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by R. ter Beek

Editorial
In this issue we celebrate the conclusion of the General
Synod of Amersfoort Centre 2005; it ended October 7th.
We provide you with an overview of what happened
there.
Reflection about homosexuality has become a public issue in
the Reformed Churches in the Netherlands. The subject is
being discussed in books and magazines. Conferences and
lectures are being held about it. But we have no church
statements about it. The General Synod of Amersfoort Centre
did not want to make any statements about it either.
The churches of the Regional Synod of Zeeland, NorthBrabant and Limburg asked this synod to set up a study
deputyship to look into homosexuality in order to serve the
churches with (a) an outline of what the Scripture says about
homosexuality and homosexual relationships and (b) for the
drawing up of pastoral advice and guidelines for church law.
Synod decided not to grant this request. She did,
however, challenge the churches to reach more unity in policy
and to discuss this subject together, for example by winning
each other’s advice within the framework of article 41 and 44
of the Church Order. She also asked teachers at the
Theological University to work on this reflection process
within the churches.
Christian reflection on homosexuality in the Netherlands
knows two poles: the study of the Scriptures and attention for
pastoral questions. This last is characteristic. What is the role
of the church? What choices does a Christian homo face?
What does the Lord require? The pastoral viewpoint has been
present from the start, that is, from the moment that Prof. J.
Douma in 1973, distinguished between homophilia (bias) and
homosexuality (sexual activity between people of the same
sex). The distinction is under fire but not the intention with
which it is applied. More and more the terms ‘homophilia’
and ‘homophile’ disappear from the Christian discussions,

and ‘homosexuality’ and
‘homosexual’ are preferred.
But please still reckon with
it: when you read ‘homosexual’ in a text translated from the
Dutch, this word applies to ‘brothers and sisters who are
sexually attracted to the same sex’, including those who do
not want to practice homosexuality.
That the pastoral side of the reflection stays in place in
the discussion has also been strongly boosted because
homosexual brothers and sisters with their parents, have
joined the discussion. Reformed homo’s and lesbians join in
from their work group Contrario (www.contrario.nl); their
parents and friends from Koinotès.
The public discussion is lively also because evangelical
and modern Christians are involved in the talks. I would dare
to say that the evangelical reflection and assistance in the
Netherlands has been influenced by it. The obvious
‘homosexuality is a sickness which can be treated’ or ‘a
homosexual can change into a heterosexual through
repentance and prayer’ cannot be heard so often now. On the
other hand, within reformed circles there is also more
attention for the medical or psychological aspect of
homosexuality. In contrast to the ease with which some
modern Christians want to reason Bible texts about
homosexuality away, reformed reflection has always wanted to
take the Bible seriously and at the same time, refused to write
off the brother or sister with homosexual feelings.
The publication of this article from Rev. Philip Troost about
‘God’s Salvation for the Homosexual’ in this and the next issue
is because we want to give you an impression of what is being
written about homosexuality at the moment. It is just one
voice. Nonetheless, we think that it is a representative
contribution of the current state of the reflection. May it help
to stimulate openness and clarity in the discussion in your
part of the globe.

The delegates of the Regional Synod of
Zeeland, North Brabant and Limburg at
the synod in Amersfoort. (photo P.G.B. de
Vries)
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by G. Kwakkel

Realistic faith - Habakkuk
“This ‘vagueness,’ ‘indefinableness’ ... makes the prophecy
broadly applicable.” This is one short sentence extracted
from lecture notes from Prof. H.J. Schilder about the book
Habakkuk. Since I read that sentence, Habakkuk has
captivated me.
When reading the prophets the question often arises: “What is
this all about? What is actually meant?” So too in the case of
Habakkuk. In the first verses it is about injustice that the
godly perpetrate on the righteous. You quickly think of
terrible injustice taking place among God’s own people in
Judah. But at the end of the first chapter, it looks more like it
is the Chaldeans, the Babylonians, who are the ungodly
referred to. The righteous are then the Judeans. The same
thing is evident in chapter 2. Sometimes you think that the
king of Judah, the ungodly Joakim, is being addressed, for
example in verses 9 and 12 (see Jeremiah 22:13-17). But if
you read about the plundering and eradication of many
peoples (verses 8 and 10), you think of the Chaldeans again.

Deliberately ambiguous!
Such vagueness can irritate you as a Bible reader. But
Schilder’s comment made clear to me that this vagueness may
have a purpose. Nobody perpetrating injustice can think “this
has nothing to do with me” when reading Habakkuk.
Whether you belong to God’s people or not, you will be
confronted with injustice close to home.
Later, when I started to read Habakkuk in Hebrew, I came
up against more vagueness and puzzles. How should I
translate chapter 2:7a for example? The Dutch 1951 Bible
Translation has “shall those who bite you not suddenly rise
up?” But instead of “bite” you can also translate it with “pay
interest”. In Hebrew, the same word is used . An irritating
problem for the exegete? Not at all! The problem disappears
as soon as you see that the text is deliberately ambiguous. The
text wants both meanings to be maintained: “your debtors will
come up against you and bite you like dogs!”

Rejoicing amidst oppression
Literarily, the prophecy of Habakkuk has been put together in
a sophisticated way. But is it because of this that is appeals to
us? In any case it is a realistic book. It does not make reality
better than it is. The misery and the injustice in the world are
not disguised. Habakkuk struggles with this. He asks very
recognizable questions about it. He brings these before the
Lord frankly: “Why do you show me iniquity and cause me to
see trouble?”(NKJV). Habakkuk has understood that God will
intervene. He also sees that the situation will not improve, but
soon grow worse: why do you “hold your tongue when the
wicked devours a person more righteous than he?” (1:13).
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The well known verses at the end of the book are realistic too:
“Though the fig tree may not blossom, nor fruit be on the
vines ... yet I will rejoice in the LORD” (3:17-18). You might
think: “That’s easy to say, Habakkuk, but just you wait until
there really is nothing growing on the trees, and there is
nothing else in the field and the stalls are empty. Will you still
say these words then?” But this thought is not called for.
Habakkuk is no smooth talker. He really sees the situation
before him: the gangs of Chaldeans are plundering the land
and leaving everything bare (3:16). And still he says : “I will
rejoice in the LORD, I will joy in the God of my salvation.” In
these words, Habakkuk speaks from a realism born of faith.
He takes the reality of oppression and pointless violence
absolutely seriously. It is because of this that he says he will
rejoice, not due to visible circumstances, but in the LORD
Himself.

Only one certainty
In Habakkuk’s day, all certainties fell away. Only one
remained: the LORD. God, who showed Habakkuk in a vision
that He would come to save His people (3:13). When the
vision ended, Habakkuk saw nothing more of it. But he kept
on believing it. God himself, His Word, was enough for him.
In this way, Habakkuk was a righteous man. Somebody
who lived as that other familiar verse from Habakkuk says:
“the righteous shall live by his faith” (2:4). With this word
God wanted to show his children the way and encourage
them. Around them they saw only arrogant people, who did
their own thing and went unpunished. They saw nothing of
God’s promised intervention. Or rather, they had the serious
impression that things were only becoming worse. Then God
let them be spoken to: the only viable way is that of faith.
Faith which does not deny all the misery, but still remains
faithful to God, nonetheless, and holds on to what He has
said. He asks for patience, but He does not leave it at that. He
is coming, that is sure (2:3).
Realistic faith. That is what Habakkuk exercised when he
brought his complaints frankly before God. And at the same
time he said: “You are of purer eyes than to behold evil. And
cannot look on wickedness. That is how I know you, the Holy
One. As holy as you have ever been, as holy as you will
always be” (cp. 1:12-13).
Indeed, God has remained the same. He no longer
wanted to see our evil. He removed it through the death of

His own Son, Jesus Christ. He is our righteousness and our
life, through faith. Faith that has but one certainty: God
Himself and his work, in his Son.
This is realistic faith: realising that there is only One who
is for you. But that is more than enough. Enough to be able
to rejoice, even though everything falls away. Isn’t it true: you
rejoice in God Himself, as New Testament congregation,

together with Habakkuk and the people of the old covenant.
Just as the end of the book shows: “To the Chief Musician.
With my stringed instruments”.
This article is the translation of ‘Realistisch geloven. Habakuk’, in:
Koert van Bekkum a.o. (eds.), Gods Woord in Mensentaal. Denken over
het gezag van de Bijbel, Barneveld: Nederlands Dagblad, 2003, 169171.

ICRC Pretoria 2005

photo: Marga Kruger,
krugemh@unisa.ac.za.

The sixth quadrennial meeting of the International Conference of Reformed Churches was held in Pretoria,
South Africa, from October 13 to 19, 2005.
The twenty-five member churches are:
Associate Reformed Presbyterian Church (ARPC)
Calvinist Reformed Churches in Indonesia (Gereja Gereja
Reformasi Calvinis di Indonesia NTT) (GGRC)
Canadian Reformed Churches (CanRC)
Christian Reformed Churches in the Netherlands
(Christelijke Gereformeerde Kerken in Nederland) (CGKN)
Confessing Reformed Church in Congo (Église Réformée
Confessante au Congo) (ERCC)
Evangelical Presbyterian Church in England and Wales
(EPCEW)
Evangelical Presbyterian Church of Ireland (EPCI)
Free Church of Central India (FCCI)
Free Church of Scotland (FCS)
Free Church in Southern Africa (FCSA)
Free Reformed Churches in South Africa (Die Vrye
Gereformeerde Kerken in Suid Afrika) (VGKSA)
Free Reformed Churches of North America (FRCNA)
Orthodox Presbyterian Church (OPC)
Presbyterian Church of Eastern Australia (PCEA)
Presbyterian Church in Korea (Kosin) (PCK(K))
Reformed Churches in Indonesia - NTT (Gereja Gereja
Reformasi di Indonesia NTT) (GGRI)
Reformed Churches in the Netherlands (Liberated)
(Gereformeerde Kerken in Nederland (vrijgemaakt)) (GKNV)

