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by R. ter Beek

Editorial
In the coming days, the General Synod of the Reformed
Churches (liberated) of Amersfoort-Centre, will finish its
work. As far as the international contacts of these
churches are concerned, this was an important synod.
The bonds with the sister churches have been
strengthened.
The meeting with representatives (May 27-28) was heart
warming. The Free Church (continuing) has been kept in the
list of sister churches. After a long preparatory phase sister
church relationships have been established with the
Reformed Church of South Africa (GKSA), and the Nongu u
Kristu Ken Sudan nen Tiv, Nigeria (NKST). The Presbyterian
Free Church Council of Kalimpong, India (PFCC) has
become a sister church as well. The synod has taken steps in
the contacts with the Gereja-Gereja Reformasi di Indonesia,
Kalimantan barat (GGRI-Kalbar), the Orthodox Presbyterian
Church and the United Reformed Churches in North
America. In this and following issues, you will be able to read
more about this.

on Friday and Saturday.
This is not always
satisfactory for sister
churches who feel the need to be present for discussion and
decision making on certain points of the agenda. It is difficult
to predict when a subject will be dealt with. There is often a
considerable length of time between the first plenary
discussions and the taking of a decision. The possibilities of
structuring this have proved limited up until now. This time
there was special opportunity to take part in the discussion of
the report about marriage and divorce. This opportunity was
used but there were more subjects which attracted attention.
The synod greatly appreciated the opportunity to get to know
the guests from abroad. The deputies work was judged
positively but one of the questions which BBK deputies can
set to work with is: how can we offer sister churches who
want to, the opportunity of contributing to the discussion of
subjects which are handled at the synod? What are the
possibilities and where do the boundaries lie? The way in
which we hold meetings brings limitations. But in the
preparatory phase lay more opportunities than have been
used up until now.

The Synod of the Reformed Churches (liberated) meets over
the course of many weeks on Fridays and Saturdays. Much
preparatory work is
completed by
representatives in
committees which
meet throughout the
whole land. The
sister churches are
invited for but one
particular week. In
this week, the host
offers the
opportunity for
discussion with the
deputies for churches
abroad, or with
members of the
synod, or between
the foreign
representatives
themselves. There is
also opportunity
offered to become
acquainted with a
certain aspect of
church life in the
Netherlands. The
representatives are
One of the foreign delegates addresses the synod in Amersfoort - Centre, 2005 May
present at the synod
(photo P.G.B. de Vries).

In the meantime the
preparations for the
International
Conference of
Reformed Churches
in Pretoria, South
Africa, in October are
well underway. We
wish the people who
are busy with
preparations, every
blessing. A number
of proposals, and
papers have already
been distributed
amongst member
churches.
We hope to see you
all in Pretoria, and
may the Lord use the
discussions there to
bless his work
throughout the
world.
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by H.G.L. Peels

Joy and more joy!
For many people, the book Chronicles might just as well
be cut out of the Bible. The name alone - ‘Chronicles’, is
enough to make you think of tedious lists.
And yes, the first nine chapters of Chronicles contain long
genealogies which mean nothing to the average Bible reader.
Utterly boring. Above all, if you have already read Kings, this
Bible book is repetitious. Is the Greek name for Chronicles
not Paralipomenon, ‘that which has been left out, the
leftovers’? Thus the suggestion that Chronicles is a mere
supplement, an appendix, is an obvious one. Added to this is
that a whole generation of Biblical scholars had very little
interest in Chronicles. They considered that the Chronicler
twisted facts about certain parts of history, that he upheld a
narrow-minded nationalistic viewpoint, that he did injustice
to the reality with an over emphatic retaliation idea, that he
more or less gave signs of spiritual exhaustion, and so on...
In the last decades, the wind has begun to blow from
another direction. Study after study about the book of
Chronicles has appeared wherein it becomes evident that this
book has been handled unfairly in the past. The conceited
judgements often said more about the exegetes’ own attitude
and values than about the Bible book itself. Especially a
negative view of the Old Testament period after the
Babylonian exile was sometimes playing tricks on scholars. In
recent times, Chronicles is being read anew by interpreters
with growing enthusiasm and they are making discovery
upon discovery. Boring? Dull? Forget it!
It is becoming clearer that Chronicles is absolutely not
just a book which briefly repeats Kings and is really
unnecessary. On the contrary, the Chronicler gives a
deliberate re-telling of the history from a totally independent
standpoint, with an own purpose. Take these first nine
chapters for example: when we take a closer look, these so
called boring genealogies give a sort of sermon-in-names in
which the big themes of the history of Chronicles already are
represented. And note the way in which is spoken of ‘whole
Israel’. Most noticeable is also the insertion of all sorts of
prophetic speeches, which we miss in Kings, or the extensive
account of the ‘good’ kings Asa, Jehoshaphat, Hezekiah and
Josiah; everyone of them had meant much for the temple.
Every Bible reader noticed this in Chronicles of course: the
unique concentration on the temple, the worship service, the
Levites.
For the one who wants to read and to listen with an
open mind, this Bible book becomes more interesting by the
minute, certainly when we compare it with the books of
Samuel and Kings, which were the most important sources
for the Chronicler.
In the midst of all individual emphasises and
characteristics of the Chronicler, we turn the spotlight onto
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one. Mention of joy in Chronicles is conspicuous. In contrast
to 10 times in the 102 chapters of Samuel and Kings, in the
65 chapters of Chronicles the Hebrew root for ‘joy’ is used 25
times. Joy, not just as feeling or emotion, but very concretely
as rejoicing, as expression of joy. This joy element constantly
has the Chronicler’s attention, whether he tells about the
transport of the ark to Jerusalem, or about the building,
dedication or reform of the temple, or about the coronation
of a king or the size of a spontaneous voluntary contribution.
It is, for example, striking that the Chronicler easily
changes the sources he uses in this sense. Two examples. In 1
Chronicles 16 he describes how the ark is brought to
Jerusalem, wherein David charges the Asaphites to praise
God. They do this with a song that we know as Psalm 96.
Where this psalm really sings about ‘strength and glory’ in
God’s sanctuary (v. 6), Chronicles turns this into ‘strength
and joy’ (v. 27). Also in the quotation from Psalm 132, as this
is reproduced in 2 Chronicles 6, the word ‘joy’ suddenly
crops up (v. 41). And read the compelling history of the
celebration of the Passover under King Hezekiah in 2
Chronicles 30. One great crescendo of joy, in the verses 21,
23, 25 and 26.
It is difficult to put this all down to chance. It is
especially this focussing on joy that puts us on to the trail of
what the Chronicler could have intended. His work, really
speaking a sermon in the form of a prophetical historical
writing, was a word in time. Most exegetes agree that (the
most of) Chronicles must have been written at the beginning
of the fourth century BC. We imagine: almost one and a half
centuries after the return from the Babylonian exile. The
temple is rebuilt, but is nowhere near as glorious as it was.
The kingship over Israel has not been re-established, Judah is
a small backwater province in the immeasurably great Persian
empire. What do you mean - Zion the centre of the world?
Where is the fulfilling of God’s prophecies? The books of
Malachi, Ezra and Nehemia, written in the fifth century BC
reflect what Judah is experiencing in these days. The history
of God and his people seems to have been blown out like a
candle in the wind in spite of the recovery of the walls of
Jerusalem.
But then the Holy Spirit inspires the writer(s) of this
book of Chronicles, which places the whole history in an
encouraging light, in order to rally the people. No, it is not
all over! God’s promises reach beyond that which can be

seen, here and now. The king on the throne of God over
Israel, the temple where praise can be heard, permeated with
a mighty joy: everything announces that God does not
abandon the work of his hands. Joy - it is as though the
Chronicler triply underlines what Nehemia said to a people
in tears, half a century earlier: “Do not grieve, for the joy of
the Lord is your strength”. (Neh. 8:10) The mustard seed of
God’s work sown in history was not to no avail. Therefore:
praise Him with great joy! In the temple and in hope.

It says a great deal, that the last word of Chronicles is an
exhortation: ‘let him go up’ (2 Chron. 36:23). The end has
not yet come, God’s people is ‘on its way’, but awaiting Him,
in joy.

This article is a translation of ‘Vreugde en nog eens vreugde. 1 en 2
Kronieken’, in: Koert van Bekkum a.o. (eds.), Gods Woord in
mensentaal. Denken over het gezag van de Bijbel, Barneveld:
Nederlands Dagblad, 2003, 175-177.

New Committee for Relations with Churches abroad Gkv (BBK)
The General Synod of Amersfoort-Centre 2005 appointed
18 men and women as deputies for relations with
churches abroad. This means a great deal less manpower
than the 24 to which we have been accustomed up until
now.
The committee is sub-divided into three sections. Each
section takes care of her own group of contacts.
Appointed to the Europe (except Spain and Portugal) and
North America section are:
Rev. R. ter Beek, Soest;
Rev. R.C. Janssen, Hoek;
Prof. G. Kwakkel, Kampen;
Mr. W. Kuipers, Hattem;
Prof. K. Wezeman, Haren;
Rev. R. van Wijnen, Ureterp.
With the reserves: Mr. A.J. Petter, Dalfsen, and
Mr. D. de Vos, Tollebeek.
Appointed to the section for Asia incl. Indonesia, Australia
and New Zealand are:
Mr. B. Bolt, Heerde;
Mrs. E. Ensing-Maatkamp, Zwolle;
Rev. J.P.D. Groen, Wezep;
Rev. A.S. van der Lugt, Rotterdam;
Mrs. H.S. Nederveen-van Veelen, Berkel en Rodenrijs;
Rev. J. Plug, Rotterdam.
With the reserves: Mr. J. Bronsema, Amersfoort and
Mr. H.J. Leskens, Hattem.
Appointed to the section for Africa and the Spanish and
Portuguese speaking countries are:
Rev. H. ten Brinke, Bodegraven;
Rev. Th.J. Havinga, Zuidlaren;
Mr. T.J. Karelse, Capelle aan den Ijssel;
Rev. J.P. Kruiger, Oud-Zuilen;
Rev. P.K. Meijer, Hardenberg;
Mrs. E.J. Urban, Zwolle.
With the reserves: Rev. T. de Boer, Amersfoort and
Mrs. D.J. de Jong-Pel, Houten.

These three sections each send a representative to the section
for communication and public relations, which has special
responsibility for the publication of Lux Mundi.
The board consists of Prof. K. Wezeman, chairman;
Rev. R. ter Beek, vice-chairman; Rev. R.C. Janssen, secretary,
and Mr. T.J. Karelse, treasurer. Together with Mr. B. Bolt they
constitute the section for policy and ICRC.
The secretariat of the BBK deputies is manned from Monday
to Friday by Mrs G.A. Enter-Hindriks and
Mrs. G.G. Bredenhoff.
Mail address
Postbus 499, 8000 AL Zwolle, The Netherlands
email: bbk@gbouw.nl
T. # (0)38-427 04 70
F. # (0)38-427 04 11
website: http://www.bbk.gkv.nl
Visitors address:
Gbouw
Burg. Vos de Waelstraat 2
8011 AT Zwolle
The Netherlands

Two members of the newly appointed Committee for Relations with
Churches abroad (GKv), left Rev. A.S. van der Lugt and right Mr. B. Bolt
(photo P.G.B. de Vries)
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by P. Hooghuis

The foundation for Helping Neighbours
abroad
Stichting Naastenhulp Buitenland
About the author:
The Foundation for Helping Neighbours abroad
(hereafter SNB) was officially set up on November 24th
2003. A period of intense contact with a work group in
Leusden preceded this. This group had already gained
experience organising working holidays for young people
in Bosnia-Herzegovina.

