance (and there were refusals). It
is therefore clear that Calvin could only address
rulers who were known to be sympathetic to the
Reformation of the Church in their territories. He
then exhorted them to persevere in their faith and
be true kings and queens.
I give you one quote (from the dedication to queen
Elisabeth of England, who succeeded her sister,
‘bloody’ Mary). God promised through Isaiah:
‘Kings will be your foster fathers, and their queens
your nursing mothers’ (Is. 49:23). Calvin turns this
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verse to Elisabeth of England: be a nursing mother
to my people! ‘This duty you ought to discharge
[…] by cherishing the flock which not long ago lay
trembling and concealed, but by gathering the
exiles …’.
Calvin wrote to rulers in France and England, the
German lands, Eastern Europe, the Baltics and
Scandinavia, positioning himself as a spider (not in
a www-dot way but) in a Europe wide web. These
dedications were a window of opportunity, born
from the network of correspondence between the
leaders of the Reformation in the various countries.
The message was: reformation of the church is
in God’s honour, for the good of the nation, and
therefore includes the ruler as appointed by God.

2. Prophecy against or addressed to the
nations
The Old Testament contains many so-called
‘prophecies against the nations’. Preachers today
may tend to overlook these, but the Genevan
preachers could not do so in the lection continua
(ongoing reading of and preaching on biblical books
in the sequence of chapters). I pose this question:
what do such prophecies tells us about Calvin’s
view of the nations that do not know the God of
Israel and his Christ.
The second volume of surviving sermons on Ezekiel
contains a body of sermons on Ch. 25-32. On the
prophecy against Amon Calvin observed: God’s
judgement on Israel has fully been preached until
Ezek. 24. ‘Now he prophecies against the foreign
nations. Not that he [Ezekiel] has been ordered to
be their teacher [docteur]. But it is in order for us to
realize that God is judge of all the world en not only
of the Jews.’ Mostly Israel is addressed. The book
Ezekiel has shown thus far that God begins the
execution of his judgement ‘not with unbelievers,
but with his own house and his Church’. But after
God has finished all his work against Mount Sion,
(Is. 12:10) he now turns against the heathens,
against those who have no relation [accointance]
with him. Though God has spared them for such a
long time, they too will have their turn.
But why, could God’s chosen people ask, do we
deserve to be punished more than the others?
‘Because we have offended our God after he has
proven his kindness and made clear to us that
he has chosen and preferred us above all others’.
Calvin preaches on a prophecy against the nations,
and still he devotes most of his time to explaining
why Israel and the Church are chastised.
At last he announces: let us see what the difference
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is between the preceding prophecies and those
until Chapter 32. The prophets speaks against
Israel’s neighbours: Amon, Moab, Idumea, Tyre and
Sidon, and after that Egypt, Assyria and Chaldea.
Again Calvin stressed: ‘The prophet turns (se
addresse) to these peoples, not so that he would be
appointed to them as teacher (docteur), as we have
already said, but to instruct them for their good
(pour leur salut). For his commission did not reach
beyond the borders of Judea’. Here Calvin is not
sufficiently lucid: is there a message for the nations
surrounding Israel, or not?
He continues to describe the purpose of these
prophecies: ‘This is in order that there would be
some who are preserved as a seed, so that the
Church of God would not completely perish, and
that these men would be comforted when they
hear that God punishes his people in such a way
that he does not forget the promise, made to
Abraham, ratified to the other patriarchs, and
finally [put] into the hands of David.’ The aim of
these prophecies was not to bring the nations to
repentance, but to console the remaining seed of
Israel. ‘It may very well seem that everything is
perishing, but God will protect you against your
enemies and he will even punish the Amonites and
Moabites’. The style of the prophet is deliberate: the
form of an address to the nations is more powerful
than an account in the third person. Therefore
God says: ‘Son of man, turn your face towards the
people of Ammon’.
I myself have given some thought to the expository
question: is it possible that the prophets who
spoke against the nations, also had to deliver their
message in the foreign countries? Think here of
Jonah, who was directed to go to Nineveh. I have
never read anything in this vein on the many
prophecies against the nations. But Calvin was not
finished yet. He concedes: ‘There could, however,
be a few who, as by accident, have received
this prophecy and have believed the prophets.
If there were some from among the Amonites
and Moabites whom God wanted to call in an
extraordinary way (extra-ordinairement), they have
benefited from this. And following affliction, they
will have had the opportunity to think more of God,
whom they had despised before’. Having conceded
the possibility of a special calling of some heathens,
Calvin underlines that such was beyond the
ordinary. For the real commission of the prophet
was to instruct the Jews.
What is the message of such prophecies according
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to John Calvin? When we see upheaval in some
country, we should never attribute it to fortune, but
to God’s judgement. This is the portrait of God as
painted in sermons on the prophecies against Israel
and against the nations: God, Father of mankind
and especially of his people, is Judge. He who bows
before this just Judge, will find Him to be a kind
Father. The Reformed Churches today have to ask
themselves: how do we communicate the Gospel
of God’s grace in Christ against the background
of his abhorrence of and wrath against national
and private sins? If the argument holds water
that the prophecies against the nations were not
delivered abroad, it cannot be used as an excuse for
ignorance after Pentecost.
It has been argued that Calvin had no eye for what
is referred to in The Netherlands as the apostolate
of the Church, the Church’s calling to missionary
activity. It is true that he saw the office of apostle
as unique, instituted directly by Jesus Christ
and fulfilled in their testimony and in the New
Testament. Moreover, in medieval times the legend
of the divisio apostolorum held sway. According
to this idea the twelve apostles had divided the
nations among themselves and brought the Gospel
to that part of the world, assigned to each. Thus
the whole world had heard the Gospel of Christ in
one generation, in the very first century. This does,
however, not imply that the Reformers had no
vision for the mission to the nations. Dr. McKay has
already spoken to you on this aspect.