Reformed Churches of New Zealand (RCNZ)
Reformed Churches in South Africa (GKSA-P)
Reformed Churches of Spain (Iglesias Reformadas de España)
(IRE)
Reformed Church in the United States (RCUS)
Reformed Presbyterian Church of Ireland (RPCI)
Reformed Presbyterian Church of North America (RPCNA)
Reformed Presbyterian Church of North East India (RPCNEI)
United Reformed Churches in North America (URCNA)
Ten other churches sent observers or visitors to the
Conference:
Church of Christ in Sudan Among the Tiv (Nongo u Kristu u
ken Sudan hen Tiv) (NKST)
Ethiopian Reformed Presbyterian Church (ERPC)
Evangelical Reformed Church in Sweden (ERCS)
Free Church of Scotland (Continuing) (FCC)
Heritage Reformed Congregations in North America
(HRCNA)
Independent Reformed Church in Korea (IRCK)
Mehrete Yesus Evangelical Presbyterian Church in Eritrea
(MYEPC)
Reformed Church in Japan (RCJ)
Reformed Churches of South Africa (Soutpansberg Synod)
(GKSA-S)
United Reformed Churches in Myanmar (URCM)
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Appeal of the General Synod
of Amersfoort Centre...
...to the brothers and sisters who have
separated themselves
The General Synod of Amersfoort Centre has written a
letter to the church members who have separated
themselves from the churches during the last two years.
In the mean time, these approximately 1,250 brothers
and sisters have formed a number of congregations and
two classes. Their first Synod has met in November in
Marienberg.
Why this letter? The Synod of Amersfoort Centre considered
the following: ‘The Reformed Churches have stated that they
are motivated by the desire of our Saviour, expressed to His
heavenly Father; “that they all may be one, as You, Father are
in Me, and I in you; that they may also be one in Us, that the
world may believe that You sent Me.” John 17:21 (NKJ). In
this, the churches focus on the promise of Jesus Christ given
in John 10:16: “They will hear My voice; and there will be
one flock and one shepherd.”’ For this reason, alongside ‘the
sorrow about the broken church community’, they also
wanted to express ‘the desire for the healing of the split on
the basis of the Holy Scriptures and in commitment to the
confession of the church’.
A serious accusation from those who have split away is
that the reformed churches have become pluralistic, so that
alongside true doctrine there is allegedly room for false
doctrine. In an interview, the chairman of the Synod of
Amersfoort Centre said about this subject: “I do not agree
with this. For me, pluralistic means the mixing of truth and
lies, and in our churches I absolutely do not have the feeling
that these can exist alongside each other. There are
differences of opinion, but only when the confession is at
stake should we take action.” The accusation of pluralism has
been fully responded to in the ‘appeal’.
The Synod has given the deputies for church unity
(assisted by the board of the Synod of Amersfoort Centre) the
mandate to explain and speak about this appeal at the
forthcoming Synod of the ‘newly-liberated’ group (the
‘nieuwe vrijgemaakten’). These deputies, together with their
discussion partners, can make recommendations to the
following Synod and even take the initiative themselves for
an exceptional Synod in between.

The appeal
“Our Synod was the first after the division of ecclesiastical
ways between you and us in 2003 and the following years.
You will understand that from the very beginning of our
meeting, this break in our fellowship has been in view.
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The proposal to appeal was brought to synod by the synod board and
defended by the chairman of the synod Rev P. Niemeijer
(photo P.G.B. de Vries)

During our period of meeting it has been directly discussed
more than once.
For years we have broken bread together and drunk from
one cup, the cup of the new covenant in Christ’s blood.
Together we have been heartily encouraged by the gospel and
by God’s covenant. We stood shoulder to shoulder in all
activities in God’s kingdom. Together we have shared the joy
of return to God’s Word and have wanted to build God’s
spiritual house together. We have recognised heresy and sin
together and fought against it. The LORD had given us to
each other. That was how it was and that was how we
experienced it. One in kneeling before God’s Word and in
commitment to the confession; one in looking forward to the
Marriage feast of the Lamb. For this reason it feels even worse
thane an amputation that we are no longer united around
pulpit, baptism font and Lord’s table. It is a disunity which
grieves the LORD and which damages our witness to the
world. This motivates us as a Synod to address you.
In recent times, reactions to your withdrawal have taken
place in many ways and on many levels. Frequently it
became obvious how difficult it is to express feelings
adequately and to keep demonstrating the mind of Christ.
We were far from being successful. In our Synod appeal we
are trying to reach your hearts. But we realise that it will not
be easy to reach each other. On both sides interference and
resistance can disturb the exercise of contact. And yet we
write you this letter. For our heart goes out to you and we are

grieved about our damaged family relationships and personal
friendships. Above all we see a calling from God to restore
brotherly unity. We are writing our letter in dependence on
and in trust in the Lord as the only One who is able to
conquer our powerlessness and to restore unity between you
and us.

Attacked and vulnerable
We are of the opinion that there is much within the
Reformed Churches for which the apostles taught us to thank
the Lord (see e.g. 1 Cor. 1:4-9). We think of what Christ and
His Spirit are bringing about in the churches in terms of faith
and obedience, in love for the Lord and dedication to his
kingdom, in willingness to make sacrifices and to show
hospitality to our neighbours.
We can in no way claim that we have achieved
everything we wanted to. We realise all too well who we are
in ourselves. And then we are not looking at a few people or
tendencies in our midst. We are then talking about all of us
together and everyone personally. Humiliation does not
become us merely because of certain sins but because of our
sinful nature. We see how Satan aims at the heart of us all
and at that of our children. We confess that none of us are
immune to sin and heresy. We are all, more than we would
wish, children of our age and have to fight against the urge
for autonomy which nestles deep within us. We discover in
ourselves our Western desires for rest and ease and
enjoyment, desires which undermine our readiness to offer
and to serve. Insights rise up before us and within us which
we find difficult to assess in the light of Scripture. In a society
with so much secularisation, emptiness, and lust for pleasure,
we see ourselves facing challenges, questions and dangers,
which we are not strong enough to withstand as mere human
beings. There is absolutely no reason to be self assured. We
are nothing without the blood of Christ and the power of his
Spirit.

Catholic Reformed
In the last years, besides you others have also left us, be it
individually, because we were ‘too reformed’ and have
allegedly ‘regulated too much’. In your case we are talking
about a joint and public ‘Act of liberation or return’,
expressed as a complaint in our direction, but of a quite
different sort. In your judgement we have become a
pluralistic church and reformed doctrine is no longer safe in
our midst. Your ‘Act of liberation or return’ is a call to us to
return to biblical and reformed church life. In answer to this
we feel the need to make clear what we stand for.
We confess the divine authority of the Holy Scriptures.
For this reason it affects us deeply when in your ‘Act of
liberation and return’ you speak about Synod decisions made
by our churches which are ‘directly contrary to the Word of
our God’. In the requests for revision which we were given to
deal with, we have not been able to find evidence of
inconsistency with God’s Word or with the confessions of the
church in any Synod decision. Nor have we as Reformed
Churches declared that we no longer want to submit
ourselves to the Holy Scriptures nor want to be bound to the

reformed confession any more. On the contrary, God’s Word
and the confession of the church are continually confessed as
norm and maintained as our concrete guide in all our
decisions.
We want to discover what God’s will is in all sorts of
circumstances. We are out to do maximum justice to God’s
Word. However, we do not want to cloth all our conclusions
about various issues with divine authority or with the
authority of Scripture. In the way in which we work out and
make concrete what the whole of Scripture offers us, we
cannot deny cultural limitations and factors. Hence,
reformation is for us not always ‘proceeding further’ by
making absolute certain and always limited consequences
drawn from God’s Word, but rather ‘turning back’ to God’s
Word in all its breadth. The treasure and the power of the
church does not lie in our working out more and more
detailed applications of the Word (which can be merely
human and one-sided), but in the Word of God itself.
We are churches of the Reformation. Typical of the
Reformation was that it required faithfulness to the Word of
God alone (artt. 7 and 32, Belgic Confession). Alongside the
Word of God - and the confession which echoes this word in
summary - we have all sorts of agreements, arrangements and
church statements. Just as you, we see the importance of
these. They serve to help build up and govern the church.
God is after all not a God of disorder but of order. He calls
for peace by doing justice and by clarity and faithfulness. But
no matter how important concrete statements and
agreements may be, they are not of the same order as God’s
Word and the confession of the church. They are not
indispensable assurances upon which our salvation depends.
This salvation is fixed in Christ and His Spirit.
Commitment to the reformed confession is, according to
our conviction, fully a catholic issue. We want to measure
our church life against this standard. We therefore take it
seriously that in our commitment to the reformed doctrine,
we have to do with our ‘common, undoubted Christian faith’,
the faith of the church of all places and all ages. But in no
way do we want to make our boundaries narrower than this
catholic reformed commitment (cf. the title of the brochure
our BBK deputies wrote Not beyond what is written, referring
to 1 Cor. 4:6, an important text in the days of the Liberation).
In this way we hold on to what belongs to the breadth and
height and depth of the love of Christ.
Throughout the centuries God’s people has always been
an attacked and sinful people. This has never been a
justification for the servants of God to leave the flock of the
LORD. On the contrary, someone like Elijah was sent back to
fulfil his task in Ahab’s Israel. Especially in the struggle
against sin and heresy, we prove to each other in the church
that we are each other’s shepherds. Life in the church does
not only take place in good times and without danger and
struggle. The Lord Jesus did not write off the people amongst
whom He did His work, but went to battle with the devil for
‘the lost sheep of the house of Israel’. He who is the Good
Shepherd, came to call not the righteous but sinners to
repentance. Only when we should be cast out or forced to
sin, is there a limit: obey God more than man.
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In the struggle for
In the world
reformation and church
We do not appeal to you on
recovery, we as reformed
the basis of the conviction
people have always
that everything in our
emphasised that it comes
church is good, and that
down to being patient
there is ‘peace without
under the claim of the
danger’. For that is not so.
Word of God. Reformed
We do not want to appear
people have always pointed
better than we are. In
to God’s patience with the
ourselves we are
‘bruised reed’ and the
vulnerable. Many articles
‘smoking flax’ (Is. 42:3),
and deputies’ reports lay on
and have always placed
the table at Synod which
their trust in the living
witnessed to the spiritual
Christ and the work of his
struggle against more than
gospel. Not in order to
flesh and blood. We
justify sin but in order to
received requests for clear
conquer it in the power and
statements on the subject
path of the Spirit (cf. the
of marriage and divorce,
fourth in the row of
pastoral dealings with
decisions from our Synod
brothers and sisters who
following the
are sexually attracted to the
recommendations of the
same sex, and observance
deputies for ‘marriage and
of the Sunday. The report
divorce’). This gave us
from the deputies for
mercy, decisiveness and
marriage and divorce wrote
trust despite all weakness of
against the current way of
faith and in all evil desire of
living to which we also are
the flesh which is left in us.
exposed, emphasising the
Our ideal has never
need for a style of living
been in the peace of the
which is characterised
‘conventicle’ (the small
across the whole breadth
group of true believers in
...As appendix we also send: the brochure Not beyond what is written.
by maximal dedication to
the church) nor in a corps
God, on the basis of the
Our BBK deputies reported to us that the churches abroad with whom we have
d’élite of like-minded
rich mercy in Christ and
contact, have been informed of the church developments via this brochure...
people. The church of
through the readiness to
Christ exists thanks to God’s grace to sinners, recognises a
carry our own cross and to serve from the perspective of the
variety of gifts, is characterised by love and care for all called
coming kingdom of God. It was pointed out how the spirit of
by Christ, and commits itself to reformation and restoration
individualism and relativism, of materialism and desire for
of the church where necessary. That is how we want to be a
pleasure also has its influence amongst us. In discussions and
church, and refuse to change into a mere circle.
reports about issues surrounding church law and church
order, it became clear how careful we have to be of the
Appeal
dangers of overanxious regulating on the one side, and
We hope in this way to have indicated how we want to be,
indifference to church rules on the other.
and remain, catholic reformed.
Via the deputies for ‘mission, ecumenical help and
We appeal to you to accept us in these reformed
training’ we received a document (The Candlestand Statement)
intentions and to be prepared to speak with us openly from
containing ‘reformed considerations over the charismatic
heart to heart. Out of love for the catholic character of the
movement’, which, according to the writers, also has direct
faith of the church. Out of love for the Lord of the church,
relevance for current discussions in The Netherlands. In our
our good Shepherd who is a Redeemer of sinners and
letter to the Christelijke Gereformeerde churches we wrote: ‘we
Protector of a people which in and of itself is vulnerable,
know, above all, if we talk of the developments in our
sinful and reluctant.
churches, that you and other reformed churches are
What a gift it would be if we could meet each other again
anxiously watching to see how we, as churches, approach
in the unity of true faith. We believe that words of Scripture
and deal with the issues which face us in these days, on the
such as 1 Corinthians 3 (about the temple of God), 1
basis of the Word of God. We see it as important not to walk
Corinthians 12 (about the body of Christ), and Ephesians 4
away from these issues, but we do realise that we find
(about the unity and mutual building of the church) obligate
ourselves in a process which knows countless risks and
us to this.
dangers, and that, despite robust words sometimes, we have