Pieter Hooghuis is secretary of the Stichting Naastenhulp Buitenland. His
e-mail: secretaris@naastenhulpbuitenland.nl

Hard work
During the initial period of planning and preparation, an
attempt to create a work group of our own in Amersfoort was
unsuccessful. There were not enough young people available,
nor was there a strong enough financial basis.
In the course of the following year, however, young people
were invited to sign up for a working holiday in the Doboj
area, Bosnia-Herzegovina.
The aim was as youth of the Reformed Church of East
Amersfoort to help fellow people in need. In the meantime
the recruitment area was extended to Amersfoort and the
immediate area so that young people from other places could
take part, should there not be enough participants.
A group of leaders was formed which took charge of
preparations and on 14th July 2003 we left for the first time
for Rudanka in Bosnia Herzegovina, with 17 young people
under the leadership of the provisional board members.
This was made possible financially by the sponsored activities
of the young people.
The deacons of the church of East Amersfoort guaranteed
that the amount of money necessary would be available.

For two long weeks we worked on two houses which could
hardly even be called houses. Floors consisting of stamped
earth were replaced by wooden floors; window frames were
placed, a leaking roof was repaired, and walls and roofs

which were about to collapse were rebuilt.
Also during this period, we fixed up the school in Rudanka
in which we were staying.
Panels were put on the back walls and the walls were
painted.
Fluorescent lights were also installed in just about all the
rooms.
After these two busy weeks we returned, tired but satisfied,
to the Netherlands.

Finances

...we fixed up the school in Rudanka in which we were staying...
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Once back at home, we set about turning our provisional
board into a foundation. This took place, as previously
mentioned, on November 24th 2003.
From that moment onwards, as foundation, we were able to
lay claim to a subsidy from the NCDO, an organisation
which offers financial support to foundations which organise
small-scale projects in lands such as Bosnia-Herzegovina. In
2004 we were able to make grateful use of this subsidy.
It is clear that this support has till now been insufficient. Via
fun activities and the organisation of sporting events,
attempts were made at raising the money needed.
Participants pay a fixed amount of 200 euros themselves and
need to raise a further 250 euros in sponsor money. The
churches are also asked to take up a collection for this
purpose and, via the spreading of a sponsorship folder which
can be downloaded from the website, people are stimulated
to make a financial contribution.

On 31st March, we organised a letter writing evening for the
year 2005. Participants were given the opportunity to write
to their families and friends asking for sponsorship.

Plans for 2005
July 11th is the planned departure date this year. At that time
the finances will have to be in order. The tools we need in
Bosnia-Herzegovina also have to be taken with us- hammers,
saws, drills, trowels, tile cutters, chisels etc. We buy materials
such as window frames, boards, screws and nails there, so
that the local trade can profit from us. It is furthermore
cheaper for us to buy materials there.
Clothes and shoes are also very much in need there. For this
reason we take as much with us as possible and share it with
the inhabitants there, who are very grateful and happy for
what they receive.

can watch the developments daily.
For the communication with those back at home there is
somebody in the Netherlands who can put important
announcements on the website, if necessary, so that we, in
Bosnia-Herzegovina, can read them. The website address is
www.naastenhulpbuitenland.nl.
Should anyone wish to help us realise our goals there and to
help the people make their houses habitable again,
a contribution can be made to Bank acc. No. 33.78.02.777 of
the Stichting Naastenhulp Buitenland. (Rabobank Nijkerk).
We welcome all contributions!

Effects
Alongside the work they do, our young people experience
the poverty in the houses in which they work. Many families
have no father, he having been killed in the war. Many
houses have been ruined in the war. All such sad experiences
have an impact upon our young people.
Their experience in Bosnia-Herzegovina is something which
they think about for a long time afterwards. Often something
changes in the way they think and the way they speak about
what they’ve experienced.

Contact
The foundation has a website and places photos and reports
of events during the stay in Bosnia. Families back at home

...For two long weeks we worked on two houses which could hardly even
be called houses...
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by G. Kwakkel

Reformed theology:
between ideal and reality (II)
About the author:
Reformed theology wants to go back to the word of the
only Master. But how much does this actually happen in
practice? Is there not so much already decided? Is there
room for increase in insight?

Ideal.....
Everything which is scriptural is reformed. This expression
does justice to the intentions of the 16th century fathers of
reformed theology. In this the character of reformed theology
can be described further. Characteristic of reformed theology
is that it wants to do justice to what God Himself wants to
teach us from the Old and New Testament Scriptures, not
only parts of it but from the whole1. God has the first word.
For this reason what He says in the Bible must also have the
last word in all theological discussions.

....and reality
But alongside an intention - or, if you like: an ideal - is its
realisation. From this basic conviction, reformed theology has
taken on a certain historical form. The Bible was followed,
not in a timeless way, but in a historical situation. In this
historical situation certain questions were topical, such as
those of the justification of sinners, of Christ’s presence at the
Lord’s Supper, of the possibility of swearing an oath, and of
God’s election.
In that connection, it is often about great, wonderful
things. What is greater than knowing that you do not have to
prove yourself to God? But that He, if you call on Him,
accepts you as you are? And that He does not leave you as
you are, but makes a new, eternally living, man out of you
through the Spirit of Christ, starting from your inner self?
What gives more certainty than the sense, that your Father in
heaven had his eye upon
you even before creation,
to make you share forever
in Christ’s love through all
the temptations of a life in
a world full of sin?2
Reformed theology is
fascinating. For it gives
you the opportunity to
reflect on a religious
conviction according to
which small people do
not have to act as though
they are greater than they
are, but are completely
freed by the greatness of
Prof. dr. H. Bavinck
God, his mercy, his love.
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But as mere people deal with such great things, accidents can
also happen. I think now only about the emphasis on
election. Rightly Bavinck pointed out how central the
position of this doctrine had become in the historical
I value the word ‘reformed’
development of the reformed theology. But much has gone
wrong in the course of the centuries. Sometimes election
became the dominant perspective: before you could be sure
of God’s promise of forgiveness and life, you had to be certain
about your personal election. Indeed, this was not scriptural
and thus not reformed, but all the same ‘reformed theology’
could be associated with this misrepresentation in the course
of time.
Just as with many terms, the word ‘reformed’ can in due
course take on a meaning which has drifted far away from
the original intentions. I value the word ‘reformed’. The
convictions to which this word refers and the theology
attached to it, are still worth fighting for. Especially because
of the catholic intention, the decisive role of the Holy
Scriptures and the respectful recognition of the majesty of
The name of Jesus is what it was all about
God and Jesus Christ. I would be very glad to see the word
‘reformed’ calling forth warm associations for many
Christians again. As teacher and president of this academy, I
want to work towards that; and my colleagues share this
conviction - I know them well enough for that.
Yet there is but one name through which we must be
saved, and that is not the name or the term ‘reformed’. It is
the name of Jesus Christ (Acts 4:12). This unique name, is
what it was all about for the reformed people of the sixteenth
century, and for many of their descendants of later times.

Corrections from Scripture
All being well, as reformed theologians, we want nothing
other than to be faithful to the common Christian, catholic
faith. In the light of the Bible, of the whole of the written

word of God, we want to reflect on the
my feet and a light for my path’.
questions which Christians, the
The person speaking in Psalm 119
Christian church and theology are
is talking about ‘your word’, the word
confronted with in our time.
of the LORD. First he thinks of God’s
This does not mean that all
law, his commandments,
theology simply and directly can be
recommendations and ordinances. In
derived from the Bible, without
short: God’s guidelines for our lives.
making use of other sources. The
But these words from God are never
simple fact alone that we have a
unrelated to His other words. This is
Hebrew or Greek grammar book next
true of the praise of God’s law in Psalm
to our bible, indicates this clearly. It
119 as well. In this very psalm God’s
does mean, however, that all our
word is also a promise of life to his
human thoughts are compared with
servants. See verse 107: ‘preserve my
the word of God in Scripture, and that
life, O Lord, according to your word’
they must be examined for
(see also v. 65).
compatibility with God’s word as the
It is a word with which God sets
supreme arbiter in all our disputes. I
up a relationship with his people. And
shall quote once more from article 7,
what sort of relationship is that? One
Belgic Confession: it is unlawful for
in which He promises us love and life
anyone to teach otherwise than we are
and asks for our hearts, our faithful
now taught in Holy Scripture. And:
...But here, at this reformed Theological University, a
love and childlike obedience. It is, in
“We may not consider any writings of
short, the word of love or covenant
student is always more than a customer...,
men, however holy these men may
from our Father in heaven; the word
(photo: P.G.B. de Vries)
have been, of equal value with the
which ultimately receives its power
divine Scriptures; nor ought we to
from the work of Jesus Christ.
consider custom, or the great
Psalm 119:105 says of this word
multitude, or antiquity, or succession of times and persons,
of God, that it is a light for our path and a lamp to our feet.
or councils, decrees or statutes, as of equal value with the
That is not a light which takes away all dark moments from
truth of God, since the truth is above all”. Therefore this is
all dark places where you and I would like to look. The word
also true of all thoughts which have been developed in the
of God does not answer all our questions. It does not solve
course of the history of reformed theology. It is equally true
all the problems of the world. It does not make empirical
of the Belgic Confession and our other confessional
research of the creation and the way in which people
documents themselves. They are always open, not only to
function, unnecessary. It is a light for your path, and a lamp
addition, but also to correction on the basis of the Scriptures
to your foot. It gives you light in the place you are standing.
themselves.
It makes clear to you how you can walk safely and where you
must go, in your place in history.4
It is not as though you can decide that all alone. The
Even the doctrine of Scripture is never definitely closed
first-person speaker in Psalm 119 seems in many ways to be
on his own, nevertheless he knows himself to be united with
The reformed doctrine with regard to the Holy Scriptures,
others who also keep God’s words. He even begins by saying
with elements as inspiration, authority and infallibility, is no
so (vv. 1-2):
exception to this. In the twentieth century this doctrine has
‘Blessed are they whose ways are blameless,
played a decisive role in the confrontation with other
who walk according to the law of the LORD.
theologies and in ecclesiastical discussions.3 Nevertheless it is
Blessed are they who keep his statutes
typically reformed to say even of this basis conviction that it is
and seek him with all their heart.’
never definitely closed. Reformed theology can only be
If that is not clear enough from Psalm 119, then it is
reformed theology if she keeps researching the Bible, also with
certainly clear from the New Testament. Only ‘together with
regard to what the Lord teaches us about the character of His
all the saints’ are we able ‘to grasp how wide and long and
own word. That was the original intention behind the old
high and deep is the love of Christ, and to know this love
reformed rule ‘Sacra Scriptura sui ipsius interpres’: the Holy
that surpasses knowledge’ (Eph. 3:18-19). The word of God,
Scripture is her own interpreter.
the Bible, has been given to Christ’s church, so that we - just
as the Jews in Berea (Acts 17:11) - can read and examine
A light for our path
together what our God has to say to us.5
At this moment thus, I can do nothing better than open the
And even together we do not find everything that we
Bible in order to consider with you for a few moments, the
might want to know, but we do receive the help we need in our
role of the Scriptures in reformed theology. This evening we
circumstances: there where our foot is and where our path may
read Psalm 119:97-112. I ask your attention for the most
be. But just there we really have light. So that we, if necessary,
familiar verse in this text, verse 105: ‘Your word is a lamp to
can say with conviction: ‘this is what the Lord wants’.
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If we say so, we do not fix things so unchangeably, as though
we do not expect any chance of better insight until the Last
Day. We receive light for our time, confess God’s truth and
follow His word. Then we can commit ourselves to what we
have found together, also for the future. But we do not need
to do so for all centuries yet to come. These are in God’s
hand. Also then, His word shall be a light on the path of
Christ’s disciples.
We receive help where our foot is

