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R. ter Beek

Editorial

In this issue, we present you with material collected from the European
Conference of Reformed Churches, held in Soest, The Netherlands, from
March 6th to the 9th 2007.

B

ecause this was the first time, meeting each
other and becoming acquainted took much
time. Although many people were present,
we missed others. The overview of the Reformed
network in Europe and of the European evangelism
projects of the churches present, has therefore, a
number of gaps in it. Nonetheless, there was so
much mutual encouragement and recognition,
that the general feeling was that it was a good
initiative and that there should be a follow up. The
atmosphere was very good.
There was a need for a European perspective. We
looked therefore at the ecumenical start of the
reformed movement in Europe, but also at the
growing influence of Islam. We thought about the
growing political unity based on the weak basis
of especially economical agreements. We gained
an impression of each other’s positions in society.
We realised that a joint European perspective for
the reformed churches is still in the pipeline. It will
remain on the agenda.
Need for cooperation was felt especially in areas
such as evangelism, theological reflection and
theological education. First steps have been
cautiously taken. We hope that the initiatives
receive room and support in the churches.

Report

A more or less official report of the conference has
been made for the participating churches with
our thanks to Peter Naylor. It will appear on the
websites of the ICRC and BBK, www.icrconline.com
and www.bbk.gkv.nl, as well. All participants receive
it together with this issue of Lux Mundi. Anyone
requiring extra copies of this EuCRC-issue to
distribute amongst ministers of their own churches,
can indicate this to the BBK office.
The following conference has been planned for
4th – 7th November 2008, also in Soest. It is the
intention that at this conference, the results of the
consultation with the participating churches are
exchanged, and that plans are made for the future.
Apart from this the evangelism conference planned
for Edinburgh in 2010 will be prepared as far as
content and organisation is concerned, if the Lord
wills it.
We are pleased that this start has been made.
It was an exuberant spring in Soest. Around the
premises were many tints of young green and new
blossom in a diversity of colours. This typifies the
mood of the conference: very promising. May the
Lord’s gracious blessing provide many beautiful
n
fruits.

The first European
Conference of Reformed
Churches was held in
Soest, The Netherlands.
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Ruud ter Beek

Europe Calling
Opening Address EuCRC

Welcome - dear brothers en sisters from all over Europe. We are very happy
to meet you here in Soest, the Netherlands. Welcome to you all. The fact is
that we are bit overwhelmed by the large number of delegates and visitors
that have decided to come. It makes us think that this conference really
meets an actual need among confessional reformed churches and workers
in good old Europe. That feeds my hope that this really will be the first
European Conference of Reformed Churches (EuCRC) and that many will
follow.

L

et me spend a few moments telling you
about the background of this conference.
Where does it come from? Actually there are
two immediate causes which led to the bringing
forward of this conference.
A first reason is that it came to our attention
on this side of Europe, in Great Britain and The
Netherlands, that various small reformed churches
in Europe desired to meet more frequently with
other reformed bodies and people in Europe. Not
just with one reformed partner but with more. They
face isolation. They face the disadvantages of small
numbers and a short history. They face a hostile
environment. It made them long for a living contact
with the broader European reformed tradition.
A second reason is that the network of church
relations of the Reformed Churches in the
Netherlands (liberated) has spread out considerably
in the last 15 years, world wide. Those who
commissioned the relations with churches abroad
of those churches since 2002 were looking for a
way to be more effective, and more concentrated.
One of the things they considered was: let us look
around in our own environment, in Europe.
And indeed some of the churches here at the
Western fringe of Europe suffered from longsightedness or perhaps worse. They persistently
looked to Africa, the Far East, the Americas,
standing and staring at their beaches, forgetting
that immense and diverse continent behind their
backs.
nAbout the author:
Rev. Ruud ter Beek (1952) is Minister of the Reformed Church(liberated) of Soest-Baarn.
Since 1999 he has been a deputy for the BBK - (relations with churches abroad). He is
chief editor of Lux Mundi. He was part of the committee responsible for preparing
the EuCRC-2007 and was chairman during these meetings.
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These two reasons were recognized by the
European ICRC members and converged in
the margins of the International Conference
of Reformed Churches in Pretoria 2005. Here
arrangements could be made for a convening
committee consisting of people out of the
Evangelical Presbyterian Church in England and
Wales, the Free Church of Scotland, the Christian
Reformed Churches in the Netherlands and the
Reformed Churches in the Netherlands (liberated).

Invitation policy

How do you organize the combining of the
networks of the seven European ICRC members?
That was not easy to figure out. But we have tried
to find a way. All seven European ICRC member
churches were invited not only to represented
themselves at this conference, but also to take
with them their evangelists and church planters
working in Europe (including their own country).
We also have tried to contact the non European
reformed churches and missionary organizations
with mission works in Europe, and invited them to
join the conference.
Especially for the mission workers the Missions
Day of the Conference, Thursday 8th March, will
offer the opportunity to present the work they are
involved with, or display information materials
about it, and meet and speak with other reformed
missionaries working throughout Europe.
Secondly, the seven ICRC members were
urged to introduce to the Conference the
reformed and Presbyterian churches both near
and far in Europe with whom they have a serious
relationship. It never was intended to just cover
the ICRC-membership. Such a relationship can
be of a fraternal, or a missionary nature, or as an
assistance.
Thirdly, we invited independent reformed
theological faculties or seminaries with a strong
missionary involvement. Theological training is of
great interest for the advancement of reformed
church life.

The intention of this conference

The purpose of the conference is to get to know
28
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can be reduced to arranging the meeting. It could
also be that churches, evangelists, missionaries,
members of theological faculties, theological
teachers know each other, look each other up and
act side by side, share their interests and energies.

Important

Rev. R. ter Beek opens the
conference.
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each other better and to find out what is going on
in reformed church life in this continent. Sometimes
we are small in number. Sometimes we live more
or less in isolation. Sometimes our environment
is hostile to reformed Christians. Sometimes we
feel the load of a long history and many traditions.
Sometimes we have growing pains. Sometimes
we face problems for which we need advice.
Sometimes we are considered to be imported
from elsewhere. Sometimes we are wealthy and
busy with ourselves. Sometimes we think that for
mission work it is necessary to cross at least oceans.
Therefore: it is good to know who are ‘with us’.
‘With’ us in two senses of the word: close to us, close
enough to reach out and assist, and: close enough
to help us out. If we do not know each other, we
cannot love one another and we cannot be loved
by one another. So it is good to know what we are
doing in church life, in theological education, in
evangelism and church planting throughout Europe.
That is why we urged the ICRC member churches
to take their European sister churches and other
ecclesiastical contacts with them to this conference.
That is why churches represented have been
invited to present their evangelism projects or
help programs in their homeland and in the rest of
Europe.
That is why reformed theological faculties have
been invited to this conference.
That is why we asked non European reformed
churches and organizations reaching out in Europe
to present their work here as well.
The advantage of regional co-operation, the
advantage of living close by could be that the
mediating of committees for ecclesiastical contacts
or deputies for relations with churches abroad
June 2007

Is the reformed conviction important for the Europe
of our time? Can reformed people and churches
make a difference in Europe of our days? What
Europe do we live in? We live in a continent which
puts a strong emphasis on material and economical
values. They are a strong motif for political unity.
There are other values, political, strongly influenced
by the Enlightenment. And that always means that
for the sake of political stability the public influence
of churches and religions will be limited.
We live in a continent of diversity, of ethnic, cultural
and political heterogeneity. Europe is a huge
collection of minorities. This is a paradoxical way
of living, because this, too, causes a strong desire
for peace. Europe has no transnational, public
square, no common cultural heritage, no common
values. But there is, certainly in states with
European aspirations, but not only there, a sense of
belonging, a need for solidarity and safety.
We live in a continent with at least two
painful scars. There is the scar of the East-West
division. The one Europe has two halves that
differ very much, in history, in culture, in political
development, in religious context. And there is the
scar of our 20th century past: two world-wars, with
the burden of the Holocaust as part of our collective
memory of the last war.
Europe believes in the existence of evil. We know
that man is not good by nature. This, too, causes
a strong desire for peace, because Europe wants
to overcome its past full of wars, suppression and
occupation. What can a Calvinist minority, a tiny
group of reformed churches, celebrating the Bible as
the Word of God, and sticking to their old European
confessions, mean for a continent like this?

Make the difference

In the first place I think that a distinctly reformed
and missionary community of churches in this
continent - small it may be - can make a difference
to the power of morality and civilization. We have
splendid values in Europe, but values cut off from
their roots will die, like flowers in a vase. What will
the Spirit of Enlightenment, the drive of unlimited
individual freedom, the will to regulate religion,
leave over from the biblical morality that shaped
European history? A civilized Europe needs values,
29
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evil does not have the last word in history, people
who know of Jesus Christ overcoming, binding and
at last defeating Satan and his kingdom.