not beyond
what is

written
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little strength. We understand in this situation that we cannot
always ask you and others for a blank cheque expressing
your support’.
But in all this we also know our Saviour. He prayed that
his Father would not take us out of the world but, in the
midst of that world, would keep us in his holy name (John
17). We know that we are obliged to Him to be reformed in
the midst of the world which is His, and in a time which has
not escaped his authority and care; we do not call 2005 and
years that may yet come ‘annus Domini’ for nothing. We
cannot withdraw ourselves from the challenges, questions
and dangers which confront us today, nor do we want to. We
want to confront ourselves with these things honestly and
openly. Our discussions about the so called missionary
deputyships, about the relationship with our government
and about the room we want to give to the work of spiritual
care in the armed services, penitentiary institutions and
institutes for care, made us deeply aware of our place in
society and of the public nature of our confession. Not only
in our worship services, but throughout our entire lives, we
want to serve the Lord and follow our Redeemer.
We believe that you cannot avoid the questions of our
time either. You too, want to be reformed in a world which is
dechristianised, and in many ways empty. What a gift it
would be if we could support each other in this, you with
your gifts and we with ours. The Word of God has, after all,
not only reached you or us and will not stop with you or us.
It is the Word that is also intended for the 21st century, for
the people of today, for the people who sit in your and our
church pews.

Request
We ask of you and your ecclesiastical assemblies to consider
this appeal before the face of God. We are prepared to
explain our appeal to your Synod at any time. We have given
authority to our deputies for church unity (assisted by the
moderamen of the Synod in Amersfoort Centre) to do this.
We would be grateful if you would be prepared to talk
with us. To do this, you can make contact with our deputies
for church unity (address: Mr. K. Mulder, De Meesterproef
22, 3813 GL Amersfoort). They have been authorised to
speak with you by means of an agenda which, of course,
would be drawn up mutually, in order to make
recommendations to our next Synod. If necessary they can
request the assembling of an interim extraordinary Synod.
In all sincerity, we express the hope that our separation
shall not turn out to be permanent, but that we will search
for and find each other as Christians and as churches.
We sincerely pray for God’s blessing over you and the
wisdom of His Spirit in your considerations and decisions.
With sincere brotherly greetings,
On behalf of the General Synod of the Reformed
Churches in the Netherlands, Amersfoort Centre 2005.”

Appendices
Examining our agenda, we found all kinds of items which
touched on and referred back to the issues which, according to
your ‘Act of liberation and return’ and according to the
brochure Let us repent, were the reasons for breaking church
fellowship with us.
We are sending you the decisions which we took about
issues which you mention or are referred to in your ‘Act of
liberation and return’: those concerning the fourth and seventh
commandment and about church unity.
We also are adding the decision about administration of
sacraments in the armed services, mentioned on pages 84f. of
the brochure Let us repent. We have to say that we do not
recognise ourselves in the image you painted of us in the press
concerning how our decision was taken. We hope that it will
be clear from our decisions that we wanted to make them on
the basis of Scripture.
In your ‘Act of liberation and return’ and on page 84 of
the brochure Let us repent, various liturgical decisions are also
mentioned. Of these we are sending you the decisions
pertaining to the ‘ordinarium’ church service. As far as
receiving the blessing from the ruling elder who leads a church
service is concerned, we note that since the Synod of Heemse
1984-85 it has been assumed that there is no evidence to
support the idea that the giving of the blessing must be
reserved for the minister of the Word (Acta, art. 70, decision 2,
ground a).
The Synod of Zuidhorn 2002-2003 indicated that
liturgical decisions in particular have been the reason for much
concern. We realise this and we are sad about this too. But no
matter how important it is, we do not see it as reason to justify
church division. In this too we ask you to do us justice. There
are differences of opinion about new hymns and about
concrete liturgical considerations amongst us, but we are
convinced that the procedure as such to make a new selection
of hymns cannot be called careless or contrary to God’s Word.
The authority of God’s Word is explicitly expressed in the
criteria for church hymns. From the standpoint of carefulness,
hymns have to have a qualified majority support in order to be
released for use after the first reading. The possibility of
‘appeal’ in line with the ‘unless’ of Church Order article 31 has
not been diminished in any way.
Also, with regard to the other points of liturgy, the
teaching of Scripture is sought for as a way of being a church
today in connection with the church of all ages. The various
Synod decisions and deputy reports witness, in our judgement,
to this intention.
As appendices we also send:
1. the brochure Not beyond what is written. Do the Reformed
Churches in the Netherlands not hold to Scripture and
Confession?; our BBK deputies reported to us that the
churches abroad with whom we have contact have been
informed of the church developments via this brochure; by
means of this letter, we want to avoid having our deputies
speak about you, without speaking to you.
2. the appeal to you from our sister churches in Sumba (de
Gereja Gereja Reformasi di Indonesia di Nusa Tenggara
Timur).
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by B. Luiten

Does the church have a problem with its
older youth?
Around Whitsun time, many young people in our
churches publicly confess their faith, ready to live for
God in gratitude and love. This is an event which is of
great encouragement to all. Alas, however, not all our
young people come to this point. They leave the church
without ever confessing their faith. Sometimes we are
shocked when we hear just how many fall into this
category. Some leave and confess their faith elsewhere.
They choose for God but this church says so little to
them. For this reason, they search elsewhere.
Does the church have a problem with its older youth? You
would be inclined to think it has. Nonetheless, I do not like
this conclusion, it is much too one sided. Because you can
turn the reasoning around just as easily: the growing youth
has a problem with the church. It can be helpful to look at it
from this perspective.

Mother church
It is an illusion to think that the youth of years gone by was
better. The youth then struggled with exactly the same
original sin as now, and were just as far from God by nature,
unless they should be born again by the Spirit. Coming to
faith, was and is a great miracle! It is a gift from God.
This does not detract from the fact that the Spirit of God
uses means and people in this process. The church especially
is important in this. She must be the mother who brings
forth the new life (Gal. 4:26). It is because of this that she is
called ‘mother,’ not only to feed and nurture, no, her
foremost purpose is to give birth through the declaration of
the living Word of God (1 Pet 1:23).
The imagery speaks volumes. Giving birth is not
something which happens just like that. An intensive time of
carrying the ‘baby’ and giving it attention, cherishing and
feeling at one with it, precedes this. That is the setting in
which the Word is sounded, through which the Spirit calls
life into being. It is a subtle ensemble of God and man, just
as in a real pregnancy.
The question may well be asked if this is in anyway
familiar? How is the church as mother? Is it good to be with
her, warm and safe? Or is the nest cold, is it difficult to feel at
home there?
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attention is spread out. There is always something else which
draws them away and requires an opinion. This is very
confusing, and not only that, it causes fragmentation too.
Everything is supposedly open, but cohesion appears to be
missing, and this while the impulses are so intense.
I notice that many young people are constantly on line
with each other. Do they want to keep a hold on to each
other in this way? Is it an expression of the desire to be held
on to?
They can talk for hours until deep in the night. And if
they are not together, the MSN is switched on through which
messages can come in. Usually these are about nothing in
particular, but they are a sign of life, something like ‘I’m still
out here’. While above all, the mobile is on for text messages,
all day and night. And of course, one has to see who it is
from!
The search for solidarity, indeed! That is what they invest
in, that is what they live in. Nobody needs to teach it to
them, it is, after all, a primary human need.

Being one of them is exciting
Alongside this, in society they are constantly set on the
wrong trail. The impression is given everywhere that there is
no higher aim than ‘you shall enjoy’. If you miss this boat,
you count for nothing. When there something going on, you
have to be there. And you must be nice and beautiful. They
must go for you.
What this means for the youth, standing in front of the
mirror at home, is enormous. Of course he or she does not
want to miss the boat, but who decides that? When are you
one of them and when not? This is not so open and clear cut.
What is clear is that you have to do something to belong and
sometimes that can require too much. In this process, all
sorts of personal choices are of importance. How to be in the
picture?