3. Calvin’s vision and mission:
church and state
Looking back it may seem as if Calvin inaugurated
the Reformed Churches as a confessional
denomination, at least over against the Roman
Catholic Church. But he kept his vision of true
reformation with respect to his homeland, of the
national Church of France, the Gallican Church.
That was the aim of the mission of Geneva in
sending ministers to France from the mid-fifteenfifties and in the fifteen-sixties. Even when the
Reformed churches met in Paris in their first
national synod, Calvin objected to an all-too-public
manifestation and to the publication of an all-tooindependent confession. He was afraid the royal
court might be irritated in the already unstable
situation after the sudden death of Henri II, in 1559.
The effect would be negative for the reformation of
the Gallican Church.
One may wonder whether all this is quite irrelevant
to today, since Calvin, with all his vision, was
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still enclosed in the corpus christianum. Whether
Roman Catholic or Reformed by persuasion, were
not all states in Europe more or less a Christian
world, while we not only as Calvinists live in a nonCalvinist society, but even as Christians are live in a
non-Christian society?
My question would be: what was exactly a corpus
christianum? Was it the nation, society, or the
Church? Does it imply that all nations and their
citizens were regarded as being ‘Christian’?
No, even the Church was perceived as a corpus
permixtum. How much more so society. Conversion
of the individual and reformation of the Church
was necessary. When the Church refused to be
reformed, she ultimately ceases to be Church of
Christ.
But was not the epitaph ‘Christian’ the highest
common denominator? Well, let us look at some of
Calvin’s descriptions of various European nations.
These come from a booklet on a story of ‘human
interest’ that made the headlines all over Europe.
In the sixteenth and seventeenth century the
dramatic history of Francesco Spiera was told and
retold in a number of testimonies, organized in
various forms and translated into various European
languages. This Italian man was an adherent to the
beliefs of the Reformation, but was forced to recant.
He then fell ill and died in despair, certain of having
lost his salvation. John Calvin was asked to compose
a preface to the Genevan edition of this booklet.
This preface testifies how aware Calvin was of
the ramifications of stories of martyrdom, or of
apostasy. His preface contains a description of
how he saw the nations – that is not as Christian
nations. First he addresses the Italians, ‘because by
a remarkable providence of God this terrible theatre
came much closer to their eyes than to others. They
cannot be woken up when they do not see these
tragic [e]motions’ (CO 9, 856).
Calvin goes on to address the stand of the other
nations (November 15, 1549). ‘Meanwhile, let the
other nations know that God addresses them also
by this warning. Let our French [people], by their
levity reaching for the skies, pay attention – who
are, more than is justified, used to profane mockery
of religion. Let the Germans take note, who formerly
were very sluggish and stupid in paying attention to
God’s judgements, but now in these extreme evils
seem to have lost all human feeling. Let also the
English and the others [we might say: Americans]
learn how with much esteem and how carefully
they ought to receive Christ who is beginning to
shine on them.’ (CO 9, 857).
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Thus Calvin expressed what he thought in general
of various countries. Fortunately he had no negative
impression of the people of the Low Countries.
Well, his mother was from Cambrai in the Southern
Netherlands. Calvin once wrote: Sum enim Belga
ipse quoque (‘For I am myself also Belgian’), which I
like to read as Dutch.
In the case of England, the ascension of young
Edward VI was the only hopeful sign. God’s
judgements, such as seen in Spiera’s death, are an
instrument of divine providence by which he speaks
to the world. As the prophet Isaiah said: ‘When your
judgements come upon the earth, the people of the
world learn righteousness’ (Is. 26:9). So much for
those Christian nations of the 16th century!

