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R. ter Beek

Editorial

The world on this side of Greenwich is being shaken at this moment in
time by the heavy reactions here and there in the Islamic world to cartoons
which appeared in a Danish newspaper. Also in European countries,
followers of Islam have protested at the offence given to their prophet.
The borders of freedom of opinion are in discussion again. Does this right
to freedom mean the right to offend?

I

n the middle of all this tension, while sitting
at the dinner table, we read Matthew 12. There
the Lord Jesus says: ‘And so I tell you, every
sin and blasphemy will be forgiven men, but the
blasphemy against the Spirit will not be forgiven.
Anyone who speaks a word against the Son of Man
will be forgiven, but anyone who speaks against
the Holy Spirit will not be forgiven, either in this
age or in the age to come’ (verses 31-32). The Lord
certainly gives no license to offend him, or to treat
his disciples with contempt. This becomes apparent
in what follows, verse 36: ‘I tell you that men will
have to give account on the day of judgment for
every careless word they have spoken. For by your
words you will be acquitted, and by your words you
will be condemned’. But he gives the people who
personally fall short of Himself, a surprising amount
of room.
This brings us to the question: what does a
Christian think of these cartoons? Reactions are
also being given in the Christian press, that is
logical. I read an article which said that the Islam
will honour no other than Allah. But that there are
also groups which place Mohammed so highly that
this amounts to little less than deification. Here we
publish another article, written by Rev. Marten de
Vries, in which he sets this issue in the perspective
of mutual respect in a multi-religious society.
Further, in this issue you will come across two
articles about the celebration of the Lord’s Supper.
The one is about the Scottish experience. The other
is about a question which was discussed at the last
general synod of the Reformed Churches (liberated)
in The Netherlands: who may participate in the
Lord’s Supper?
Should anyone study the Scottish practice and
the Dutch celebration of the Lords Supper’, he will
discover quite some differences. And he who looks
at reformed churches in other parts of the world
will find even more. The command of the Lord Jesus
Christ: do this in remembrance of me, has lead
to many and various practices in the worldwide
church. The same will also be true of explicit Biblical
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charges such as ‘celebrate the sabbath’, ‘sing a new
song’, ‘proclaim the gospel’, ‘celebrate your feasts’
and ‘teach it to your children’. How do we cope with
such differences?
In the old Dutch church orders (1568-1581),
noticeably in the chapter about baptism and
Lord’s Supper, this sentence could be found
- ‘on indifferent matters one shall not reject the
churches abroad which use other ceremonies
than ours’. Indifferent: neither good nor bad. In
the Latin of those times: in adiaphoris damnandae
non erunt ecclesiae exterae quae aliis ritibus quam
nostris utuntur. Then reference was being made
to issues such as: how often should the water be
sprinkled, and: celebration of the Lord’s Supper
while standing, walking or sitting. In 1586 – in order
to show that this was relevant to more than just
the sacraments, this article was placed at the end of
the church order.
In the Church Order (2001 edition) of the
Christian Reformed Churches in The Netherlands
the sentence is still there, at the end (artikel 86):
‘foreign churches which have different practices
from us, must not be judged on indifferent
matters’. In the Church Order of the Reformed
Churches in The Netherlands (liberated) it has
become the concluding sentence of the article
on sister church relationships, article 47. It is true
that the ‘indifferent matters’ have become ‘minor
points’: ‘on minor points of Church Order and
ecclesiastical practice churches abroad shall not
be rejected’ (translation taken from art. 50 of the
Church Order of the Canadian Reformed Churches).
Such a stipulation does not deny that churches
wherever they may be, need to give a biblically
responsible form to the worship service, baptism
and Lord’s Supper, as well as to church government.
With such a stipulation you cannot open the door to
arbitrariness. But in our church practice we do not
always have rules which are to be the norm for all
times and all places. Even a biblically responsible rule
can be of a limited force. Or we can say - there are
different ways of being a biblically responsible church.
As far as this is concerned, making acquaintance
with the practices of Reformed Churches abroad
can teach you something about the way you discuss
liturgical matters back at home. To defend a certain
practice, you can appeal to the Bible. But if you reject
a liturgical practice for your own church, this does
not give licence for judging or rejecting the brother or
the church which does observe this practice. One old
■
reformed wisdom that we must observe!


G. Kwakkel

Why so difficult?

So often we would like to see a little more of God and of the way in which
he saves us. But he asks us to believe in him. That is the only way to
(eternal) life. Faith is all about the things we cannot see. Why does it have
to be this way? What is the good in that?
“But the righteous will live by his faith” (NIV). This
is undoubtedly the most famous text in Habakkuk.
No less than three times are these words from
Habakkuk 2:4 quoted in the New Testament. Paul
refers to them in Romans 1:17 and Galatians 3:11. The
writer of the letter to the Hebrews quotes them in
chapter 10:38. These words became famous because
of the role they played in the life of Martin Luther.
He experienced them as an enormous liberation:
you are cleansed of all your sins, if only you believe
in Jesus Christ.
In this article I first want to say something about
the meaning of these words in their original
context in Habakkuk. Then I describe how they are
used in the letter to the Hebrews and by Paul. At
the end I will try to answer the question: why does
God keep asking us to believe in him?

In Habakkuk

The righteous one in Habakkuk is a child of God
who is being threatened. Life is made impossible for
him by lawless people (Hab. 1:4). But more suffering
follows when the Lord sends the Chaldeans. The
Chaldeans are arrogant and just as insatiable as
death. Mercilessly they kill and slaughter peoples
and nations (Hab. 1:7, 10-11, 13-17; 2:4-5).
It is to such a threatened righteous one that the
Lord says that he must patiently wait for God’s
intervention (2:3). This is the only way in which his
life can be safeguarded. Even though the injustice
carries on, he should keep a level head. He must
remain true to His God. He must yield to the One
who will intervene at the proper time. That is the
trusting faith which the Lord demands in Habakuk
2:4: “But the righteous will live by his faith” (NIV).

In the New Testament

The letter to the Hebrews is addressed to people
who are dealing with suffering and persecution
(cf. Hebr. 10:32-34). The writer encourages them
to persevere and to keep waiting for the second
coming of Jesus Christ. They must not recoil,
but keep on believing, even though they cannot
see what they believe (cf. Hebr. 11:1). The writer
underlines his call for perseverance by quoting
words from Habakkuk 2:3-4. The readers can only be
saved through faith (Hebr. 10:36-39).
Thus, the context in which the letter to the
Hebrews quotes Habakkuk 2:4, resembles the
context in Habakkuk itself. God’s children, living
among people who frustrate them, must wait for
God’s coming with full confidence.
When the apostle Paul quotes Habakkuk 2:4, he
is dealing with questions that are quite different.
He writes in Romans 1 that there is but one gospel,
through which people can be saved. Jews as well as
gentiles stand guilty before God (Rom. 3:19). There
is only one way in which they can be acquitted, that
is, justified: only through faith in Jesus Christ (cf.
Rom. 1:16-17; 3:21 - 4:25).
In Galatians 3, Paul writes that nobody can share in
Abraham’s blessing through the law. There is, after
all, no one who really keeps the law. The same holds
true for all peoples, including the Jews: one can only
be justified before God by faith. It is what Habakkuk
already wrote: “The righteous will live by his faith”
(Gal. 3:11).
The background against which Paul makes use of
these words differs considerably from the original
context in Habakkuk. Briefly, the difference comes
down to this: for Habakkuk the question is how a
righteous person can survive among lawless people;
for Paul the question is how lawless people, who
stand guilty before God, can become righteous. (cf.
Rom. 4:5).

God alone

nAbout the author:
Dr. G. Kwakkel is Professor of Old Testament at the Theological University of the
Reformed Churches in The Netherlands in Kampen. H.J. Schilder (1916-1984) has been
teaching the same discipline there from 1953 until 1981.
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So the two contexts and questions are quite
different. At the same time, however, there is a
clear connection, for there is only one way to life.
Both for the righteous, the faithful children of God
in Habakkuk’s time, as well as for guilty Jews and
gentiles in Paul’s time. The only way in which they


can be saved is by surrendering to God in faith.
Their only security is God. They are completely
dependent on His intervention. Man cannot provide
the solution, only God can do that.
That was true in Habakkuk’s time, when the
Chaldeans invaded the country. They made things
worse than they already were. Nobody could do
anything against them. Nobody except God could
save the righteous from this threat.
The same was true in Paul’s time and now, for
anyone who stands guilty before God. They can
only be saved by God’s intervention through Jesus
Christ. God Himself had to do something impossible
through His Son: carry out a plan of salvation by
which guilty people could be acquitted (cp. Rom. 4:5
with Prov. 17:15)!

Questions for study or discussion
1.

2.
3.
4.
5.

What sort of life is meant by the statement ‘the righteous will live
by his faith’? Is this about survival in this world, or about eternal
life or both? See also Deuteronomy 30:15-20 and John 17:3.
Which elements in the prophecies of Habakkuk have to do with
the coming of Jesus Christ?
What are you now: a righteous person or a lawless one?
Why is believing both easy and difficult at the same time?
God asks that we believe in things we cannot see. How can
you explain to a nonbeliever that this is in fact something very
beautiful?

himself, the God who would save him, was enough
reason for him shout for joy!
God was at the centre of Habakkuk’s trusting
faith. It was all about him and what He meant to
Habakkuk. If you realize that, you can understand
something of why God keeps asking us to believe in
Him. It is not because God is unwilling to show us
something. It is certainly not because God wants to
make things difficult for us. It is because he wants
to be served by people who love him for who he is.
God himself wants to be our everything. He became
everything for us in his Son Jesus Christ. In what
Christ did, God proved that Habakkuk rightly called
on him as ‘the God of my salvation’ (Hab. 3:18). This
is what we are supposed to live out. By remaining
faithful to him in all circumstances and by waiting
on him in trusting faith. That is how God wants to
bring us to (eternal) life. That is how he wants to
deal with us. He is after our hearts.

n Originally published in Dutch as ‘Waarom zo
moeilijk?’ in the February 2006 issue of Wegwijs, the
montly magazine of the Reformed League for Bible
Study in The Netherlands;
www.bijbelstudiebond.nl.

God Himself at the centre

As sinful people we can only be saved by faith. That
is what Paul teaches us. The book of Habakkuk
shows us something of what that faith involves.
Habakkuk himself demonstrated the trusting faith
which the Lord asks of the righteous.
When the Lord sent the Chaldeans to restore order,
Habakkuk was totally confused about what his
God was doing. But he refused to break with him.
He kept calling on him as the Lord, holy God. He
remained convinced that the eyes of the Lord were
too pure to look on evil (Hab. 1:12-13).
When the Lord had showed him his coming in a
vision, Habakkuk’s inner being was shaken and he
stood trembling. But he kept looking forward to
God’s coming. He even prayed for it. What’s more,
he kept rejoicing and exulting in the Lord, even
when all possibilities of life disappeared. (Hab. 3:2,
16-19).
Habakkuk did not rejoice in what he saw with
the naked eye or in what he could touch with his
hands. He rejoiced and exulted in his God! The Lord
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This resource has been drawn up for two reasons. The first is that, as has happened
more often in the history after the Reformation, disagreement has arisen about
the relationship between the fourth commandment and the Sunday and about
its consequences with respect to the observance of the Sunday. The second
reason has to do with the background of this disagreement, namely, the changing
spiritual climate in our country into a secularised and multi religious society.
Recent economic and social developments (internationalism, globalization and
technology) have had a great influence on our national culture. This resource is
intended to help the churches renew their Christian conviction with regards to
Sunday rest and Sunday celebration in The Netherlands of the 21st century.

n Though the translation here offered
is officially approved, it does not grant
rights or privileges. The Dutch original alone
has official status. See www.gkv.nl under
‘generale synode’.