Choose, choose and choose again
The youth has difficulty
It is true that the youth faces more difficulties than before, in
many aspects. One great problem is the waterfall of
information which is poured over them, day and night via
the media in the form of reporting which is seldom objective.
They constantly hear everything coloured. This makes them
uncertain - what is true and who can you trust? And their
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As far as choices are concerned, these are forced upon them
from any number of commercial standpoints. Every
company, every product, every taste, every trend throngs for
the attention of the youth. They are the growing market, they
decide the takings and the profits of large enterprises. It is
impossible to charter which offers and reductions pass before
their noses. In this way, they are pulled in one direction or

another and no day goes by in which they do
not have to choose for something.
Choosing is important, they cannot avoid it.
What are you going to say, what are you going
to do, what are you going to buy, what stand
do you take? And that while in the world
everything is so deceptive, and is only directed
at quick satisfaction, which then also
disappoints. If you choose, you also learn thus,
to look out. Am I being cheated? Youngsters
are smart, they want to see genuineness.
There is more which could be mentioned,
this is altogether nothing more than a quick
characterisation of the intensive life led by our older youth.

This youth in the church
Take time to sit next to these youngsters in the pew in your
thoughts. And try, on the basis of their experience to make
the switch to a church service. Or is that a strange question?
Of course not, they too, as they draw near to God, may take
their lives with them, their turbulent lives. That is where it
happens after all?
What do we witness then, amongst our youth in the
pew? Things which are very different in the church than
throughout the week. For example, the question of how to
count for much, which seems completely irrelevant in the
church service. We confess that everybody belongs here. That
is very touch and go in the world, in the church there is no
tension on this point. Everybody can just sit down, there is
nothing else required of you.
Alas, that can also lead to distance. They can just sit
down, and indeed, they have to do nothing, not one single
contribution (except the collection), thus not one single
preparation for one part of it.
The church service carries on as a church service should
be. If the youth was not there at all, would it make much
difference to the order of service? To the choice of hymns? To
the music? To the form? I think that many are of the firm
impression that it makes no difference. I can just sit here, but
I could also stay away, it makes no difference to what
happens. This is not really motivating.
The extension of this is that the opinion of the youth is
seldom asked because everything has already been decided.
Not by them, of course not, but for them. While they make
choices all week long and have to be on their toes, on Sunday
they can take it easy, drop off a little. Here no choices have to
be made. Yes, of course whether or not you agree with the
sermon, but the whole setting for the rest is already preprepared.
What do you mean the youth is passive? As creative as they
can be to make something of their lives for six days a week,
so passive and lacking in fantasy may they be on a Sunday
when they slide into the church pew in the back row. Here
you need to think up nothing.
Something which is the same, is how the surroundings
are out to get them. The world pulls them, the church too.
They are fired with pretty words all week long, in the church
the real gospel can be heard. Yes, there is a battle going on for

them. Only, it is a shame that that is so often
positive from the world (‘come on, join in’)
while in the church it is often so difficult to
join in because everything has already been
done.
What is left turns very quickly into what
you must not do, warning and admonition.
Maybe I am over-exaggerating a bit now, but
the difference can be rather large. Everywhere
you join in, people are usually glad of you. But
if the youth wants to do something in the
worship service, that gladness is hard to find.
Because, is that allowed? That can lead to all
sorts of discussions, rejection can result, people who stay
away for that reason. And yes, this really happens!
In the church they just not do not have much to do. And
they are allowed to do even less. And this while we hope that
they join in the covenant meeting wholeheartedly from the
back seat. Does it work like that? According to me, the older
youth has a problem with the church.

How can you involve them?
Feeling unity begins and ends with heartfelt acceptance of
each other. Acceptance in God’s name - a church stands or
falls on this. The youth has a keen eye for solidarity. They are
almost extreme in it. They must have contact with each other,
constantly, live, mobile or digital. Do they find so much
contact in the church? Is this fed and (thus) sought in the
worship services? Not if they are so restricted.
Recently I heard an elder saying of the youth in the
church: ‘I am convinced that they even text each other
during the services, he intended to join in, and to send a
message during the sermon: ‘and now listen!’.
Now we are not going to generalise because ‘the’ youth
does not exist. Nor are we going to become negative. I have
deliberately first mentioned the positive side which is
overwhelmingly present and yet we still have a real problem
here. To say it in Biblical language: a youth too has been
created in the image of God, which basically means that he
(as young person) bears a responsibility to mirror the versatility
of God. The growing youth wants to be addressed according
to his own responsibility, he wants to be invited to make
choices, in this way he wants to participate and to be brought
into action. And that strikes me as completely justifiable. It
works like that because God has planted that within us.
The world has understood this very well (in her way). In
her fight for the youth she takes them completely seriously,
they are addressed personally, invited and taken along in all
sorts of things and that at an increasingly younger age. They
have received their own rights and freedom in order to make
the most of everything. That is how you win them!
Why should we in the church be slow in this? Especially
when we have so much to offer our boys and girls. Especially
we understand how important it is that they draw near to
God. Their belonging must not become a starting point
which thereafter ensures that all efforts and tension
disappear. Let them move from the back row, bring them to
the front, give them a task, give them the opportunity tp
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prepare something in their own responsibility and to have an
input. If we say and confess that they belong, we should
search for suitable forms in which they can express that and
wherein their personal involvement is stimulated.
‘Involvement’ - a key word! So important and at the same
time so simple, within reach, if only you want it. Of course
growing youth need to learn the way they should go and to
be warned now and again. But if the message is
predominantly warning and trust in them does not receive
enough room, no matter what, that distance remains.
Although we say they are welcome, they are in fact not
accepted. This is desastrous. Because the youth is looking for
solidarity, acceptance and genuineness, that is how they fill
their days and this is what they seek in the church. And
rightly so! Who can offer that better than a mother! And from
close range I see how disappointed they can be if they are
confronted with all sorts of non-transparent bans,
limitations, and rejections which they cannot understand.
What possesses the church then? They want to choose for
God, but some have to think a year or more about the
church. Some can reason it out, others feel intuitively that
something is not right.

The heart of the church beats in the church services
Fortunately, there is something of an awakening in progress.
We can be thankful for the attention for the youth at all sorts
of happenings. To name but one: the focus on the youth at
the theological school day in Kampen, and more lately, the
reception of youth at the general synod. These are good
developments, more of this please!
But the heart of the church beats in the worship services
on Sunday. It is there that the members come before God, it
is there where the unity is experienced and fed. If we miss
the boat there, because an entire category can come hardly
any closer, the consequences are great.
Is it really true, that the orthodox churches are blindly
focused on the correct proceeding of a worship service? That
this has become an aim in and of itself? I refuse to believe it.
Because who decides what ‘correct’ is? And how can a
worship service be ‘correct’ if one of the most important aims
is not met? How can a mother be ‘correct’ if she does not
nurture her children so that they notice it?
We experience in these days that young people search for
a warm place where they can be and join in as they are.
Sometimes church services are put aside for this. And if that
is (fortunately) not the case, these meetings are then a
compensation for what is missed in the church. The name
‘youth church’says much.
If I am not mistaken, it looks as though local churches
have learned little from this. They look but they do not see,
sometimes so afraid of the internal discussions which might
happen if the worship services were to change any more. No,
let the youth go there then, they are so difficult to hold on to
anyway, is that not so? We also have to think of the whole
congregation...
What I am trying to show is that this sort of attitude, for
a great part, is turning the facts upside down. Not only the
church has a problem with the young people, the young
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people have at the very least as much of a problem with the
church and that is something which we cause and maintain
ourselves. If the youth then walk away, at the very least a
whole series of alarm bells should start ringing which alert
whole church councils. There is something terribly wrong,
something that has direct relevance to the heartbeat of the church.
And next to this, what do we have to understand by the
concept ‘older youth’? Does it not reach further? Do young
families also come into this category? Is it not a widely spread
idea that one church service is enough? As first response, do
not tackle this theologically but first look into what the real
problem might be. Ask the congregation, ask the youth, ask
the young families. If you ask me they are not too far gone to
come twice, so why do they not come? What are they
missing? Why do they not feel the heartbeat of the church so
that they are encouraged and inspired? This is something we
have to get clear without all sorts of judgements flying
around. Talk everywhere. This is what church meetings are
for and district gatherings - to talk as brothers and sisters
about what the church and her meetings actually is.

Within reach
Do not go and think now, that everything will be turned
upside down, because in the worship service there is much
good that nobody wants to lose. The point is just: how do
you get contact, personal, deep in your heart? The first
answer to this is through the Word and the Spirit. They
penetrate, deeper than a sword. Fortunately.
At the same time we must say: the Spirit uses people,
means, church services. Do not be ashamed to hold these up
against the light: are these working as they should? What can
be better, what can stimulate everybody’s involvement?
What I notice is that often with small things you can
achieve much, preparing a sermon or a church service
together, for example. In this you often find so much unity
by noticing what everyone wants to contribute in
thankfulness and genuineness. Then give shape to the service
so that more people can say something, read or make music.
He who joins in, belongs, is that not true? In working
together, more variation in music, form and word choice
develop. This can help to bring the entire worship service
closer to more people. The fixed elements remain in place,
recognisable. And still you try together to say and experience
them new every time, in the language and the world of
young and old. Nobody needs to walk out on this, no youth
and no older members, the joy of meeting grows there.
In all of this I am a minister. A minister does not only
point out the direction, he ensures, as far as he can, that
everyone follows. He does not work on his own, his aim is to
make others follow his example. He strives (by definition) for
the optimum effort from everybody, in the congregation, in
the district, in the committees, in the work groups and also
thus, in the worship service. Is it possible that we have lost that
last one a little? Is this our problem? If so the solution is not
so difficult, nor is it so far away. It is even within reach.
This article is the translation of ‘Heeft de kerk een probleem met de
oudere jeugd?’, De Reformatie 80 (2004-5) 609-612 [May 28, 2005].

by R. ter Beek

The General Synod of the Reformed
Churches (liberated)
Amersfoort Centre 2005. A summary
The synod began on March 11th, 2005 with a prayer
meeting. Rev. E.A. de Boer preached the Word from Luke
5:8: he who has an important task in God’s kingdom
inevitably comes up against his own smallness and
limitations, and will have to admit his personal
dependence upon the Lord daily. At the last synod
(Zuidhorn 2002-2003) Rev. De Boer as vice chairman,
had to take over the chair from Rev. P. Groenenberg who
had to step down due to illness. Shortly after the opening
of the Synod of Amersfoort Centre, Rev. Groenenberg
passed away. The synod took a day off on March 18th for
his funeral.
The delegates (two ministers and two elders from all nine of
the regional synods ) were welcomed heartily by Rev. H.J.
Boiten of the convening church in Amersfoort Centre. Rev. P.
Niemeijer (Den Helder) was chosen as chairman, Rev. C. van
den Berg (Amersfoort East) as vice chairman, Mr. A.Joh.
Kisjes (Bunschoten) as recording secretary and Rev. H.
Pathuis (Oldehove) as secretary for correspondence. In his
introductory speech the chairman called attention to the
withdrawal of several brothers and sisters since the last
synod; he stated that this will require much wisdom and an
open heart towards each other.
The members of the synod were spread over eight
committees to prepare the various agenda points. The
moderators also play a part in this. The members of a
committee live in the same area of the Netherlands; this
makes meeting easier. The committees have to meet during
the week. The plenary sessions are held on Fridays and
Saturdays.