The program

Loes ter Beek and Wimke
Delhaas saw to it that the
guests from home and
abroad were given a good
reception.
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rooting in biblically founded Christianity, needs
living Christian churches, believers and their
children, congregations that have their ears and
hearts wide open for the living Word of God. We do
not look at the numbers. Two is not many, but two
ears and one heart will do for a living body to find
out to which direction a voice calls it.
In the second place I think reformed churches in
all the countries and languages of Europe can play
a good role in the midst of the cultural, political
and ethnical diversity. It is God’s word that teaches
us to value diversity. Faith and obedience have
many shapes. The one gospel has brought forward
many types of Christian practice. The harvest of the
European history of the Reformation counts dozens
of reformed confessions. Reformed churches have
some practical experience with the centrifugal
powers hidden in diversity. But Christian thinking
recognizes this temptation since the Corinthian
discussions. Moreover, the letter to the Ephesians
makes clear that the loving, saving reign of Christ
at his Father’s right hand puts in perspective ethnic
diversity and cultural differences. Since Babylon’s
tower the powers of division are strong, favoured
by God’s anger against human pride. Since Jesus
Christ is seated on his Father’s throne in heaven
the world is joined together again, and powers of
reconciliation direct human history.
In the third place is biblical thinking, in high
esteem in reformed circles, important for the way
to deal with the existence of evil. A society that is
too much impressed by the achievements of sin and
evil, will lose its hope; it will lose its drive to fight
against injustice and to bring order and safety to
public life with just laws. Europe needs people with
the power of imagination, people who know that
June 2007

This is the first time this assembly of people meets
together. A lot of room has been left for meetings
and conversation in the program, especially after
lunch and after nine o’clock in the evening. Today
and tomorrow there is room for short introductions
of your church or organization.
In business meetings, the delegates of the ICRC
member churches will meet with anyone who is
interested about matters such as: are we going to
recommend to our general assembly or synod to
create more opportunities for contact in a European
contact, or even join in a European Conference of
Reformed Churches on a regular basis?
The many workshops on Wednesday and
especially on Thursday will provide opportunities
to share visions and experiences, opportunities to
encourage one another.
The program of the day will be opened with
morning devotions after breakfast at a quarter to
nine in this room, and will be closed at nine o’clock
in the evening.
In your folder you will find a detailed program.
News about the program, changes, modifications,
will be announced every morning after the opening
devotions.

Prayer service

We hope to close the conference Friday morning
with a prayer service. The end of all our talking
and networking and planning will be the prayer
for Europe, for the work of God in our continent.
Many centuries ago Paul saw a Macedonian man
stand across the Bosporus begging him: come over
to Macedonia and help us. The cry for help will not
fade away in Europe as long as there are so many
without any helper, so many wandering like sheep
without a shepherd, as long as so many in Europe
live in the illusion they can help themselves and
need no support whatsoever.
A man and a church who has ears and a heart to
listen to the Word of God, will also have sharpened
his hearing and opened his heart to hear the voice of
the peoples around: help us, let Jesus Christ save us
and give us back to the living God, that we may live.
Herewith, I declare opened, the first European
Conference of Reformed Churches. Our help is in
the name of the LORD, the Maker of heaven and
n
earth. Amen.
30
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J.W. Maris

I

 he unity of the church in a
T
European context


A historical perspective on
Europe on being Reformed
and on Church Unity

I

n order to deal with the different aspects of my
subject Reformed Churches and the unity of
the church in a European context I would like
to clarify the terminology involved. First of all, we
need a historical perspective. When using words
like ‘Reformed’ and ‘Reformed churches’, we must
realize that the word ‘Reformed’ is related tot the
16th century Reformation, and that also in that
century the unity of the church was an important
topic in ecclesiastical and theological discussion.
Referring to ‘Europe’, a similar historical context
must be taken into account.

n About the author:

To deal with this political part first, I want to
observe that in the Middle-Ages the political
entities in which people lived were small. The
larger countries came later. Life was organized in
provinces, ‘countries’, in which different peoples
were recognized, and they were governed by
knights and nobles. In the 16th century, however,
many of these smaller societies were uniting in
larger centres of power. At the beginning of the
century, a major part of Western Europe was united
under the political umbrella of the BurgundianHabsburg Empire, and the Catholic Church was
the only church extant1. Perhaps for that reason it
is not so strange that our fathers in the age of the
Reformation were more inclined to think on an
international scale than we sometime appear to do!
After Luther’s public presentation of his 95
propositions in 1517, the Reformation remarkably
fast across Western and Northern Europe. What
happened in Wittenberg, Germany, appeared to
be of spiritual importance in the Netherlands, in
England, in Switzerland etc.
Of course the seeds of conflict were sown

Dr. J.W. (Hans) Maris (*1941) is teaching dogmatics at the Theological University of the
Christian Reformed Churches (CGK) in the Netherlands in Apeldoorn since 1993. He is also
chief editor of the official CGK weekly De Wekker
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also. Between Lutherans and Reformed people
sometimes hard feelings were emerging. This
difference still exists on a world-wide scale in 2007.
Without hesitation we may speak of a spiritual
tragedy that the Reformation could not, in spite of
a spiritual unity that often was felt and testified,
develop as a real catholic movement.

Close the gap

At the same time, we need to recognize how
intensively 16th century Reformers, theologians and
synods tried to close the gap that existed between
the Roman Catholic Church and the Reformed
Churches. This gap was not seen as something
definitive. We may respectfully mention the
efforts of Martin Bucer in relation to the several
discussions between representatives of the Roman
Catholic Church and the Reformation. In spite of
many negative experiences, Bucer and others went
on looking for any opening that could restore unity
with the Roman Catholics.2 It must be admitted that
the result of these discussions was very limited.
Calvin was a bit more reluctant than Bucer, when
asked to participate in the discussion in Regensburg
1541, but afterwards Calvin was proud of the fact
that he had contributed to the Protestant witness.
And he appreciated the intentions and the spiritual
attitude of both Bucer and Melanchthon, even
when they were more inclined to compromise than
he was himself.3
An interesting aspect of these religious discussions
with Roman Catholics is that several important
Reformed confessions had their origin in this
discussion. The Lutheran Confessio Augustana
was prepared by Melanchthon as a testimony of
Reformed faith in the Reichstag of Augsburg in
1530. His Apologia had its origin in the same context
as an answer to the Roman Catholic Confutatio – an
attack on the Augsburg Confession, by Johannes
Eck – and both the Confessio Augustana and
the Apologia still have a prominent place in the
Lutheran body of confessions.
More generally in the Calvinistic part of the
Reformation also these discussions on unity
contributed to the formation of the distinctive
Reformed identity as it had become clear in quite a
number of confessions. We must add - alas! – that
31
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this has been the outcome in spite of the sincere
efforts to be engaged in meetings with the Roman
Catholic Church aimed at the restoration of unity.
Unity as the first objective was important!

European awareness

Generally speaking, in the light of both the political
and the spiritual situation in the 16th century,
we might say that in that age there was a real
international, even European awareness. This could
be underlined by many historical features with
regard to theological education, correspondence of
the Reformers, a wide international ecclesiastical
and theological exchange etc. A beautiful example
is the presence of quite a number of representatives
of churches in many countries at the historic
Synod of Dordt, 1618-1619. They made a massive
contribution to the decisions taken! This was of
course the 17th century, but no one considered that
as something new at that time.
Later, in the course of the 17th and 18th century,
an inclination becomes visible that is no longer
directed to church unity, but primarily to the
identification and defence of national Reformed
churches.
The acceptance and maintenance of different
confessions made clear that the churches profiled
their positions as different from that of other
churches. After the 16th century this aspect became
a specific function of a confession. In the 16th
century, where confessions served as a means of
unification of scattered believers, in the 17th century
the confessions confirmed the differences between
Protestants and Roman Catholics, as well as

II


between Calvinists and Lutherans.
Of course, sometimes changes took place in the
fixed positions. An interesting instance still is
the fact that some Reformed as well as Lutheran
theologians sought contact with Orthodox
churches in eastern Europe. In the beginning
of the 17th century that even led to a strongly
Calvinistic theological influence on the patriarch of
Constantinople, Cyrillus Lukaris4.
There were also groups of believers and churches,
like the Hussites an Waldensians, originating from
long before the Reformation, that came to consider
themselves as part of the Reformation.
Generally speaking, however, the contacts between
churches and confessional positions were more
controversial than irenic in character.
It makes sense to point to an additional
development in the British isles. During
the Westminster Assembly in 1643, the
Congregationalist minority used the term
‘denomination’ over against the Presbyterian
majority. Since that time, this word is used as
an indication and perhaps as a legitimation
of the diverse Protestant churches. Especially
in circles of the revival movements, the word
‘denomination’ received an inclusive and neutral
meaning, because it made clear that, even when
churches remain separate, yet some form of unity
can be experienced between them in essential
aspects.5 Since that time a church that separates
itself is not automatically characterized as a sect.
Denominations rather are seen as branches of the
one Kingdom of the Messiah.