Open to growing insight
Reformed theology which is not open to growing insight, has
forgotten her basic principle. That is that everything which is
Scriptural is reformed. Nor has she read Psalm 119 properly.
The first-person speaker in this Psalm recognises that he has
strayed like a lost sheep (v. 176). He says also - it sounds
anything but modest:
‘I have more insight than my all teachers,
for I meditate on your statutes.
I have more understanding than the elders,
for I obey your precepts.’
Now I do not know if the poet of Psalm 119 was a very
special man, somebody who had a sort of Solomon-like
wisdom. Nor do I know if he says this, because as writer of a
Psalm, he was aware of a special guidance from God’s Spirit.
But I do know that our Lord Jesus Christ said that every
teacher of the law who has been instructed about the
kingdom of heaven, is like the owner of a house who brings
out of his storeroom new treasures as well as old (Matth.
13:52).
This supply, the storeroom of God’s word, is open to all
of us. Naturally, teachers know more about the Bible and
about theology than students. One has more knowledge of
Scripture and a more direct access to the languages in which
the Bible has been written, than the other. But if reformed
theology at rock bottom wants to be nothing other than
biblical theology, then the students may fully join in the
discussion.
Someone said in this last year, that as student you are a
client. In other words: the teacher is responsible for
supplying the educational product, the student takes it. I
agree completely. But here, at this reformed Theological
University, a student is always more than a customer. He is
somebody whose input is not only desirable but also
necessary. If it is about insight into the Scriptures, all the
saints may join in this and we need them all.
In our present culture you often hear things like ‘I see
that differently’ or ‘I feel that differently’. Such feelings are
relevant, also at our Theological University. Here students can
help teachers to keep their both feet on the ground. Please
say so, if you feel something like this rising within you. But
not as the end of the discussion. See it as the beginning, the
beginning of a discussion in which God’s word itself must
ultimately be decisive.
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All the saints may join in

Is it biblical?
Reformed theology wants to be faithful to the catholic faith.
It wants to talk about the questions which arise with God’s
Word as the touchstone. This means that not only the
insights of students are welcome but also that everything can
be integrated that can actually stand the test of the biblical
criterion, whether it is presented under the heading of
reformed theology or not.
It is very understandable and right that the question is
often raised: ‘is this now still reformed or not?’ You can see
this question as a grateful recognition of what we have
received in our own confessions and in all the development
of convictions surrounding these (that is to say: in our
reformed tradition). But it must not be your only question,
nor your first. The first and decisive question must be whether or not something can stand before God’s word. Only
then is it truly reformed.

Worth it
Now I understand that the reality is often different from the
picture which I just drew. That is also true for myself. I
realise very well, that in our tradition we have not always
tried as hard as possible to gain deeper understanding, and
especially that there has not always been the stimulus to seek
also new insights. Small people are busy with great things.
That will always be so.
I do hope that I have offered a contribution towards thinking
anew about what for us as reformed theologians our
principles, our task and yes, our ideal must be. Everybody
may hold us to this. That is what we want to aim for. Because
as long as reformed theology is true catholic biblical theology,
is studying here an effort worth making. Then we can do our
work, with enthusiasm.

Notes
1 W. Nieboer rightly emphasises in his brochure Dankbaar
Gereformeerd (see www.willem-nieboer.nl) the necessity of doing
justice to the whole of Scripture.
2 Belgic Confession, articles 22-24; Heidelberg Catechism, Lord’s
Days 23, 24 and 32; Canons of Dort, I.7; II.8; III/IV.11, 12; V.8.
3 See e.g. the jubilee issue of the GTT, referred to in the beginning of
this address: W. Stoker & H.C. van der Sar (eds.), Theologie op de
drempel van 2000. Terugblik op 100 jaar Gereformeerd Theologisch
Tijdschrift, Kampen: Kok, 1999.
4 As Belgic Confession, article 7, puts it: ‘We believe that this Holy
Scripture fully contains the will of God and that all that man must
believe in order te be saved, is sufficiently taught therein’.
5 See A.L.Th de Bruijne, ‘Navolging en verbeeldingskracht’, in:
C. Trimp (ed.), Woord op Schrift, Kampen: Kok, 2002, 223-232.
This article is the second and last part of the address Prof. Dr. G.
Kwakkel, president of the Theological University of the Reformed
Churches (lib.) in Kampen, gave on September 6th, 2004, at the
occasion of the opening of the lessons. It was originally published in
Dutch in the reformed weekly De Reformatie 79 (2003-2004) 851854; 80 (2004-2005) 7-10.

by R. ter Beek

A marginalised phenomenon
Orthodox Reformed in the Netherlands
One hundred and fifty years of theological education in
Kampen (2004) and sixty years of Liberation (2004)
constituted enough reason for reformed historians to ask
themselves the question, what has changed? What has
clearly shifted since the Second World War is the
position of the Reformed Christians in society. This has
had its consequences for the life and the thinking within
the churches. I read a few highlights on this subject.

About the author:

Prof. A. Th. Van Deursen once wrote (in his review of De
Gereformeerden [‘The Reformed people’] by Agnes Amelink,
in Trouw, October 31st, 2001) that Reformed people who
accept the Bible unconditionally as the inspired word of God,
no longer determine the picture of the Reformed world, but
they are still there: ‘Whoever wants to serve God as the Holy
and Almighty One will not attach too much value to
opinions. He keeps on believing that God’s word comes from
above, and that he would do better to listen than to discuss’.
They still exist, and - he adds- ‘their future is just as sure as
the continued existence of poetry’.
What has changed?. Prof. Gerrit J. Schutte describes how
The Netherlands have changed: ‘The Netherlands became
industrialised, modernised, urbanised, democratised and
emancipated after 1945. It has become a part of Europe. Our
law and rules come from Brussels and Strasbourg; the guilder
has landed in a museum; our market is called Europe. The
Dutch population has almost doubled in that time and ten
percent of it now originates from countries overseas. Closed,
traditional communities no longer exist. The skyline of
commuter villages and newly built housing estates looks the
same everywhere. So too with the local supermarket and the
multi purpose community centre. We eat, drink and relax
internationally, the TV-news and newspapers treat us daily to
snippets from the entire
global village. Even the
history of the fatherland
has disappeared from
our education (as all the
history quizzes prove)
and from the new
suburbs (no more
districts named after
stadholders, statesmen,
painters, maritime
heroes, reminiscences of
Dutch history in South
Africa or Indonesia).’

The secularisation of the Netherlands

Mrs. Agnes Amelink
(photo P.G.B. de Vries)

Rutger (Ruud) ter Beek (*1952)
is minister of the Word in the Reformed Churches in the Netherlands
(liberated), since 2002 in Soest-Baarn. He completed his theological
studies at the Kampen theological faculty in 1982 with a major in Old
Testament. Afterwards he studied Semitic languages and cultures at the
Catholic University in Nijmegen.

In 1947, the Netherlands was a Christian country. Eighty
percent of the inhabitants belonged to one of the Christian
churches: the Roman Catholic church (35,5%), the
Nederlandse Hervormde church (31,1%), the various
Reformed churches (8.95%) or the dissenters churches
(Lutheran, Baptist, Remonstrant; 3,55%). The Netherlands
was also segregated. Nearly all Catholics, Reformed and the
half of the Hervormd, voted for confessional political parties,
which together held 57 of the 100 seats in the Lower
Chamber (1948). Of the organised workers, 43% chose for a
confessional labour union; denominational schools attracted
three quarters of all pupils. Three out of four radio stations
had an confessional affiliation. Daily and weekly papers,
health care, building corporations, choirs and sport clubs all
were segregated.1 In those post war years of discipline and
abstinence, the Netherlands was hard working, sober and
conservative.
In 1967, the Netherlands was still a Christian country.
The percentage of nonchurchgoing inhabitants, 17.1% in
1947, 18.4% in1960, increased significantly in recent years
to be sure, but in 1971 with 23,6% it still did not include
even a quarter of the population. This secularisation still
hardly touched the Reformed denominations (nor the more
conservative wings of the Nederlandse Hervormde church):
her share in the population even increased, despite a sizeable
emigration, thanks to the high birth figures. The
compartmentalisation along confessional lines was subjected
to pressure, but did not lose much importance. The
confessional parties lost their majority for the first time when
in 1967 they attained 47,4% of the votes.2 Nonetheless they
dominated the cabinets for the time being.
After 1970 the secularisation and the removal of
traditional religious barriers took a free fall, which carried on
with a little less haste also after 1990. The number of
inhabitants not affiliated to a church rose to 41% in 2000
and the confessional parties held in 1999 only 37 seats,
barely a quarter of the whole. Studying the facts produces a
picture with little encouragement of an increasing
secularisation and dechristianisation. Of the 59%‘believers’,
in the beginning, 8% was Moslem, Hindu a.o. and only 51%
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What happened to the theology?