Training and coaching of ministers
The Theological University in Kampen took up a prominent
place in the agenda. Prof. J.A. Meijer (teaching Latin and
Greek since 1969, first only in Kampen, later also in
Apeldoorn) retired on September 1st. In his place, the Synod
appointed Mrs. Drs. J.J. Oosterhuis-den Otter from Zwolle.
She will do the same work at the Theological University of
the Christian Reformed Churches in Apeldoorn.
The Theological University up until now, has been
governed by a board of deputy governors (a.o. one from each
regional synod). The synod decided for a new structure with
a Board of Directors (5 members: 2 ministers, one financial
expert, a lawyer and an education specialist). This board
constitutes the government of the TU. Alongside this a Board
of supervision (the ‘former’ board of governors) supervises
the confessional character and scholarly level of the TU (9
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ministers, 1 from each regional synod and 1 professor /
teacher). Finally, a Deliberative Body which must serve as a
discussion platform for the university and the churches
(drawn from representatives of certain deputyships). The
synod has fixed this structure in a new statute.
An important point of discussion was the request for a
government subsidy for the TU. The board of deputy
governors had presented a majority and a minority report.
The majority considered the request for subsidy to be a
responsible one, the minority did not. Synod followed the
majority and commissioned the Board of Directors to move
on to the request for an annual government subsidy as much
as 50% of the total annual budget and to see to it that there
be no stipulations attached which should make government
subsidy unacceptable.
In the Reformed Churches, for a number of years,
attention has been given to the position of new ministers.
With the help of placements, the practical training in
Kampen has been greatly improved. Nevertheless, even an
excellent theological training gives, at the most, starting
competence. For this reason, coaching of starting ministers is
necessary, as is further training of ministers already at work
in congregations for some time. Amongst other things, the
synod took decisions about the training of mentors for
beginning ministers. A ‘Regulation for the Committee of
Appeal in issues involving ministers’ was also fixed.
The Synod of Zuidhorn 2002-2003 had laid down rules
for admitting brothers as ministers without theological
training. The Synod of Amersfoort Centre altered article 8 of
the Church Order in accordance with this: “the classis will
only declare those who have followed a theological training
as eligible for the ministry, unless it is obvious that someone
without this training is capable of serving in the office of
minister. To this end the rules of the general synod will be
applied.”
Alongside ministers there are currently other
professionals working within the church, so called ‘church
workers’. Synod established a number or rules for the
employment of a church worker.
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Ongoing policy
The Reformed Churches (liberated), together with a number
of other church communities, offer radio and television
programmes via the ‘Zendtijd voor de Kerken’ (Church
broadcasting). In the coming years, alongside the
broadcasting of church services, they intend to take part in a
test with broadcasts throughout the week, meant for people
who are searching for God.
Together with CGK deputies and the NGK committee,
deputies for Sexual Abuse in church relationships manage a
reporting station for sexual abuse in the church. The rules for
the complaints committee and for the committee of appeal
were improved.
Deputies for Integration were given the task by the synod
of creating two working groups: one for the development of
catechism and Bible study methods for people with restrictions,
and one to serve churches where necessary with information
and advice about integration within the local church.
Deputies for the Congregational Edification Support
Point have developed their work (see
www.steunpuntgemeenteopbouw.nl). The support point
received a special mandate with regard to catechism and
instruction of young people.
Synod allowed ministers in military service to administer
all the sacraments: infant and adult baptism and the Lord’s
Supper, in situations in which soldiers and civilians in
military service are isolated for long periods from normal
church life. This meant a widening of previous rules.
Synod set up a study deputyship General Synod
Organisation (GSO) to evaluate its own functioning. Is there
more harmonisation and co-operation necessary? Could there
be more cohesion and organisation in reports and action?
This is also about the desirability and limiting of
professionalisation. In the meantime administrative support
for the churches is being considered.

Fourth commandment and Sunday
Since the Synod of Leusden 1999, this subject has been
discussed at synods. Zuidhorn 2002-2003 set up a
deputyship to map this subject and to summarise the Biblical
teaching on this point. These deputies produced a report
entitled ‘Sunday, glorious day of the Lord’ (Zondag HEERlijke
dag). This report was spread around the churches as a book
and was well received.
Synod decided to send the document Zondag HEERlijke
dag written by deputies (altered considerably since the first
publication) to all the churches and to recommend its
contents for their attention with the aim (a) that they give it a
place in their teaching of the church and in their witness to
the neighbour in society; (b) that they pray and labour for
reinforcement and renewal of the celebration of Sunday as a
characteristic of the Christian lifestyle. The document will
also be sent to the brothers and sisters who have left our
churches since 2003. Lux Mundi will produce this document
in its entirety in one of the following editions (see
www.gkv.nl under Synod / ‘English’).
The regional synod of Gelderland thought that the time
was ripe for a general statement about the connection
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between the Sabbath commandment and the celebration of
Sunday in our times. But because the mentioned document
offers sufficient clarity, and it is not necessary to say more
than what has been expressed in our confessional
documents, synod did not want to make a separate statement
about the relationship between the fourth commandment
and the celebration of Sunday.

Liturgical matters
There was a lot of ‘liturgy’ on the synod’s agenda. For this
reason, synod decided after the consideration of requests for
revision, first to agree on a general line of policy, next to deal
with the objections to hymns which were released, and finally
to judge the new selection of 120 hymns. A last selection of
hymns will be offered to the synod of 2008. Deputies must
answer the question of if, and if yes, how, songs from the
revival tradition can be given a place in the worship service.
This will mark the contours of the hymnal. The synod of
2011 will finalise this.
The Church Order speaks in article 65 (orders of
worship) and 67 (hymns) about the worship service. The
Synod of Zuidhorn decided that article 65 does not bind the
churches to a complete and precise liturgy, and as far as article
67 is concerned that there was sufficient choice in the hymns
we have agreed to, but that a church council could deviate
from these in exceptional circumstances (and with
explanation). Synod decided to maintain this rule. The visible
unity of churches should not be sought in uniformity in
hymns and orders of worship, but in the love of Christ.
Synod stated that the use of Bible translations for readings
in the services was an area where mutual agreements should
be made. Synod then unanimously decided to accept the New
Bible Translation (2003) for use in the services. Synod
expressed her gratitude for this translation and recommended
its use sincerely. In connection with the revision the Dutch
Bible Society has planned for 2013-14, the synod pointed to
the possibility that churches and church members offer a
contribution to this process. The States Translation and the
“New Translation” of 1951 remain acceptable for usage. That
apart, room for the use of translations other than those
accepted, in special situations remains.

Ecclesiastical unity
The GKv are involved in bilateral talks with the Christelijke
Gereformeerde Churches (CGK) and, albeit in another mode,
also with the Nederlands Gereformeerde Churches (NGK).
Alongside this the GKv will from now on participate in the
COGG organisation (a contact body for churches,
organisations and people of Reformed conviction), as Synod
decided. The coming into existence of two new reformed
church bodies, the Hersteld Hervormde Church and the
voortgezette (continued) Gereformeerde Churches, was not
entered upon directly at this synod.
On June 17th 2005, Prof. J.W. Maris, Rev. C. van Atten,
Rev. J.W.Schoonderwoerd and brother P. de Jong were at the
synod representing the CGK. Prof. Maris addressed the
meeting. He drew attention to both churches, since 19981999 having gone through a process which has now gone

The tension about talks and co-operation with NGK
remains. The synod of Zuidhorn 2002-2003 decided not to
allow pulpit exchanges with the NGK. Objections were raised
to this. Synod responded to this in a set of rules in particular
for contact and co-operation with churches with which there
is no national agreement. This arrangement permits local
churches greater freedom, but the classis must give
permission for important issues such as pulpit exchange,
joint worship services and joint celebration of the Lord’s
Supper. The classis must also involve the Deputies for
Ecclesiastical Unity in this.
On June 17th 2005, Prof. J.W. Maris, Rev. C. van Atten, Rev. J.W.
Schoonderwoerd and brother P. de Jong were at the synod representing the
CGK (photo P.G.B. de Vries)

beyond non-commitment. The decisions of the latest CGK
synod witness to a well thought-out policy, which leaves no
room for turning back. The course is ‘forward’ albeit slowly.
In this, he anticipated a certain disappointment on the
reformed side about the slowness of the development towards
unity. Nonetheless, Synod gratefully proceeds on the way to
church unity with the CGK, as far as she is concerned
maintaining the ‘federative growth model’ which was accepted
in Leusden 1999. The talks with the CGK have ever more
impact in the local churches. Since Berkel and Rodenrijs 1996
the GKv has a set of rules for local talks. Synod now accepted
an arrangement for local contacts with the CGK in particular,
in which a large role has been given to the ‘federative growth
model’.
Synod received representatives from the NGK on June
10th 2005. The ministers Dekker, Horsman, and Van der
Velde were present along with sister Gerkema and brothers A.
de Boer and Van Dalen. In his speech, brother de Boer
pointed out that the similarities between both churches are
much greater than the differences. In both churches he sees
growth in knowledge of the grace of Christ. He also pointed
to the progress in reaching local unity and sketched briefly,
how the NGK had reached the decision to allow sisters into
the offices of minister and elder.
Members of synod expressed concern because the talks
about binding to the confession has produced little result. The
decision to open up all the church offices for women also gave
rise to many questions. At the same time, the call to meet the
NGK with a more accommodating attitude was sounded.
On the basis of the deputies’ report about their talks with
the NGK Synod stated that she:
- appreciated the fact that the discussion about binding to the
confession of the GKv on the one hand (according to the
NGK too rigid) and the NGK on the other hand (according
to the GKv too loose) has been meaningful.
- appreciated the NGK statement that the discussion about
questions of doctrine and life has to be given a natural place
in ecclesiastical assemblies;
- has been disappointed by the decision to allow sisters into
the offices of elder and minister.
Deputies ‘Ecclesiastical Unity’ are to take up these points in
further talks.