Sunday, glorious day
of the Lord. A resource

Introduction

We, as Reformed Churches in The Netherlands, are under the authority of the fourth
commandment as part of the Ten Commandments and all instruction contained in the
Holy Scriptures. It is partly because of this commandment that we celebrate the Sunday
as the day of the resurrection of our Lord Jesus Christ. We desire to understand more and
more of how the Sunday has been granted to us by Him for our redemption and for the
sanctification of all of our daily life.

1. S
 ection of

instruction

1. From Sabbath to Sunday

In the same way that Israel celebrated
the Sabbath throughout the ages so the
Christian church has received the Sunday
as day of the Lord. Jesus Christ calls
himself ‘Lord, also of the Sabbath’ (Mk.
2:28). He has rendered perfect obedience
to God and made the perfect sacrifice
for sin. On the first day of the week He
arose from the dead. God’s great works
in the completion of creation and in the
liberation of his people from slavery were
the motives for the celebration of the
Sabbath. In Christ God decisively furthers
the history of his redemption. God’s great
work in the resurrection of his Son from
the dead is now an additional motive for
the celebration of the Sunday.
In the New Testament the first day of the
week was the day for Christ’s appearances
to his disciples (John 20:19, 26). The first
Christian congregation gathered every
day in the temple and in the houses (Acts
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2:46). The first day of the week acquires
its special character in the assembly by
listening to the instruction of the apostles,
the breaking of bread (Acts 20:7) and by
the laying aside of gifts (1 Cor. 16:2). Later
this day was called ‘the day of the Lord’
(Rev. 1:10), the name that the Christian
church gave to the Sunday. That is why
we call the Sunday the ‘glorious day of the
Lord’.

2. The day and the days of the Lord

In the New Testament the celebration
of the Sunday is not connected to the
fourth commandment of God’s law in
so many words. Each day and the whole
of life is sanctified by Christ. Whoever
celebrates a certain day as a feast day
does so to honour God (Rom. 14:6). In the
New Testament world, the Sunday was
first an ordinary work day. This day soon
received its own specific identity, when
the congregations of Christ assembled in
the morning and in the evening.
Christ is the fulfilment of the whole
law (Mt. 5:17) and he takes up God’s
commandments in his teachings about

the kingdom. The great commandment
of love and perfection gives strength to
those who live in the footsteps of the
Master. The gospel account tells us how
he observed the Sabbath according to the
commandment and participated in the
assemblies in the synagogue. In the course
of the gospel one would not expect the
celebration of the seventh day to change,
until Jesus had died and his body was
resting in the grave on the Sabbath. It is
the resurrection of Jesus Christ from the
dead which determines the difference
between the new and the old.
Just like the other commandments, the
fourth commandment comes to us in
Christ. In his Person and in the unity
of the Scriptures the church wants to
understand what it means to remember
the Sabbath day by keeping it holy and
to rest on the day of the LORD. In the
freedom of the Spirit we want to do justice
to the temporary, the lasting, and the new
aspects in the will of God with respect to
the fourth of the Ten Commandments.

3. The temporary, lasting, and new
aspects

God wants to give his creatures rest and
allow them to catch their breath (Ex. 23:12).
He wants to free them from the burden
of working under the curse. The creationmotive (Gen. 2:2-3; Ex. 20:11) is reinforced
by the redemption-motive (Dt. 5:15). Man,
animal and land are allowed to share in
the rest that God gives.


3.1 We see the temporary aspect of the
fourth commandment in the seventh
day, in the living in the promised land, in
the claim of God’s law on Israel’s society,
and in the regulation with respect to the
Sabbath which the LORD commanded his
people. In this way too, the law has led
Israel to the Saviour. The Scriptures also
call the Sabbath a shadow of the things to
come, while Christ is the substance (Col.
2:17). The promised land gave temporary
expression to the rest. The Christian church
in the world is now a sojourning church.
Christians are not always or everywhere in
the world in a position to make the day of
rest and the Sunday coincide.
3.2 There are also lasting aspects of the
fourth commandment. We see them first
of all in how labour and rest alternate. We
see them further in the assemblies before
the LORD on the day of rest and on the
feast days. We see them in the letting go
of all human achievements and in living
from the generous hand of God. When
God after six days finished his work of
creating, we already hear how God rested
from his work (Gen. 2:2-3; Ex. 20:11). The
Lord Jesus adds that the Sabbath is made
for man (Mk. 2:27). He demonstrates this
in his proclamation of the gospel. He also
demonstrates it in acts of healing and
liberation for the children of Israel, acts
performed also on the Sabbath. They
especially point to the rest which can
be found in him and to which he invites
God’s people (Mt. 11:28-12:21).
3.3 The new aspect is that by Christ’s
resurrection it is no longer the seventh day
of the week, but the fist day that comes
under the spotlight. In Him the true rest
is found (Mt. 11:28-30). He is our Sabbath.
The whole life of sinners is freed from the
burden of sin and guilt by him. He makes
light shine over all the days of the week
and over all the peoples of the world.
The coming of his kingdom will give us
everlasting Sabbath peace (Heb. 4:9). Hence
we pray: ‘Come, Lord Jesus’ (Rev. 22:20).

4. Sunday, the day for the church

From this new aspect which came in
Christ, the lasting dimensions of the fourth
commandment can now be seen. The
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command to rest from one’s own work
and exertion needs to be made concrete.
Especially on Sunday we learn to find rest
in the accomplished work of our Creator
and in the accomplished sufferings of our
Saviour. Proceeding from his resurrection,
the first day of the week receives a new
character in Scripture. The living Lord
gathers his congregation around him on
that day. He sends her out into every day
life in order to let the light shine.
The assemblies of the congregation are
in line with Israel’s ‘holy assemblies’ on
the Sabbath. We are encouraged not to
‘give up meeting together’, all the more
as we see the judgment of the day of the
LORD approaching (Heb. 10:25). The ‘today’
of God’s voice which calls to repentance,
applies to every day when the Word is
sounded (Heb. 4:1-13). His voice is heard
especially as the Holy Scriptures are read
aloud and proclaimed in the assemblies.
Christ is the Lord of his church, a church
which he gathers into one body.
We want to do justice to the actual resting
and remembering of God’s works. We do so
when we celebrate the Sunday and reserve
that day for the meeting together of the
congregation. As Christian church we know
ourselves to be called to accept the gift of
this day of rest with thankfulness and to
use it optimally to God’s honour. Should
this opportunity be taken from us, the
Sunday remains as a sign of the desire to
serve the Lord in full freedom.
We encourage one another to keep
this day free as much as possible from
professional labour and from any other
activity which would keep us from the
worship services of the Lord, from meeting
together as a congregation and from the
rest which characterizes this day. We do
justice to the fourth commandment when
God’s people enjoy this day of the Lord by
distancing themselves from all ordinary
activities (Is. 58:13).

5. The congregation as Christ’s body
The double command of love is the
summary of the law and the red
thread running through all of the

commandments (Mt. 22:27-40; Rom.
13:8-10). Loving God as the highest
commandment is demonstrated in the
gathering of the congregation with her
Lord. In the assemblies, the congregation
presents herself to him who is her Head.
Loving one’s neighbour finds expression
in the will to come together as a
congregation. This congregation has
‘body of Christ’ as her title of honour. This
command urges us not to forsake our
assemblies, but to encourage one another
(Heb. 10:25). In this body not one member
can be missed (1 Cor. 12:12-31). The Sunday
observance binds the members together to
form this one body. Into this body we are
all baptised by one Spirit (1 Cor. 12:12-13).

6. Sunday and society

By God’s providence the Sunday has come
to us in Europe as a free day. The Reformed
Churches in The Netherlands have always
thankfully accepted this. The Dutch people,
however, have abandoned the way of
faith in God. They appreciate the Sunday
primarily as a day off. Now that legislation
has created more room to work on the
Sunday, civil protection of this day as a day
of the Lord has decreased. This urges us to
testify publicly and unanimously, in word
and deed, to the gospel of Christ. This
implies:
•
we point to the Creator of all that lives
who has given the rhythm of working
and resting to people who are created
in his image;
•
we testify to the Saviour who frees
lost people from the power of
sin and brings us together in his
congregation;
•
we praise the Spirit who wants to
renew damaged people after the
image of Christ and guides us to the
renewal of heaven and earth.
We want to uphold the Sunday to the
honour of the living Lord and as the day of
the Christian congregation. We also stand
up for maintaining the Sunday as a day of
collective rest. From the very beginning,
the God of Israel included also the staff, the
foreigner and the animals in the day of rest
(Ex. 20:10; Dt. 5:14). We also desire to give
form to the celebration of the Sunday in such


a way that it displays an attractive picture of
our rest with God and our communion with
each other. It is our prayer that this example
and witness will invite also our neighbour
to Christ. In our daily work, in our leisure
time and on the Sunday, we want to testify
to Christ by finding our rest in him. That is
how we, united in our confession of Lord’s
Day 38 of the Catechism, want to do justice
at this time and under these circumstances
to God’s purpose with regard to the fourth
commandment and the Sunday.

The delegates of the
Regional Synod of
Utrecht...
(photo P.G.B. de Vries)

2. P
 ractical-ethical
section

2.1 In a society with mobile phones,
laptops, traffic jams, internet and email,
people are rushed. Time spent in labour
and leisure flow over into each other, in
spite of a shortened work week. It is thus
high time that we go back to learn from
the Creator who made labour and leisure.
Christ is Lord of redeemed slaves and of
the day of rest.
2.2 Life and work continue to be subject
to the curse of the fall into sin (Gen. 3:1519). Also in a highly developed economy
and society, work remains toil for many
(Eccl. 1:3). Education exerts great pressure
on younger and older people. For this
reason, it is healthy that the Creator
introduced a day of rest into the rhythm
of the week (Gen. 2:2-3; Ex. 20:8-11; 23:12).
In line with God’s example and command
we are to come to rest, learn to enjoy
life and look back on the work that has
been accomplished. In this way God is
honoured as the one who does all work.
It all depends on his blessing, not on our
performance.
2.3 The rest comes first (the laying aside
of our labours), and then the celebration
follows. God accomplished his creative
work and thus laid the foundation for
the Sabbath. Jesus Christ accomplished
the work of redemption and thus laid the
foundation for the Sunday. He creates
time to come to rest in his nearness. His
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commands, also to rest, are not heavy (1
Jn. 5:3; Mt. 11:30). Thus we learn to long for
the perfect rest (Heb. 4).

day of the week (Jn. 20; Acts 20) which
is called “the day of the Lord” by the
congregation (Rev. 1:10).

2.4 The LORD commanded that staff,
animals and the land also share in the
rest. This rest has implications for the
Dutch people, society and the economy.
God is concerned with the recreation (true
‘re-creation’) of his world. In word and
deed the church has to testify to the rest
of the Creator, Redeemer and Renewer of
all that lives.
2.5 By resting we make it clear that
we realize that we have been freed
from slavery, also from our own sins,
performances and economic laws. By
celebrating the Sunday, we give expression
to the recognition that Christ is Lord also
of the day of rest (Mk. 2:28). When he
says “Do not be anxious about the day of
tomorrow”, this certainly applies to the
Sunday (Mt. 6:34). On the day of rest we
learn to enjoy his care, just as Israel learned
it through the gift of manna.

2.7 Christ calls us to his congregation,
which is his body. The congregation does
not consist of individuals, but is the body
of Christ. It is comprised of many members
through the power of the Spirit. When the
Redeemer calls us to his congregation,
there is no room for individualism.