superiors, who are the government of his sword,
so that their dominion will not be on greed, cruelty
and tyranny […] but in all justice and righteousness.
And that also we, as living under their rule, render
them honour and obedience as is their due, and
that by means of a right peace and quiet we may
serve God in all sanctity and honesty’.
Then follows a prayer for all who suffer ‘of various
forms of the cross and tribulation: the people
who are scourged by the plague, war or famine
or his other rods; persons struck by poverty,
imprisonment, illness, banishment, or other
adversity of the body or affliction of spirit.’ Then
follows a prayer especially for the faithful ‘dispersed
in that Babylonian captivity by the tyranny of the
antichrist’, leading to the Lord’s Prayer.

4. Prayers reflecting the core business
According to Genevan liturgy John Calvin led the
congregation in prayer, following the sermon. It
was a formulary prayer – for Sunday services the
text was prescribed in La forme des prieres et chantz
ecclesiastiques (1543), for weekday services the
minister could make ‘such an exhortation to prayer
as he deems right, adapting it to the time of and
the matter treated in his sermon.’
I took one example of such a modified prayer from
the body of sermons on Ezekiel (no. 53), of which I
had the honour of editing one volume. I take the
missionary notions from prayers like these. What
strikes me in the line, following the first (adaptable)
part, which always introduces the closing prayer:
‘[We pray] that You do not only grant such grace
to us, but also to all the peoples and nations of the
earth …’ The congregation, gathered on Sundays
and weekdays in God’s sight, has her eyes on the
whole wide world around.
The word ‘etc.’ refers to the formula text as used
by Calvin (but not found in the Church order of
Geneva). I translate: ‘[We pray] that You do not only
grant such grace to us, but also to all the peoples
and nations of the earth, leading all poor untaught
people from the captivity of error and darkness to
the straight path of salvation. And to achieve this,
[we pray] that it would please Him to arouse true
and faithful ministers of the Word who do not look
for their own gain and ambition, but to the credit of
his holy name only and to welfare of the flock.’
A little further in this rather long prayer Calvin,
the minister, follows the Pauline exhortation of
1 Timothy 2: ‘[We pray our good Lord] that he by
his holy Spirit may guide all kings, princes and
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Calvin thus used to pray – every weekday in the
morning – for the nations, for their rulers, for the
afflicted people. What strikes me too are the titles
he chose for Jesus Christ. These are metaphors
from daily life. He can call Him ‘principal Pastor and
Prince of bishops’. But also (and I would like to point
your attention to these titles): Christ, our Lord, is
also ‘our Captain and Protector’ and at the same
time God’s ‘lieutenant’. These titles are not found in
Scripture but taken from the 16th century. They are
designed to drive the message of the Gospel home.
• Captain is the leader of an army. The one whom
the soldiers rally to and seek victory for. He is
also the protector of the people.
• Lieutenant is to be taken literally: ‘lieu tenant’,
he who was commissioned to take or hold the
place, to govern the city. Christ is God’s right
hand on earth.
Maybe we should think of names or titles in society
today that provide a striking comparison for the
essential work of Jesus Christ. For example, is He
not our President, elected by God, accepting the
nomination, on behalf of the people, sworn in by
the Spirit?!
■

■ This article, including footnotes, can be

found on our BBK website: www.bbk.gkv.nl
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W.H. Rose

Workshop Theological
Cooperation

One important workshop was about Reformed theological exchange and
cooperation in Europe. The following is a summary of the content and
outcome of the discussion.

1 What Do We Expect, What Can We Provide?
In the workshop the following issues were
mentioned as needs and desires:
• sharing resources from larger to smaller schools
• help in strenghtening the academic level
(accreditation, supervision of [part-time] PhD
studies)
• one central place on the internet to exchange
information concerning what is needed and
what can be provided
• development of spirituality and commitment to
Gospel and ministry
• development of the Reformed tradition in a
post-Christian society
Options suggested for providing to meet these
needs included:
• relationships through the establishment of
satellite universities
• helping with developing libraries
• setting up parallel programs
• sharing of syllabuses

2 A Committee to Keep the Momentum
It was agreed to establish a committee to work
on the issues concerning theological education
raised during this conference and workshop, with
one representative from the English, one from the
Dutch, and one from the Eastern European world.
The committee can decide to expand if in future
years this seems useful.
The members of the different (geographical)
sections of the conference will decide who will
be their representative before the end of the
conference and send the name of their chosen
representative to international@tukampen.nl before
20 November 2008.