Proclamation of the Gospel and ecumenical help
Proclamation of the gospel in our own land (or close by) has
not stood still. Local churches do much work. Sometimes
white spaces on the ecclesiastical map are addressed with
special projects, especially in the south of the country and in
the big cities. The churches there are small and are
sometimes supported in this work by all the Reformed
churches together. Evangelisation projects in Amsterdam,
Maastricht and Venlo are supported by all the churches, via
the Deputies for extra Support for Evangelising. These
deputies were given the mandate of supporting two new
projects in Lichtenvoorde (Achterhoek) and in Bergen op
Zoom (North Brabant).
Synod gave Deputies for Mission, Ecumenical Help and
Training (directors of the De Verre Naasten and Intercultural
Reformed Theological Training) the instruction to set up new
projects, in consultation with missionary bodies, and to
stimulate the readiness for mission work, evangelism and
providing help.
Deputies for the Equipment of evangelising
congregations direct the Centre for Evangelisation in Zwolle.
Together with the CGK, they have developed a Dutch version
of the Emmaus Course. They participate on behalf of the
GKv in the Foundation ‘Gospel and Moslems’. Together with
other deputies in the field of gospel proclamation, they will
have to investigate whether the churches need a theological
missionary worker in general service.
In the course of its work, Synod came across a certain
overlap in the work of deputies who are busy with the work
of evangelising, especially in developing visions on being a
church or a congregation, and on the equipping of
missionary congregations and workers. For this reason,
Synod created a study group consisting of members of these
and a few other deputyships, and somebody from the
Theological University. This study group will look into the
possibility of more harmony and integration. The
deputyships can arrange this by mutual arrangement and
bring it into practice.

Churches abroad
The relations with sister churches abroad was on the agenda
for 27th and 28th May. In the week prior to this, brothers
from abroad arrived and found their way to the premises of
‘Kontakt der Kontinenten’ in Soesterberg. The reception of
delegates from sister churches abroad meant a joyful reunion
for synod members with guests from all over the world:
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Australia, India, Canada, USA, Ireland, Scotland, Congo,
Nigeria, Venezuela, Curacao, Spain and Russia.
Foreign representatives addressed the synod, reported on
their churches, sung a beloved hymn in their own language,
expressed gratitude and brought greetings from their
churches. A number of synod members responded to them
and in so doing, many languages could be heard from
Russian to Papiamento, from Swahili to French, and of
course English with many accents.
Synod decided for new sister church relationships with:
- de Gereja Gereja Reformsi di Indonesia - Kalimantan Barat;
- Gereformeerde Kerken in Suid Afrika (Reformed Churches
in South Africa);
- Presbyterian Free Church of Kalimpong (India);
- United Reformed Churches in North America;
- Nongu u Kristu ken Sudan (The Church of Christ in Sudan
under the Tiv; in Nigeria).
The new relationships were sounded in by a speech and
handshake from the chairman, and with the singing of the
Apostles Creed together.
Deputies received approval to seek contact with the
Christian Reformed Church in the Philippines, and to see
how and with which churches in Myanmar (Burma) contact
relationships can be sought (for an summary of the existing
relationships and contacts, see www.bbk.gkv.nl).
At the request of deputies for relations with churches
abroad (BBK) themselves, the deputyship has been decreased
in size from 24 to 18 members. Deputies indicated that in the
near future, special attention will be paid to reformed church
life in Europe. Here there are contacts with various churches,
sometimes isolated churches or churches in the process of
formation. Together with European sister churches they will
try to organise a European Conference of Reformed Churches
at the end of 2006 / early 2007.

Marriage and divorce
This synod was the fourth to busy itself with marriage and
divorce. Berkel and Rodenrijs 1996 started this with guidelines
for church councils dealing with divorce and remarriage. After
Leusden and Zuidhorn, a church wide discussion came about
under the guidance of deputies about a positive, Scriptural way
of dealing with this issue. The deputies’ report to this synod
had attracted much attention therefore, also from sister
churches abroad. Information was requested and criticism
expressed by Australia, the United States and Canada.
On the evening of Friday 27th May a first round took
place about the main points of the report from deputies for
Marriage and Divorce. English was the spoken language since
foreign representatives had also been invited to join in. It was
not the last round. One month later, the synod decided to:
* agree with the main thrust of the deputies’ approach to
marriage and divorce;
* state that as a rule in the Reformed Churches, marriages will
not be solemnised in the church after a divorce;
* allow a church council to publicly announce to the
congregation its judgement of the behaviour of a church
member who has come into discredit concerning marriage
and divorce;
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The Synod Chairman in discussion with Rev. J.H. Smit, minister in
Nijkerk, who was chairman of the deputyship responsible for preparing
the decisions with regard to marriage and divorce (photo P.G.B. de Vries)

* recommend that church councils provide structural marriage
catechism and to stimulate members to follow this;
* take on new principles and guidelines regarding marriage
and divorce (see box);
* appoint an Advisory Council regarding marriage and
divorce.

Women in the church and homosexuality
The regional synod of Gelderland requested that after study,
Synod set up a deputyship to work out a biblical view of the
place of women in the church. On the basis of this, statements
can then be made about concrete positions and office. Synod
decided first to carry out an investigation. It set up a
deputyship with the following task:
* to charter which questions and problems can be seen in the
churches around the theme of women in the church, in cooperation with the Theological University;
* to draw up a plan which describes how to come to a
scriptural answer to the problems noted.It is the intention
that the following synod, on the basis of the results, makes a
choice in the direction indicated by the plan drawn up.
The regional synod of the
South also requested a
deputyship. This would be to
serve the churches with an
oversight of what Scripture
says about homosexuality and
homosexual relationships,
and with pastoral advice and
canonical guidelines. But
Synod was of the opinion that
there already is sufficient
know how and literature with
Rev J.J. Schreuder defended the proposal to set up a deputyship to look
into ‘women in the church’ on behalf of Utrecht/Holland-North
(photo P.G.B. de Vries)

Principles and Guidelines
These Principles and Guidelines emphasize, even more than those of the Synods of Berkel en Rodenrijs 1996 and Leusden 1999, that where there are
difficulties in marriage the royal way of repentance, forgiveness, reconciliation and self-denial is to be followed first, as Scripture teaches, and that the
indissolubility of marriage is also emphasized. It is also worthy of recommendation that more attention be paid to the prevention of broken marriages by
making provision for a sound preparation for marriage.

Principles
1. Marriage has been instituted by the Lord. This firm bond between husband and wife may not be undone by man (Gen. 2:24; Mal. 2:14-16; Matt.
19:3-9; I Cor. 7:10-11). Divorce is a serious evil, which must, as much as possible, be prevented and resisted. Living in the style of the kingdom of
Christ means that in all marriage difficulties we make every effort towards reconciliation and restoration of the relationship.
2. When a marriage is harmed because of certain sins, or because of the effects of the fall into sin, it is required, in the footsteps of Christ, by means of
repentance, forgiveness and reconciliation, to strive for the restoration of the bond of marriage, and / or to maintain the bond of marriage as much as
possible in the way of self-denial.
3. In the event that a de facto ending of the bond of marriage takes place, it is most in keeping with the style of the kingdom of Christ that the marriage
remains formally in existence, and that a resolution is found in which the partners make whatever mutual agreements are necessary, perhaps by way of
a legal separation.
4. In situations referred to in point 3, the marriage promises, once made, remain in force as long as both partners are alive. Remarriage after divorce is
therefore, in principle, not in keeping with the style of the kingdom of Christ.
5. Where a previous marriage has been dissolved through divorce, the ecclesiastical confirmation of a subsequent marriage is, as a rule, not possible.

Guidelines
1. When a divorce threatens in a marriage of members of the church, the consistory shall express its pastoral care by means of comfort, encouragement
and admonition. Where the consistory, after discussion with those involved, comes to a judgement concerning the situation, this shall be recorded,
with accompanying grounds, in the minutes.
2. When the consistory believes it needs advice, (for instance if a difference in insight persists between the consistory and those involved whether, in the
light of God’s Word, a divorce and / or a remarriage is permissible), the consistory may ask such advice from the Advisory Council. The consistory may
also, in accordance with article 41 of the Church Order, ask the advice of classis.
3. If one or both of the parties depart to another congregation, while the situation referred to in point 2 is in progress, the other consistory will be
provided with concise information, whatever is required for the continuation of pastoral care. Before this occurs, those involved will be informed that
what substantive information is being passed on.
4. Where a divorce has taken place, the attestation should indicate: “This brother / sister has been married. The marriage was dissolved on (date) by
divorce. At that time, he / she was member of the Reformed Church of...” If a consistory requires more information (for instance, if it has to consider a
possible remarriage), it shall, with the knowledge of those involved, direct itself to the consistory of the church mentioned in the attestation.
5. Consultation shall take place between consistories which have to deal with the same marriage breakdown and/or divorce. The outcomes of this
consultation shall be recorded in writing.
Where there is a difference of insight between the two consistories involved in the evaluation of the marriage breakdown, and they come to a different
judgement in relation to the exercise of discipline and / or a possible remarriage, advice shall be requested from the Advisory Council, or from the
classis of the church which is required to make a decision in the matter.
6. In the event of divorce or remarriage, where admonition is rejected and there is hardening in sin, the consistory shall exercise censure according to
article 76 of the Church Order.
A consistory shall apply the complementary measure in situations which have become known to the congregation, and where the lack of a public
signal may have an undermining effect on others. Such an announcement to the congregation may be made where suspension from the Holy Supper is
not warranted, as well as in situations where this does (or might still) take place.
7. All consistories are advised to set up a programme of marriage catechesis, and that participation in this catechesis is strongly encouraged for those who
are preparing for marriage, and who in due time may request ecclesiastical confirmation of their marriage.

which church councils can work. She did call the churches to
make use of the existing possibilities for their own study and
reflection, especially with a view to unity in policy. Synod
called upon the teachers of the Theological University to help
in this.
Concerning this synod’s decisions about admission to the
Lord’s Supper this magazine will publish an overview in the
next issue.

Next synod
The church in Zwolle South shall call the next synod together
in the week 10th - 15th March 2008. The Acta will be
distributed to the churches via cd-rom. Alongside his, there
will be an (abridged) version in book form.
Deputies reports will be available on the website. As
soon as the rapport has been placed there, church councils
will be informed of this. New hymns released by the synod
will be available on cd-rom and in book form.
There was much public attention for the closing of synod
on October 7th. In his closing words, Rev. Niemeijer
meditated on Psalm 119:17-24. He recalled that synod had

wanted to do its work positively, out for unity and in an
open-minded and open-handed reformed conviction. There
were many difficult dossiers which had to be dealt with and
also sad appeal cases. He reflected that while dealing with
requests for revision or
objections to previous synod
decisions or deputies’ reports,
synod had not come across
anything which was contrary
to God’s Word or the
Reformed Confessions.
For the complete record and
official texts see
http://synode.gkv.nl or
www.gkv.nl (some also available
in English).