2.6 Although the Old Testament contains
few direct prescriptions for worship on
the Sabbath, the celebration is given a
certain form. We may point, for example,
to the presence of the “tabernacle of
meeting” and the offerings, to the “sacred
assemblies” of the people, and later to
the synagogue. Jesus was accustomed to
going to the synagogue on the Sabbath
(Lk. 4:16). In the New Testament, Christ
appears to disciples and women after his
resurrection. They assemble on the first

2.8 When the congregation convenes for
worship, she presents herself as the body
that puts herself in the service of Christ. In
the worship service she presents herself
to her God as sincerely ready to enter
into God’s rest (Heb. 4). In line with the
example of the Early Church, we too need
the second worship service to enjoy the
Sunday as a whole and as a congregation.
If absenteeism from the second service
becomes more common place, the
congregation should be instructed and
motivated to become more diligent in
taking part.
2.9 In church education it is necessary to
make clear the interconnectedness of:
a. God’s command and its willing
obedience;
b. the congregation which assembles and
what it means to be a living member;
c. the choice of a career and our personal
responsibility.
We need the proclamation of the Word
and the communion of saints to develop a
Christian lifestyle.


…..and those of the RS
of North Holland were
in close consultation
with the deputies for
“Sabbath and Sunday”
for the wording of the
Synod pronunciations
of the General Synod of
Amersfoort Centre about
the Sunday.
(photo P.G.B. de Vries)

2.10 When due to economic and social
pressures Sunday labour increases, it
is necessary to point out to each other
the need for rest from our own exertion
and our complete dependence on God’s
blessing. Work which is in the service of the
gospel (Mt. 12:4-5) and works of compassion
(Mt. 12:6-7) may be necessary. It offers
us also an opportunity to give shape and
form to what it means to follow of Christ.
Under which circumstances (professional)
labour is necessary is something that shall
be determined in Christian liberty. Such
consideration shall take place by listening
to God’s Word, with prayer for wisdom and
asking for advice. Isaiah 58:13 can serve here
as a practical directive and basis.
2.11 The danger of regular Sunday labour
is that one loses the rhythm of Sundayrest, that one does not have the energy to
attend even one worship service and that
you isolate yourself from congregational
life. This makes a life of prayer even more
necessary in order to render dedication to
the Lord of life, who is at the same time the
Lord of his congregation. It is also good that
the congregation supports those who have
to work. This is possible through prayer
and personal interaction with one another.
In determining the hours of worship,
consideration should be given to those
times when members of the congregation
who have to work are most able to attend.
2.12 Sunday labour simply for increased
financial return, is to be rejected, as is all
love of money (1 Tim. 6:9). “No-one can serve
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two masters. You cannot serve both God
and Money.” So says Jesus our Lord (Mt.
6:24).
2.13 The law of the LORD is the guideline of
thankfulness for the redemption we have
in Christ. The fourth commandment helps
us – in labour and rest – to experience the
sanctification of our whole life. The Holy
Spirit fills the congregation as a temple.
There sinners receive the power to live to
God’s honour all the days of the week.
2.14 Christ redeemed the Sabbath from
human laws which place a burden on
the day of rest. Developing a pattern of
Sunday-sanctification requires creativity:
to discover what is the good and
acceptable and perfect will of God. (Rom.
12:2). It requires love so that we can be a
hand and a foot to one another.
2.15 In judging one another and speaking
about one another it is good to use a
‘lifestyle of patience and mercy’. It is not
just the outer marks of Sunday labour
which are determinative. One must judge
the motives when it comes to Sunday
labour. In this context the following words
of the Lord Jesus are beneficial: “If you had
known what these words mean, ‘I desire
mercy, not sacrifice,’ you would not have
condemned the innocent. For the Son of
Man is Lord of the Sabbath” (Mt. 12:7-8).
2.16 In the training in faith it is important
to develop a personal and shared lifestyle.
Household rules can assist us in finding

rest and peace on the day of the Lord.
Household rules are agreements among
adults in which clarity is given concerning
choices with respect to a lifestyle relevant
to the celebration of the Sunday (e.g.,
homework, media, types of recreation).
The freedom which the Spirit wishes to
work in our hearts may not be put under
pressure by our busyness. At the same
time God has given the day of rest for
the enjoyment of leisure and recreation.
Household rules are agreements which are
taught to children as a way of personally
giving form to Sunday rest. Thus the
younger generation can learn how to give
shape to Sunday rest in a responsible way.
2.17 Another aspect of celebrating the
Sunday is to lay aside all trust in ourselves
and our own work. Only Christ is able to
redeem us from the slavery of the curse and
from the power of sin. Repentance from
dead works is a turning to the living God.
2.18 A powerless and joyless celebration
of the Sunday has to do with a life of little
faith which fails to find its power in Christ
as Lord. However, a living faith in Christ,
the Living One, will lead to a fervent
and joyous celebration of the day of his
resurrection.
2.19 Focussing on the accomplished work
of Christ and on the renewing power of
the Spirit has implications for the day of
rest. It implies that we do everything that
promotes a joyous celebration of the day
of the Lord and that we refrain from doing
those things which break this down.
2.20 Society has become estranged
from the Sunday as the day of rest.
The Sunday as the day of the church is
primarily a matter within the boundaries
of the congregation and its homes. The
congregation of Jesus Christ shall seek
ways and means to reach out to its
neighbours and to invite them to taste
something of this real rest. To those who
come to faith in Christ and desire to join
our congregation, we are happy to tell
why this day is so valuable to us and why
we celebrate the Sunday with so much joy
■
(cf. 2.15).


After sailing back
across the pond
More than 31 years as an
American in The Netherlands
J.M. Batteau

I am an American. I was born in New York City in 1946. My grandparents on
my mother’s side were immigrants from Puerto Rico and spoke Spanish at
home. On my father’s side, our family name, Batteau, is a French name. It is
a variant of “Bateau,” and means “boat.” So, like most Americans, my roots
are European. That’s why coming to The Netherlands was like coming back
across the pond (a nice trip for a “Batteau”!).
I came to faith in Jesus Christ as my Savior as a
first year student at Harvard University, through
a student Bible study. Francis Schaeffer, founder
of the Christian study center L’Abri in Switzerland,
came to Harvard in 1964 to give lectures, pointing
out the inner contradictions of our humanist culture
(and my own life), and showing how the Gospel
brings us to God through Christ’s sacrifice on the
cross and His real resurrection from the grave. The
Scriptures began to live for me, by God’s grace, and
they remain light for my life.
After a few years in a radical Pentecostal church, I
read John Calvin’s Institutes. This was a new turning
point in my life. I felt I had found in the Reformed
Faith the depth and breadth of Christianity that
I had missed in my charismatic circles. After
graduating with a B.A. from Harvard in 1968 I began
studies at Westminster Seminary in Philadelphia,
enjoying the teaching of such professors as
Cornelius Van Til in apologetics and Edmund
Clowney in homiletics, and getting my M.Div. in
1972. However, although I loved studying theology, I
wasn’t sure I was cut out for the ministry. I worked
a couple of years and came to Europe in 1974, with
the idea of perhaps studying more theology at the
University of Tübingen in Germany.

The new country

It turned out differently than I had planned! I
met my Dutch wife, Margreet Sonneveld, at the
n About the author:
Rev. J.M. Batteau is a member of the editorial team of this magazine
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Dutch l’Abri in Eck-en-Wiel, founded by Prof. Hans
Rookmaaker, a close friend of Francis Schaeffer’s.
After we got married we decided to stay in The
Netherlands. After some hesitation, I wound up
continuing my theological studies at the Free
University of Amsterdam. There I met such famous
theologians as G.C. Berkouwer and H. Kuitert. In my
experience it was spiritually quite a dry place.
Things were changing in our lives. I was gradually
learning more Dutch, through a little book “Teach
Yourself Dutch” and watching Dutch T.V. Our first
daughter, Jesseka, was born. As far as spiritual
changes are concerned, we decided to become
members of the Reformed Church (liberated) and to
move to Kampen, where I received the Drs. degree
in 1978 at the Theologische Universiteit (then
“Hogeschool”) of the Reformed Churches (liberated).
We enjoyed and appreciated Kampen a lot. It is a
lovely old city on the IJssel river, with some church
buildings going back to the Middle Ages. Some
of my Professors were L. Doekes, J. Douma, J. van
Bruggen, C. Trimp, and J. Kamphuis. The last four are
still living, but Professor Doekes passed away some
years ago. He was the epitome of the proper Dutch
gentleman. This did not mean he was a pushover
at exam time, however! The Dutch style of taking
exams was very individual, doing “tentamens.”
This means that you learn your material, make
an appointment with your Professor, and he grills
you. I always tried to have the “last word” when
I departed, taking leave with a polite “Tot ziens,
Professor!” (“Goodbye, Professor!”), but Prof. Doekes
always managed to have the last words of parting
wishes,“Tot ziens, meneer Batteau!,” with a benign
smile on his lips.
The Theologische Universiteit in Kampen (one of
two there), was a lively place, with students and
faculty active in their scholarly pursuits. It was also


became believers or not. This seemingly “minor
point of doctrine” had split the church in 1944,
and remained an important issue. This was quite
a surprise to me, for in our English-speaking world
this issue has not been a source of division. In the
1970’s the “Synodical” churches (which originally
saw the covenant as being for the elect alone) had
become quite liberal, so this was no longer the main
issue separating the “Liberated” churches from
them. But it was in the 1970’s still a matter which
got a lot of attention, historically and dogmatically,
at the Liberated seminary.
By this time Margreet and I were wondering what
God had for us in store in His plan for our lives.
The Reformed Churches (liberated) asked me and
Rev. Niek Gootjes, then a pastor in Leyden, to go to
South Korea to teach theology in Pusan at Korea
Seminary, the seminary of our sister-church, the
Presbyterian Church of Korea (with the nickname
“Kosin”). We accepted the invitation. Our son Lukas
was born, I was ordained as minister of the church
in Meppel, quickly became “emeritus” minister with
my mission to Korea, and we left for Korea at the
beginning of 1980.

(photo P.G.B. de Vries)

a spiritually enriching place, where one felt one
with each other in commitment to Jesus Christ, to
the authority of His Word, and to the continuing
validity of the Three Forms of Unity: the Belgic
Confession, the Heidelberg Catechism, and the
Canons of Dordt. This was, for me, a refreshing
contrast with the Free University of Amsterdam.
In Kampen the heritage left by Klaas Schilder,
who died in 1952 and was a leader of the church
“Liberation” in 1944, was still evident. This was
so at the seminary and also in church life. One
striking thing was the emphasis on the “redemptive
historical” approach to the Bible. This means that
the Bible was seen not primarily as source of proof
texts for dogmatics, but as a record of God’s work
in history. This was an approach I had already
learned to appreciate at Westminster. Further,
God’s covenant was a central theme. In the line of
Schilder, God’s covenant was emphasized as God’s
gracious dealing with believers and their children.
At the time of the Liberation the General Synod
had insisted that all ministers see the covenant as
a covenant with the elect, whereas Schilder and
others, in the line of the Secession of 1834, felt that
the covenant was made with believers and their
children, regardless as to whether those children
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The Far East

Our eight years in Korea were full and fascinating.
Our kids - our daughter Saskia was born and
we adopted a Korean girl, Suzy - went, with the
Gootjes’ kids, to a little “Dutch school” on the
premises of the seminary. Niek and I both taught
dogmatics at the seminary, which was rewarding
and stimulating. Sometimes we, as the two “Dutch
families,” felt the cultural differences strongly,
but we got to feel at home and spiritually united
with our Korean brothers and sisters. I’m afraid
my Korean was never fluent, but I could make
myself understood on theological topics. It was a
different story if someone asked me about politics
or baseball, however!
Being in Korea in the ’80 was encouraging, for
God was blessing His people with church growth
and with a missionary vision. Korea was a place
where it was easy to get into a conversation
about the Gospel with your taxi-driver. In church
life, members attended regularly “dawn prayer
meetings”. The “Kosin” churches maintained
the heritage of their founders, who after the
Second World War refused to have fellowship
with ministers who had compromised with
Japanese Shinto worship during the war. The
“Kosin” churches remain, thankfully, committed


to the authority of Scripture and the Westminster
Standards. The seminary moved a few years ago to
Chonan, nearer to Seoul.