The tasks for this committee are:
• finding out what the needs are, and what can
be provided to meet these needs
• contact with Brussels to work on accreditation
• exploring theological research which will train
future teachers at the theological institutions
• exploring topics for theological consideration
• exploring similar initiatives (CH Ede; FEET;
Oikonomos Foundation [Baan])
• encouraging those involved in educational affairs

3 Topics For a Future Conference
During ECRC 2007, the Theological University of
Kampen, The Netherlands, has agreed to organise
a conference for those in ECRC who are involved
in theological education. This conference is now
projected for 2011 (not 2009 as originally planned).
It will build on the Edinburgh 2010 Missions
Conference and ask the question how the outcome
of Edinburgh 2010 impacts the way we
teach theology in our theological institutions.
A document was circulated with some earliers
suggestions for a conference, building on topics
mentioned by professor Maris (Theological
University Apeldoorn) at ECRC 2007 (appended
to this document). A short moment was given for
comments and suggestions on this document (and
an opportunity given to send in more comments and
suggestions to the chairman of the workshop).
■

The following response was given:
■ Additional topics
•

non-Christian religions and ideology (islam; neopaganism; post-modernism)

•

Israel

■ Suggestions
•

Christian pilgrimage» should include culture
critique.

■ About the Author
Dr W.H. Rose is International Relations Coordinator of the Theological University of the
Reformed Churches in Kampen, Broederweg 15, NL-8261 GS Kampen. Tel.: +31 38 44 717 38;
international@tukampen.nl.
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■ Prospective topics for a conference for EuCRC
theologians in 2011:
•

Shapes of the Christian Congregation in the 21st
Century Society: Ministry and office | Church
discipline | Community | Geographical boundaries
of the church

•

The Kingdom of God and the Calling of the Church
Eschatology: Already and not yet | Christian
pilgrimage | Mission | The doctrine of the Two
Kingdoms | Relations with the government |
Biblical law in a secular society

D. Robertson

Heading for Edinburgh 2010

The following is a summary of the paper given at the Soest Conference,
November 2008. As we head towards 2010 it is time for us to reflect on the
Gospel in Europe and on us, the church in Europe. Where are we? How did
we get here? Where are we going?

I

t is my intention to open up a discussion and
ask lots of questions. I don’t have a solution.
And I don’t believe that there is one solution.
There are many ways to think, proclaim and practise
the Gospel in 21st century Europe. I don’t want to
presume too much, but I take it as axiomatic, as
a given, that we accept the core and heart of the
Gospel. I am presupposing such basic doctrines
as Christology, the atonement, the centrality,
sufficiency and inerrancy of the Word and the
importance of the Church.

1

1. Where are we?
Some statistics:
•
•
•

•

Europe’s total area is 23 million square
kilometres, 74% of which is Russia.
Total population: 725,218,000
People groupings: Slav: 32%; Latin: 29%;
Germanic: 25%; Finno-Ugric: 3%; Turkic: 2%;
Greek: 1.6%; Celtic: 1.5%; Roma: 0.9%; other
(European): 2%; other (middle eastern, Asian
African): 3%.
Languages: 269

When asked the question “How important is
religion in your life?”, the following percentages
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said that it was important: Britain 31%; Italy 27%;
Germany 21%; France 11%; Poland 36%; Russia 14%;
Czech Republic 11%.
The majority of Europeans would claim some
kind of religious identity, although much of this is
cultural and nominal. However this is important. A
culturally Christian or even post-Christian society
is different from a pagan society. This is a unique
situation in human history. In percentages: 71%
claim some kind of Christian identity; 23% non
religious; 5% Muslim.
• Catholic: 33%
• Protestant: 14% (including Anglicans 4% and
Independents 1%)
• Orthodox: 20%
• Calvinist/Reformed – even in broadest sense:
less than 1%
• Charismatic: 2-4%

What about the Reformed Church?
We need to say something more about the
Reformed Church, not just about the numbers
but some of the issues that we face – or perhaps
must face up to – before we can even think about
advancing. Let us look at some of the dangers that
seem to be endemic in the Reformed Church.
a. Small-mindedness – We too often want to be
big fish in a small pond.
b. Parochialism and Pettiness – What influence
do we have on culture? Can anyone imagine
Rembrandt, for example, without Dutch
Calvinism?
c. Living off the Past – We are like the old state
churches who have financial legacies from the
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6. The Secular Century – the 20th century.

d.
e.

f.

g.

h.