Prof. dr. G. Harinck (photo: P.G.B. de Vries)

called themselves Christian (30% Roman Catholic, 14%
Nederlands Hervormd, 6.66% Reformed, 0.24% Evangelical,
0,19% dissenters).
But this 51% appeared to be more than it actually
constituted. A further study of the facts reveals that the
Roman Catholic part of the population has decreased
relatively little: from 35.5% in 1947 to 30% in 1999. But the
reality within the catholic population can be seen better in
the fact that less than 30% actually attends church. Not, that
this is much better amongst Hervormd people: the Hervormd
part of the population has been more than halved between
1947 and 1999 (from 31.1 to 14%) and of what remains but
one third attends church. The Reformed all together have
decreased by a quarter in the same period (from 8.95% to
6.66% of the population); of these 70% still attend church.
There are thus, some 18% of all Netherlanders, a mere three
million people who still go to church. That is still more then
the people who populate the football stadiums on Sundays,
by the way. But lest this be a reason for too much
contentedness: as far as the statistics are concerned, whoever
attends church an average of once a month is classed as a
regular churchgoer.3 Christians actively participating in
church life anno 2004 in the Netherlands constitute thus, a
small minority, in the midst of a greater number of people
who seldom or never, show their faces inside a church.’
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What happened to the theology in the meantime? Prof.
George Harinck describes how in the first half of the
twentieth century the advice of an Old Testament professor
from Kampen was much in demand by people in all sorts of
positions in society. Printed sermons constituted a respected
foothold for public opinion. Did that remain after 1950? ‘The
theological courses still hold on to their core business: the
training of ministers, the development of reformed theology.
But is there still demand for this?’ According to Harinck, the
position of theology in the church and the culture of the last
half century has changed so radically that you can say of the
theology: ‘its place remembers it no more’.
The figures speak their own language. ‘In the ninety
years after 1854, the founding year of the school in Kampen,
the total number of theology students in the Netherlands has
doubled. This growth came approximately in agreement with
the growth of the Dutch population between 1850 and 1950.
But in the same period the faculty of mathematics and
science had not become twice as big but 72 times bigger, the
faculty of language and literature and philosophy 26 times
bigger and the faculty of medicine 15 times bigger. This
means that the number of the theology students in higher
education decreased within a century from approximately
22% in the second half of the nineteenth century to less than
10% in the first half of the twentieth century. The nonchurched in the Netherlands stormed on in the same period
from 1.5% in the eighties of the 19th century to 15% in the
years before the Second World War. Noticeable is that this
tenfold increase of the secularisation in the half century
before the Second World War had no clear effect on the scale
of the theological training. The real blow came after the war,
when the higher education grew exponentially and the
churches shrunk. In 2003 a total of 180,000 students were
recorded in university education in our land. The rate of
theology students within that number has decreased to a
sorry percentage of less than one percent.’

Controlled renewal
What happened to the Reformed Churches (liberated) in this
time? You hear people say that they are following after the
Reformed (‘synodical’) Churches. But, according to Schutte,
this is not possible: ‘History never repeats itself. The
(‘synodical’) Reformed world of the sixties is not the
Liberated world of 2004. The slippery slope is not a
historical term. History witnesses renewal and change. She
sometimes even knows developments which look like
revolutions’.
‘Liberated Reformed have grown up with slogans which
express as much of a task as a self-image. You, however, not
so! (‘Gij geheel anders’, Eph. 4:20), for example, and Every
inch is Christ’s! (‘Geen duimbreed!’). Also: In the world but not
of the world. Reformed Christians however, do not live in
monasteries, and avoiding the world and asceticism have
never charmed them. They have a message for the world.
Another slogan from the reformed church Latin is semper
reformanda, quia reformatus; reformed people must keep on
being reformed. They are, to express it in yet another way,

anti-revolutionary, not conservative. Their thoughts and
deeds must connect with the times.’
Which course have the Reformed Churches (liberated) in
the Netherlands followed in this changing world? In
retrospect, Prof. Schutte can point out how the churches
worked on the improvement of the organisation of their own
segment in society, between 1945 and approximately 1990.
The changes in society and the watering down of the
(‘synodical’) Reformed Churches seemed not to touch the
(liberated) Reformed Churches.4 Alongside this he describes
‘the slow turnover after 1967’. From the seventies onwards
he sees an impulse towards ‘controlled renewal in continuity’.
He calls the Proefbundel 1975 (‘Provisional collection’)
the ‘most noticeable example of controlled change’, ‘a
revision of the Psalms rhymed in 1773 and translations of a
number of seventeenth century liturgical forms, by the
general synod offered to the churches, which after ten years
of testing and inspection led to the introduction of the
Gereformeerd Kerkboek (1986). When the Liedboek voor de
Kerken appeared in 1973, in the same year the ‘liberated’
Synod had concluded about the rhymed Psalms in it, that
there were ‘so many and such objections that use of this
rhymed version in the reformed worship service would not
be responsible’.5 (...) Since Proefbundel and Gereformeerd
Kerkboek, the Liberated sung their own rhymed version of the
Psalms, which were as far as language was concerned half
way between 1773 and the Liedboek. And 41 hymns: many
more than they were used to, and than the Reformed
denominations on the right wing, and at the same time
considerably less that the Liedboek used by the left wing. An
example of controlled renewal and isolation in one.6
A renewal from below also came about. The debate about
the church and the application of the ‘ongoing reformation’
principle, main issue in the controversies of the sixties and
the split of 1967, was settled by the decisions of the Synod of
Hoogeveen 1969. After a while, however, it appeared that not
the formal authority of the confession and the boundaries of
the church were keeping the church members busy, but the
nature and quality of being a church. Increasing attention for
evangelism, congregation building, care of the youth and
development help were characteristic for that.’

Another way of thinking
In the meantime we have also become caught up in a different
way of thinking. Schutte: ‘the fall of the Berlin wall in 1989
brought down the modern era spectacularly and with it all
great stories, ideologies, systems of thought. The post modern
man recognises no enforced norms and rules, he is an
independent individual who recognises no agreements and
traditions except the ones for which he has chosen. As to the
history, objective truths, transcendent values, confessions of
faith: they are little in fashion, also amongst the 51% of the
population which still sees itself as Christian.’7
Meanwhile theology had also ‘evaporated’, to use
Harinck’s words. The theological faculties kept producing
ministers and they did so very well indeed. ‘But - according
to Harinck - in the meantime, in the course of the twentieth
century a discrepancy with the culture came into being, for

...an honour to defend reformed theology in the footsteps of Calvin,
Kuyper, Bavinck and Schilder...
(portrait of K. Schilder, photo P.G.B. de Vries)

which neither the churches nor the theology have ever
actually found an answer. Stated simply it means this, that
the culture up until the nineteenth century knew
Christendom as the centre, but that it has been pushed out
by modernism with its belief in reason and progress. The
nineteenth century liberalism and the twentieth century
national socialism were the last two great ideologies in the
Western European culture, which took notice of Christianity.
But after the Second World War there was no question of this
any more. Existentialism was typified by S.U. Zuidema
shortly after the war as a night without dawn: it offered an
illusion free existence without hope of salvation; a
characterisation which is still valid for our society. And after
that, church and theology became ever more orphaned
within our culture. Therefore the evaporation of theology at
the university is not an innocent phenomenon, but indicates
fairly accurately that our culture lives without theology,
without church and without Christianity.’
‘Now you can say, that the church and theology are not
dependant upon the culture in order to operate, but it must
not be forgotten that the people in the pews live in this
cultural atmosphere. Also the language and the way of
thinking of the church people is by now without theology. (...)
Amongst church members it is no longer normal to speak
about the government or marriage as a God given institution,
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The symposium 'De Kamper traditie', was held on December 11th to
celebrate 150 years of theology in Kampen in the Theological University
building of the Reformed Churches (syn.l).

nor do they speak about society in terms of cultural mandate
or common grace. This is not because they resist theology but
because the theology is no longer relevant for their view of
these realities, or because they now are able to express
themselves without help of theologians. Also within the
church, theology is no longer the framework for thought, no
matter how hard the theologians have resisted this.’

Perspective?
Is there any perspective for the exercising of reformed
theology in a cultural climate without God? According to
Harinck, there is, although he is cautious: ‘I see a post
modern culture without hope and without illusion, which is
sick of fragmentation and is searching for an inspired
coherence. Is her road to emptiness irreversible, inevitable? I
see a society in a maze and a theology which is so far
distanced from the culture that she evokes no irritation, but
maybe rather even interest. The great challenge to theology is
now from her minority position, how to tempt the culture to
come close to her once more. Will there ever be anything
between these two? The culture wants to know little about
her still.’
Willem Bouwman asked Professor J. Douma at the
jubilee of the Theological University in Kampen what he sees
as the greatest challenge and the greatest threat for reformed
theology anno 2004. Prof Douma: ‘the greatest challenge I
think is not to lay down and surrender but to see it as an
honour to defend reformed theology in the footsteps of
Calvin, Kuyper, Bavinck and Schilder and to demonstrate the
riches of it against heresy and drivel, how profound it may
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be. We must have more courage apologetically. And for this it
is necessary to believe that Kampen has something very
special to offer. The greatest threat to Kampen is that this
special character of Kampen is no longer noticeable. Amongst
church people you have birds with different feathers. The
diversity seems to be increasing and if Kampen has to reflect
that diversity, then the reformed character will swiftly turn
into broad evangelical.’
There is, for reformed theology but a marginal role in the
Dutch culture remaining. But may she yet play for many
years the main part in the ministers training of the Reformed
Churches (liberated).
Quotes are taken from Gerrit J. Schutte, ‘In rapport met
de tijd. De langzame omwenteling na 1967’, Vuur en vlam,
tome III, Amsterdam: Buijten & Schipperheijn, 2004, 310336; and from the speech of George Harinck at the
symposium ‘De Kamper traditie’, held on December 11th to
celebrate 150 years of theology in Kampen (published
[adapted] in the Nederlands Dagblad of December 24th,
2004). Gerrit J. Schutte (1940) is special professor of the
history of the Dutch Protestantism at the Free University of
Amsterdam. The three parts of the series Vuur en vlam were
edited by R. Kuiper and W. Bouwman in 1994, 1998 and
2005 and published by Buijten & Schipperheijn, Amsterdam.
George Harinck (1958) is special professor of history at the
theological University of the Reformed Churches (liberated) in
Kampen, and director of the Historical Documentation Centre
for Dutch Protestantism at the Free University of Amsterdam
and of the Archive and Documentation Centre of the
Reformed Churches (liberated) in Kampen. See www.vu/hdc.
The interview of W.Bouwman with Prof. J. Douma appeared
in the Nederlands Dagblad of 11th December 2004.
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by H.J. Siegers

The proclamation of the Gospel to the Jews...
... and the Reformed Churches (liberated)
The Reformed Churches (liberated) are not involved in
major scale “missionary work among the Jews”. Other
members of the ICRC (limiting ourselves to the
Netherlands) are not only more involved but have been
so for a longer time. I think of our sister churches in the
Netherlands, the Christian Reformed Churches, who
have Deputies for Church and Israel and have published
a magazine called ‘Peace over Israel’ (Vrede over Israel)
for fifty years. A survey of their work and vision
appeared in Lux Mundi (Vol 22, nos. 3&4, Sept/Dec
2003).
In 2001, Rev. John Ross of Christian Witness to Israel (CWI)
spoke to the ICRC in Philadelphia about “The Christian
witness to the Jewish people”. The Reformed churches in
Scotland have a longer history of involvement in this area.
Our churches have had much less involvement, particularly
if we look at the recent past. In the more distant past, the
issue did receive the attention of our church predecessors.