Back to Holland

We returned to The Netherlands in 1988. After
a temporary stay in Bunschoten, we moved to
Zaandam, where I had received a call to serve the
church there. For four years this was our home,
on the northern side of the IJ river across from
Amsterdam.
In Zaandam I was the for the first time an “echte
dominee”, a real minister with a congregation. This
was a new experience for me, and not always easy.
Everybody could tell from my accent that I was an
American. This was sometimes an advantage, for
you could make language mistakes and everybody
was accepting. There were also some hilarious
language moments in the pulpit. At one point I said
that Abraham went with his caravan on his journey
from Ur to Haran. However, I inadvertently used for
“caravan” the Dutch for a modern trailer pulled by
a car!
In Zaandam my tasks were preaching, giving
catechism lessons to the young people, visiting
members in their homes, presiding at church
council meetings, being present at classis meetings
(similar to presbytery meetings), as well as other
activities connected to our church federation. I
learned that the Reformed Churches (liberated)
put a premium on order, homogeneity, and
organization. Of course I knew this in theory, but
I learned in practice what it meant in church life.
These are all valuable qualities. The down side is
that with an emphasis on order and homogeneity,
the spontaneity and freedom of church life can
sometimes be stifled.
Historically, the General Synods have meant a
good deal for church life in The Netherlands.
Already in the 16th and 17th centuries, Dutch
Synods specified which songs could be sung in
church services: psalms, with as exception a small
selection of hymns. The practice continues today
that the General Synod makes decisions with
regard to which Bible translation may be used in
services, and which songs sung. While there is in
the Presbyterian tradition a stream which sings
psalms exclusively, in many Presbyterian churches
the choice of what is to be sung in services is very
much a matter for the local church to decide, and in
most Presbyterian churches the choice as to what
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translation of the Bible is to be used is also left up
to the local churches.
Here in Holland, in our Liberated Reformed
Churches, a premium is put on Reformed education,
particularly at the level of elementary and Junior
and High School. When we lived in Zaandam, our
younger children went to school at the Reformed
elementary school in Amsterdam, while the older
children went to the Reformed High School in
Amersfoort. The trip to Amersfoort was a long
one, a total trip of more than three hours per day.
Looking back, we wonder if it was wise to send
our kids so far. Still, I am very appreciative of our
churches’ emphasis on Reformed education for our
covenant youth.

On to Wageningen

In 1993 I received and accepted a call to the
congregation in Wageningen, a university town
between Utrecht and Arnhem. It is nicely situated
on the banks of one of the branches of the Rhine
river. We had many students in our congregation,
and also quite a few foreigners as visitors. This led
to having English-language services every month,
after the regular Dutch service. As a native English
speaker, this was a pleasure for me. We duplicated
the Dutch service, using the Book of Praise of our
sister-churches in Canada, the Canadian Reformed
Churches. Usually we had a congregation made
up of asylum seekers, foreign students, and Dutch
people wanting to experience an English service.
It was stimulating to be the minister of a church
with so many students, most of whom studied at
the agricultural University of Wageningen. I had a
chance to interact with students at a key moment
in their personal development.
Something else that came across my path during
my time in Wageningen was more contact with
India. In Korea two of our students in Pusan had
been the couple Matthew and Anama Ebenezer,
from India. We knew that they had returned
to Dehra Dun, India, to teach at Presbyterian
Theological Seminary. Through the BBK committee
we developed our contacts with Reformed
brothers and sisters in India. This led eventually
to having sister-church relationships with various
Presbyterian and Reformed churches in India,
something that has enriched our life here in The
Netherlands. I myself have had the oppportunity to
make four trips to India, and, although every time
I am felled by diarrhea, I have come to have a deep
appreciation for our Indian friends in Christ. We are
10

On to Scheveningen

The vessel the “Batteau” traveled west in 2001. It
was then that we moved to Scheveningen, a part of
The Hague, on the west coast. I became the pastor
there, which I remain.
Here in Scheveningen we are experiencing what it
means to be a church in a very secularized society.
We have many young people in our congregation.
They come under the pressures and strains of a big
city. Some come irregularly to church. Some are
attracted by “evangelical” churches and services,
which tend to be more lively than our more
traditional services. The challenges of our day are
many, and we seek in our congregation to face
them in the power of the Word of God. How do we
reach the people of our generation, in and outside
the church, with the Gospel?
In March of this year I became 60. Amazing: am
I that old? I used to think that people who were
60 were basically through with a productive life.
But that is nonsense. God calls us to serve Him
with all our energy, our life long. As an American
I have sought to understand and relate to Dutch
culture and church life. I will always remain to some
degree a “foreigner.” Nevertheless, with a dash of
humility, and a good dose of humor, I have found
it a blessing to be of use to the Lord in this country.
My wife still corrects my sermons for obvious faults.
She still helps me to understand what “the Dutch
style” of communicating in certain situations is. My
children put up with my strangeness. I have learned
to feel at home here in the land of Rembrandt and
Van Gogh, the land of Abraham Kuyper and Klaas
Schilder. Who knows how many more years the
Lord will give us here, before the “Batteau” moors at
■
a quieter dock?

New premises for the Reformed
Theological College, Belfast

T

he first Tuesday of October 2005 was a significant day for the
Reformed Theological College of the Reformed Presbyterian
Church of Ireland. On that day the College started the 2005/2006
session at a new and modern facility made available by the
Knockbracken Congregation. Professor Leahy, former principal,
declared the College building officially open. (Note: Prof. Leahy died
suddenly on 4 January at the age of 83).
The College is
under the control
of Synod. A Board
of Examiners
consisting of
six ministers is
appointed annually
by Synod. This
Board together with
the Faculty forms
the Committee of Superintendence (convener Rev. John Hawthorne).
The Moderator of Synod, Rev. Samuel McCollum, and the convener
of the College Committee, Rev. John Hawthorne, spoke words
of thanksgiving to God. The principal, Rev. Prof. Ted Donnelly,
addressed all present, preaching from Romans 10 : 15, ‘How beautiful
are the feet of those who bring good news’. He gave five reasons why
gospel preachers are to be welcomed: (1) because of the authority
with which they are invested (as sent by God); (2) the blessing which
they offer (the good news of salvation); (3) the need which they
address (none can call on the Lord unless they hear the message); (4)
the simplicity of what they ask for (that men call on the name of the
Lord); (5) the audience whom they invite (everyone, everywhere).
The Reformed Theological College has often moved since its
founding in 1854. From 1954 to 1972 the College was accommodated
at the premises of Grosvenor Road Church. Since 1972 the classroom
and library have been located at Cameron House, Lisburn Road,
Belfast. The premises house the Library, which dates from 1854 and
contains a good selection of books, especially of the Puritan period.
Although the Covenanter Book Shop is not officially connected with
the College, it is located in a nearby building and caters for the needs
of the students. The College address now is: 35 Knockbracken Road,
Carryduff, BT8 4SE, Northern Ireland.
Eight students have started their course in October 2005. The
next intake will be in 2008. Besides the principal (teaching New
Testament), the teaching staff consists of the professors R. L.
W. McCollum (Pastoral Theology), W. D. J. McKay (Systematic
Theology, Ethics and Apologetics), and W. N. S. Wilson (Old
Testament), and lecturer Rev. C. K. Hyndman (Church History).
Miss Vera Cromie is librarian. The faculty publishes annually the
Reformed Theological Journal.

News update

blessed with visits from Indian pastors, and they
have led services in different local churches.

[Sources: Covenanter Witness, November 2005; www.rpc.org]’
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Muslims can say anything...
...Christians have to rejoice in their Lord
M. de Vries

Also in the Christian press much has been said and written as a result of the
controversial Danish cartoons of the Islamic prophet, Mohammed. Many
people pointed out that Christians are also mocked and hurt. They are used
to it, but as followers of Jesus Christ, on principle, they react differently.
They, in contrast to Muslims, do not feel personally hurt when their Saviour
is scoffed at. They do suffer under this - also when they, personally, are
laughed at - but they do not curse in return. They might protest, but they do
not threaten and they do not use physical violence, nor do they notify the
police, calling for prosecution. All being well, they ensure only that are not
suffering under justifiable abuse because they have not been behaving as
Christians, according to 1 Peter 4 from verse 12 onwards.

Christians take distance from the cartoons because,
in their love for Muslims, they do not seek their
strength in making the religion of another look
ridiculous. A bit of humour, especially a bit of selfmockery and putting things into perspective, is fine.
Even satire à la Isaiah 44 (about people who make a
god for themselves out of a piece of wood of which
the rest serves as firewood) can have its function.
Or the bitter mockery from Elijah on Mount Carmel
suggesting that Baal was deep in thought or
busy or asleep. But these bible chapters cannot
possibly be used as an excuse for deliberately
offensive questions or criticisms of the Islam.
They are, at best, for inside use; for when baptised
people exchange the one true God for something
which cannot be a god. But mocking is completely
counter-productive when we desire to spread the
“incense of Christ” amongst Muslims.

Ideal

Honesty forces us to say that the practice does not
always live up to the ideal.
Writing in the daily Trouw of 8th February, J.
Slomp pointed to the La Divina Commedia of the
Florentine poet Dante Alighieri. In this 14th century
piece of Christian literature the body of Mohammed
and the head of his son-in-law, Ali, are ripped open
n About the author:
Rev. Marten de Vries is Reformed (liberated) minister in Rotterdam and is regularly
engaged in conversations with Muslims. This article appeared (somewhat abridged)
in Dutch in the Nederlands Dagblad of Monday 13th February 2006 under the head
‘Cartoons kans voor gesprek met moslims’ (Cartoons Opportunity for Conversation
with Muslims).
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by the devil. Would this have brought love for the
Lord Jesus into the heart of any Muslim?
But even what Christians did to each other was
often in contrast to scriptural principles. Catholics
brought Protestants to be burned. I would not like
to be held responsible for every belittling word
uttered by the great reformers. And (although there
is always more to be said about every separate
incident), I distance myself just as much from the
crusades as from Augustine’s misuse of state power
in his struggle with the North African Christians
who were followers of Donatism.
And also today, in their judgement of Muslims,
Christians prefer to let themselves be motivated
more than once by primitive instincts than by the
correction of the gospel.
On the other side, we may remember that there
are countless Muslims who are not only saddened
by the whole current commotion but who are also
utterly ashamed of it. They perceive insincerity in
their own circles. Political anger and frustration is
being packaged as religious offence. One Islamic
mother wrote that all those Muslims who name their
child ‘Mohammed’ and who do not go on to bring
the child up ‘in the fear of Allah’, reveal just as little
respect for their own prophet. And there are Muslims
who point to the example of Mohammed, who
himself used to ignore much insulting behaviour.