past and so can continue for a hundred years,
even though they are losing lots of people. We
seem to be living off the spiritual capital of the
past. We have a conference about mission and
think about what Calvin did in church planting
in France in the 16th century. But why can’t we
consider what is being done in the 21st century?
In the words of the singer Bono “We glorify the
past while the future dries up”.
Delusions of Grandeur – pride. We think that we
are bigger and more important than we are.
Inability to communicate our great theology
– There is no doubt that Reformed theology
is biblical theology. It has a majestic view of a
majestic God. But we seem to really struggle to
communicate that. A theology that cannot be
communicated is not a biblical theology.
Busy but ineffective – We are like hamsters
on a wheel. We have lots of meetings, lots of
paper and lots of things to do.But are we going
anywhere?
Spiritually asleep – We have to ask seriously
about our prayer, worship and the general
spiritual temperature of our lives. Without fire
and passion Reformed theology just becomes
dry and aridly intellectual.
Irrelevant – And that suits our culture. People do
not mind if we have a private club. They will let
us get on with our own private club as long as
we do not bother them or interfere with ‘public
life’. We are the trainspotters of the 21st century
– except trainspotters are more visible!

2

2. How did we get here?
We do not have time to look at the history of the
church in Europe, from the days that Paul was
asked to go into Macedonia up to the present
day. But it is helpful to think of it as developing
in six eras.
1. The Early Church and the Church Fathers.
2. The Pre-Reformation Church
3. The Reformation and Enlightenment – the 16th
century
4. National and International – The development
of national borders and nation states – the 17th
and 18th centuries.
5. Post-Revolutionary decline and the age of
Empire – the 19th century

LuxMundi

Lux mundi_2008#04_V1.indd 98

December 2008

Let me mention at this point something about the
current cultural context in which we work. Europe
has largely been without a major war for 60 years.
The Communist world has collapsed and it looks as
though the laissez faire free market capitalist world
may do the same. We are historically relatively
prosperous and peaceful. Ease of communication,
new technology, travel and increased education
and mobility have transformed and continue
to transform European society. We may not,
and may never have a United States of Europe
but we do have one where national borders are
less important and relevant than they were. In
particular Europe’s cities have become remarkably
similar. Globalisation (which some equate
with Americanisation) is certainly leading to a
Europeanisation of our cities.
But all is not well. Materialism does not satisfy. We
cannot keep increasing our debt. Depopulation,
environmental decay, and lack of national
identity leading to a loss of identity are creating
a tremendous vacuum – even a spiritual vacuum
– which is in danger of being filled by extremist
politics, manipulative religion, substance abuse and
a vacuous and shallow culture, based only on cheap
laughs, sex and fear. It is in this context that we work.
And how is the Reformed Church doing in this
world? I have already suggested some of our major
weaknesses. Why have we largely given up on
our rich and open heritage? It is because of the
failure to understand the broad sweep, the failure
to stick close to Christ, the incipient pietism, lack
of recognition of our own sinfulness and self
obsession. These have created an unreal reformed
fantasy world. A kind of Reformed Disneyland.

3

3. Where are we going?
The following items pose opportunities as well as
threats:
Islam – The opportunity is to bring the Gospel
to many Muslims who have moved to Europe.
The threat is that money from Islamic states will
be used to subvert our education, media and
political systems. We recall Gibbon’s somewhat
ironic comment that “The day would come when
the University of Oxford would be teaching and
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promoting Islam”. This has actually come to pass.
Post-modernism – Postmodernism gives us
the opportunity of participating in the open
marketplace of ideas. It threatens us with relativism
and the withdrawal of the meta-narrative and the
concept of absolute truth.
The New Atheism is an opportunity because it
means that across Europe God and the Bible
are being discussed. It is a threat because it is
fundamentally intolerant and will seek to suppress
any public expression of Christianity.
New religions – Into the spiritual gap will come
different kinds of religion, including new forms of
‘Christianity’. An example of this is Brian McClaren. His
book A New Kind of Christian is so dangerous because
it correctly identifies many problems and appeals
to many who are disillusioned and fed up with the
church, but it offers little more than a smorgasbord of
Christianity, Postmodernism, Medieval mysticism and
New Age touchy-feely philosophy.
Sexuality – The trap of homosexuality.
Homosexuality is an obsession, not of the church but
of the culture. It has become a shibboleth whereby
‘civilised’ society judges if you are worthy of a place
at the table. We will be judged by our attitude
towards homosexuality and we must take care how
we answer this question. It is the ‘when did you
stop beating your wife question’? The obsession
of our society with this has almost become a joke.
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The Forestry Commission in the UK has just been
advertising for a Diversity officer because there are
not enough gay lumberjacks! When Monty Python
becomes reality one has to be concerned!
Materialism – Consumerism is an opportunity
because as it fails there will be opportunities to
share the real Bread of Life. It is a threat because
too many Christians are caught up with the idolatry
of materialism.
Mass-media – The mass media is an opportunity
because there is potential to influence and reach
vast numbers of people. The threat comes precisely
because of the same reason. The media can and do
spread anti-Christian philosophies and propaganda.
Christian chaos and confusion – This is an
opportunity because it enables the clear thinking
and theology of the Reformed faith to shine in
the darkness. It is a threat because much of that
confusion is amongst our own people. We have to
be patient in teaching people.