T
 he unity of the church in a more modern
confessional perspective

W

hat followed after the 17th century was
a tendency to put confessions into
perspective. In the movement of Pietism– as with
Gottfried Arnold (1666-1714) – the personal pious
affections of the soul were considered to be of
far greater value than doctrine and dogma. The
influence of Ludwig, the earl of Zinzendorf (17001760) had the same effect. Confessions no longer
served the principle of identifying the church and
the unity of the church. Unity could be experienced
on a different level, without any necessity of a
commitment to ecclesiastical unity. The diversity
in the landscape of churches can be considered a
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beautiful phenomenon, not at all conflicting with
the spiritual unity of Christians.
In a way, this tendency also became visible in the
19th century, when, mostly in the German field,
theological volumes appeared that presented a
comparative presentation of confessions, with no
other intention than just showing the diversity.6
In the 20th century, in discussion about confessions,
the different positions of churches often is presented
with an eye to possible unity. Authors express their
intention ‘to replace prejudices by well-founded
judgments’.7 In the course of the last century, the
32
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Leuenberg

During the conference
there was much
opportunity for informal
meeting.

ecumenical movement gave incentives to look at
other churches from the perspective of confessional
positions as only offering ‘relative norms’.8 Some
authors in the same ecumenical tradition tend to
confessional agnosticism, but others just skip that
question and do not want anything but to present a
phenomenological picture.9
If we share the conviction that within the
community of the ICRC, and upon its foundation,
a confessional attitude is relevant, as well as the
question concerning what we as churches do about
the unity of the body of our Lord Jesus Christ, then
we have to focus a bit sharper on a few issues.
As we are together in this conference on the basis
of Reformed and Presbyterian confessions – two
names that in confessional respect stand for
basically the same thing – we have to deal with a
couple of fundamental notions:
The unity of the church is closely, if not exclusively,
related to the unity of doctrine. To be clear: I do not
want to reduce the confession of the church to
some paper in which we - on paper - can conclude
that there is church unity. Doctrine in the Bible
is ‘sound doctrine’ (1Tim 1:10; cf. 6:3; 2Tim 4:3;
Titus 1:9; 2:1; 2:8). That has to do with the way it is
soundly digested in faith and obedience.
1.	This matter of doctrine is connected with a
personal knowledge of Christ as the Head and
Lord of the church. The church is the body of
Christ. That makes it impossible to deal with the
church without a living relationship with the
Lord. Exactly this connection makes clear why
and how doctrine is to be sound doctrine.
2.	Our dealing with doctrine, then, has to be
defined differently from how this is done by a
number of the mainstream churches of Europe
which also share the same Reformed heritage.
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Let us consider the Concord of Leuenberg. This
Concord has played an important part in the
discussions and federations, even mergers, between
Reformed and Lutheran churches for about thirty
years.
The Concord of Leuenberg stands for a document
with a long history, reflecting the consensus
that was reached in 1973 between Reformed and
Lutheran churches on a number of themes that had
divided them for centuries. Originally it was purely
a German affair. Eventually, through involvement
of the World Alliance of Reformed Churches (WARC)
and the Lutheran World Federation (LWF), and
with technical assistance of the World Council
of Churches (WCC), it became an ecumenical
document of broad European importance, at least
on the continent. It definitely helped to achieve
unity in the Netherlands between the Lutheran
Church and the two largest Reformed churches,
that together now form the Protestant Church in
the Netherlands.
Important for us is the fact that churches, in a
process dealing with doctrine, eventually came to
unity. We must be positive about that very fact.
Unfortunately, when the doctrinal road of the
Concord of Leuenberg is inspected more closely, we
become less positive. We see what is done with
conflicting doctrines:
a.	Interest for the way in which Christ is present
in the Holy Supper is not considered useful any
more, as long as we eat the bread and drink the
wine of the sacrament. So the former conflict on
this matter is declared to be resolved. (art 18-20)
b.	As far as the doctrine of Christ being God and
man is concerned, we see a combination of the
Reformed conviction of Christ’s unchanged
divine and human natures and the Lutheran
interest for the perfect unity of Christ’s
person, and the conclusion is that the former
accusations do not apply any more. (art 21-23)
c.	Dealing with the doctrine of predestination,
in which the Arminian conflict is also involved,
the conclusion is that in the Gospel God
promises unconditional acceptance of sinful
man. Election only means that all are called to
salvation in Christ. Human decision is equally
important as the universal will of God to
salvation. No eternal council of God regarding
definitive reprobation of a people or of men is to
be accepted. So the former repudiations of false
doctrines, as the Reformed confessions had
them, are not valid any more. (art 24-26)
33
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Moreover, we read about the coming of the Son of
God to a lost mankind, but without any clear word
about sin or guilt, or about reconciliation. As a matter
of fact, implicitly the Canons of Dordt, the Belgic
Confession (art 16), and the Westminster Confession
of Faith (Ch. 3) and the Westminster Larger Catechism
(Q 13) must be regarded as rejected.10

In conclusion of this part, I am sorry to say that
on the basis of taking the Word of God and the
Reformed confessions seriously, the mainstream
ecumenical history of the last century does not
offer us much. Perhaps our very participation in
the ICRC easily causes us to join in this conclusion.
However, this cannot possibly mean that for us in
the ICRC the issue of church unity is a non-issue.


T
 he unity of the church in the light of
III
being Reformed in Europe

S

o, in the third an last part of this lecture I
would like to present the urgency of church
unity as something that really gives us homework.
In a somewhat arbitrary order I give a number of
remarks that are partly practical, but partly also
very fundamental.

1. Concerning Europe

Is Europe only of some interest because we have
a European conference? I think there is more to it.
In the light of the history of the Reformation, it is
striking that in such a short time the rediscovery
of the Gospel became a fact that touched almost
the whole of Europe. It is one of the marvels of
history that this great revival movement, as the
Reformation may be called, crossed all borders.
The church in that time, partly because of Roman
Catholic suppression, was international. How many
preachers of the continent stayed in London as well
as in Emden or Dordrecht, how many Reformed
scholars taught as well in Strasbourg, in Heidelberg,
in Zürich as in Oxford!
In our 21st century, we as churches have difficulty
implementing an international and European
outlook in the way this was a reality in the 16th
century and at the beginning of the 17th.
With a growing political European reality as we
have in our age, this is strange!
Together with this, we may remember that the
catholicity of the church since the year 381 at the
council of Constantinople is part of what we believe
regarding the church. It is catholic. That means
essentially that the church does not belong to any
age, or to any country. It is beyond the limits of time,
and beyond the limits of geography. If we speak of a
Dutch Reformed Church, or of an Anglican Church,
or a Roman Church, there is conflict. The church may
be present in a certain country, and of course living
in a certain age, such as ours, but its identity lies
elsewhere. I might correctly say: the church of Christ
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is international. And if we feel very much at home in
our own part of the world, even in our own race – as
in Germany 70 years ago there was an identification
of ‘German christians’ - we must be keen on not
losing sight of the essence of the church. Being
together from different parts of Europe, we must
meet the challenge of helping each other to see
and experience and even ‘organize’ the church as
it essentially is beyond the spiritual territory that is
familiar to us.

2. Concerning the unity of the church

I dare say that we all have problems with the unity
of the church. That has to do with the very fact
that the perspective we have on the identity of
the church often is not defined by the identity of
our head, Jesus Christ. Who else – just like it is in
our passports – makes clear the identity of a body
better than the head? We often have quite a few
specifics that we cherish as most decisive for the
identity of ‘our’(!) church before we even think
about Christ in this respect. We have the history of
our separation, the doctrine as it was given shape
by our theologians or other leaders, we have the
spirituality of our sermons as it is different from
other denominations, we have our theological
institutions and our missionaries etc. etc. Of course,
all these things are signals of received blessings
from above, but too easily we use them to stick to
the divisions of the body of Christ. And too easily
we leave the world with a picture of the church that
shows manifold human portraits and sometimes
no image of Christ at all. I found a sentence in a
sermon of Calvin in which he says: ‘If we are not
united, God will disapprove of us and declare that
we do not belong to Him at all.’ It was in a sermon
on Ephesians 4:1-5 dealing with ‘one body and one
Spirit – just as you were called to one hope when
you were called – one Lord, one faith, one baptism,
one God and Father of all..’11
34
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that we have too much trouble in combining all this
with the knowledge of faith by which we only can
find our identity in Christ, our Head, who has but
one body.

3. Making unity visible

I want to finish with a few practical suggestions
about how more justice can be done to the visible
unity of the church in a European context. I must
say beforehand that it is not easy to make things
work as they should. Yet it is most fundamental, in
the light of what is said before, that we do not leave
the practical part out.

In our continental confessions we have the phrase
that there is a distinction between the true and
the false church. (Belgic Confession art 29) It is
quite obvious that the church of the Reformation
over against the Roman Catholic Church is meant.
This implies that using the name ‘false church’, on
grounds that are not as clear as what art. 29 says,
will lead us astray.
When the Westminster Confession of Faith, art 22,
4, confesses of the church, that particular churches,
which are members of the Catholic Church are
more or less pure, this can impossibly serve a scale
of acceptance for denominations, because in this
article only local churches are meant, about which no
decisions are applicable regarding acceptance or not.
It is also not Biblical to accept a spiritual unity
as if this could be without a connection with the
visible appearance of the church. The Holy Spirit
of God was given to the concrete church (Rom.
8:11; 1Cor. 12:13; 2Cor. 1:22), but that never meant
that such a church was blameless. The warnings
and exhortation to these congregations are many!
It therefore makes sense that art 29 of the Belgic
Confession not only deals with the marks of the
true church, but also with the marks of the true
Christians.
That unity at the same time is a gift and a
commission to the church, is important. ‘Make
every effort to keep the unity of the Spirit through
the bond of peace.’ (Eph. 4:3). My personal
conviction has grown, after having served in our
synods committee for church unity for more than
twenty years, that our ecclesiastical history is full
of identity-signs by which we are convinced that
we are a better church than all the others. To be
honest: deep in my heart I share that conviction.
But at the same time, the feeling never leaves me
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I agree with the ICRC-policy that as an organization
it has no aspiration to be more than a conference.
The ICRC as an organization of churches cannot
have any authority over a member church.
Nevertheless, we all feel that the subject of church
unity is rightly put on the present agenda. Well
then, if the identity of the church among others is
catholic - meaning that the one body of Christ is to
be found visibly in all history and all over the world
- how do we act upon this faith?
The presence of Reformed Christianity in Europe
geographically is not very balanced. Reformed
churches in the Netherlands are stronger than in
many other parts. But in the Netherlands we are
aware of the heritage we also owe to Germany:
Wittenberg, Heidelberg, Wesel, Emden; and to
England that offered hospitality to fugitives in the
16th century as well as during World War II!
So far, financial help from Dutch brothers and
sisters is going to the small Academy for Reformed
Theology in Hannover, Germany, and there is
occasional help for small Reformed churches in
Great Britain and in France, but can we see these
instances as a sign of the one body of Christ or only
as a proof of Christian charity? I am convinced that
contacts on more practical and also more principle
levels would bear fruit to the benefit of both
parties. If a diversity of contacts has to do with the
unity of the church, then a mutual responsibility
develops, and a mutual blessing is experienced,
like there was between the congregations of
Macedonia and Jerusalem in the time of the
apostles. All congregations feed on the same grace,
similar to the blessings that all congregations
experienced when all received the letters of the
apostles directed to just one of them.
Whenever we learn to live by the grace of our Lord’s
salvation, we are connected in one body with those
who ‘have received a faith as precious as ours’ (2
Peter 1:1).
35
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Practical start