Rev. L.E. Leeftink reported on synod for De Reformatie amongst others.
These can be found on the website www.gkv.nl. Unfortunately these are
only in Dutch (photo P.G.B. de Vries)
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by Ph.Troost

God’s salvation for the homosexual
I: Restoration of identity
It is rightly said often by and about homo’s that their
sexual inclination belongs to their identity. The
background to this laying of emphasis upon the word
identity, is resistance to the idea that homosexuality
could be healed, as though it is a disease. Such an
approach would not give credit to the depth of the
homosexual feelings.
Indeed, everyone who busies himself with the question of
how a Christian should deal with the homosexual inclination
of himself or someone else, must begin by taking the identity
of the homo seriously. The sexual cannot be taken apart from
the whole of someone’s person. It is about the inclination of
someone’s total identity. This is as deep as the deepest
innermost layer of who someone is. Therefore the starting
point of the Christian trying to find a way with his or her
homosexual inclination, and of the Christian congregation
wanting to be involved in that by showing caring love, is not
so much the question of what God’s salvation means for him
or her as homo, but first of all for him or her as a person.
Sexual feelings may not be disconnected from the total
identity of a person nor identified therewith. A person is
much more than only homo or hetero.
In what follows we zoom in first on the question of what
God’s salvation embraces. From there we look at what that
salvation means for the restoration of somebody’s identity. In
a second article this will be worked out in thoughts about
pastoral dealings with, and care of the Christian homo in the
midst of a congregation. Not all the questions we come up
against in pastoral practice will be answered, but we do try to
indicate a direction.
Salvation

1. Image of God
The salvation of God for mankind begins at Creation: the
good life of mankind as an image bearer of God is received
by man just like that, for nothing, from God’s hand. The
creation account typifies the deepest being of man in the
words: ‘And God created man in his own image’. You can
distinguish two aspects in this being in the image of God:
you represent God in what you do (obedience);
you reflect God in who you are (identity).
This identity of mankind is characterised by relationships. You
become the person God meant you to be, through the recovery
of your relationships: with God (Gen. 1:26-27a), with your
neighbour (Gen. 1:27b; 2:18-25) with yourself (Gen. 2:20,23,
reflexive ability) and with nature (Gen. 1:28-29).
In the biblical account about the fall of man, we see how
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the choice not to listen to God, immediately has a disruptive
effect on all these relationships. We read about fear of God
(Gen. 3:8-9); about tension, distance and accusations
between man and his companion (Gen. 3:12). Also in regard
to himself, man runs into problems. Suddenly he feels
ashamed (Gen. 3:7,10). The candid self acceptance and
childlike innocence has made way for a feeling of threat and
insecurity. Also the relationship between man and nature
becomes very much of a struggle (Gen. 3:18-19).

2. Disruption
The record of the fall into sin is thus, not only about sin and
disobedience, but also about disruption of the human
identity. Feelings such as fear, insecurity and shame enter
into all human relationships. And on the basis of these
feelings, immediately patterns develop such as hiding
yourself away, self justification, pointing to the other, using
someone else to keep on your own feet. In this way the
power of evil forces its way into God’s good creation and
knows how to get an evil grip on people and to keep them
there.
Turned away from God, man feels beyond redemption,
fear grips him (“I was afraid”, Gen. 3:10). The devil is
immediately at hand to lead people via this fear to take their
lives into their own hands. Man develops this pattern of selfmaintenance and grows ever more slavishly dependent upon
it. For the view of his own identity, man no longer directs
himself to God’s word in his life, but upon what he thinks,
feels and does himself in order to keep his head above water
in the brokenness of life. These strategies of survival in
thought, feelings and behaviour, become familiar to man in a
process of crooked growth, so that he gets to say: this is how
I am; this is my identity. True: the Bible calls this false
identity the old nature.

3. Re-birth
When in the story of the fall into sin, disobedience and
identity are bound so closely together, we must also want to
see this cohesion as far as the salvation of God in Christ is
concerned. Salvation is not only about forgiveness of sin, but
also about the recovery of identity.
The Bible aptly calls this aspect of salvation rebirth: the
inner renewal of man in his relationship to God, and from

that basis in his relationship to his neighbour, himself and
nature. Restoration of the image of God. In John 3:6 Jesus
says: “Flesh gives birth to flesh but the Spirit gives birth to
spirit”. That which is born of the flesh is: your life as you
have received it from your parents in brokenness and in sin.
It is the person you have become, determined by many
factors: child of Adam (original sin), child of your parents
(genes and upbringing), child of your time (culture), or
damaged by pain and evil.
Jesus says then that it is about being born again: freed
from the vicious circle of the circumstances of your flesh, a
birth by the Spirit. The Spirit whom He sends to be in me,
and who takes me to be in Him (John 6:56; 15:5; Gal. 2:20).
Jesus’ choice for the image of being born says much: it is
about being human. Believing is becoming human again. The
new position that man receives in Christ, has impact on his
identity, replaces your identity with a new one. The old
nature is dying, the new nature rises.

Restoration of identity

1.Position
No single Christian can say: that’s the way I am.
Unfortunately this truth has often been held before
homosexuals as a denial of their identity. But here I mean it
as being of universal value, for hetero’s just as well as for
homo’s. Someone’s identity is, as it were, not an
unchangeable fact (even though unchangeable elements can
be present, as e.g. DNA-codes of the genes). When the Bible
says we have to become new, there is thus also much which
can be changed, not just in behaviour or attitude but also in
the deeper layers and inner patterns of my identity.
The start of this change is a matter of choosing a position
in your relationship with God, and subsequently in the
relationship with others and with yourself. On the basis of
this position in Christ, you find the space to have an honest
look at yourself in all your sinfulness and brokenness; for
you know that in Christ you have been reconciled and
accepted. This always goes first: the position I have in Christ
is there already and this means that God adopts me in love as
his son or daughter. I may be amazed at this, I may find rest
in this, I can find courage in this, apart from the question of
to what extent that restoration of my identity in my earthly
life will be realised. But at the same time, through his Spirit,
God gives me the power to take responsibility for who I am
in Christ. To the biblical charge ‘Be...’ (see under) you come
into action, you take steps in faith. Not on the basis of your
own feelings and thoughts, but as act of the will: in faith
obeying and trusting that God blesses this way.
Be saved (Acts 2:40)
Instead of staying snuggled up in all kinds of self
preservation patterns (social, psychological, material,
spiritual), even if you do not like that but seem to need it,
you turn yourself around towards Christ (verse 38), step out
of those patterns in Christ’s direction and reach out to Him
so that He can catch hold of you.

Be reconciled to God (2 Corinthians 5:20)
You stop avoiding God. With whatever sin is in your life,
pain, anger, fear or whatever, do not fence yourself off from
God any longer. Open it all to Him, so that He can come to
it. Then He can actually set the reality of His salvation to
work on those concrete pieces of your broken life.
Be filled with the Spirit (Ephesians 5:18)
You will become honest about the question of the things with
which you fill your life, with which you are taken up,
possessed, obsessed. What are the things which fill up your
life, so that the receptivity for God’s Spirit is blocked. You are
going to be rid of these ‘idols’. You bring them under Christ’s
rule, so that you no longer need to bow to them. Then new
room comes into being. You pray to be filled with God’s
Spirit, especially in those places where you have tidied up.
He will replace the old patterns in your thoughts with new
ones (Rom 12:2).
Be of the same attitude as that of Christ Jesus (Philippians 2:5)
Christ’s disposition is that of humbling himself in order to
serve. This is the opposite of serving and glorifying yourself.
The question here is whether you truly are available for God.
You test yourself in how far your inner disposition is directed at
serving your own desires, also if these desires have every right
to exist. The question is whether you are prepared to let go of
your own desires, when they prevent you from obeying God.
Be built as living stones into a spiritual house (1 Peter 2:5)
You step out of the position in which you judge the
congregation purely on the basis of what it means to you and
in how far it comes up to your expectations. You choose to
bare your part of the responsibility for the whole of the
congregation, and in this way, to offer yourself in service of
the reconciliation between God and the other. As a priest you
are prepared to make spiritual offers for that purpose.

2. Advance
Who in obedience takes his position in Christ, will receive
the reality of God’s salvation in forgiveness, redemption and
healing. These differing aspects of God’s salvation must be
distinguished but not separated.
In his death and resurrection, Christ has not only born
the debt of sin, but also he conquered the power of sin. The
one who believes this, and trusts that Christ lives in him or
her through His Holy Spirit, will also experience liberation
and healing from his false identity as well as remission of
disobedience. That false identity, the old nature, dies off in as
far as this identity:
* is bound up in lies (e.g. a false self image or a twisted idea
of a father’s love);
* is not free (e.g. addict, or bound to or dependant upon
[certain] people);
* is in the grip of inner pain (e.g. fear, loneliness or other
emotional need);
* is not confirmed (e.g. I am not allowed to be there, I don’t
belong, I am not good enough, I should have been
something or someone else).
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From the standpoint of the new nature (I in Christ and Christ
in me) the lie can and must make way for truth, the bonds
must be broken, and, comfort, healing or capacity to bear it
be received in the pain and that not being confirmed must be
corrected by God’s love and acceptance which is
unconditional.
How, and in how far God gives liberation and healing,
remains his sovereign choice. Also when God gives less or
something other than we would have wanted, this is no less
directed at healing. It would then be a danger to miss seeing
what God has given, while hoping for what He could give.
Only that which already is, can grow. The tone for the
Christian is that of thankfulness for the security in Christ and
trust in God’s path for his life. Simultaneously, the gospel
calls us to be expectant as far as what God in Christ wants to
give to his children. Not only the promise, but also the reality
of God’s kingdom has come with Christ. Believers will
experience the signs of this already now (Marc. 16:17-18).
These signs wherein the reality of God’s kingdom

becomes visible, are the recreating work of the Holy Spirit.
The Spirit has been given to us as guarantee (2 Cor. 1:22;
5:5) or as an advance of what is to come. It is not yet the
complete recovery. The believer lives in the tension between
what God gives us now and what God does not yet give. On
the one hand we should be cautious of a naive optimism, on
the other hand for pessimistic lack of faith.
As far as the recovery of the human identity is
concerned, given the character of God’s salvation (believing is
becoming human again), an expectant plea on the basis of
God’s promises may be made that in the process of re-birth
through the Spirit, God’s image in us be restored: we are
going to look more and more like Jesus. This new nature will
never get so far in this broken world that the struggle with
the old nature will become past tense. Only by taking our
position in Christ, every day and so many times a day again,
the new nature shall rise in us and grow stronger. In this way,
in the reality of our sinfulness and brokenness, the tension
between our own powerlessness and the great power of God’s
Spirit remains, and, at the same time, there can be hope of
structural change, growth and renewal of the inner patterns
of our identity.
The two parts of this article were originally a chapter in the collection
Christen en homofiel. Christelijke bezinning op vragen rond
homosexualiteit [Chistian and homosexual. Christian reflection on
questions surrounding homosexuality]. This collection was published
in 2004 together with Samen leven tot Gods eer, De Bijbel open rond het
thema relatievorming [Living together to the honour of God. The Bible
about development of relations] by a number of Reformed Churches
and the Reformed student pastorate in Zwolle.