Dhimmi’s

It has already been pointed out that Muslims do
much the same themselves. Sickening antisemitic
satirical cartoons existed long before the Arabic
European Liga of Diyab Abou Jahja published these
as a reaction to the challenged issue of JyllandsPosten. Within and outside of the Middle-East,
drawings have been circulating in which Western
political leaders are being dragged through the dirt.
What I still miss, is that as a rule Muslims are the
least bit diffident of making the Christian religion
ridiculous and discriminating against her followers.
What Christians ever did or neglected to do
may be embarrassing, but it is characteristic of
Islam to see non-Muslims as dhimmi’s, second class
citizens in countries where Muslims are in control.
Except for when we are talking of former Muslims,
Christians are by no means always persecuted. And
12

a Muslim from using Bible texts which are useful for
him to confirm that Islam is right.
Muslims can say anything. Imagine the
commotion there would be if somebody started
using the Koran like this! And there are evangelists
who actually work like this. The very idea that pieces
of the Koran be used to underline Christian doctrine
makes Muslims flame up in great indignation.

Offensive

Portrait of Dante Alighieri
by Botticelli

public ceremonies by Christians are not always
impossible in Islamic countries, although officially
it may be forbidden. Missionary activity is punished
in any case and falling away from Islam is seen as
criminal behaviour and treated as such. Such things
are in sharp contrast with the rights Muslims
boisterously claim for themselves in the West.

Incest recommended

Also the content of the Christian religion is
frequently completely slandered. It was with great
pleasure that the Danish flag was being trampled
upon, with cross and all! To say: “This is allowed
because they did it too”, is childish. In any case, it
does not testify to respectable principles.
Also the Bible, the Old and New Testament,
is frequently the object of bitter abuse, while the
Koran is set above any criticism. Now of course it
would be possible to find Muslims who consider
that open questions may be asked of the Koran, in
any case in the post modern Western society. Biting
criticism of the book which is holy for them, would
not be tolerated of course. In the meantime not
only in obscure mosques but also in busy shopping
streets, books are for sale in The Netherlands in
which the most terrible things about the Bible are in
black and white. No, not about the Bible as it should
have been according to Muslims – but never existed,
but about what for Christians is the Holy Scriptures.
Examples? That the book of the church is corrupt. That
it contains pornographic passages. That incest and
rape are recommended in biblical histories. And that
the faith of Christians is so ridiculous that according
tot them, God needs to relieve Himself. Jesus is God, is
not that what Christians say? Thus: God was hungry,
ate and drank and went to the toilet! It does not stop
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Now we cannot deny Muslims the right to ask
questions. When these are asked out of interest or
lack of understanding, I am personally glad of them:
they offer a chance to witness.
We must realise that the gospel in itself is
offensive! The Bible says the very same thing and
not without reason. God appeared in the flesh,
Jesus who humbled himself to become one of us,
with all that this entails inside and out; God’s Son,
born as man, not only out of the pure virgin Mary,
but also of a prostitute further back in the family
tree; a naked Jesus on the cross. Indeed, no beauty
or majesty in his appearance that we should desire
him. It all gives rise to vehement reactions, more
emotional than the questions Christians may have
for example over Mohammed’s dealings with
(young) women. Even though it is only because
Muslims actually want to hold Jesus up high as one
of Allah’s prophets.
A Christian who does not understand how his
confession can go against the grain with others, has
not understood the gospel himself yet.

Without shame

None the less, it is especially dear for us all. Muslims
must realise that they cannot just say anything in
any possible way and certainly not while talking with
Christians. Would it not be fine if not only Christians
in Pakistan would take to the streets to protest
against provocative cartoons from Scandinavia, but
that also in Dutch cities, Muslims clean their shops
of substandard anti-Christian literature.
But I am not talking to Muslims here. This is a
newspaper for involved Christians. As Christian you
must fearlessly and boldly keep “rejoicing in Christ”,
yes: in the crucified Christ. Make clear that He is
truly everything to you. By so doing, something else
comes directly within reach. Secularised Dutch have
become immune for it, but Muslims are capable of
feeling how much it hurts when somebody makes
depreciative comments about something which is
actually holy to you. Under God’s blessing, may it be
an opening for the power of the message of the weak
■
Christ!
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God’s salvation for the
homosexual
II: Pastor for the homo
Ph. Troost

In our first article we considered what God’s salvation means for the
recovery of somebody’s identity. Now this will be worked out in thoughts
about pastoral dealings with, and care of the Christian homo in the midst
of a congregation. Not all the questions we come up against in pastoral
practice will be answered, but we do try to indicate a direction.

1. In practice

What we have written up until now, assumed
that if we are to talk about homosexual bias, we
are not talking about a disease or about sexuality
as something ‘separate’ but about somebody’s
identity. The pastor who talks to a homosexual
brother or sister about his or her homosexual
bias, only does the homo justice when he begins
with the link between God’s salvation and man’s
identity, as explained in the first article. We will
explain this now for the practice of a pastoral talk.
Because of our subject we talk here about pastorate
for the homo, but in principle this does not differ
from the talks with hetero’s on the subject of
how you stand with your identity (including your
sexuality) before God.

2. What does the pastor come to do?

The pastor who visits a homophile brother or sister,
goes there to bring salvation, applied to the actual
situation of this particular person. When we see
God’s salvation as forgiveness of guilt and recovery
of human identity, the homo may hear - just as any
other christian - that he is no longer judged to stay
in the place where he is (as if he was imprisoned
there). He has received a new identity in Christ.
Only, neither the pastor, nor the homo himself,
know in which way this new life will take its shape
for him or her.

3. Hope

The character of the pastoral talk is not that of
‘must’ (legalistic approach), but that of hope
(eschatological approach). In Christ, we receive a
new perspective: we can, in the midst of tension,
n About the author:
Rev. Philip Troost (*1959) was minister of the Reformed Church (liberated) in DriebergenRijsenburg 1994-1999, and since then has been student pastor in Zwolle.
Email: philiptroost@solcon.nl.
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powerlessness and difficulty look at ourselves
and the future with hope. Courage to commend
yourself to God’s guidance can be drawn from this
hope, and courage to reach out to Christ and His
Spirit. In this way the strength of mind is found as
far as the homosexual inclination is concerned, to
set steps in obedience in the relationship with God,
and to take responsibility for the position which is
there in Christ.
With these steps I mean actually taking the five
steps in faith set out in the Bible, as I indicated in
the first part of this article:
1. Be saved (Acts 2:40)
2. Be reconciled to God (2 Corinthians 5:20)
3. Be filled with the Spirit (Ephesians 5:18)
4.	Be of the same attitude as that of Christ Jesus
(Philippians 2:5)
5.	Be built as living stones into a spiritual house
(1 Peter 2:5)
These are steps on the way of the dying grain
of wheat: a way wherein images and illusions
fall away, and God’s truth about life is gradually
received and acquired, so that this truth can also
gradually be experienced as the reality of God’s
kingdom: new life in Christ.
To set out on this way, it is necessary to become
honest before God to the very root. This always
costs much. Pastorate in the church is there to
take each other by the hand and to help each other
moving on along this sometimes difficult road.

4. Honest before God

Becoming honest down to the roots before God,
means that the homo has to be prepared to look at
his sexual bias in relation to the whole of his or her
life. Questions which need attention are, amongst
others:
•
How is it for me to worship, offer and trust
God?
•
Do I have the right attitude of faith to deal
with my problems anyway?
•
What place does my sex life take up in my
relationship with God, or: what place does God
have in my sexual life?
14

•

•
•
•

•

How sensitive am I to the influence of our
hedonistic and sexist culture? Which choices
do I make in this?
To what extent am I determined by what (I
suppose) other people think about me?
What connections could there be with my
emotional development as a child?
How do I handle the Bible? How frankly,
‘honestly’ do I read and take the words as they
are there?
To what extent is my attitude as member of
the church influenced by the fact that I am a
homo?

Puritan preaching

O

n 30 June 2005 Tea-Hyeun Park (1964) from South
Korea successfully defended his doctoral thesis at the
Theological University of the Christian Reformed Churches
in The Netherlands.
The title of his thesis, The Sacred Rhetoric of the Holy
Spirit. A Study of Puritan Preaching in a Pneumatological
Perspective (ISBN 9075847165), reveals that Park’s research
focused on the role of the Holy Spirit in Puritan Homiletics.
In an interview with the Nederlands Dagblad Park says: “The
Puritans considered preaching God’s Word as the highest
priority. Preaching in their view should not rely on rhetorical
techniques and methods, but solely on God’s grace and the
leading of the Holy Spirit. It is the most important means by
which God saves people, more important even than prayer
and the sacraments. Some people think that God only works
in mysterious ways, but in fact most people are converted
through ‘ordinary’ means such as evangelistic conversations
and sermons.”

5. Calling

The pastor must not let himself be carried
away into dilemmas, needs and self reflections
constituting a problem in the opinion of the homo.
The experience of the homo must be taken with
the utmost seriousness, but the pastor must not
be drawn away from his actual task: to call the
homo to take up his position in Christ, to take
responsibility for the new nature he has, the new
man he is in Christ. He may be asked that he really
lets himself be addressed, and does not use his
own weakness to legitimise walking away from his
Christian calling. The pastoral meeting is not in the
first place about receiving something from God but
about receiving God himself in Jesus Christ. This is
why his or her attitude towards God is central, and
not the changing of circumstances or sexual bias.

As a priest you are called to go the way to the cross
with the wounds and sins in your life, to receive
God’s healing and reconciling love.
As a prophet you are called to reveal the lie, also
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In order to help as pastor in that honesty before
God, the pastor will have to understand his calling
as priest, prophet and king well. But not only the
formal pastor, everybody within the church is
called as priest, prophet and king to take pastoral
responsibility for each other and for himself. This is
also true of homophile brothers and sisters in the
church. Therefore, if I go further below in terms of
‘we’ and ‘you’, I mean that we, both as officers /
pastoral workers and as hetero brothers and sisters
of the homos and as homo or lesbian themselves,
we all have a calling as priest, prophet and king
for each other and for ourselves. In a combination
and integration of these three dimensions, the
distinguished aspects of (dis) obedience and (false/
true) identity in their cohesion can receive pastoral
attention.

Park discovered that Puritan preachers strongly appealed
to the emotions and often dealt with faith experience. They
had a profound knowledge of what went on in the hearts and
minds of the people in their congregations.” Park personally
assents to most of the doctrines and approach of the Puritans.
During his stay in The Netherlands he noticed that much of it
is still alive in the right wing of Dutch Reformed Christianity.
However, Park is also critical of the Puritans. In his view,
some Puritans put such a strong emphasis on doctrine in
the exposition of Scripture that they neglect the importance
of context. Another drawback of Puritanism is that it tends
to foster an individualistic faith which is not interested in
the world outside. However, this is not what the Puritans
originally intended. Park explains: “On the contrary! One of
the foundations of Puritan theology is that Christians should
not withdraw from society. Many Puritan preachers therefore
helped their believers to become wholehearted Christians who
could make a difference in society.”
Park’s dissertation ends with a list of twelve recommendations
for present-day preaching, based on what he has learnt
from the Puritans. The most important recommendation is
complete dependence on the Holy Spirit. “In Dutch Sunday
services, before the sermon, there is always a prayer for
illumination by the Holy Spirit. I sometimes have a feeling
that this has become a mere custom. But the leading of the
Holy Spirit is extremely important. Let this prayer therefore
express a genuine desire for God’s grace.”
(sources: www.tua.nl/promotiepark.html; Nederlands Dagblad
June 30, 2005; http://vnkonline.web-log.nl/log/2781805)
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as this appears in the form of false self identities and wrong
ideas about God and the reality. Proclaim (also for yourself) the
perspective that exists in the way of following Christ.
As king you are called not to accept the patterns in your identity
which bind you, but to be ready to use your spiritual weapons in
order to be free in Christ indeed.

attention to the underlying need, willingness to think about
what following Christ means in the specific situation of the
homosexual, is blocked in advance. Not that this giving of
attention to pain and need may be used as a way of coming
to the norm discussion. Compassion with need must be
real. Even stronger: asking for the will of the Lord, cannot do
without continuous compassion, understanding and respect
for the difficulty experienced.