How do we cope with this?
Let me first of all suggest what is not working and
indeed cannot work in our current culture.
a. Assimilation – That is to become like the culture
around. A kind of syncretism. Mix and Match.
This has always been the destruction of the
Church.
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b. Isolation – Not just the Amish model, but
isolated from the culture and society.
c. Christendom – Or the political model. You
don’t turn the world upside down through
political campaigning. Christendom is finished
in Europe. We continue with the fruits of
Christendom in Europe, but we no longer have
the roots.
d. Pietism, Pride and Power – These were
highlighted earlier. But they are constant
dangers for us in the Reformed Church.

A Biblical Strategy
To the cities first. Acts 19:8-10 show Paul having
discussions in the lecture hall of Tyrannus every
day. And so all Asia heard the Word of the Lord. The
cities were and are centres of politics, education,
commerce and the media. It is not enough for us
to have occasional forays into the cities. Nor are
we trying to establish groups of reformed exiles
in the cities. Rather, we seek to establish living
communities of Christ, communicating the Word.
As you do this you influence various sections of
society. I can think of congregations in Scotland’s
cities which have politicians, footballers, journalists,
artists, doctors and business people. In this context
we need to remember that the vast majority of
Europe is now urbanised (74%). In the 21st century
city states and their spheres of influence are likely
to be more important than national boundaries.

2. A Church planting centre. We are seeking to
establish a Centre for Public Christianity in St.
Peter’s Dundee. We are just beginning a one
million Euro refurbishment and renewal of our
building. It is good to see this is happening in an
historic building, but it is more important what
this building is being used for. Modern European
secularism seeks to privatise Christianity but in a
post-modern Europe there is a great opportunity
to bring Christianity back into the public sphere.
We hope to work with historians, scientists, the
media, theologians etc. and to train Christians
to interact with the modern world, to assist in
church planting and renewal and to act as a
Christian voice to the media.

Educate, Educate, Educate. We can learn a lot from
the Dutch brothers and sisters, but I wonder if even
their model of education has become outdated.
Instead of educating ‘Reformed’ children from
a Reformed background, perhaps we should be
seeking to educate everyone?
Preach, Pray, Sing and Live the Word. A Passion
for Christ. Our aim is to make Christ known, not
ourselves.

4. Uniting the body. We do not have time to look
at this, but we need to work at working together
and not competing with one another.

Take the best of the past and either expand or create
new wineskins. Calvin’s Institutes are still a model of
apologetics and great for church planting, but we
need to communicate and translate them into the
21st century culture.
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We should aim to plant at least 100 new
churches in Europe’s cities by 2020. Whether
these are completely new churches or replanted
or revived churches, our aim is to make sure
that every one of Europe’s large cities or towns
has a good contemporary Calvinistic Bibleteaching and living Church.

3. Developing a European apologetic. Some are
turning to the US – because in a way the US
church is our child growing up and is coming
home to help a sick mother. Yet, we need to be
careful. The American Church is not as strong
as we think. Materialism, shallowness and
the spirit of the age have sapped much of its
strength. Furthermore, much of what works in
the US is not transferable here and will require
considerable adaptation. Calvary Chapel are
probably the most successful American-based
church planters in Europe. The Willow Creek
model was adopted by many in Europe, but
that now seems to be fading away. Redeemer
has become the brand of choice for the young
Reformed. Redeemer is an excellent model, but
we need to retranslate it for Europe (which is
what they themselves recognise). We can also
learn from others. For example, Terry Virgo and
the New Frontiers group in the UK have been
remarkably successful in church planting in
the UK and elsewhere in Europe. One principle
(which is biblical) that they are very good at, is
team work. It is not good to send someone on
their own to plant a new church. Send a team.