Looking back
Let us take a look back into Dutch church history. In 1834
the Separation (Afscheiding) began as a reformation of the
Hervormde Church. Those who separated, now Reformed
(Gereformeerde) Churches once more, paid much attention
to mission work among the Jews. This came out of their
respect for this people and also out of the expectation that
certain promises, given to Israel, must yet be fulfilled. Many
in these churches thought that a mass conversion of Israel
would take place and that this would be a sign of the swift
return of the Lord. Prominent figures of the Separation such
as Rev. De Cock and Rev. Scholte, shared this expectation. In
1875 a committee was established for a Mission to Israel.
There was a desire to preach the gospel to the Jews and to
call them to membership in the church in this way. We must
remember that in view were Jews living in the Netherlands.
At that time there was no Israel as we know it, because the
state of Israel was only formed in 1948. Thus, when the
Synod spoke of Israel, they meant the descendants of the old
people of Israel living in the Netherlands. The Separated
Churches chose clearly for the Mission to Israel: the Jews have
a special position, and if Jews repent, they remain Jewish.
Belonging to that special people continues even if you
become a Christian.

A. Kuyper
At the same time, dr.Abraham Kuyper gained much
influence. He led the Dissent (Doleantie) in 1886, yet
another reformation of the Hervormde Church. More new
Reformed Churches came into being in the Netherlands.

About the author:
Rev. H.J. Siegers (*1946) is the
minister of the Reformed Church (lib.) of Ommen-West and chairman of
the Bat Tsion Committee, which undertakes the work of proclaiming the
gospel to the Jews on behalf of the Reformed Churches (lib.).

Kuyper strongly criticised what he saw as chiliastic
tendencies among those who Separated. He stated that he
who chooses for Christ as a Jew, breaks with the earthly
Israel. For him, believing in Christ meant taking distance
from the Jewish way of life. The Jew must then also deny his
Jewish identity. Kuyper considered that it was completely
wrong for a Jew to bring anything of his Jewish way of life or
culture into the church. The Jewish people no longer have a
special position. God’s favour for the Jews has been
transferred to the church. The biblical name of honour Israel - now refers to the church. The church is Israel. For
Kuyper this meant not so much that the Jews should be
brought to repentance but that the Jewish faith must be
opposed.

Plan of Action
The churches of the Separation (Afscheiding, 1834) and the
Dissent (Doleantie, 1886) united in 1892 as the Reformed
Churches (Gereformeerde Kerken) in the Netherlands. But
within these churches, two mutually exclusive views
regarding the Jews existed. At the so called ‘missionary
synod’ of Middelburg 1896, it was decided to evangelise
among the Jews. As a matter of principle, the mission work
was not for the ‘people of Israel’, but for the ‘Jews’. The name
Israel was to be avoided. This was about mission work
among Dutch Jews, great concentrations of whom then lived
in the big cities, especially Amsterdam. At that time there
were about 100,000 Jews in the Netherlands. However, very
little activity took place during those years. I think that this
partly came about as a result of the new standpoint that Israel
was no longer a special people, and that the Jewish way of
thinking had to be opposed (this was Kuyper’s influence, but
not in line with those previously Separated, who had always
shown the Jews a warm heart). Alongside this, the slow pace
of synod decisions after 1896 played a part. It took until
1916 before the first missionary (Rev. J. van Nes) was
appointed for work among the Jews. His work territory was
The Hague. Later, more missionaries were appointed (to
work in Amsterdam, Rotterdam, and Antwerp). A magazine
was published for this work, Missionary Magazine for Mission
among the Jews of the Reformed Churches in the Netherlands, and
was read widely in church circles. In 1936, no less than
38,000 copies were printed.
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Little attention left

consists of Jews who believe in Christ, as the oldest children,
In 1944 the Liberation took place as a reformation of the
together with believers from other nations who were added
Reformed Churches. At the same time the Second World War
later. The believing part of Israel forms, together with the
raged with its terrible persecution of the Jews. In 1948, the
Christian church, the whole of God’s people. We want to
state of Israel was established. But after the Liberation,
operate on the basis of the Scriptures, not on the grounds of
mission work among the Jews by these churches hardly got
a ‘replacement model’. Neither do we want a doctrine of ‘two
off the ground. The first synods after the Liberation asked the
paths of salvation’, by which it is claimed that you can be
question about the way this work should be done, but
saved either through being a Jew or through faith in Christ.
nothing happened! I am of the opinion that Kuyper’s
As if the Word of God is proclaimed just as much in the
influence played a role in this failure. The basis of the
synagogue as in the church! There is only one way, the same
‘replacement idea’ is that Israel as a special people is over and
for Jews as well as non-Jews, and that is Christ.
done with. They are a normal people, just like any other. The
We want to operate from this perspective of growth. The
names and titles of Israel which can be found in the Bible
olive tree (Paul’s image in Rom. 11) spreads out. God desires
now refer to the church.
all Israel to be saved
The (liberated)
(Rom. 11:26) That does
theologian Dr. C. van
not mean that every
der Waal stuck his neck
single Jew will be saved,
out by saying that the
but it does refer to all
year 70 A.D.
those of the Jewish
(destruction of the
people to whom God
temple) meant the end
gives faith. We must not
of Israel as God’s
have high powered
people. These thoughts
expectations of the
got a good reception,
future as though all
and had the effect of
Israel will come to faith
limiting mission work
in the future. But we
among the Jewish
must preach the gospel
people. Fortunately,
to all Jewish people. As
church members kept
believers of non-Jewish
paying attention to this
origins, we can learn
work, and subsequently
Maale Adummim, where the Bat Tsion church began.
much from our Jewish
in 1986 (40 years after
brothers and sisters
the Liberation!), the
who are the privileged
“Foundation for the promotion of the proclamation of the
ones in the church. He who turns to Christ does not need to
Gospel to the Jewish people” was set up (Stevaj). This
deny his Jewish identity, but rather his old nature, says Paul,
foundation took time to think about the church’s task with
that is: sin. We all have to put away the old nature whether
respect to the Jewish people. But there was no church or
we are Jew or Greek, in order to put on the new one.
church gathering involved.
This foundation came into contact with Messianic Jews
Summary
in Israel, and then asked the churches if one of them would
There is therefore now no national committee responsible for
be able to maintain this contact on behalf of the Reformed
this work, rather one of the churches remains responsible.
Churches (liberated). The church in Ommen volunteered to
This church is supported financially by the local classis and,
do this in 1995. At the General Synod of 1996, Ommen was
nationally, Stevaj collects money for this work. This church
appointed as the contact church for this work. The church of
has not sent out any missionary, but is trying to work via the
Ommen-West took over the task of proclaiming the gospel to
Messianic in Israel. We want to support ministers and
the Jewish people.
churches in Israel so that they can proclaim the gospel to
their fellow countrymen. Fortunately we have contacts with
Perspective
various people and churches. We maintain contact via
This church of Ommen operates from the perspective that
personal visits, financial help and through prayer. We also
God has not forgotten His ancient people. The covenant that
provide information about this work to all our Reformed
God made with them remains, from His side, in effect. It is
churches (liberated), because our church members must
impossible that God’s Word (also concerning His covenant)
realise anew that we have a task to carry out regarding the
should have ceased, says Paul (Rom. 9:6), and it is
Jewish people. We see a return of the enthusiasm that there
impossible that God should have rejected His people (Rom.
once was. The Reformed churches finally have the Jewish
11:2).
people in their sights again. We also want to carry on this
But what then is the position of the Jews? All believers
work in co-operation with other churches. In this way we try
together form the family of the one Father, who was willing
to give shape to God’s charge to keep on proclaiming the
to give His Son for their salvation (Eph. 2:19).This family
gospel of Christ to the Jewish people in our day.
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by A. Kamsteeg

America: with or against the world?
James Skillen tries Bush’s policy against Biblical norms
There are not many textbooks about the nature of
international political relations which have been written
from a Biblical standpoint. In Dutch we know Een
dringend appèl. Het evangelie als richtsnoer voor de
statensamenleving (1979; ‘An urgent plea. The Gospel as
guide for the international community’) by Johannes R.
Stellinga (1907-1989); from the United States we can
recall International Politics and the demand for global
justice (1981) by James W. Skillen.
It is sad that there are so few books on this. Also for the
understanding of international relationships a good
contemplation of man is necessary, as is a good view on the
task of governments, sense of righteousness and view of the
future, including the new earth. The Bible points the
direction in this. Enough to explain our interest for the newly
published With or against the world?, sub-titled: America’s role
among the nations, once more from James Skillen.
Skillen is president of the reformational Centre for Public
Justice in Annapolis, near Washington. The organisation
distinguishes itself positively from the issue-oriented
approach, in which all the emphasis is laid upon isolated
issues such as abortion, homo marriage, possession of
weapons. This approach is characteristic for ‘Christian right
wing’. But Skillen’s centre is noticeably positive compared
with the aloofness from ‘worldly politics’, which can be
found amongst Christians who are expecting a millennium
and a sudden ingathering of believers. Skillen stands out in
as much that he was partially influenced by Abraham Kuyper
who had developed a Biblical vision for all aspects of society.

About the author:
Until recently Aad Kamsteeg,
political scientist, was foreign commentator for the Christian newspaper
Nederlands Dagblad and editor in chief of the Christian monthly CV.
Koers.

international order in co-operation with other states. Because
each state is sovereign - although not in an absolute way today military and economic superior Americans are not
allowed to lay the law down to others.

Concern
But especially on this point, Skillen shows concern. He notes
that the dramatic attacks of September 11th 2001 “changed
everything” for the Bush administration. As a consequence of
this, the president found it necessary to make a dramatic
change in America’s foreign politics. Skillen considers that
according to international law it is possible to say that the
attacks were more of a criminal act than an act of war.
Nonetheless, Bush declared war on international terrorism

Declaration of war
In his newest book Skillen concentrates on the current
foreign affairs of the United States. Buy a few issues of the
leading magazine Foreign Affairs and it becomes clear that
many books are currently appearing on this subject. But as
stated, Skillen’s study is of extra interest for us because it tests
Bush’s policy against what the author sees as biblical values
for nations and states in international life. In so doing,
Skillen opposes the ruling opinions amongst secular political
scientists that Christian faith is only important for someone’s
private ethics.
Skillen writes that the task of governments, appointed as
servants of God, in biblical terms is actually modest. Within
the sphere of their jurisdiction they are supposed to further
public justice in particular. In this way they serve public
peace and space is offered to the individual citizen and to
groups such as family and school in order to express their
own responsibility. And as far as foreign affairs are
concerned, governments should be striving to achieve a just

James W. Skillen
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and on the states of the
‘axis of evil’, with all its
political consequences.
One of those
consequences is that,
while each state for
itself is obliged to
defend itself against
terrorism, the United
States - for the sake of
national safety - can
enter the sovereignty of
other states. In extreme
circumstances, the
President even allows
himself the right to
send military forces to
the territory of other
states for the sake of
definitely American interests. To its ultimate conclusion this
means that there is but one state whose sovereignty is truly
holy: the United States.