6. Concrete

These are of course beautiful words, but what do they mean then
concretely? I want to mention a number of things which can
be relevant for homos in the church (but certainly not only for
homos). After the priestly, prophetic and kingly calling, I divide
the examples into three headings: wounds (priest), sins (prophet),
and bondage (king):

Wounds
•

In all forms of need you are called as priest to be involved
with concern and understanding, as much as for yourself as
for each other. That you name this need carefully in prayer,
and ask God to come into this pain with His love. Whether
God takes away your pain or helps you to bare it, or uses it to
bring you closer to Him, whatever, God will come to your aid
with compassion in response to your prayer.

For example:
•
The possible disappointment which has built up in the
church community. The pain of not being understood and
not being taken seriously by heteros. Suffering from people
who make hard judgements and blunt remarks because of
not knowing any better and feeling uneasy with the subject,
and who also behave accordingly.
•
The painful experience you have had in the family from
which you come. How you, as growing child have felt
amongst members of your family, but also how they
reacted later to your being homo. Sometimes this has
brought feelings of loneliness or lack of safety, or absence of
warmth and safety. The feeling that you maybe something
less valuable or are not as you should be. These ‘family’
experiences have impact in how you feel in the church
‘family’.
•
The emotional need with regard to self acceptance is an
important point. I have noticed myself, that for a number
of homo’s whom I know, it is a struggle to be happy about
yourself.
•
The pain which might be felt towards God: Why did He make
me like this? If I can be like this, but not live like this, there
must be something wrong, because this is impossible for me.
The painful realisation that you can never marry, never be
father or mother, and in the meantime be saddled with such
desires and feelings by God.
•
If you take your stand in the ethical questions surrounding
homosexuality and choose for the normative approach,
without in the first place and especially paying much
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Sins

As prophet you are called to name sins which you see in yourself
and others, coupled with the call to humiliation and repentance.
It would be a pitfall to let the great emotional need which homos
sometimes experience be an excuse not to address yourself and
others on how we stand before God.
For example:
•
That understanding and interpretation of the Bible as far as
homosexuality is concerned is difficult and that a possible
interpretation is extremely painful, does not mean that
as homo you may not be addressed on the point of your
attitude towards God’s Word. How pure is that attitude? Do
I interpret it as I want it, or am I really seeking God’s voice?
Possible sins in this way of reading and hearing must be
exposed.
•
The same is true of the church. That a church sometimes
deals in a loveless way with homos does not give any
homosexual the freedom to pity themselves, speak evil
of others, fall into self justification or other forms of
lovelessness in the church. Can the homo be addressed on
this point?
•
There are also sins which have to do with identity. Often
homos (rightly!) use the argument: “I’m not sick or
handicapped, this is just how I am”. We will have to take this
seriously. Also by, as Christian, wanting to be responsible for
our identity. E.g. if self rejection is the case, this is not only
‘wound’ but also ‘sin’: you offend your Creator, you desecrate
God’s name, you do not take God serious in how He sees
you, you shut yourself up from His love. Of course there are
psychological aspects to this, but in the church we want to
help each other to see this side: how do you stand before
God in this?
•
And of course it must be possible - as it has to be with
heteros - to speak about sexual sins. What does your
conversation partner make of God’s intention to keep
sexuality within the bonds of marriage? How quickly does
the homo come up with the comparison of a homosexual
relation in love and faithfulness to a marriage? Are there sins
with pornography?
As ambassadors for Christ we are called to look at all these
and other sinful aspects and where necessary to point them
out. When there is recognition, and sins are confessed, we can
encourage one another also to say these things out loud in prayer
16

to God. After that the one can speak out forgiveness for the other
in the name of Christ, and pray for help from the Holy Spirit so as
not to fall into these sins anew.

Bondage

As people who have been liberated by God, we should be aware
of forms of bondage. We will have to take up the stride which
is necessary to guard this freedom or win it back. Statements
with expressions as ‘always’, ‘never’, ‘I cannot’, and the like are
sometimes warnings which indicate some form of bondage. An
inner pattern through which someone is no longer free to choose.
For example:
•
Somebody can be slave to a particular sin. First, the sin is a
choice, ‘just this once won’t hurt’, but before you realise you
cannot choose anymore: you are stuck with it.
•
But apart from sin, you can also fall into bondage through
inner pain: such as somebody who as a child having lost
an important person through death, and since then is
’imprisoned’ in the fear that people will desert him.
•
You can be in bondage to a sort of inner oath which you once
- maybe unaware even - have sworn: ‘I shall never become
like my father’. Or: “I will manage on my own”.
•
You can be bound to a lie which has crept into your selfimage: “I am not worth it”, “This is the just way I am”, “I
cannot be alone”, “I am unwanted”, “I should have been
a girl”. “There is no place for me in the church”, “I cannot
forgive this”. This sort of bondage is often expressed by an
imprisonment of shame. We will then have to talk about it
and pray about it, that God’s truth shall make us free from
this bondage to the lie.
•
A form of bondage can also have to do with the direction of
the heart. You are in bondage to yourself, you can only look
inside and endlessly analyse your own feelings and turn
around in circles. Let us help each other to look up again, to
God, and to the cross of Christ, because you can only expect
redemption from bondage there.
•
You can be a prisoner to your own anger. Homos sometimes
carry a deeply hidden anger with them, towards parents, the
church, the heteros as group, or towards God. We can expose
this anger to each other and learn how you can bring this
anger to God.
•
The most familiar form of bondage is addiction. In fact a
form of idolatry, because you seek your comfort and safety
apart from God. Behind addiction patterns there are always
emotional need and unfulfilled desires. The bondage can
only be broken through healing of the pain underneath.
By each form of bondage you swiftly experience yourself as
powerless. You show the behaviour of a victim, an attitude which
makes you spiritually very vulnerable. It is then your Christian
challenge to take responsibility for your own life again, and to
look at yourself and your situation through God’s eyes once more.
Patterns of inner bondage are strong but the Christian call is to
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The most familiar form of bondage is addiction...
(photo P.G.B. de Vries)

stand as a king in this stride: look up in faith, and then accept
God’s truth about your life; confess guilt about your faith in lies
and about your inclination to serve the creature (whoever or
whatever that was); forgive those people who brought you into
the bondage. And within the pastoral congregation, we also may
break forms of bondage on the authority of Christ, and proclaim
freedom. Then room for recovery from underlying pain comes and
room for renewal of the inner patterns through the Holy Spirit. ■

n The two parts of this article (the first of which was published
in Lux Mundi, Vol. 24, no. 4, December 2005) were originally a chapter
in the collection Christen en homofiel. Christelijke bezinning op vragen
rond homosexualiteit [Chistian and homosexual. Christian reflection
on questions surrounding homosexuality]. This collection was
published in 2004 together with Samen leven tot Gods eer, De Bijbel
open rond het thema relatievorming [Living together to the honour
of God. The Bible about development of relations] by a number of
Reformed Churches and the Reformed student pastorate in Zwolle.
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The Lord’s Supper
The Scottish Presbyterian Experience
J.W. Keddie

The Lord’s Supper commemorates Christ’s death for His own. His death is
represented by tangible symbols of bread and wine, the bread speaking of
His broken body, and the wine of His shed blood (Matthew 26:26-30; Mark
14:22-26; Luke 22:14-23; 1 Corinthians 11:17-34).

The service is designed to be an aid spiritually to
the people of God, in their devotion to Christ and
commitment to Him. It is through His death that
the believer is accepted, and so it is poignant to
remember this Supper, speaking of His death, “till
He come.” It is a command of course. All who truly
and sincerely love and own the Lord should be at
the table. Perceived weakness or faintheartedness
– or feelings of unworthiness – in themselves are
not reasons to stay away. If Christ invites, the
believer should be there! Of course this is not
completely unqualified, because the Supper is not
to be taken lightly. Rather it is to be approached
with all due care and self-examination. This is the
thrust of the answer to the 97th question of the
Shorter Catechism: “What is required to the worthy
receiving of the Lord’s Supper?” The answer raises
the matter of self-examination: “It is required of
them that would worthily partake of the Lord’s
Supper. That they examine themselves of their
knowledge to discern the Lord’s body, of their faith
to feed upon him, of their repentance, love, and
new obedience; lest, coming unworthily, they eat
and drink judgement to themselves.” The point of
the self-examination is precisely to raise “issues” in
a believer’s life that ought to be dealt with so that
you can go to the table in a right attitude of heart
and spirit.

The Preparatory Week

The administration of the Lord’s Supper has been a
notable feature of life in the Presbyterian Churches
n About the author:
Rev. John W. Keddie (59) is a native of Edinburgh. He became a member on the Church
of Scotland in 1966 but transferred to the Free Church of Scotland in 1968. He was an
Accountant by profession, but entered the ministry of the Free Church of Scotland in 1987
and was minister first in Burghead and then, from 1997, at Bracadale in the Isle of Skye.
He is presently minister of Bracadale Free Church (Continuing) and acts as Honorary
General Treasurer for the Free Church of Scotland (Continuing). Mr Keddie is author of
Sing the Lord’s Song! on the use of Biblical Psalms in worship (Pittsburgh: Crown and
Covenant, 2004).
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in Scotland over the years. Practices have changed
in the period since the Reformation of the 16th
Century, but until the beginning of the 20th Century
the administration of the Lord’ Supper was fairly
uniformly observed throughout the Presbyterian
Churches in Scotland, whether in the Highlands or
Lowlands. The sacrament was observed twice a year,
generally, in each congregation. There would be
various Preparatory services throughout the week
leading up to the Communion Sabbath (Lord’s day).
Usually the minister of the congregation would be
‘assisted’ by another minister – and sometimes two
other ministers. Thursday was traditionally the ‘fast
day.’ This did not mean that the communicants in
the congregations abstained from food for that day.
Some might well have done, especially in the earlier
days. It meant, however, that in towns and cities
businesses would close for the day, at least many of
them would. It often meant also, that in rural areas
the washing of clothes, for example, was not done
or put out to dry. The theme of the Thursday service
(or services – often there would be a forenoon service
as well as an evening service) was, appropriately,
repentance and humiliation before the Lord. That
would be the focus of the sermons that day.
There would be services also on the Friday, possibly
also forenoon and evening, with the theme of
‘marks of the Christian,’ or ‘self-examination.’ In
the Highland areas especially the forenoon or noon
service on the Friday would take the form of a
Question or Experience meeting. This has persisted
in traditionally Gaelic speaking areas in many
places to the present day. The Question meeting
would focus on spiritual experience. An elder in the
congregation, or indeed a visiting elder, would give
out a “question” in the form of a suitable Biblical
text which would serve as the basis for men to
relate their own experience if asked by the minister
of the congregation to ‘speak to the question.’ First
however, one of the assisting ministers for the
Communion “Season” – the senior one - would be
required, spontaneously, to ‘open the question.’
This would involve him in giving an impromptu
exposition of the meaning of the passage given
out, which is not intimated in advance! Then
after the various men, usually elders from visiting
congregations, have spoken, another assisting
18

minister, the junior of the two assisting ministers,
would ‘close the question’ by summing up what
was said by the brethren and make comment on
the appropriateness of their remarks.
There would be a preparatory service on the
Saturday, preparing intending communicants to
appreciate the meaning of the ordinance and focus
the minds on Christ’s invitation to His Table. There
would have been usually one Saturday service at
the end of which ‘tokens,’ formerly in the form of
little metal or pewter discs would be given out to
intending communicants. Such tokens have largely
come to be replaced, especially in urban areas, by
‘communion cards’, which a district elder would
take round the communicants in his area the week
before an appointed communion.