Churches which practise freedom and diversity
within a confessional unity thus enabling creative
evangelism which establish Christian communities
that transcend all man-made barriers. To do that,
we need to get out of the Christian marketplace
and into the secular marketplace.
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Suggested further reading
•
•

•

•

G. Geerds

Humble Apologetics, John Stackhouse.
Modern Art and the death of a culture,
Rookmaaker. – This is the best discussion and
analysis of modern European culture that I have
read.
Reformation, MacCulloch. – A brilliant account
from a non-Reformed perspective of the roots of
modern Europe.
The War of the World, Niall Ferguson. – One of

•
•

•

Our position and mission
in relation to Israel1

Since about three years ago the Reformed church of Ommen (GK) has
had a growing and blessed relationship with the KolbaMidbar church
in Jerusalem2. Reverend Anthony Simon is its minister. He was born in
Manchester, in a secularized Jewish family.
•

A

s a young man he emigrated to Israel, where
he served in the army. There he was called
by our Lord to become his disciple. After
his theological studies in London, Anthony became
a zealous and ingenious servant of the gospel,
especially among the Russian Jews in Israel, but also
among Arab people in Israel and Jordan. He does
not operate on his own, but in a team of dedicated
co-workers. The KolbaMidbar church is very grateful
for our modest financial support for a number
of specific projects, as well as for our growing
spiritual fellowship. Conversely, we in Ommen are
enjoying the blessing of being linked to a living
missional Jewish-Christian church in an often hostile
environment that does not welcome the news of the
gospel. (See www.voice-wilderness.com .)
The BatTsioncommittee of the church in Ommen
is the intermediary in this relationship. (e-address:
pk-iprozema@solcon.nl)

•

•

Enlarge
We also have the task to enlarge the support for
this work. Not only in the interest of spreading the
gospel among the Jewish people, but also for the
sake of a sound scriptural awareness of our own
spiritual roots in the history of God’s salvation
through our Lord Jesus, the Messiah from Israel.
• We recognize with awe that it pleased our
God to bring salvation to his world through
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the best accounts of what happens when man
leaves God out of his reckoning.
Operation World – 21st Century edition, Johnstone
and Mandryk.
Fishing in Utopia, Andrew Brown. – A helpful
account from a non-Christian who looks for and
does not find answers in modern Sweden.
A New Kind of Christian, Brian Maclaren – The
kind of book that appeals to many in our pews,
but is a dangerous deviation from the Gospel. ■
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•

the Jews. Not because they were especially
qualified for it, but only because of his
merciful love and his faithfulness to their
ancestors.
When the Lord called Abraham and elected
his offspring, he had salvation and blessing
in mind for all the nations right from the
beginning. Everyone who believes the
gospel about Jesus the Messiah, the Son of
David and Son of Abraham, is counted by
the Lord among the offspring of Abraham
and the inheritors of His promises. (cf.
Galatians 3; Romans 4)
The Scriptures only know about one people
of God. It marched out of Egypt and through
the Red Sea. It inherited the promised land
and went into exile. Since the first advent
of the Messiah this people, ‘the ‘am JHWH’,
has lived under His leadership. The believers
from the nations (‘the gojjim’) became
members of this holy family, fellow-citizens
of his kingdom. They were ‘grafted into the
noble olive tree’, not by becoming Jews, but
through faith in the Messiah.
We therefore reject the misconception as if
the Christian church were a congregation
from ‘the gojjim’ only, replacing Israel, as if
there were no believing ‘rest’ of Israel and
no room for being re-grafted (cf. Romans
11). Likewise, we disagree with the opposite
view that the Christian church, the people
of the Messiah, is a congregation apart from
the proper people of God, i.e. Israel.
We believe that all God’s promises will be
fulfilled ‘in Jesus Christ’ and that Jews and non-
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Romanian Evangelical Church

Beloved Brothers,

I have come from Romania as the representative
of Romanian Evangelical Church. Our church was
born 90 years ago by God’s work in the heart of an
orthodox priest-Tudor Popescu. Nowadays, our
congregation counts 20,000 members worshiping God
in 240 local churches. Our participation in the EuCRC
proves the high degree of similitude between our Faith
Confession and the unity of the Reformed Church,
even though our church name does not include that
“key” word reformat (reformed). Be that as it may, for
you to get a comprehensive idea on what our doctrine
is I would quote 1 Corinthians 2:2:”For I did not want
to know anything else among you, except Jesus Christ and
Him crucified”.

Short Introduction

I believe the main purpose of our Conference is to find
ways in which we may advance the Kingdom of God,
aware that, in His Grace, He has made us co-workers.
A living church is needed to reach this target. Every
moment gives room for the revival of the church. More
prayer is the most practical way to draw near to revival.
Our church decided to have a 4 hours prayer meeting
each month, besides one and half hour weekly prayer
meeting. Our church has attention for the spreading of
the Gospel; for instance, this year we have utilized an
evangelization tent which reached 29 villages and cities.
The elders of the church were concerned to protect
the church against false doctrine; some believers were
tempted to stop attending the common church worship,
deceiving themselves that it is enough to read the Bible
and to pray staying at home. I have mentioned all these
things, with the humble thought that other churches
could be inspired to some extent in their future work.
It is my expectation to share fruitful experiences of other
churches for our common purpose: Glory of God.