City on a hill?
Skillen knows where this self proclaimed exceptional
position comes from. He indicates that the United States are,
on the one hand, extremely secularised. The Constitution
does not accredit the highest authority to God, but to the
people. On the other hand, he sees how the nation as a
whole is viewed as sacred. For (partly thanks to the influence
of the Puritans who came from Europe in the 18th century)
the Americans believe that in God’s providence, they are a
chosen nation. They of all nations have been called to be an
example to the whole world, a city on a hill.
Of course the question is then in what they have to be an
example. Here Skillen points to the ‘civil religion’, which
binds the American nation together. Skillen is very critical
here. He points out, that - while there is no single biblical
ground for seeing America as a ‘new Israel’ - above all, the
content of the civil religion has nothing to do with values
which belong to the kingdom of God. On the contrary, God’s
name is bound up with a typical American, ‘modern ideology
of freedom-idealism’, stressing liberalism, economic growth,
nationalism and democracy.
And with this a missionary motivated America sets off
into the world, especially with the aim of protecting her own
sovereignty, according to Skillen. Because, if September 11th
showed anything, according to many Americans, it is how
much the world needs the United States as shining example.
Is that not true? Everywhere where freedom and democracy
are absent, international terrorism finds extra opportunity.
Dictatorial regimes make the world a dangerous place. In fact
the whole world would be safest if every state was like
America. When that should be the case, all our safety would
rest in a worldwide freedom.
Skillen considers on the basis also of a reformational way
of thinking about the ‘just war’ that the United States are not
called to establish a worldwide military empire. In striving
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for this, America will unavoidably violate the rights of other
states. In the hunt for national security just not all things are
permissible. Of course, national interests must be taken
seriously, but those of others just as well.

Just governance
There is yet one other condition of the just war which the
paternalistic, unilateral pursuit of politics cannot fulfil: there
is no chance of success. Skillen emphasises that no single
state in its own strength can create a just and stable
international order, not even the United States. For this
reason, in the past, the Americans have participated in the
setting up of organisations such as the United Nations (UN),
North Atlantic Treaty Organization (NATO), World Bank and
the International Court of Justice. Via these organisations
expression can be given to the responsibility of every state for
building up an in all respects peaceful world. That is why
Bush should give priority to the strengthening of
international organisations. This would be true evidence of
normative statesmanship.
In this connection, Skillen also points to the increasing
interweaving of states. Terror, environmental decay,
criminality, undesirable migration and sicknesses can only be
combatted effectively through co-operation. Also for this
reason should the expanding of transnational rules by means
of, for example, the UN be taken seriously. Of course the
author is aware of the shortcomings of international
institutions: how often there is lack of consensus in the
Security Council! According to him the core problem is that other than is the case in the NATO or European Union - the
only condition for admittance to the UN is formal
recognition as a state. There is no moral standard. In this way
it is logical that it becomes very difficult to realise
international justice.
What reaction can be given? Skillen blames the political
realism: this inclines towards undervaluing the meaning of
normative fundamentals about justice and injustice, ethics
and deterioration of morals. In its turn the political idealism is
told that it does not take sufficient account of the power of
egoism, nor of the necessity of an authority using military
power to maintain peace.
Skillen is not a supporter of worldwide centralism, that
is to say: a world state dominated by the UN. But he is
equally apprehensive of the assumed anarchy should there be
no normative authority functioning above the individual
states. But for him the most important question is not how
both dangers can be avoided. The key question is how
governments and international organisations can do justice to
the rights of individual citizens and nongovernmental
organizations and private institutions, and how natural help
sources and essential provisions can be equally shared to the
good of all. Should the United States concentrate on that...

What in the meantime?
It is clear that the main thrust of Skillen’s criticism is directed
at the unilateral approach of the Bush Administration for the
good of America which will only be safe if freedom and
democracy have conquered the whole world. In the

...how often there is lack of consensus in the Security Council...

meantime, according to us, it may not go unsaid that the
White House - wise through experience - appeals
increasingly to others. Above all, in Afghanistan and
especially Iraq for example, it turns out easier to win a war
by own strength than ‘to win’ internal peace there afterwards.
By the way, as far as North Korea was concerned, Bush
emphasised the need of a multilateral approach from the
start. This was also the case against Iran.
This does not take away our wholehearted support of
Skillen’s call to give priority to the reform and moral
strengthening of all sorts of international organisations, the
UN first and foremost. But reading his book I continually
wonder, what must happen in the meantime. Skillen rightly
notes that international justice is often malfunctioning
because - among other things - it is in practice subordinate to
the willingness of states to keep to it. If within the UN
Security Council there is no unanimity, this international
institution cannot impose sanctions to exact obedience from
the states involved.
Aware of the high ambition level of Skillen’s suggestions it is
likely that the world will have to do with such a poorly
functioning UN for some time. This means that
internationally, there often will no government ‘to do you
good’. We have already seen e.g. in Rwanda (1994) what this
can mean. And we also doubt if Russia, China and France
ever would have agreed in the Security Council to an
efficacious punishment of the Taleeban in Afghanistan and
Saddam Hussein in Iraq.

Two evils
We live in an imperfect world. One of the most important

causes of this is, that there is no supranational government
which guarantees justice at the price of sanctions. The
consequence of this is that many times a choice must be
made between two evils. As far as we are concerned, onesided American interference is sometimes preferable to
general passivity.
Of course we agree with Skillen that the United States do
not constitute a people specially chosen by God, and must
not arrogate to be the most shining example to the world. At
the same time we frankly confess that we are grateful that
America under God’s providence has taken up a special place
in the history of the twentieth century and probably also of
the twenty-first. Imagine if Hitler’s Germany, fascist Japan, the
Soviet Union or communist China had become world power.
Certainly, the civil religion often has more to do with
typically American convictions than with the Bible, but what
is the unifying ideology in Western Europe or more
specifically in the Netherlands? Here there is no single reason
to view ourselves above the Americans. And what is the
reaction if especially thanks to the Americans, more freedom
and democracy are realised in certain areas? For the time
being, we see a wide majority of thankful people.

Review of James W. Skillen, With or against the world. America’s role
among the nations, Oxford/New York/Toronto: Rowman & Littlefield,
2005, IBSN 0-7425-3521-5; US$ 24.95. Information about The
Center for Public Justice at www.cpjustice.org or via the mailing
address: P.O. Box 48368, Washington, DC 20002-0368.
This review appeared earlier in Dutch in the Nederlands Dagblad of
29th June 2005 (p. 10) under the heading “VS hebben anderen nodig
voor rechtvaardige orde” (‘US need others for just order’).
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by R.C. Janssen

Contacts in North America
There are four church federations with which the
Gereformeerde Kerken vrijgemaakt (GKv) in Nederland,
the Reformed Churches in The Netherlands (liberated),
have very close ties. Why so many, one may ask? Is it
workable and feasible? Who are these church
federations? This article presents a brief overview of the
contacts maintained in North America by the committee
for Relations with Churches Abroad ( BBK) on behalf of
the GK(v).

About the author:
Rev. R.C. (Karlo) Janssen
(*1972) grew up in Australia
and is a graduate of the Theological College of the CanRC. At present he
is serving as minister in the GK(v) in Hoek and working on a Ph.D. on
confessional subscription. He has served as assistant secretary for the
ICRC between 1997 and 2002 and has recently been appointed the new
general secretary of deputies BBK.

Canadian (and American) Reformed Churches - CanRC

and entered into in 1987.
The RCUS is a church federation of some 47
congregations and a little over 4,000 members. Its
confessional standards are identical to those of the GKN(v).

After World War II many Dutch people migrated to North
America. Among them were Reformed people who had
liberated themselves from undue binding to the doctrinal
decisions of the general synod of 1939-43. In North America
these ‘liberated’ Reformed joined either the Christian
Reformed Churches in North America (CRCNA) or the
Protestant Reformed Churches (PRC). However, the CRCNA
refused to recognise the GK(v) as continuation of the GKN.
Hence many ‘liberated’ Reformed left or no longer joined
them. Moreover, with the adoption of the Declaration of
Principles by the PRC in 1951 - for the ‘liberated’ Reformed
the second time in ten years that they faced undue doctrinal
binding - the PRC was no longer a feasible option either.
Hence the migrants decided to institute a new federation: the
CanRC.
The ties with the GK(v) have thus existed since the birth
of this church federation and have always been very close.
Since those days the CanRC have grown to be a church
federation with some 52 congregations (4 in the United
States), and approximately 16,000 members. The church
federation has its own theological institution in Hamilton,
Ontario. Its confessional standards are identical to those of
the GK(v): the three ecumenical creeds and the Three Forms
of Unity.

Orthodox Presbyterian Church - OPC
During the course of the nineteenth and early twentieth
century liberalism had become rife in the Presbyterian
Church in the United States of America. This led in 1936 to a
church split and the formation of the Presbyterian Church in
America (PCA). In 1937 the PCA split itself. The continuing
PCA was forced to change its name in 1939 and became the
OPC.
Contact with the GK(v) has come about in several ways.
First of all, the CanRC and OPC were already in touch with
each other during the 1970s. Secondly, the OPC was
involved in ecumenical work with the GK(v) - the church
from which the GKN(v) had come - in the Reformed
Ecumenical Synod (RES). The moment came that the OPC
could no longer justify membership in the RES, left and
applied for membership of the International Conference of
Reformed Churches (ICRC), of which the GK(v) are a
founding member. Thirdly, the OPC have a mission work in

Reformed Church in the United States - RCUS
In 1725 the RCUS was formed by German immigrants. In
1934 the larger part of it united with the Evangelical Synod
of North America to form the Evangelical and Reformed
Church. One classis - the Eureka classis - refused to join the
merger. It felt that joining the merger would mean denying
Reformed convictions with respect to Scripture. In 1986 the
Eureka classis dissolved, four new classes were formed as
well as the synod of the RCUS.
During the 1980s the RCUS was engaged in mission
work in the Congo (then still Zaire). Because the GK(v) were
also engaged in mission work, there came more contact
between the two. As a result, the RCUS and GK(v) combined
their mission efforts in the region. For such close cooperation a sister church relationship was deemed feasible
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CRC delegates at the synod of the GKv in Amersfoort
(photo P.G.B. de Vries)