How do we give shape to this reality in a European
context? To give a practical start, I would suggest
that every church, represented here, appoints two
members, commissioned
a.	to find out what the specific needs - spiritually,
theologically, physically or otherwise – of a
certain sister church may be;
b.	to formulate how within the ‘own’
denomination advise, help and assistance in
other form could be found that might answer
such needs;
c.	to report to the synod or assembly of the ‘own’
church and to that of the other church, in such
a way that the unity and the communion of
the saints be more visible, on the basis of the
common confession of our faith in Christ the Lord.
It may be important not to focus too much on
financial or material needs. The church is so much
more than that!
A second example would be that churches
share the doctrinal challenges they face. Here
also we must stick to the equality of churches,
but accepting that we are not given to each other
without good reason.
There are a number of subjects that need further
reflection, because in a perspective of centuries
they are more or less new to the church:
Û the status of the present Israel in the history of
salvation;
Û the perspective of the Kingdom of God and the
mission of the church;
Û the issue of millennialism;
Û the charismatic influences many Reformed
churches are facing;
Û the questions regarding creation and the
scientific challenges to this article of faith;
Û our ecological responsibility.
It is clear that subjects like these are not dealt
with in the confessional standards of the 16th and
17th centuries. My argument is not that we need
to develop an new modern confession, dealing
with such issues, but that we take the unity of
the church seriously in its international, catholic
form. Meeting each other, searching the Scriptures
together, trying prayerfully to find answers for the
21th century, in my opinion belongs to the essence
of the church. And that essence, present in the unity
and catholicity of the church, is represented more
properly in such international co-operation than in
the work of only one synod in one ‘denomination’.
The riches of a joint recognition of the Gospel of
God’s grace will be much more abundant in such a
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better, catholic, co-operation of the church of Christ
than we normally experience in what we too often
define as ‘our own church’. Let us seek unity with
prayer and creativity, to the honour of our Lord. n
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European Islam 						 Threat and Challenge
L.W. de Graaff

The call of the minaret in European history
At various moments in history Islam has tried to gain a foothold in
Western Europe. I mention one or two of these moments. In 711 Spain came
under Islamic authority to a large extent. From Spain the Muslims made
an attempt to move up towards France. In 732 they were stopped in their
advance by Charles Martel at Poitiers.

C

enturies later the Muslims made a new
attempt. The Ottomans advanced to Central
Europe. The battle of Mohács in 1526 became
a household word for the Hungarians.
In 1529 the Ottoman armies laid siege to Vienna.
However, they did not manage to push on.
We take long steps through history and arrive at
the year 1683 when the Turkish Muslims attacked
Vienna again. But again they did not succeed in
pushing on.
On the contrary. From that moment onwards Islam
went downhill in Europe. The Ottoman border in
Europe was shifted backwards further and further1.
This development continued during the next two
centuries. It was especially Napoleon’s invasion into
Egypt in 1798 that made the power of the west felt
in the Ottoman empire.

The third invasion

In a few months’ time the book The Third Islamic
Invasion of Europe by Raphael Israeli will be
published. In his book he writes that at the
moment Europe has to do with a third invasion
of Muslims. And he shows that the third invasion
follows an entirely different course. Nowadays
Islam does no longer spread by means of arms as
it used to do in the past. Islam nowadays advances
through penetration, propaganda, conversion, and
demographic changes. Raphael Israeli uses the
Arabic word dawa for this, which can be translated
n About the author:
Rev. Lucius W. de Graaff (*1948) is minister of the Reformed Church liberated (GKv) in
Hattem-Centre. He is, on behalf of the GKv a member of the directors of the Foundation
for “The Gospel and Moslems” (Stichting Evangelie en Moslims), which is aimed at
“motivating, equipping and guiding churches and their members to witness and service
amongst Moslems in the Netherlands and the support of those in the world of Islam
who come to faith in Christ.”
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by ‘mission’. He supports his argument with
numerical data. At the moment there are about 30
million Muslims within the borders of the EU. If
Turkey is admitted there will be 105 million at one
stroke.
In the Israeli paper Jerusalem Post Islam scholar
Bernard Lewis wrote: “Muslims are in the process
of taking over Europe”. In his view Islam will soon
be the dominant power in Europe. The continent
has given up the struggle for its own culture and
religion. Another quotation from his article in
Jerusalem Post: “The Europeans are taking leave
of their own history and are losing their selfconfidence. They do not show respect for their own
culture.”
Now Raphael Israeli and Bernard Lewis are two
Jewish scholars with an explicitly negative view of
Islam. It is obvious that their view has everything
to do with the state of Israel and its Muslim
neighbours. Of many other leading Islam scholars it
must be said that they give their view of Islam from
a non-Islamic background. And I think it is justified
that Muslims find this hard to take. Non-Muslims
sometimes pretend to know better what Islam
implies than the Muslims themselves.
Therefore, I think it is important also to listen
to Islam scholars who are Muslims themselves and
who know Islam from the inside. How do they look
upon the presence of Islam in Western Europe? To
answer this question, we should pay attention to
Dr. Tariq Ramadan.

Islam and the globalization

Tariq Ramadan was born in Geneva in 1962. He
is a philosopher, (an authority on Nietzsche) and
an Arabist. At the moment Dr. Ramadan is also a
professor of ‘identity and citizenship’ at the Erasmus
University of Rotterdam. In 2004 the American
weekly Time counted Ramadan amongst the one
hundred most influential people in the world.
This Tariq Ramadan has written a book entitled
’Western Muslims and the Future of Islam” .2
The title of his book already shows that as a Muslim
Ramadan is engaged on the question of Islam
37
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within western democracies. Hence the importance
of his book for our subject.
Tariq Ramadan emphasizes that the globalization
of the world entails great changes for the Muslims
as to their world view. From of old orthodox
Muslims have divided the world into the daar alislaam and the daar al-harb. The daar al-islaam is
the area in which Muslims are in the majority and
in control. This, in their view, is the area of peace.
Daar al-harb is the denotation of the area where
Muslims form a minority; this is the area of war.
In this area Muslims are allowed to adapt to the
political and social circumstances of the society in
which they live.
The effect of the globalization of the world
is that this division has become very relative.
Ramadan states that not a single country in the
world is completely governed according to Islam.
Moreover, he states that Muslims - as far as free
practice of religion is concerned - feel much safer in
the West than in certain countries that are Islamic
in name only.3
Ramadan even goes one step further by postulating
that globalization has made the distinction
between daar al-islaam and daar al-harb outdated.
Nowadays such clear-cut distinctions can no
longer be made. The situation is no longer such that
Turkey is only inhabited by Muslims and France by
non-Muslims. The western countries too harbour
large groups of Muslims within their borders, who
have found a home in these countries.

The West as the ‘home’ of al-da’wa’

It is for this reason that Muslim scholars have
pointed out a third notion besides daar al-islaam
and daar al-harb. This third concept is daar al-ahd,
‘house of the covenant’. This designation raises
the supposition that there are countries that are
not Islamic from a political point of view, but have
nonetheless entered into an alliance of peace and
cooperation with one or more Islamic countries.
Many people regard the emergence of this concept
as an interesting opportunity to apply it to the
present political situation in the international
context. Tariq Ramadan4 points to the existence
of institutions like the United Nations or the
Organization of African Unity, as well as numerous
treaties between states. His objection against the
application of this concept is that it will only function
against the background of the division of the world
into various ‘homes’, and this division does not
match the present situation in the world. As he
writes: “In our world relations between two separate
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‘homes’ is out of the question. The point is far more a
matter of relations between people who belong to a
diversity of civilizations, religions, cultures and moral
systems, and who refer to them.”5
Tariq Ramadan’s concern is to make clear that,
as a Muslim, he wants to be able to live as a full
citizen in any country. In fact, his book is a strong
appeal to Muslims in the West to participate in
social and political life as full citizens. This attitude
has made him very popular among (young)
Muslims.
As for theology, he goes back to the situation of
Mohammed in Mecca in the days before his flight
to Medina. At that time there was no talk of a
division of the world into daar al-islaam and daar
al-harb. Mohammed stood at the beginning of
his mission. To him the whole world was still daar
ad-da’wa, which means something like ‘house of
appeal to God’ or ‘house of witness’. In Ramadan’s
view Muslims find themselves in the same position
as Mohammed at the time. The whole world is a
‘mission field’ again, now that Muslims are scattered
all over the world.6 Likewise, in the West their task
is especially a missionary one. And it is a fine thing
that in the West they are also given room to pray, to
demonstrate Islam, and to preach their message.
When Ramadan compares the situation in
Europe (and that includes the Netherlands) with
that of Mecca before the hidjra (Mohammed’s
migration from Mecca to Medina) we should realize
that he declares Europe a mission field.7 Ramadan’s
missionary drive aims at finally changing Europe
into daar al-islaam, home of Islam.8

Islamizing Europe

What does the position that Ramadan advocates
mean in practice for Muslims in Europe? Tariq
Ramadan emphatically pleads for commitment by
Islamic citizens who are no longer oriented towards
their home country. They should feel at home
within the western democracies because their
fundamental rights are guaranteed there (p. 97).
This holds out prospects of a harmonious livingtogether in Europe.
At the same time, I get the very strong
impression that Ramadan considers this period as
an interim period only. I can illustrate this by means
of the Islamic ban on giving and taking interest
(riba). This ban is of course very difficult to enforce
within western economy. Hence, Ramadan writes
that Muslims in Europe temporarily do not have to
comply with this rule in order to make up for it at a
later time.
38
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and circuses’ culture of the Roman Empire?
In other words, that Islam has become such a
threat has everything to do with the weakening of
Christianity in Europe. Muslims seem to have every
right to say that it is necessary for them to come
and restore social and religious life in Europe. This
means that humility for us is not out of place.