The Communion Sabbath

Traditionally the Communion service on the Lord’s
day morning was a solemn occasion. Until quite
recent times in lowlands and highlands the wine
would be distributed by a ‘common cup’ (or cups). It
has only been for the greater part since the Second
War that little individual cups have been used,
especially in urban congregations. The sermon in
the Communion service would focus on an aspect
of the sufferings and atoning death of Christ for
sinners. This was called the ‘action sermon’. After
this, before the elements were brought in from an
adjoining room by the elders of the congregation
the minister would ‘fence the tables.’ This involved
making a clear statement about who should, and
who should not come to the Lord’s Table. It would
be stressed that the table was the Lord’s and those
are welcome to the table who are His by grace. It
would be made clear that it was not for the profane
or unconverted.
There has never been a practise of ‘closed
communion’ in the Presbyterian Churches in
Scotland. Admission to the table, however, would
require ‘communicant membership.’ That would
involve those who wished to profess faith and go
to the Lord’s Table to go before the Session and be
examined as to their faith in Christ and obedience
to Him. On admission to membership they would
thereafter, unless of course under any discipline for
a fault, be able to go to the table whenever it was
appointed, either in their own congregation or any
other congregation (as visitors). The Communion
was always what is called ‘Session controlled.’
That is to say, the minister and elders of the
congregation would be responsible for admission
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to the table. Obviously communicant members
of the congregation would go to the table. But
others, perhaps visitors from other congregations
who were members in good standing in their
congregation or Church, would also be admitted
once they had made themselves known to the
minister and elders. Members in good standing
in other like-minded denominations would also
generally be welcome to the ordinance.
After the ‘fencing’ of the table the elements would
be brought in, during the singing of an appropriate
metrical psalm (at least in the days before there
was any hymn singing in any of the Presbyterian
Churches!). Intending communicants would then
be invited to come forward and take their places
at the table. (Sometimes, when the shape of
the Church made such a movement impractical,
the communicants may already be at the table.
Communicants would give their ‘tokens’ to
supervising elders either as they come to the table,
or they may have done so in taking their place at
the table from the outset of the service.)
At this point the presiding minister would read the
warrant from 1 Corinthians 11 and offer prayer for the
blessing of the Lord upon the elements. He would
then give a ‘table address’ on a devotional level,
and quite briefly, encouraging those at the table to
meditate upon the Lord and His dying love. After his
distribution of the elements to an assisting minister,
or the minister of the congregation, the elements
would be solemnly distributed around the people.
In cases in which a common cup was in use there
would often be several ‘tables,’ allowing the cup or
cups to be refilled, and groups to come in turn to the
table. This would often make the service a very long
one, taking often as much as two hours or more!
After this administration the presiding minister
would receive the elements himself from another
assisting minister (or elder if there were no assisting
ministers) and then he would give a closing table
address, encouraging the communicants to look to
Christ as they rise from the table.
The evening service on the Lord’s day traditionally
was directed particularly to the unconverted among
the congregation. It would have had an evangelistic
thrust. The whole occasion of the administration of
the Lord’s Supper on the Communion Sabbath was
often attended with great blessing to the people of
God and challenge to the unconverted. It became
more or less universal in the Scottish Presbyterian
Churches after the 18th century revivals for there to
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be a Monday Thanksgiving service (or services). The
theme of that service would very often focus on the
responsibilities of the communicating believers to
go back into the world with encouragement to serve
the Lord. It became very common for the sermon on
the thanksgiving day to have as its theme the Second
Coming of the Lord, something seen to be in line
with the observance of the Supper “till He come.”

strong Highland element, the ‘common cup(s)’
would have been replaced by small individual cups.
Traditionally unfermented wine would have been
used throughout the Churches. Again, that would
largely now only be the case in the smaller, more
conservative denominations, the larger Churches
having long since largely substituted unfermented
or non-alcoholic wines or substitutes.

Decline and secularism

The sharp and deep decline in Biblical orthodoxy in
the Scottish Church scene has had its impact upon
the administration of the Lord’s Supper. Whereas in
the past on such sacramental occasions a solemnity
would descend on communities and villages and
towns and city streets, this has largely, and sadly,
disappeared from the social life of the land. The
Lord’s Supper was once a real highlight of the life
of the Church. In most areas where nominality
has sadly prevailed, it is little thought of. The seechange in religious life in Scotland in the past
century and a half under the deadening influence
of Church decline and an all-pervasive secularism,
in which there is no place for mystery and humility
before God, has had its deadening impact on such
solemn ordinances as the administration of the
Lord’s Supper which calls people to consider Christ
and recognise in His cross the means of redemption
and reconciliation for poor sinners. May the Lord
come into our Scottish life again and grant a
recovery of regard for the ordinances of God, not
least for that Supper which is to be observed by the
■
people of God “till He come.”

This general description of the administration
of the Supper in Scottish Presbyterianism is
maintained in more or less this form to this day
in the smaller conservative, distinctly Calvinistic
denominations (Free Church of Scotland, Free
Church of Scotland (Continuing), Free Presbyterian
Church of Scotland, and Associated Presbyterian
Churches). Some elements have been modified or
‘contracted.’ But especially in Highland areas things
are much the same as outlined above, to this day.
However in the other Presbyterian bodies – the
mainline Church of Scotland, and also the smaller
United Free Church of Scotland (i.e. post 1929), the
‘Communion Seasons’ have more or less completely
disappeared, except perhaps in the Outer Hebrides
congregations. In such ‘mainline Churches’ the
Communion would be held at least four times
a year and perhaps more often, with the Lord’s
Supper in some places observed in addition once
a month after an evening service. In the mainline
Churches, again, apart from some Highland
congregations, or urban congregations with a
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H.J. Siegers

Guests at the Lord’s Supper

The most recent General Synod of the Reformed Churches (liberated) in
The Netherlands has made a decision with regard to allowing guests to
the celebration of the Lord’s Supper.
It is as follows: a church council can allow somebody
to take part in the Lord’s Supper, when the church
council is convinced that the person in question:
a.	has a good reason to celebrate the Lord’s
Supper in the congregation and that his
participation serves to build up the body of
Christ;
b.	is allowed to participate in his own home
congregation, is not being disciplined, agrees
with the Reformed confessions and lives in the
fear of the Lord, as is indicated in art. 60 of the
Church Order;
c.	is prepared, with a view to the Lord’s Supper, to
subject himself to the mutual exhortation of
the church fellowship and to the supervision of
the church council.

Church Order

The previous admissions practice of the Reformed
Churches (liberated) was such that people allowed
to participate when:
a. 	They were members of the local church where
the Lord’s Supper was being celebrated.
Or:
b. 	They were members of churches within the
church federation in The Netherlands, and were
able to present an attestation of membership
from the church council of their home churches.
Or:
c. 	They were members of sister churches abroad.
Article 60 of the Reformed Church Order states: ‘the
church council shall only allow participation in the
Lord’s Supper to those who have confessed their
faith in Reformed doctrine and who live in the fear
of the Lord. Those who come from sister churches
shall be allowed to participate on the grounds of a
good attestation as to their confession and life’. A
comparable article was already put in force by the
Convent of Wezel (1568)1.

n About the author:

The text of the article can be divided into two parts:
1. The first part is about the admittance of members

Rev. H.J. Siegers is minister of the Reformed Church in West Ommen; he was member of
the General Synod of Amersfoort-Centrum 2005 and chairman of the committee which
dealt with the preparation of the material named above.
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of the local church.
The first principle is that no baptized members
who have not yet made profession of faith can
participate in the Lord’s Supper. The way to
admission is through profession of faith. Hereby
do the churches say that the Lord’s Supper can only
be celebrated in faith. The church council bears
the responsibility for admittance to the table.
Reformed doctrine, which is named in this article,
is the doctrine of the Three Forms of Unity (Belgic
Confession, Heidelberg Catechism, and the Canons
of Dordt), concludes J. Kamphuis2.
2. The second part indicates that confessing
members of sister churches can be admitted
without first having to confess their faith (anew).
They bring attestation with them on the grounds
of which they may become a member of the
(new) congregation. These new members of the
congregation can also partake in the Lord’s Supper
without the church council having to examine their
faith.
The heart of this article is that it is only professing
members of the congregation who are allowed to
partake of the Lord’s Supper, not non-professing
baptized members.
A derivative of this second part is that from
members of a sister church who want to partake
in the Lord’s Supper is required an attestation
in the form of a ‘communion letter’. This is a
written recommendation from their own church
council indicating that this member is authorised
to partake in the Lord’s Supper. On the basis of
this written attestation, a guest may participate
without there being a further examination. Thus
article 60 was understood as meaning that he
who is not a member of the local congregation
or of a sister church, may not celebrate the Lord’s
Supper. We can describe this practice as a ‘closed’
celebration of the Lord’s Table.

Guests

Up until about twenty years ago, this practice
functioned well. But in the course of time more en
more guests have been attending our services. For
example, a member of the congregation brings a
friend from another church (not a sister church),
and they want to celebrate the Lord’s Supper
together. Thus believers from churches which are
not sister churches come regularly to the services
and would also like to celebrate the Lord’s Supper
21

Question

The following question was asked of the General
Synod: what is a good policy regarding the
admission of guests to the Lord’s Supper who are
not members of the Reformed Churches (liberated)
or sister churches?

9.1 The members of
the Regional Synod of
Overijssel prepare the
recommendations in
answer to the question of
who could be admitted to
the Lord’s Supper
(photo P.P.B. de Vries)

with the congregation. These requests reach the
church councils. The churches faced a similar issue
in the past when refugees from other countries
attended church services as asylum seekers and
requested admission to the Lord’s Supper. In these
cases it was possible to have them celebrate the
Lord’s Supper as guests, even though they were not
members of sister churches in their home countries.

Notes:
1.

Articles of Wesel, 1568, Chapter VI, art. 7.

2. 	J. Kamphuis, ‘Wat betekent de uitdrukking ‘de gereformeerde religie’ in art. 61
K.O.?’, De Reformatie 44 (1968-1969) 307-308 (12th July 1969). He concludes: ‘the
meaning of “Reformed religion” is , according to the documents of the sixteenth
and seventeenth century nothing other than the religion which is confessed in the
three forms of unity of the Reformed Churches in The Netherlands’.
3. 	G.C. Berkouwer, De Sacramenten (Dogmatische Studiën), Kampen: Kok, 1954, p. 371.
4.

Art. 35 Belgic Confession.