Surinam, where the
possibility of a
GK(v) for a time had a
relationship with the
small congregation. In
PCA since the GK(v)
an era of globalization it
does at times co-operate
made sense for the
with them in mission
GK(v) and OPC to
activities.
explore further coThe reason for
operation in activities
limiting the number of
and thus it was
contacts is that also the
considered worthwhile
GK(v) has limited
to enter into a sister
sources and manpower.
church relation. In
A relationship must be
2001 the GK(v)
considered worthwhile,
acknowledged the OPC
workable and fruitful if
as sister church, the
it is entered into.
OPC has yet to
Moreover, the GK(v)
reciprocate.
does not want to
The OPC is a federation
override its younger
of over 300 churches
sister, the CanRC, in the
with some 30 000
Photo of the synod 2004 of the RCUS (with thanks to the website www.rcus.org)
formation of
members. Its
relationships. In the
confessional standards are the Westminster Standards.
past the GK(v) has entered into relationships with churches
in the backyard of existing sister churches without consulting
United Reformed Churches in North America - URCNA
them. An example is the relationship with the RCUS. This
During the mid nineteenth century Dutch migrants,
was improper to say the least and understandably frustrated
disenchanted with the course taken by the Reformed Church
the already existing contacts.
in America, constituted what would eventually become the
Since the late 1980s the GK(v) have consulted closely
CRCNA. During the 1990s many were disenchanted by the
with sister churches on entering into further relationships.
course being taken by the CRCNA on various issues and left
Hence it was not until 2002, a year after the CanRC and the
the federation. In 1996 most of these congregations united to
OPC had entered into a sister church relationship, that the
form the URCNA.
GKN(v) did so with the OPC. And it is in the wake of the
The contacts between the GK(v) and URCNA have arisen
CanRC that the GKN(v) has entered into a sister church
in various ways. There are first of all the family ties. Further,
relationship with the URCNA.
the URCNA actively engaged in establishing contact with
churches in its proximity, leading to a close relationship with
The Christian Reformed Churches
the CanRC. In fact, the URCNA and CanRC are working
One party not mentioned yet is the CGK. The GK(v) and
towards a merger. This is followed with much interest by the
CGK have recognised each other as true and faithful
GK(v). Finally, because the URCNA is a sizeable body and
churches. The CGK also have contacts in North America,
historically taken from the same branch as the GK(v) and
among others the CRCNA, the OPC and the FRCNA. The
CanRC, the GK(v) considered it worthwhile to establish a
CGK and GK(v) consult closely with each other on the
sister church relationship with the URCNA. This was offered
relationships and contacts in foreign lands. Thus insights and
in 2005. The URCNA has yet to reciprocate.
experience are pooled to the benefit of existing contacts. And
The URCNA is a federation of almost 90 congregations,
just as the GK(v) is ready to assist churches in foreign regions
two-thirds in the United States and one third in Canada, with
in co-operating more closely together and working on
a membership of approximately 20,000. Its confessional
organisational unity, so the GK(v) is more than happy to
standards are identical to those of the GKN(v).
accept assistance in furthering the ties between the CGK and
GK(v) in the Netherlands.

Other churches
Of course, there are many other churches in North America
that identify themselves as orthodox Reformed. One may
think of ICRC members: the Associate Reformed Presbyterian
Church, the Reformed Presbyterian Church in North
America, and the Free Reformed Churches in North America
(FRCNA). Mentioned should also be the Orthodox Christian
Reformed Churches and the Presbyterian Church in America.
At this point in time the GK(v) does not consider it
worthwhile maintaining a sister church relationship with
them. However, the intention does exist to explore the

Why so important?
The foregoing is a story of mergers and management, of
networking and globalization. However, it is more. It is the
history of God’s work on earth. Of the ties that cross the
Atlantic Ocean to bond churches together that are united in
the Name of the Triune God. For also these relations stand in
the service of God’s mighty work on earth, to proclaim the
gospel to the nations, win every people for Christ, and so
magnify the glory of God’s Name.
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by W.L. Meijer

Hans Rookmaaker and the struggle for a
Christian view of art and culture
Willem L. Meijer
Autumn 2003. Publisher Pieter Kwant presents the
complete works of Hans Rookmaaker during a study
conference in Utrecht, the Netherlands. Six thick
volumes together comprising some 2800 pages. Six
translators made modern day English of what one busy
Dutchman took thirty years to write. Amazing. The list of
contents alone takes up twelve pages at least. Too much
for a book review, but enough to sketch a portrait.
Hans Rookmaaker (1922-1977) was the first reformed
professor of the history of art in the Netherlands, and a man
with an enormous Christian aura. Strangely enough, nothing
in his youth pointed to art. Yes, he loves dancing and has a
decided passion for music, but in the years prior to the
Second World War, he pursued a mariners training in Den
Helder and studied technology in Delft. Of Christian
involvement then, there is equally little to mention. As far as
belief is concerned, he learns nothing from his parents. They
go to church now and again, but it means so little that they
forget to have him baptised. It is in the war that their son’s
life changes.
He is swiftly captured for illegal work and made
prisoner. He ends up in Germany where he spends several
years in various camps. It is there that he seriously begins to
read the Bible and comes to faith in Christ. At about the same
time his interest for art begins to awaken and he starts to
look into aesthetics. In this way, he emerges from the war as
somebody else: a man who came to personal faith, and
especially: a Christian with a mission!
He studies the history of art and obtains his doctorate in
1959 at the (municipal) University of Amsterdam. After
working as research assistant at Leiden University, he
becomes professor at the Free University at Amsterdam. He
holds this post until his early death.

About the author:
Willem L. Meijer was trained in
various disciplines at the art academy Minerva in Groningen. He wrote
books and articles on the subject of art and culture, is (ex-)teacher of the
history of art and culture at the Gereformeerde Hogeschool in Zwolle and
writes for various magazines. He contributed to the new Christelijke
Encyclopedie (Kampen: Kok, 2005).

God’s hand in history. This inspires him to judge the
history of art from the Middle Ages until the ‘roaring
Sixties’ in the light of the Gospel.
4. This light, for him, is not bound to one church fellowship.
He, himself, not grown up in a specific tradition, moves
just as easily in evangelical circles in England and the
United States of America, as in reformed circles in The
Netherlands.
5. His aim is to open art up as a God given colourful
territory. He calls for Christians not to leave culture to
unbelievers. And he calls for unbelievers to give their lives,
including their art, to Christ. Christian liberty has a
central place in his message.

Five characteristics
I have not read anything like all of the new publication, but
much was already familiar to me in another form. For me,
five things stand out in Rookmaaker’s works:
1. As art historian he covered a wide spectrum - including
music - equipped with a great ability in his field. In the
world of art, his thesis is still an important source (about
Gauguin’s ideas).
2. This last point indicates that he works towards making
ways of thinking accessible. For example, he recognises
early on in much modern art, a new shape of the old
Gnosticism.
3. Further he connects ongoing Bible study with a search for
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De complete works of Rookmaker

Cultural exchange
There is certainly more to say, but first I would like to
establish that this is an approach, which generally deserves
much appreciation. The works of Rookmaaker offer leads for
a biblical confrontation with art movements throughout
history. At the same time he unlocks a more or less unlimited
area by grouping the material around central themes. Now
the result of all this work has been published in English,
great chances for cultural exchange all over the world have
been created. Whoever finds the price too high for personal
use, can suggest that educational institutes and cultural or
ecclesiastical organisations buy at least one set of The
Complete Works for the library.

A critical review
As I have said, I have great respect for the main thrust, also
for the publisher of this project. At the same time, it will
create no surprise that I also have criticisms here and there.
For me, as far as this is concerned, there is even a special
passage. Because just about everything Rookmaaker ever
wrote, can be found in The Complete Works, I also re-spotted
the review he once wrote of my first book - Kunst en Revolutie
(1976; ‘Art and Revolution’) - now in English.
Rookmaaker states with pleasure, that my approach
evidences many similarities with his book Modern Art and the
Death of a Culture. But alongside this type of positive
comment, I was once again bothered by a distorted and
painful comparison, which has done me a great disservice.
At that time, the situation was not right for response.
Rookmaaker died suddenly in March 1977. His review of my
book Kunst en Revolutie was posthumously published in the
April issue of the philosophical magazine Beweging alongside
an ‘In memoriam’. I think this is a better time to respond.

‘Degeneration’
It is true that readers often forget reviews, but I kept noticing
that many did remember one thing: that Rookmaaker
compared my book with Max Nordau and Seerp Anema.
Because Anema only followed Nordau, I am confining myself
to Nordau. He was a nineteenth century doctor of medicine,
whose ideas still are shocking to the world of art criticism. In
the years just prior to 1900, he defended the idea that
modern man was sick. He called this sickness ‘degeneration’
and he deduced this degeneration from, indeed,
deformations in art. According to him, the makers of the
artistic ‘decadence’ were not artists but patients.

‘Healthy common feeling’
History added a disastrous chapter to this story. Forty years
later, the Nazis used his concept of degeneration to outlaw
modern art, to confiscate it and (in many cases) to destroy it.
They also used confiscated art to compose an exhibition,
which they displayed throughout the third Reich under the
title Entartete Kunst (‘degenerated art’) to defame this type of
art. In this way, all people who possessed a ‘healthy common
feeling’ (gesundes Volksempfinden) could see with their own
eyes how sick the moderns truly were.
This explains what the name Nordau stands for. He

Picasso - girl with a mandolin

stands for people who do not view modern art as worth
serious criticism, and who put the makers of it down to
being in need of medical or psychiatric help.

The death of a culture
Now the main question. How did Rookmaaker come to place
my book against this background? After all these years it is
still a puzzle to me. I had not even heard of Nordau at that
time and no single artist is called sick in my book. In my
argument, I refer to C.G. Jung, the famous psychiatrist and
doctor of humanities. He calls it noteworthy that many
moderns show the same sort of disintegration as his patients.
I summarise this observation in the sentence: ‘The healthy (!)
person chooses the imagery of the sick.’ Thinking about this
unusual choice (!), I conclude that we must speak of a new
‘outlook on life’ (209).
This last point is precisely what the moderns have always
brought forward themselves. In rejection of the values of the
western culture they focused upon unlimited nature. They
thought to find this in the expression of children, primitive
tribes and mentally ill persons. Nature was, as symbol of
complete liberty, the target. Culture had served its turn.
This shift brought Rookmaaker to connect ‘Modern art’
with ‘the Death of a Culture’. I wrote almost word for word
the same, that is, that this shift erases the boundary ‘between
what life builds up and what it breaks down’. What is the
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difference? It seems that Rookmaaker stood too close to me at
that time to be able to share such a kindred insight.

Is modern art sick?
In the meantime, because of this sort of personal judgement,
the actual problem remained untouched. The problem that I
touched upon in my book (also a serious problem for Jung
and many others) keeps forcing itself upon us. It is all about
the question of whether or not there is a connection between
modern art and sickness, and if that is the case, what this
connection is. Fortunately the taboo which always banned
this question, has lately been broken. Since the rise of postmodernism, art experts dare to ask ever more challenging
questions.
This led to all sorts of valuable research, and in this
connection I would like to draw attention to the well-known
art historian Donald Kuspit*. He distinguishes three periods
since the Romantic Movement and shows how the problem
has shifted. The relationship between art and sickness is,
according to him, different in every phase, but also ever more
harrowing.