•

Motivated by the mercy of God, granted to us in his
beloved Son, the Messiah from Israel, we want to be
involved
• in promoting a thankful and amazed awareness
of the ‘mystery’ that was revealed by the apostle
for ‘the nations’ (cf. Ephesians 2 and 3; Romans
11); a mystery that raises hopeful expectations for
the Jewish people, in view of the merciful desire
of our God to ‘re-graft’ cut-off branches into the
noble olive tree of the covenant ‘in Jesus Christ’;
• in making and maintaining contacts with Jewish
Christian churches to develop a true fellowship
of encouraging each other in being a light for
the world, and in offering support in spreading
the witness about Jesus the Messiah from Israel,
among His fellow Jewish people.
We would love to establish contacts with churches
and persons among the fellowship of the ICRC who
are involved in comparable activities in Israel or in
their own countries. In the near future we will publish
■
our Vision document to account for our position.

■ Notes:
1.

May God bless us all! Amen!

Israel used as name for the Jewish people (like in
the NT), not for the present secular state.

2.

Ioan Botgros

Jews alike will share in these promises only in
fellowship with Him, through faith. This holds
for the promised people as well as the promised
land and of ‘the eternal city’ that was expected
by Abraham (cf. Hebrews 11). It is misleading
and has disastrous consequences when this is
abandoned.
There is no biblical basis for expecting an
‘interim return’ of our Lord Jesus, long before
the day of his final judgement, in order to take
the Christians away from the earth and reign in
the present city of Jerusalem among Israel, ‘his
proper people’. It is a serious distortion of the
New Testament picture of the undivided church
of Christ, the one herd of the Good Shepherd,
and of the Christian perspective of the future.

The Reformed Church of Ommen carries out a task
that was commissioned by the General Synod of the
Reformed Churches of The Netherlands. In the near
future the BTC committee will merge into a new body
with a new name.
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e rejoice that we have had the opportunity to share our faith and mission with one another
and with our sister churches and church and mission contacts in Europe. We thank the
Lord that he has preserved a witness through the Reformed churches in Europe.

We recognise our collective calling to glorify God’s name and to bring the good news to the people
we live among. Our spiritual identity goes beyond historical, national and cultural borders; our
identity is in Christ. As partakers of his gospel we are committed to sharing it with everyone we meet.

Closing statement EuCRC Soest 2008

As churches of the Reformed and Presbyterian family we consider ourselves heirs of the 16th century
Reformation. This was a truly international and European movement. In today’s Europe we see many
people as sheep without a shepherd wandering in an intensifying spiritual and moral darkness. As
disciples of Jesus Christ, the Lord of the Church, the King of the World, the Helper of the nations of
Europe (Acts 16 : 6-10), we are challenged to look for ways to join forces. Utilising the best from our past
we search for ways to live and preach the Word, to touch the heart of contemporary European culture.
Therefore we seek for cooperation in the field of evangelistic outreach throughout Europe and in the
field of theological study and education. To that end we desire to harness our resources in these fields.
We have agreed to meet regularly in a conference as churches and missionaries of Europe. To
coordinate this the ecumenical committees of the member churches will organise a ‘European
Conference of Reformed Churches’ every two years. Each conference will instruct a convening
committee to prepare the next conference.
We have agreed to combine forces for the proclamation of the gospel in Europe, with special
emphasis on the major cities in areas where Reformed church life is absent or needs to be
revitalised. We want to establish a Reformed consultation on European evangelism to promote such
cooperation.
We have agreed that it is important to develop Reformed theology in a European context, because
joint theological reflection is important for us, to strengthen our sense of unity and catholicity
and to enable us to address our own societies with the gospel. We want to establish a Reformed
consultation on theology and theological education in Europe to promote such cooperation between
the theological institutes.
We look forward to meeting one another at our next Conference in Edinburgh 2010. We wish to
learn to know one another better and to encourage one another.
We pray that on our way to Edinburgh 2010 we may witness the moving of the Holy Spirit across
Europe, and see fresh vigour in our churches and a readiness to participate in God’s work of
extending his Kingdom. We pray that grace may abound to those who hear the gospel, to those with
whom we work, and to those who share in this task within the church of Jesus Christ. We pray that
the Lord may turn his face towards us again and show Europe his favour. Amen.

Christelijke Gereformeerde Kerken in Nederland
Evangelical Presbyterian Church in England and Wales
Evangelical Presbyterian Church (Ireland)
Free Church of Scotland
Gereformeerde Kerken in Nederland
Iglesias Reformadas de España
Reformed Presbyterian Church of Ireland
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Jesus said, “I am
the light of the world.”
John 8:12
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