Islam as a challenge

There was much interest
in the lecture given
by Rev. De Graaff

It is typical of Ramadan that he does not really
call on people to compromise for life in the West,
but instead instigates the design of alternative
economic concepts. Muslims must free themselves
of the current economic system by stages (p. 259).
Thus, he writes on p. 260 that ‘we must not come
to terms with the system, except with the intention
and the specific commitment to obtain the
(strategic and temporary) means to escape from it.
Contrary to the old theories there are no longer two
separate worlds, and whether it is here or there our
rejection of the ruling system is a radical one’.
I cannot interpret this otherwise than as an appeal
to islamize life in Europe step by step. It is Tariq
Ramadan’s ambition to change Europe into ‘the
home of Islam’. As for this question, professor
Raphael Israeli is right when he writes that the
spreading of Islam in Europe will take place along
the lines of dawa.

Islam as a threat

I need not explain to you, members of European
Reformed churches, that Islam implies a threat to
the Christian church. Numerous examples can be
given both from the past and the present that clearly
illustrate this threat. However, this does not alter the
fact that it is necessary for us as European Christians
to look at ourselves critically by asking ourselves the
question: Isn’t it partly our own doing that Islam
could become such a threat? What do Muslims
who migrate to Western Europe find here? Vibrant
churches or churches that look like museums? Do
they encounter societies here that are characterized
by Christian values, norms and virtues?
There is no denying the fact that European culture
is deeply influenced by Christianity. The ringing of
church bells, the celebration of Christian festivals
and Sunday as a holiday are proof of that.
But is there more than that? Should we not admit
that Western European culture has a embraced a
hedonism that is very similar to the decadent ‘bread
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The arrival of millions of Muslims in Europe poses
a threat to the Christian church. At the same time,
however, I would like to emphasize that it also
presents a great challenge and opportunity to reach
out to them with the gospel and to confront them
with a really Christian style of living.
In the former church book of the Reformed
churches in the Netherlands one of its prayers
contained the following passage:
We pray for the mission among Jews, Muslims, and
heathen (….). In the current version this has been
changed into: We pray for the spreading of the
gospel among Jews and heathen (…).
Muslims have disappeared from our official prayers.
This is typical of the limited attention that has
been paid these last decades to the mission among
Muslims. And I assume that the situation is not very
different in other Reformed churches in Europe. Be
that as it may, the Lord God faces us with a clear
challenge to dedicate ourselves to the spreading of
the gospel among the Muslims in our countries.

Answer to the call

I will make clear that Reformed doctrine has an
answer to the call of the minaret with respect to
three themes:

a. The doctrine of the Trinity

Muslims consider the creed that God is a triune God
unacceptable. In their view anyone who adheres to
this doctrine commits an unforgivable sin. Liberal
theologians cannot answer this. They meet the
Muslims halfway by confessing Jesus as a prophet
and the Holy Spirit as the Divine power (and not as
a person). However, by doing so they negate the
centre of the Christian confession.
Practice teaches us that many Christians have
problems giving an account of their faith in a triune
God. When they are asked questions about it, the
answer often is: Yes, I do find the doctrine of the
Trinity very hard to explain. But this excuse is not
necessary at all. In a discussion with Muslims the
best thing to do is to refer to their own confession
Allahu Akbar. These Arabic words are often
translated God is great. A more accurate translation,
however, is: God is greater.
39
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in the Netherlands who take the view that the state
of Israel has a divine right to its territory.
This opinion will in the first place cause difficulties
for the Christians living among the Arabs (e.g. the
Palestinian Christians).
This opinion will also impede the mission among
Muslims, because the state of Israel receives divine
legitimacy. Reformed doctrine, however, does not
cause this difficulty.
However dear the Jewish nation may be to us - the
state of Israel is a state like any other and has to
adhere to international treaties.

Rev. L.W. de Graaff talking
about ‘The third invasion’

Now this is exactly the praise that the confession
of the Trinity induces us to. It befits us to praise the
triune God who is above us (the Father), who is with
us (the Son), and who is within us (the Holy Spirit).
Praise to this God befits us, who is greater and more
glorious than we can imagine. Muslims pronounce
the words Allahu Akbar several times a day. It is
especially on account of this profession that we can
appeal to them with our Christian confession. And at
the same time we must not forget also to live on the
basis of this confession by praising the triune God.

b. Infant baptism and the promise of the land

Within Reformed circles more and more room
is given to the rejection of infant baptism and
the acknowledgment of rebaptism. I am firmly
convinced that this is an alarming development.
I cannot help but see this as going hand-in-hand
with a different view of the covenant. This has its
consequences for the encounter with Muslims. I
will try to give a short exposition of my view.
If one denies that baptism has replaced
circumcision, the new covenant is severed from
the old. That makes the old and the new covenant
two different entities. Each covenant with its own
promises. As for the old covenant, this implies
among other things that there is still a land promise
for the people of Israel. And so there are Christians

n Notes:
1. W. Montgomery Watt, Invloeden van het Westen en moslimse reacties (bijdrage in
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2. Tariq Ramadan, Westerse moslims en de toekomst van de islam, (Western Muslins
and the future of Islam), Amsterdam: Bulaaq, 2005
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c. Life is one.

Last January I attended a seven-day conference in
Cyprus. Its aim was to equip Dutch ministers for the
confrontation with Islam. The conference was held
in Larnaca, in the building of the MERF (Middle East
Reformed Fellowship). Dr. Victor Atallah, director of
the MERF, showed us an interesting characteristic
of the Reformed approach to mission work. He
stated that Reformed doctrine has a ‘holistic’ view
of life. Remember the statement by Dr. Abraham
Kuyper: “There is no inch of which Christ does
not say: It is mine!” On this point the Reformed
faith distinguishes itself from the evangelicalcharismatic movement. The latter focuses far more
on the individual and pays less attention to society
as a whole. Therefore, the evangelical-charismatic
movement fails in the confrontation with Islam.
Islam is a religion that determines all aspect of life,
including the social and political sphere.
In this respect, too, the Reformed faith is far more
capable of answering the challenge of Islam.
That is why it is more than worth the trouble to
keep Reformed theology up-to-date.

Threat and challenge

In the current discussions about the spread of
Islam in Europe discussion partners often force the
following dilemma on each other: Islam is a threat
or a challenge. One camp enlarges on the dangers
of Islam. The other depicts multi-cultural society
as an ideal. As Christians we should not allow this
dilemma to be imposed on us. That is why I speak
about Islam as a threat as well as a challenge.
There is no denying the fact that the Islamization
of Europe entails a spiritual threat to the church
of Christ. But as Christians in Europe we must
not put a full stop there. We should see God’s
guidance in the coming of Muslims to Europe. He
uses it to challenge us. It is a challenge that can be
summarized in a one sentence: Preach the gospel of
n
grace to Muslims!
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Discussion

An animated discussion followed the presentation.
Here is a brief report of a selection of those points.
How many of the 30 million Muslims in
Europe are secularized?
It is very difficult to give a conclusive
answer on this question. You can see
several developments. On the one hand,
you can see the process of secularization
among a lot of young Muslims. They
smoke, drink alcohol and don’t attend the
services in the mosques.
On the other hand, there is a growing selfawareness among well educated young
Muslims. In the past young Muslims
couldn’t defend themselves against the
critical questions of young Christians. In
my experience nowadays the situation has
turned around!
Basically all Muslims (secularized as well
as non-secularized) have a strong sense
of belonging to the umma (the worldwide
Muslim community). In my experience
for most Muslims belonging is a stronger
feeling than believing.
Is it possible to speak of a challenge
in the situation of few Christians and
superior numbers of Muslims? Isn’t
better to speak only of threat in that
case?
As long as we enjoy freedom we can say
(as Peter does in 1Peter 3:15): “Always be
prepared to make a defence to any one
who calls you to account for the hope that
is in you.” (RSV)
Do we need Islam experts in the church?
It is very important to have some experts
who can instruct the congregations
for the encounter with Muslims. In the
Netherlands several Reformed churches
support the foundation called ‘Evangelie
& Moslims’ (Gospel & Muslims). This
foundation organizes courses and
conferences. They also publish books
and teaching materials for confirmation
classes and so on. Important is the
aftercare for new believers from a Muslim
background.
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What about biblical material in
encountering the Muslims?
To put it in an extreme way: “I love Muslims
but I hate Islam.” In other words: we have
to look after our Muslim neighbour who
is mostly also ‘the sojourner within our
gates’ (cf. Exodus 20:10). The parable of
the prodigal son strikes Muslims deeply.
They cannot understand the reaction of
God as a loving Father. This is significant.
This experience teaches us to reach out to
Muslims with the love of Jesus Christ. That
is why it is necessary to build relations first.
A good relation with a Muslim is a basic
condition for the communication of the
gospel.
Can you explain why you said that when
discussing the trinity with Muslims you
should refer to their own confession
“Allahu akbar”?
First of all, the confession of a triune God
is blasphemy to Muslims. Apart from that
they also consider it crazy. Don’t forget
Islam is a very rational religion. That is
the reason why I point out their own
confession “Allahu akbar”, which means:
God is greater. Indeed: God is greater than
we can understand (supra rationem).
Is the rejection of infant baptism of the
same importance as holding on to the
land promise for the state of Israel?
For us as Reformed Christians in Europe
the rejection of infant baptism is of more
importance. However, for the Christians
in Muslim countries and the Christian
missionaries in these countries the issue
of the land promise is very hot. It suggests
that all Christians are convinced that Israel
has a divine right to its territory.
My main point was to clarify that there is
a direct connection between the rejection
of infant baptism and the land promise.
Both points have their roots in the same
wrong view of the Covenant. Most Baptist
Christians break the one covenant up