His study asks much of the reader, but is certainly worth
the read. He observes the situation in art from inside out and
describes this from a general point of view. By connecting
developments in art with psychology, psychiatry and religion,
he actually writes the history of the modern individual self.
* Donald Kuspit, 3 lectures at the University of Southern California
(April 4th, 6th and 10th, 2000). Up until now, only published on the
web. Search via author’s name, or titles of The Getty Lectures: 1. ‘The
Romantic subject’
(http://www.artnet.com/magazine/features/kuspit4-6-01.asp); 2.
‘Nonobjectivity as a crisis of subjectivity’
(http://www.artnet.com/magazine/features/Kuspit4-13-01.asp); 3.
‘The semiotic Anti-Subject’
(http://www.artnet.com/magazine/features/kuspit/kuspit4-20-01.asp).
Reviewed: The complete works of H.R. Rookmaaker (6 Vols), edited by
Marleen Hengelaar-Rookmaaker; Carlisle UK: Piquant, 2002/3;
hardcover; 3000 pages; ISBN 1-903689-04-X (set); price £ 190; since
August 2005 also available in PDF-format on CD (minimum system
requirements Windows 98 SE or Mac OS X); ISBN 1-903689-38-4;
price £ 30. For more information: www.piquant.net.
This review was first published in Dutch in Gereformeerd Kerkblad
(serving the Reformed Churches [liberated] of Overijssel, Gelderland
etc) 58 (2005) Nos. 9 & 10 (29th April & 12th May 2005) and was
altered and expanded by the author for this publication.

ICRC Pretoria 2005
The International Conference of Reformed Churches travels the world. After Scotland, Canada, The
Netherlands, South Korea and the United States of America, the next International Conference of Reformed
Churches will gather in South Africa. It is scheduled to be held from Wednesday, October 12 to Wednesday,
October 19, 2005. This Conference will be hosted by the Free Reformed Churches of South Africa. The venue
will be in Rietfontein, Pretoria, South Africa.
The theme for the Conference will be: “The Lordship of Christ” set forth under the following presentations:
1. “In the life of the Believer”
- presented by Dr. A. J. de Visser (Canada, previously South Africa);
2. “In the Church”
- presented by Dr. J. W. Maris (The Netherlands);
3. “Proclaimed in the world”
- presented by Rev. Y. G. Dethan (Indonesia) and Rev. D. A. Robertson (Scotland).
The presentations will be followed by workshops, coordinated by the speakers, dealing with the practical
implications, including case studies.
Hosting Church Contact Information:
The Free Reformed Churches of South Africa,
Attn: ICRC 2005 — Mrs. L. Ros,
P.O. Box 31141, 0134 Totiusdal, South Africa
Tel. +27 (0)12 332 0127. Fax: +27 (0)12 331 3796.
Email: icrc2005@Cybertrade.co.za
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For the ICRC see: http://www.icrconline.com
Corresponding Secretary: Rev. C. Van Spronsen,
8586 Harbour Heights Road,
Vernon, BC V1H 1J8 Canada.
Tel. 250-503-1527
Email: cornelius_vanspronsen@telus.net

N E W S U P D AT E
Theologische Universiteit Kampen (GKv)
by G. Kwakkel

On March 12, the General Synod of the Reformed Churches (Liberated) in the Netherlands (GKv) started its triennial
meeting. Synod took some importants decisions with respect to the Theological Seminary of the churches.
First of all, it decided that Prof. J.A. Meijer, who will celebrate his 65th birthday on August 31, will be a professor emeritus from
September 1st. The Lord willing, Meyer will give his farewell lecture at September 16. Mrs. Juditha Oosterhuis, née Den Otter, was
appointed as his successor. As such she will give lectures in New Testament Greek and Patristic Greek and Latin and she will also
do research in these areas. Mrs. Oosterhuis will not limit her activities to the seminary in Kampen, for at the same time she was also
appointed as a lecturer of Greek and Latin at the Theological Seminary of the Christian Reformed Churches (CGK) in Apeldoorn.
Secondly, synod took a decision in a discussion that had continued for several years, that is: whether to apply for state aid or
not. Synod decided that the seminary must
apply for state aid; however, the maximum
amount of money to be obtained from the
Dutch government was fixed at 50% of the
seminary’s budget. All this agreed with the
proposals made by the seminary’s board. The
maximum of 50% was chosen, because both
the board and synod were convinced that in
the future the relationship between the
churches and the seminary should not be less
strong than it has been so far, which also
implies a substantial financial contribution
from the churches.
In former days, most students who were
enrolled at the seminary had graduated from
grammar schools, in which they were trained
in classical Greek and Latin already.
Nowadays most new students are lacking this
knowledge. They must first do a preparatory
year, in which they also meet students who
want to study in Apeldoorn, as the
preparatory year is a joint affair of both
seminaries. This year Mrs. Martha Sebens,
Prof. dr. J.A. Meijer gave his farewell speech on September 19th in de "Bazuinkerk" in Kampen.
who is responsible for the preparatory year,
had to teach about 30 students, which is
more than ever before. It took more than a
week to hold all the oral examinations at the end of June, but the results were very stimulating. Among the candidates there were
also some who had done their training in part time; they were the first to finish the preparatory year in this way.
Three years ago the seminary started introducing the Bachelor Master system, in accordance with the decisions taken by the
European ministers of education in Bologna, Italy, in 1999. Hence the first group of students for the Bachelor degree will graduate
this year. At the end of their third year they had to write a small thesis. They presented and defended their theses at the beginning
of July. They still have to pass some examinations, but then they will be the first to obtain a Bachelor from the seminary.
Finally, mention should be made of a book published by Dr. Kees de Ruijter. He has worked quite a long time on it, so we are
all happy that he could finish it now. The title of the book (in Dutch: Meewerken met God) is taken from 1 Corinthians 3:9,
where the apostle says that the church is God’s building project in which he makes use of the work of men. In his book, De
Ruijter presents a new theoretical concept for his discipline, viz. Practical Theology. In his concept he tries to integrate the views
of his predecessor, Dr. C. Trimp, but he enlarges them in that he makes use of the results of social sciences in a more structural
way. Thus he wants to approach the work done by men in the church from as many angles as possible, while still maintaining that
the work is ultimately done by God in the Holy Spirit.
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GKv offers sister-church relationship to GKSA
by H. ten Brinke
The General Synod of the Reformed Churches (liberated) (GKv) of Amersfoort-2005 decided to offer a sister-church
relationship to the Reformed Church in South Africa (GKSA).

From recognition to a sister-church relationship
This means the rounding off of a long period during which the two churches have sought contact with each other. As far back as
1981 at the Synod of Arnhem, the GKv recognised that the GKSA were true churches of Christ. This recognition was confirmed
by the General Synod of Leeuwaarden in 1990.
A recommendation of deputies BBK to the General Synod of Zuidhorn (2002) to begin a sister-church relationship was not
accepted. This was due to the objections to a possible sister-church relationship brought to synod by the representatives of the Free
Reformed Churches (VGKSA), with whom the GKv already have a sister-church relationship. These objections had to do with:
* Scripture criticism tendencies which allegedly existed within the GKSA;
* the relationships which the GKSA maintain with other South African Churches;
* the introduction of a new hymnbook, which was said to be far from Reformed, and
* the introduction of new rhymed Psalms which were said to be unacceptable
BBK deputies considered these objections and judged them to be too lightweight. The Synod has followed its deputies in this.
It decided to offer a sister-church relationship to the GKSA and asked the BBK deputies to:
* Continue the discussion with the GKSA on questions about hermeneutics;
* pay attention to the contacts the GKSA have with the Nederlands Gereformeerde Churches in the Netherlands (NGK);
* to participate, if desired by these churches, in discussions between the VGKSA and the GKSA;
* work on having the GKSA accepted as a member of the International Conference of Reformed Churches (ICRC)
The Free Reformed Churches in South Africa have expressed their understanding for the desire of the GKv to have a sisterchurch relation with the GKSA, although they themselves are not ready to proceed to such a relationship. This has partly to do
with the fact that a sister-church relationship with the GKSA would mean a more intensive form of co-existence with the VGKSA
than for the GKv, because these two churches are in the same land.

The Reformed Churches in South Africa
In the last century emigrants from the Netherlands brought with them their inheritance from the Secession of 1834 (the
‘Afscheiding’) to South Africa as well. Under the leadership of Rev. Dirk Postma, they established the ‘Reformed Churches in South
Africa’ in 1859. The GKSA are also known as the ‘Dopperkerken’.
The GKSA consist of people from different groups of the population. The churches of the various groups of people come together
in three ‘Nasionale Sinodes’: the Afrikaans speakers, the Sinode Middellande, and the Sinode Soutpansberg. Representatives from
these three national synods meet together in one General Synod. The Afrikaans speaking section consists of 93,896 members
(according to the Almanak 2004), spread across 295 congregations. There are 242 active ministers. The Sinode Middellande
consists of 105 churches with 18 active ministers, and the synod Soutpansberg has 8 churches and five active ministers.

The GKSA have their own theological faculty for the training of ministers in Potschefstroom.
Recognition and mutual help
In their report to the General Synod of Amersfoort the deputies wrote: “Whoever visits the GKSA recognises a lot:
love for the Lord and his Word; efforts to preach that Word and to defend it against liberalism; efforts to hold on to
the youth of the church; the confrontation with charismatic influences.
Many subjects which were discussed at the Nasionale Sinode 2003 are also familiar to Reformed (liberated)
Holland: Sabbath and Sunday; alternative formulas for the Lord’s Supper; new rhymed Psalms; the freedom of local
churches in the choice of hymns and songs; a new translation of the confessions in modern Afrikaans; the question
of whether or not an elder reading a sermon may give the blessing (without the wording being changed); etc.....
We are convinced that we as church communities, GKv and GKSA, can mean much to one another. In
exchanging experiences about mutual questions (for example - Sabbath and Sunday; liturgy), in theological
education and theological research (‘Potschefstroom’ and ‘Kampen’). In collaboration and reciprocal advice as far as
mission and ecumenical relationships with young churches are concerned (the IRTT1, at various times and in
various ways, has already taken part in this collaboration and advice-sharing). A sister-church relationship would
stimulate things more.
The Nasionale Sinode of theGKSA, which meets in January 2006, will make a decision with regard to the GKv
offer of a sister-church relationship.
1

Intercultural Reformed Theological Training, a part of ‘De Verre Naasten’, the GKv Institute for Mission, Ecumenical support and training.
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The address of the Committee on Relations with Churches Abroad of the
Reformed Churches in the Netherlands is:
Postbus 499
8000 AL Zwolle
the Netherlands
Phone: 31-38-4270470
Fax: 31-38-4270411
E-mail: bbk@gbouw.nl

Colour brings out in full relief
– by means of slanting beams –
the map of all the world.
Increasingly far-reaching is the Light!
Over the quarters It will claim
an ever larger territory;
each corner of the earth
must yield to it ultimately.
The hands of the clock in God’s hand
mark the Light’s feats of conquest on earth
until in the fulness of time
every one of the four winds of heaven
shall be filled with the glory of the Lamb.
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