5. 	J.P. Versteeg, ‘Het avondmaal volgens het Nieuwe Testament’, in: W. van ’t Spijker
a.o. (eds.), Bij brood en beker. Leer en gebruik van het heilig avondmaal in het
Nieuwe Testament en in de geschiedenis van de westerse kerk, Goudriaan: De Groot,
1980, pp. 9-64, on p. 58.
6.	1 Corinthians 10:17.
7. 	Heidelberg Catechism, answer 81.
8.	1 Corinthians 11:26-29.
9. 	Form for the Celebration of the Lord’s Supper, Gereformeerd Kerkboek 1986, p. 522.
Cf. Book of Praise. Anglo-Genevan Psalter, p. 595.
10. 	Heidelberg Catechism, answer 54.
11. 	Heidelberg Catechism, question and answer 75.
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In answering this question, the Synod took account
of the fact that:
a. The Lord’s Supper is celebrated within the
fellowship of the congregation. It is pre-eminently
a sacrament of community3. We confess4 that ‘we
receive this holy sacrament in the gathering of
God’s people’. The local church is vitally important.
It is the communion of God’s people with Christ
and with each other. Regarding the bread and
the wine: ‘The Lord’s Supper is not a supper in the
same sense as in the New Testament when one
of the two forms of communion is missing. Both
belong inseparably to each other’5. In the form for
the celebration of the Lord’s Supper reference is
made to being one together through the Spirit.
This is based on what the Scripture says about
the one bread and the one body6. The church as
the gathering of God’s people must be seen as
important here.
b. The church council admits believers to the Lord’s
Supper and supervises the celebration. In the first
place, admission takes place via public profession
of faith. Should it be that one’s doctrine or life
indicates that one is persisting in sin, the church
council should prevent participation. Members of
a sister church not known personally to the church
council, but known by the church council of the
sister church can, on that basis (this can be shown
by a letter of attestation or communion letter) be
allowed to participate in the Lord’s Supper.
Is this system a prerequisite for the admission
to and celebration of the Lord’s Supper? The
confession says: the Lord’s Supper is meant for
those who are displeased with themselves because
of their sins, who trust that these are forgiven for
Christ’s sake and desire to strengthen their faith
and amend their lives7. If the guest in question
declares: ‘I desire to live according to the will of
God on the basis of reconciliation with God in
Christ. I know my sins and confess them. I want
to commemorate the death of Christ together
with this Christian church’ – then this is what the
confession intends.
Next to this, the supervision must not begin with
the church council but with the participants
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c. One’s view of the church plays an important part
in the question of guests at the Lord’s Table. In
the case of guests from outside of the Reformed
Churches there is the issue of church secessions
and splits. Appreciating how God is gathering His
church is a specific fruit of the church Liberation
in The Netherlands (1944). The important issue
remains however as to how one should regard
believers in churches which are not sister churches.
We confess that Christ is gathering his church
everywhere. He does this through Spirit and Word10.
The confession speaks of the breadth of the catholic
Christian church and when the confession speaks
of the Lord’s Supper, believers are addressed: Christ
gives me (as a believer) and all believers a command
to celebrate His Supper and promises that His body
has been offered on the cross for the believer11.
Believers, gathered by Him, are not restricted to
our church. There are Christians living outside
the Reformed Churches, believers with whom,
unfortunately, church unity has not been reached.
In answering the question regarding guests at the
Lord’s Supper, affirming that there are believers
in other churches is important. Is church disunity
so decisive a factor that a believer in a non-sisterchurch absolutely may not be allowed to celebrate
the Lord’s Supper in the Reformed Churches? Being
a member of a non-sister-church indicates a break
in the unity of the church. The Lord Jesus wants all
those who are His to be one. And if such a person is
admitted as a guest the lack of unity of the church
comes sharply into view. This disunity must also
be addressed. Together with the guest we must
see that it is deeply regrettable that we go further
separately. The admission of a guest must not give
the impression that church disunity is tolerable or
should be given up as a calling, even at the moment
of celebrating the Lord’s Supper.

No open table

An ‘open’ table means that the decision to
participate lies purely with the participant. There
is no supervision by the church council, nor is there
restriction. But when there is personal discussion
with a guest, so that the church
u
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First Swedish Reformed Minister
ordained

O

n November 20th 2005 in
Tranås, Sweden, halfway between
Gothenburg and Stockholm, David
Bergmark (*1974) was ordained
as minister of the newly formed
Evangelical Reformed Church there.
Rev. Bergmark was accepted as
minister on November 1st 2005 in the
United States by the Mississippi Valley
Presbytery of the Presbyterian Church
in America (PCA). Rev. William
Dempsey, one of the ministers from
that presbytery, ordained him.
A few dozens of church members (including babies) were
present during the service. Alongside these, interested people
who share the desire to reach a reformed Church fellowship
in Sweden from Gothenburg, Stockholm and Uppsala, were
present. There were also representatives of reformed churches
in Latvia (Riga Reformed Church), the USA (PCA; Mission to
the World) and The Netherlands (deputies for relations with
churches abroad of the Reformed Churches [liberated]), who
wholeheartedly support this new development in Sweden.
The Free Church of Scotland also has connections with the
congregation in Tranås. In order to become acquainted with
the international reformed world, Rev. Bergmark visited the
International Conference of Reformed Churches (ICRC) in
South-Africa in October 2005 as observer.

News update

themselves. In the concept ‘self-examination’,
the emphasis lies upon yourself. You must know
yourself, says Paul8. ‘God will certainly receive in
grace all who are thus minded and count them
worthy to partake of the supper of our Lord Jesus
Christ’9. This self-examination is necessary for all
church members. Coming to the Lord’s Supper is
therefore not just an issue for the church council.

The members of the Evangelical Reformed Church in
Tranås meet for worship on Sundays at 16.00 hrs. in the
Nya Stoeryds kyrka, Beckhemsv. 8G, 57342 Tranås. On
Wednesdays at 18.00 hrs. there is a bible study and prayer
meeting. This church wants to address itself to God’s Word
in all things and expresses this by taking the Westminster
Confession as starting point for its church practice. The
members come from the Lutheran State Church in Sweden
or from evangelical or Pentecostal groups. Some have also
lived in America, where they often came into contact with
reformed faith via the Presbyterian Church in America, and
have worked towards a resurgence of the Reformed Church in
Sweden. With God’s blessing, they want to expand the church
in Tranås in the years to come, and, if possible, to establish
other churches on the basis of the reformed confession, in
other Swedish villages and cities.
Contact: Rev. David Bergmark, Höggatan 8, 57333 Tranås, Sweden
(also the current mailing address for the Nya Stoeryds kyrka /
Evangelisk-Reformerta Kyrkan i Sverige), Tel. +46 140 14140,
Mob. +46 70 244 7241.
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council is convinced of the Reformed convictions of
the guest, if the holiness of the table is pointed

ICRC Pretoria 2005 (I): Business
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out to the guest and when self-examination is
emphasized, there is no question of this being
an ‘open’ table.
Supervision is certainly present, and conditions
have been laid down for participation. A guest
who asks to be able to participate but who,
for example, in discussion, is opposed infant
baptism, cannot be allowed to participate by
the church council. After all, he does not agree
with the Reformed confessions on this point.

he sixth quadrennial meeting of the International
Conference of Reformed Churches was held in Pretoria,
South Africa, from October 13 to 19, 2005. A prayer service
preceded the official opening, during which a message
from Acts 15 was presented with the theme, Through the
Jerusalem meeting God safeguards the unity and catholicity
of the church. The venue for the conference was the Vrye
Gereformeerde Kerk at Rietfontein, Pretoria. The host
church, the Free Reformed Churches of South Africa,
provided for the needs of the delegates with great generosity
and consideration, as numerous members gave selflessly of
their time and resources to make our experience in Pretoria a
memorable one indeed.

So we see that, with regard to admitting
guests to the Lord’s Supper, the Reformed
Churches (Liberated) continue to seek to
‘fence’ the table of the Lord in a biblical way.

Members and Visitors

During the meeting, three new members were added to the
Conference—the Reformed Churches in South Africa, the
Reformed Churches of Spain, and the Reformed Confessing
Church in Congo—bringing the combined membership of
the member churches to almost 700,000. The basis of the
fellowship among the member churches in the Conference
is a commitment to the Holy Scriptures of the Old and
New Testaments as confessed in the historic Reformed
standards: the Three Forms of Unity and / or the Westminster
Confession of Faith and Catechisms.

nThe text of the resource “Admission of guests to
the Holy Supper” can be found on www.gkv.nl

News update
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One of the main purposes of the Conference is to encourage
cooperation among the member churches in the fulfillment of
the missionary mandate. The Conference received the report
of its Missions Committee, and noted the successful regional
gatherings (Thailand, February 2003, and Congo, September
2003) since the last meeting. The Missions Committee
also presented a summary of the results of the survey it
had conducted regarding the worldwide missions work of
the member churches. A new mandate for the Missions
Committee was adopted, which included development
of a list of mission contact representatives for each of the
member churches, who will be responsible for disseminating
ICRC missions information and materials to their respective
churches.

Other Significant Actions

Among the many actions taken by the meeting, three merit
special mention. A conscious effort was undertaken to add
members of the newer (to the ICRC) member churches to
both the Interim Committee and to the Missions Committee.
It was also decided to combine Regional and Mission
Conferences of the ICRC, and that, in general, the financing
for such conferences should come from within the region, and
not through the ICRC assessment. The meeting decided to
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ask the Interim Committee to appoint someone to assemble
and distribute information on existing theological education
programs and institutions of all the member churches.

Retirements and Appointments

The meeting expressed its thanksgiving to the Lord for the
labors of the Rev. M. Van Beveren (CanRC), who retired
after more than twenty years of service to the Conference
as Corresponding Secretary. The meeting confirmed the
appointment of the Rev. C. Van Spronsen (CanRC) as the
new Corresponding Secretary. The meeting also expressed
its thankfulness for the work of outgoing chairman, the
Rev. Jack J. Peterson (OPC), for his services on behalf of the
Conference for the past eight years. The Rev. B. de Graaf
(CGKN) was appointed as the new Chairman. The next
meeting is scheduled to be held in 2009 in New Zealand, with
the Reformed Churches of New Zealand as host.
[from: Press Release, see http://www.icrconline.com]

ICRC Pretoria 2005 (II):
Christ is Lord

The speakers during the ICRC. From left to right: Prof. dr. J.W. Maris, Rev. Yonson
Dethan, Rev. David Robertson and prof. dr. A.J. de Visser

including the fact of Christ’s Lordship and its implications.
He then discussed the question as to how the Lordship of
Christ functions in churches in various parts of the world, and
suggested that the Lordship of Christ is a powerful antidote
against the widespread problems of both antinomianism and
legalism.
The second paper was presented by Prof. Dr. J.W. Maris
(CGKN) on The Lordship of Christ in the Church. Prof.
Maris began the development of his theme by discussing
the relation of Christ to the identity of the church. He then
explored Christ’s three offices, especially that of King, and
the consequences of the Christ’s Kingship for the church’s
obedience. The Lordship of Christ also drives the agenda of
the church in its mission endeavours, in its quest for biblical
unity, and in its government. He concluded by observing some
implications for the future of the church, noting that there will
be no end to Christ being King and Lord of His people.
The final two papers were presented by the Rev. Messrs. Y.
Dethan (GGRC) and D. Robertson (FCS) on The Lordship
of Christ Proclaimed in the World. Mr. Dethan focussed on
the proclamation of the gospel to pagans and on the suffering
of persecuted believers. He challenged the meeting to bear in
mind that, in bringing the gospel to pagans, we should not
compromise, but rather confront them with the Scriptures,
bearing in mind that this is our duty—the result is God’s. He
concluded by reminding the meeting that persecutions do
not arise by chance. God allows them to test our faith, for our
purification, and for His own glory. Mr. Robertson focussed
on the challenges of proclaiming the Lordship of Christ to a
postmodern age, where institutions are suspect, the present
is dominant, and there is no master story. In taking up this
challenge, he encouraged Reformed churches to be real
(rather than simply role play), to be radical (in the sense of
taken everything back to the Scriptures), and to be genuine in
developing relationships with unbelievers. He concluded with
the plea that evangelism and church planting not be relegated
to the peripheries in the life of the church, but to remember
that the Lord uses the theology, government, and worship
that arise out of our Reformed understanding of Scripture to
build up His church, to bring sinners to Himself, and glory to
His name—whether in a post-modern, modern, traditional,
or whatever culture or age in which we happen to live.

(photo: Marga Kruger krugemh@unisa.ac.za)
[from: Press Release, see http://www.icrconline.com]
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he central theme of the ICRC 2005 was “The Lordship
of Christ,” and four papers were presented to open up
various aspects Christ’s Lordship in the believer, the church,
and the world. Discussions and workshops were conducted
with respect to each of the papers.
The first paper was presented by Prof. Dr. A. J. de Visser
(CanRC) on The Lordship in the Life of the Believer. Prof. de
Visser started by giving a biblical perspective on the theme,
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