into two: the old (fleshly) covenant with
everlasting promises for the people of
Israel and the new (spiritual) covenant for
Christians.
Why is it so important to emphasize that
Reformed theology has a holistic view?
Islamic theology is also holistic.
That’s right. Both Islamic and Christian
theology are holistic. On this point we
agree with Muslims and disagree with a
lot of evangelical-charismatic Christians.
Because of this holistic view Reformed
Christians are in a better position to
understand Muslims on this point. At
the same time Christians have to explain
to Muslims that it is very dangerous to
confuse ‘church and state’.
Very helpful on this point is the Old
Testament. Except Melchizedek no king
was allowed to be priest as well. Spiritual
power is not safe in the hands of kings.
Melchizedek was a type of Jesus Christ.
Only in his hands everything is safe.
Look at the countries around Israel in the
Old Testament. In most cases the king was
also high priest. And he reigned the people
as a dictator. Until our time (spiritual)
dictatorship arises wherever ‘church and
state’ are mixed up. It is the aim of the
Taliban in Afghanistan.
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Being Reformed in a uniting Europe
Wednesday evening 8th March there was a panel discussion about Reformed churches and Christians in a uniting Europe.

B

ert Groen, former mayor of Bunschoten-Spakenburg, currently vicechairman on the board of directors of the ChristenUnie (Christian
Union), presented a contribution on the European Christian Political
Movement (EPCM). This ECPM was set up in 2005 after a number of exploratory
conferences in Hungary. Members of the ECPM are political groups or
movements from Armenia, Bulgaria, Romania, Moldavia, Estonia, Latvia,
Lithuania, Germany, Belgium, and The Netherlands. Its roots can be traced
to contacts of the Dutch political parties which now constitute the Christian
Union, with groups in Hungary and Rumania that had historical ties with
Calvinism.
The ECPM was set up to achieve two goals:
1. founding a European political party of Biblebelieving Christians with the ultimate aim of taking
part in the work of the European Parliament;
2. acting as a sounding board for the members
and providing mutual support.
In 2006 the ECPM had to draw the conclusion
that founding a European political party of Bible-

believing Christians was far from easy, due to the
different political systems and cultural backgrounds
of the member countries. Most Bible-believing
Christians in these countries are members of
national political parties, many of which are
not based on Christian principles. Often these
Christians become members of the EPCM as well.
A second conclusion which could be drawn, is
that the founding of European political institutions
is the result of economic co-operation. The recent
discussions about the European Constitution showed
a strictly secular nature, they concentrated mainly on
achieving greater efficiency in managing the political
processes in the European Union. Serious Christians
however, are more interested in the Christian roots
of European culture. For them striving for greater
affluence should not be the highest goal. Their most
important question is how affluence should be used
in accordance with God’s Word.

Delegates and visitors at the first European Conference of Reformed Chu
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Mr. Bert Groen and
Rev. dr. Herman Speelman

Thus, there is a - still widening - gap between
the political and social charge of Bible-believing
Christians and the way it can be fulfilled within the
political context of the EU.

Connection

Dr. Herman Speelman, church historian and
minister in the Reformed Churches (lib.), in his
contribution addressed the connection between
being Reformed and being European. He stressed

that this connection was a very clear one in the
early days.
He pointed out that the number of Reformed
Christians in France had grown from 50,000 to
two million in 1556-1560. A 4000% growth rate!
A similar growth occurred in England, Scotland,
The Netherlands, Poland, Hungary, Bohemia,
Transylvania (now Rumania). How come? Because
Reformed Protestantism proved to be an assertive,
radical, international movement. In the words of
Chancellor Michiel de l’Hôpital (January 1562): “A
Frenchman and an Englishman with the same faith
have more in common than two Frenchmen of
different convictions.”
Reformed leaders believed that the church was
first of all a holy communion with Christ, the body
of Christ on earth. They did not see the church as a
national, but as a universal as well as a local body. ˘

med Churches (EuCRC)

1. Malcolm Ball                   
2. Stephen Quinton
3. Ruud ter Beek
4. Manuel López
5. Karlo Janssen
6. David Leander
7. John Scott
8. John MacLeod
9. Wim Kuipers
10. Paco Gómez
11. C.A. den Hertog
12. Theo Karelse
13. David Millar
14. Bill McCully
15. Raymond Blair
16. James Maciver
17. John McEwen
18. Samuel McCollum
19. Bort de Braaf
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20. Wimke Delhaas
21. Loes ter Beek
22. David Bergmark
23. Clay Quarterman
24. Gretie Enter
25. Thomas Reiner
26. Paul Waterval
27. William Traub
28. Tony Alcântara
29. Reinhard Mayer
30. Koos van de Wetering
31. Jan Bronsema
32. Anne Petter
33. Lászlá Gonda
34. Attila Kelemen
35. Todd Matocha
36. William Macleod
37. Jaap Doedens
38. Alexander Bukovietsky

39. Matteo Clemente
40. Gyula Bagoly
41. Piet Meijer
42. Arie Knoester
43. Michael Mulder
44. Reinder van Wijnen
45. Pieter Boonstra
46. David Robertson
47. Klaas Stelpstra
48. Henk Drost
49. John Wood
50. Romas Misiunas
51. J.G. Schenau
52. Jos Colijn
53. Kim Batteau
54. Gary Johnson
55. Cor Harryvan
56. Alvis Sauka
57. Peter Naylor
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Their overriding goal was the growth of God’s
kingdom and the spread of the gospel (even to the
Americas). When the revised Church Order of Geneva
was published in 1561, Calvin wrote: “This Church
Order is a light and an example for all churches that
have joined the Reformation and for those that have
not done so.” Calvin used to finish his sermons with
the prayer: “May all the nations of the earth receive
this grace”.

International network

Bucer, Calvin, à Lasco, Knox, Beza and many others
maintained contact with each other through a
vast international network. They spread their faith
throughout Europe. They witnessed fearlessly
before kings and magistrates. They took the gospel
everywhere and explained the Reformed faith
through means such as letters, confessions, Bible
translations, Bible commentaries and small books.
All over Europe hundreds of presses were printing
day and night.

J.M. Batteau

 A personal
impression

I, a humble ordinary pastor of a Reformed Church liberated in the lovely
city of The Hague, enjoyed this conference enormously! I was also very
encouraged, and frequently moved. We sensed a great unity in the Lord,
and the conference helped to increase that sense of unity in Him, here in
Europe.
uud ter Beek, Dutch pastor, was an ideal
host and “MC.” His combination of humor
and insight in the makeup of the conference
members kept us laughing and on our toes. At
the end he said: “I got you to obey me.”Kudos to
him! I think it’s good to have a non-native speaker
of English as the coordinating leader of such an
English-language conference, because the other nonnative speakers can follow him easily, and we native
speakers enjoy the occasional (very minor!) blooper.

R

This conference fulfilled a deep need we all feel in
this almost uniformly secular age of ours here in
Europe. We are small, orthodox Reformed churches
(to which I also reckon our Presbyterian brethren) in
a continent dominated by humanism, both in the
society at large, and in the mainly emptying and
liberal mainline church institutions, Catholic and
Protestant. You can get the feeling: what’s the use?
What a joy to meet and know that God still reigns,
that the Lord Jesus Christ is really Lord, that His
infallible Word is our compass in this time of drift,
and the Holy Spirit is still opening hearts to the
message of the Gospel.

Above all, they experienced that they were
strangers and exiles on earth (Hebr. 11:13f), a
church in the Diaspora, a church under the cross.
Among Reformed Christians in Europe hundreds of
thousands were refugees. Even when they finally
returned to their home countries, their true home
country was in heaven and not on earth.
In the discussion the Reformed believers of today
had to make a considerable effort to transcend
national and denominational borders, to make
in faith the connection with the political reality
of Europe, and to honour in a contemporary and
practical way the international or catholic impetus
n
of the Reformation movement.

Although I had heard about most of the various
church bodies represented at the conference, I was
quite surprised when I heard more details of the
Lord’s work in various countries. We can really learn
from each other, help each other, and encourage
each other when we share our various experiences,
many of which are quite similar, despite the various
national and cultural differences.

Greatest benefit

The greatest benefit of such a conference is the
personal contact we have with each other. I had
good talks with brothers from my own Liberated
Reformed churches working in Ukraine (with whom
I shared a room to sleep in); with a brother from
n About the author:
Rev. J.M. Batteau (*1946) is a member of the editorial team of this magazine.
He is minister of the Reformed Church liberated in The Hague-Centre/Scheveningen.
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I, a humble ordinary
pastor…

my home country, the U.S., working in Germany for
the P.C.A. in theological education; with a brother
from Lithuania, involved in fighting for property
once confiscated by the Communists; with brothers
from Scotland, telling of the great challenges there;
with brothers from Spain, who are seeking to build
up their small congregations in the land of oncedominant Catholicism, but now dominated by
secularism; with a brother from Sweden, involved
with the first-time-in-history establishment of
Reformed churches in that country. We shared our
experiences, and also our personal lives with one
another. That was an enriching time for me. I feel
I can pray more concretely, and more passionately,
for these brethren and for our sister-churches
in Europe, having get to know them and their
situations better.

need joint attention. Among them: the status of
the present Israel in the history of salvation; the
charismatic influences many Reformed churches
are facing; and the questions regarding creation
and the scientific challenges to this article of
faith. He urged us to take the unity of the church
seriously in its international, catholic form (catholic
in the Protestant sense!). I hope that we in The
Netherlands can begin to address some of these
subjects together. That would be a good start!
Further, the other addresses and workshops I
attended I found uniformly interesting and relevant
to our common calling.
At the closing prayer service, on Friday, led by James
Maciver, from the island of Lewis in Scotland,
he focused on Matthew 16.13-28. He said: “Jesus
began with a question that is vital for Europe:
Who is Jesus?” Peter made a Confession and Jesus
answered this with a Confirmation: “I will build my
church.” Rev. Maciver said: “We have an assurance:
that work will not fail... Gates are defensive: the
gospel advances!” With these stimulating words
from God’s Word, we were sent home, praying
that God would bless us with the messages,
experiences, challenges, and encouragement we
had received at the conference. Thanks to all for the
idea, the organization, and the carrying-out of this
n
conference! I want more!

The daily devotions, with the singing form the
Songbook, I found rewarding. We sensed that we
were drawing from the same fountain, and praising
the same sovereign Lord. At the opening devotions,
on Tuesday afternoon, given by Peter Naylor, from
Wales, he read from Revelation 1.1-8, where Christ
is called the faithful witness. He ended: “Consider
Christ, his faithfulness, his reward, and his grace
towards us, and let us pray that his light will shine
on Europe”.

Unity

The closing prayer service,
on Friday, was led by
James Maciver.
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The first major address, Tuesday evening, by Hans
Maris, Professor of Dogmatics in Apeldoorn, The
Netherlands, was about “Reformed Churches and
the unity of the church in a European context”. A
well-wrought and stimulating talk. He mentioned
at the end various subjects which he believes
June 2007
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          Introduction of churches and  or
Evangelical Presbyterian
Church Ukraine
Mr Alexander Bukovietski

The Evangelical Presbyterian Church
in Ukraine was planted in 1994 by the
Presbyterian Church in America. It
now has 10 congregations with a total
membership of about 800 people.

Two new church plants are starting this Spring in the central and
western parts of the country.
In 2000, jointly with the Ukrainian Evangelical Reformed Church,
EPCU founded the Evangelical Reformed Seminary in Ukraine
(ERSU), which offers MDiv, Bachelors, and Certificate degrees.

Evangelical Reformed
Churches (Westminster
Confession), Austria

Rev Reinhard Mayer

The ERCWC are still small: 4
churches, 3 pastors, 6 elders so far.
But by God’s grace and with a lot of
help from friends abroad there has
been steady growth.
In 1987 Rev. Reinhold Widter
(who had already written a Church
Order in 1984), planted a church in
Neuhofen (Upper Austria).
In 1998 Rev. Reinhard Mayer planted a second church in
Rankweil (Western Austria).
In 2005 Wintertur followed (Rev. Thomas Reiner) and in the
summer of 2007 a church will be planted in Vienna (2007) by
Rev. Brad Hunter, a PCA minister from the US. The doctrinal
standards are the Westminster Confession and Heidelberg
Catechism. The ERCWC want to reach out to the lost in Austria
and Switzerland and are constantly on the look-out for new
pastors and missionaries.

LuxMundi

Lux mundi_2007#02_V2.indd 46

June 2007

During the three days which the conference took up, there
was frequent opportunity for the churches, organisations
and foundations to introduce themselves. A very shortened
version of what was said there, you can read here. We have
tried to be as complete as possible, but do not hold us
responsible for possible ommissions!

Reformed Church Belarus,
Minsk



Rev Albert Feijen

During and after the Reformation
hundreds of Reformed churches came
into being in Belarus. They were all
destroyed by communism. With
the new freedom after the fall of the
Berlin Wall, some Christians returned
to Reformed doctrine and planted a
small church in Minsk in 1994.
In 1999 a dictatorial minister left the church and there was a
new start as the MRC (Minsk Reformed Church), based on the
Westminster Confession and Heidelberg Catechism.
The church develops but faces many problems: how to deal with
disagreement and political issues; no model to follow; church
discipline; cultural matters and nationalism; society; alcoholism.
Under Lukaschenko, there is severe state control on evangelism,
official registration, spiritual support from abroad, independence
in financial matters, organising public activities. Belarus society
suffers from poverty, alcoholism and the consequences of the
Tschernobyl disaster.
The RCB has had relations with the GKV since 1990. In 2005
the GKV of Barneveld-Voorthuizen became a partner church
of MRC. This partnership consists of mutual prayer support,
visits by church members and an intercultural bible reading
programme. Rev. Feijen and Wim Kuipers visit MRC three
times a year to help with training and practical advice. MRC
has two elders, one of which is Alexei Fralov, an internationally
renowned musician. Fralov is a teaching elder. The other is
Andrei Djuluk who is currently studying for the ministry at the
Seminary of Kiev.
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d  organizations
Riga Reformed Church, Latvia
Rev Alvis Sauka
There are 2 congregations with 80
people in each. They started from
scratch. There are contacts with
Westminster Theological Seminary and
Covenant Reformed Church (USA). Rev
Sauka strongly believes that pastors are
trained in the church (he mentions St
Helens Bishopsgate, London as a model).
Seminaries do not prepare preachers.

Lux Mundi

Rev. Kim Batteau
Lux Mundi is the English-language
publication of the committee for
relations with churches abroad (BBK)
of the Reformed Churches liberated in
the Netherlands. It is published four
times a year, and contains articles on
theology and church life. We hope
you are all subscribers and readers,
and if not, that you will soon be!

Reformed Presbyterian Church
of Central Europe (Hungary
Gyula Bagoly

The national church of Hungary
is in dire need of reform. In 1638
Hungarian puritans signed a covenant,
at the time when the Scots signed
their national covenant. They were
expelled by the bishops and that ended
their movement. Liberalism and
Barthianism destroyed the church.
In 1990 there was new input from the USA. There are now 18
places of worship. Contacts are maintained with FCC and GKV.
Growth is not spectacular. There is a publishing company.
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Evangelical Reformed
Church, Sweden


Rev David Bergmark

There is one congregation in Tranas
which has 40 people. The State
church in Sweden is Lutheran.
There have been close contacts
with a French Reformed Church in
Stockholm since 1740.

The general culture does not need the church but on a small scale
people are attracted by the gospel and they are encouraged. Seven
young men feel called to the ministry. The ERC are eager for
contacts with churches abroad.

Evangelical Reformed
Churches Poland

Rev Marek Kmiec

There are 2 congregations in
Wrocław (or Breslau) and Poznan
of 70 members in total. Breslau was
the birthplace of Ursinus (author
of the Heidelberg Catechism) and
of Dietrich Bonhoeffer. There are 2
church plants: Legnica and Gdansk
(or Danzig). There are 6 pastors and 1
more to be ordained.
These have been trained in various places: Oregon, the
Evangelical Theological College of Wales, and within Poland
where the seminaries are influenced by liberal ideas. The ERCP
publish reformed material in Polish. They are concerned about
Christian education and approach this mainly by home schooling.
There are contacts with the EPCEW. Poland is predominantly
Roman Catholic and people feel that conversion to reformed
positions is a betrayal of identity. The old Reformed church has
become Barthian.
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Evangelical Reformed Baptist
Church, Italy – CERBI
Rev Matteo Clementi.

CERBI stands for Chiese Evangeliche
Riformate Battiste in Italia (Evangelical
Reformed Baptist Churches in Italy).
It is not a denomination but an
association of churches which is based
on the 1689 Baptist Confession.
CERBI does not stem from separation
from other churches, but from the
coming together of different free
churches which have deepened their
fellowship over the years.
Moreover, these churches have cultivated an attitude of openness
and cooperation with other Evangelical churches and initiatives
in proportion to the doctrinal agreement. CERBI seeks to develop

Misson to the World
(PCA, U.S.A.)  by Rev William C Traub.
Rev Traub has worked for 12 years
in Germany. He is involved in giving
advice with respect to theological
education. MTW has over 500
missionaries worldwide. In Europe
they are working with FCS, GKV,
EPCEW, etc.

Evangelical Reformed Church
of Lithuania
Rev A. Kvedaravicius

The Evangelical Reformed Church of
Lithuania is 45 years old. Doctrinal
standards are the Second Helvetic
Confession, Heidelberg Catechism
and The Canons of Dordt. There are
14 congregations, 7000 members, 10
empty pulpits. Acute problems are:
the ruins of 60 years of Soviet rule,
the confiscations in 1940 and the
difficulty to recover properties.
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common ministries between churches, especially for pastors (e.g.
fraternals) and church members (e.g. the annual conference and
celebration). Beyond internal objectives, CERBI is also dedicated to
the encouragement of church planting projects and the common
witness of churches in Italy. At the moment, seven churches
are associated with CERBI, but there are several others which
are considering becoming part of it. CERBI’s current approach:
1. tracts for massive distribution; 2. a dictionary of evangelical
theology, aimed at students; 3. a strategic book on church planting,
aimed at pastors.
CERBI aims at serving the cause of the Gospel in Italy more
vibrantly. Italy lacked a Reformed and Evangelical group of
associated churches for a long time. Historically speaking, there
are Reformed churches (the Waldensians), but sadly these are
very liberal in their present orientation. There are also Baptist
unions, but they are liberal or arminian. CERBI’s identity and role
is therefore unique in that it represents confessional Protestantism
which is so important in many parts of the world and which has
been so central in Church history.

Presbyterian Church of
Portugal

Rev. Francisco Moura da Silva
Our church was founded by the
PCA (Presbyterian Church in
America). We are facing secularism,
materialism, and atheism. Our
strategy is to train men and plant
churches. We have Brazilian contacts
and are learning from their methods.

The church in Portugal for whom I perform missionary work, has
five congregations: four in the Lisbon area and one in the North
in the Porto area. This last congregation came into being in an
unusual way. The Brazilian Manuel Junior played football for a
club in Porto. He was an elder in Brazil and set up a church in
Porto. As church we have taken Junior’s house group, consisting
of twelve members, under our wing. The small congregation in
Carnaxide which has grown from 7 members to 24 in a few years,
is my home base.
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The Reformed Presbyterian
Church of Ireland

Samuel McCollum

The Reformed Presbyterian Church
of Ireland has 38 congregations in
Ireland consisting of 1082 families
and approximately 3000 persons in
total; 11 retired ministers; 26 active
ministers.The denomination has
been a member of the ICRC since its
inception

Ministers are trained at the Reformed Presbyterian Theological
College, Belfast where the Professors are serving ministers of the
denomination. At present there are 6 men from the denomination
in training at the college, two of whom are training with a view to
mission work. There are also two guest students training for the
ministry of the Evangelical Presbyterian Church of Ireland.
The Reformed Presbyterian Church of Scotland is a sister denomination with two congregations at present. One of these is very
small, the other has seen considerable growth over the last 10 years.
The R.P.C.I. is active in mission work on three fronts:
- At home. Much has been done over the last ten to stimulate
the revitalisation of smaller congregations and to promote the
planting of new congregations.
- In the Republic of Ireland. The denomination supports a
minister and a mission worker in Galway. The work there has
been growing slowly and in 2006 was able to appoint two of its
own elders.
- In France. A team of missionaries to work in France was assembled in 1986. After language training the team moved to Nantes
in 1988. The work there continues until the present, although
now with just one family from the original team remaining.
Further details can be found on the denominational website
www.rpc.org

World Witness Associate
Reformed Presbyterian
Church (U.S.A.)

Rev. Andrew Howard

There are three areas of work in Europe: Russia, Germany
(Berlin) and Wales. Rev Howard, his wife and one other worker,
have sought to address social problems, such as addiction, as a
means of gospel outreach.
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Norwich Reformed Church
(England)

Rev. Stephen Quinton

The Norwich Reformed church is a
small Reformed church in the East
of England which subscribes to the
three forms of unity. The church
was planted in October 1994. We
have a church relationship with
one congregation in the Reformed
churches (liberated) here in the
Netherlands. That is with the
congregation in Assen (west) and it is
because of their invitation that I have
come to the conference.
We have a weekly congregation at present of between 20 –30
people. Ten years ago it was about 10-15 people. Though small
we have one full time pastor Dr. A.C.Clifford and myself as
an assistant part time pastor. My own theological training has
included an M.Th with Aberdeen university (a dissertation on
Calvin’s Geneva catechism) and a two year course of study at the
London Theological Seminary.
As a church we are quite isolated. At present we have no formal
link with any other congregations in England. As a Reformed
church we have a short history. Our congregation was started
in1994 and none of the members who started the church had
been brought up in a Reformed church. In many situations we
consider ourselves to be ‘feeling our way’ as to what to do.
As a church we are operating in a hostile enviroment. In the past
Norwich has welcomed Reformed believers. In the sixteenth
century Norwich welcomed over 6,000 Reformed believers to the
Netherlands and gave them refuge from persecution. However,
the city has not always treated its own local reformers quite so
well. The followers of John Wycliffe called Lollards were burnt
in Norwich and Thomas Bilney who has been described as the
father of the English reformation was also burnt in Norwich. In
our last national census Norwich I’m sad to say had the highest
percentage of professed atheists of any city in the UK. Clearly we
have a work to do!
So in summary we are small, isolated, with no great weight of
history behind us and we are operating in an hostile environment.
However, we have had many encouragements over the years and
the Lord is with us and helps us in many ways. We value your
prayers, support and fellowship in the gospel.
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Colloque Francophone

Rev. Malcolm Ball

CF is a smaller scale conference
similar to the Banner of Truth
Conference at Leicester. In 2008 we
hope to deal with various aspects of
Calvin and his teaching, as neither
are really appreciated in France. We
are encouraged to have people from
Eastern Europe where French is
often the second language. There is
a real need for sponsorship for such
people as well as for French pastors.

The Fundament-Foundation

- Mission as Ecumenical Support
Rev Jaap Doedens
The Fundament-Foundation
is a Christian organisation of
volunteers which maintains contact
with the Hungarian Reformed
church in Hungary, Slowakia,
Ukraina, Rumania and Serbia.
Due tot the Trianon treaty of 1920, Hungarians and also the
Reformed Church in Hungary were spread over several countries:
Hungary, Tsjechoslovakia, the Sovjet Union, Rumania and
Jugoslavia.

Missions Committee of
the ICRC

Rev. David Miller

The Missions Committee has four
tasks. 1. To produce a booklet, a
survey of the member churches’
missions. 2. To encourage cooperation. 3. To ensure that mission
is on the agenda. 4. to produce a
regular newsletter.

Since the lost battle of Mohács in 1526 there has been a long
chain of contacts between Hungary and the Netherlands.
Because the Reformation in Hungary and Holland had a
Calvinist ‘flavour’, Hungarian and Transilvanian students (the
‘peregrini’) traveled to Holland for their theological studies.
During the communist regime, Reformed people from the
Netherlands maintained secret contacts with Hungarian
pastors. Bibles were smuggled, small conferences where
organised, meant for mutual encouragement. The fall of the
Soviet empire meant new perspectives for the Hungarian
Reformed Churches. From 1990 onwards the Fundament
Foundation has developed several support programmes such as
conferences for pastors and elders, scholarships for pastors and
students who want to study theology in Kampen or Apeldoorn,
pastoral and diaconal support.
Due to the political situation in the Hungarian speaking
Reformed Churches, there has never been a secession.
Maintaining contacts with orthodox reformed people,
therefore, means having contact with the ‘big’ Reformed
Church in Hungary, which has a liberal and an orthodox wing.
This calls for an open mind: secession may be needed for
the sake of Jesus Christ, but is not something to be proud of.
Neither is it something that should be sought. There are many
disadvantages of being divided as churches. When in contact
with Reformed people in Hungary, we cannot impose our
history on them. If we confess that all history is also His story,
we should respect the way God guided his church in Centraland Eastern Europe and we should rejoice that the secret of
the gospel has been kept alive. The secret of the church can be
compared with an earthworm: if you cut it in two, both halves
live on!
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The Follow up

The business meetings in a nutshell

1

To become better acquainted and thus meet
regularly, appeared to be a clear desire. That the ICRC
member churches take the initiative for this, was
agreed to. To begin with, it was agreed to meet again
in November 2008 in Soest. Everyone can inform his
home church(es) of this. There is more preparation
time for the conference itself; the invitation shall
receive more time to reach its destination.

2

Mutual effort towards the proclamation of the
gospel in modern Europe was high on the priority
list. Overview and coordination is necessary. The
necessity of a European approach was underlined
and then with spearheads directed at the big cities
in areas where reformed church life is absent or
where it can use a good stimulant. As Rev. James
Maciver said when in an end of the day devotion he
reflected on the question which God put to Jonah
(is it right for you to be angry about the plant?..And
should not I pity for Nineveh?): God’s compassion
sends us into the World after Christ.

3

.

The desire to learn from each other and to
study together, makes joint theological reflection
important. The remembrance of the year of birth of
Calvin in 2009 and a decade later of the great synod
of Dordrecht 1618-1619 were pointed out as such
opportunities. As opposed to the busily growing
seed of disharmony, there should be effort made to
strengthen the sense of unity and catholicity. There
is enough which requires our attention, as Professor
Maris indicated: such as the connection between
the Israel of our days and redemption history,
charismatic influences, questions about creation,
our ecological responsibility.
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During the conference the organising
churches talked together in ‘business
meetings’ about how to give this
conference a follow up. They agreed to
the following issues:

4

It was thought that at the conference in 2008
a plan for about 10 to 15 years should be made.
In any case, preparations about both content
and organisation should be made for a European
evangelism conference in Edinburgh, Scotland in
2010, at which the plans should be drawn up for
mutual approach to church planting in Europe’s
major cities. People from the Free Church of
Scotland offered to make the necessary prelimenary
work. In 2008 alongside the plan conference, at the
intersection of Calvin remembrance and European
plans for church planting, maybe some thoughts
could be given to the missionary thrust of Calvin’s
theology.

5

The desire of the Theological University of
the Reformed Churches in Kampen to organise a
conference for orthodox reformed theology came
forward as a result of the discussion between
representatives from theological faculties on the
point of mutual co-operation. Such a conference
could be held every other year. The following
suggestions were offered as subject matter: church
growth and church planting; covenant theology,
n
Biblical hermeneutics, Calvin (2009).
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Jesus said, “I am
the light of the world.”
John 8:12
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