Theologische Universiteit Kampen (GKv)
by G. Kwakkel
In the last few years, the Theological Seminary of the Reformed Churches (Liberated) in the Netherlands has been somewhat
concerned about the number of its students. Since 2004, however, the number has considerably increased. At the beginning of the
academic year 2005-2006, we were able to welcome 18 students in the first year of the bachelors’ programme and about 15 in the
preparatory year for those who are yet unfamiliar with classical Latin and Greek. The total number of students training for the
bachelor’s degree is now approx. 40, about 25 students are working for their master’s degree, while about 20 have enrolled for the
doctorate (PhD). Apart from that, the seminary tutors several students who follow a special programme. Most students are Dutch,
but more than 10 come from abroad; that is, from Eastern Europe (Hungarian Reformed Church), Indonesia, South Africa, South
Korea, and Syria.
On September 5th, 2005, all those working and studying at the seminary gathered for an informal meeting to mark the beginning of a new
academic year. Prof. M. te Velde lectured on the question of with which partners can we study theology in a cooperative way?
On September 16, Prof. J.A. Meijer, who had recently reached retiring age, held his valedictory lecture, entitled ‘Church of human
beings, church of God’. He drew the attention of the audience to the Church Fathers and to Basil the Great in particular. He pondered the
question in which sense a man can be called a father of the church. Meijer pointed out that the unity of faith between the Church Fathers
and contemporary reformed believers is much greater than the differences. He concluded his lecture with some stimulating comments on
the relationship between loyalty to Scripture and the reformed confessions on the one hand and traditionalism on the other.
The last special meeting which marked the beginning of the year was the traditional ‘Schooldag’ (School Day) on September 28. About
5,500 church members from all over the country, including many youngsters, came to Kampen to pray for the seminary and to meet with
each other. They were able to listen to several speeches and lectures, which dealt with the problems and challenges of being the church of
Jesus Christ in a multicultural society.
Besides this, a book on the life and work of Prof. B. Holwerda, who taught Old Testament at the seminary from 1946 until 1952 (when
he died at the age of 42), was presented to the public. The volume entitled Holwerda herdacht, to which several professors and others have
contributed, has been edited by Prof. G. Harinck and has been published by De Vuurbaak in Barneveld (ISBN 90 5560 329 5; € 17,90).
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Replanting the church in Amstelveen
1. Introduction
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First. It has only been 18 months since I visited the United
States for the first time in my life. I received my theological
education at the reformed seminary in Kampen and at the
universities of Leiden (Netherlands) and Berlin (Germany).
What these three faculties had in common, was a kind of
deep-rooted mistrust of the American way of building
churches and, even more, theologising. Of course no
reasonable person can deny that so many interesting things
were going on in the field of religion, but - most of my Dutch
and German teachers were quick to add - theology in
America is only a popularised and somewhat superficial copy
of what European scholars have done more thoroughly over
the last centuries. My first visit to this country was the result
of being one of the participants in the Amsterdam network
on church planting. I had met Al Barth, June 2003, and after
his visit I was really interested in what was going on in New
York. So I went there in the Autumn of 2003. The meetings
with several church planters, the sermons and lectures from
Tim Keller and the hospitality of so many staff members, all
moved me deeply. But most of all, I was shocked that I had to
go to New York to come home, theologically speaking. So
many theological topics I always liked while reading Martin
Luther, John Calvin and Karl Barth were being made relevant
here to a big church in a big city, and more importantly: to
win people for Christ.
My second confession, as you may have concluded
already, has to do with my background: academic theology and

in this area, especially systematic theology. I learned from
Redeemer that systematic theology can be of great help for
church planting. My conclusion 18 months ago was that I was
absolutely willing to participate in the Amsterdam network as
a theologian, definitely not as a church planter myself. I
admired my colleagues, in my view the ‘real’ church planters,
for doing this difficult task of pioneering, creating a church
out of nothing, ex nihilo, connecting to all different kinds of
people, thinking about where to rent a building and how to
find well-equipped musicians. I myself was absolutely
convinced that this was not and would never be my job,
mainly for spiritual reasons. I can imagine very well how the
prophet Jeremiah felt (as well as so many other biblical
figures): Lord, I can’t do this, because I do not have the right
character and I miss so many skills. But now I know from
experience what the Lord’s response is to such thoughts, in
Scripture and in reality. In fact, God’s answer is always the
same: the question is not what you are as a person, but what
you want to learn from Me. More interesting than who you are,
is the question what I, the Lord, want to make out of you. So I
became more involved in church planting than I could ever
have imagined during my first visit to Redeemer. The Lord
calls me at this very moment to lead a process of replanting a
church in Amstelveen, the place where I used to live.
After this introduction I would like to sketch three elements
for you:
- the starting point - how I made my decision to replant
- the process of replanting itself (as short as possible)
- four topics that I am struggling with right now, and for
which I am in need of your comments and advice.

2. Starting point
Let me sketch the outline of my first three years in the
ministry, 2001-2004. When I started my job as a pastor in
Amstelveen, the southern suburb of the Amsterdam area,
with almost 100.000 inhabitants, I was 25 years of age. At
that time I became responsible for a small local church. This
church had decreased in membership from 200 to about 80
over a period of twenty years. The outlook for the
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congregation was pretty bad, although I did not realize that in
the beginning. I needed some time to find out what to do as a
pastor (I really did not know that) and after my first year in
the ministry the whole congregation was very satisfied with
their new young pastor. Looking backwards, I can understand
that. I made no mistakes in that first year, because I made
nothing at all. I simply had nothing to say in that first year.
How could I? I made visits to all the members, listened to
them, tried to build relationships and organized two very
traditional worship services every Sunday. Every service was
visited by 35 or maybe 40 people, in a certain form / liturgy,
just as the congregation had been used to it for over 40 years.
The year after, I realized, guided by God, that I probably
would be the last pastor in this church. Membership was still
decreasing and more problematic: there was an enormous
spiritual poverty. For me the ministry is, since the start, one
enormous discovery about the weakness of human beings
(including myself), but even more about the love and the
power of God. But the more I discovered that and started to
preach and teach in this way, the more the people in my
congregation lost me, in theology and in practice. You can
imagine how painful the process was, for them and for me.
Most of these people had been attending this church for
many years, and they had fought out so many bigger and
smaller quarrels, most of them never really being solved. At
that time I discovered the great power of the Bible as a book
of revelation about the ultimate truth about the human heart
and today’s culture. The situation was not totally hopeless, of
course. Almost half of the congregation understood that
something was going on, and I was given support from some
of the ‘key figures’ in the community.
In my third year, I wrote several papers to encourage a
vision on ‘reforming’ the church. I preached almost every
week from this perspective. The goal was twofold: to start a
process of spiritual renewal within the community; to create
more awareness of the needs of Amstelveen as a city.
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All attempts to discuss these topics with the whole
congregation (at that time only 6o members) failed. Every
plan, every sermon and in the end every word caused
quarrels and pain. At the end of that year, I used the summer
season for prayer and reflection. What did the Lord want me
to do? Did He want me to stay in the midst of this difficult
situation? God’s answer was, no wisdom, no plans, but love.
Love, felt deeply in my heart, for the city where I lived. And
the desire to do something for them, the non-Christian
inhabitants of Amstelveen, approximately 90 per cent of the
population. I made up my mind and from that moment on, I
turned my attention to finding a strategy for proclaiming the
gospel in the context of Amstelveen.

3. The process: main line
a) Dare to take a step
Step one in the process was the decision to break up the
church as it was. In September 2004, I told the people that I
would close the church and that the church authorities (board
of elders, classis) would support this decision. On the last
Sunday of October, we celebrated our last worship service. As
you can understand, it was a very emotional moment for all of
us, including myself. It was the only moment until now that
my eyes were filled with tears while standing in the pulpit.
During this process, the board of elders from one of the
Amsterdam churches which was already in the process of
church planting, was responsible for me.
b) Communicate, communicate, communicate
Step two. To close a church is one thing, to create something
new is less easy. In fact I had no idea what to do or how. The
only thing I knew I had to do, was to talk to congregations,
groups of people and individuals, to everyone I met. So I
spoke about my desire to create something in Amstelveen, a
replant of the old reformed church, but far more equipped to
reach the Amstelveen society.

c) Find support and try to bring people into the right places
It started to become the most exciting period in my life. I met
so many people, all of them willing to support me, most of
them from my own denomination, but also beyond it. Three
Christian business-men decided, after a very frank talk about
my plans, to try to support me in fundraising and
organisation.
d) Do what you can and see what happens
Because we replanted our church, there was no time to think
about strategy or any particular target group for example.
There was the possibility of renting a wonderful location, a
congress-centre in the heart of the city. Four weeks after our
last more traditional worship service, we held a service to
launch the replanted church. The support was huge. For the
first service, the auditorium (250 seats) was almost filled.
That night, we spoke about our dream and prayed for it: a
biblical, vital and relevant church. We have organized these
services for almost 20 weeks now, and every Sunday evening
we see a group of 150 people attending. Most of them are
Christians, but that’s not a problem, if, in the future, they do
what they say they will: bring their non-Christian friends,
neighbours and colleagues to the church.

4. Some perspectives
Of course I can only draw the main outlines of our situation
for you, and I hope that all of you, coming from several parts
of the world as you do, can understand at least something of
what is going on in Amstelveen. This conference is a perfect
opportunity for me to ask your advice. Finally, let me draw
your attention to four areas in which I am in need of more
wisdom and vision.
a) Small groups
It is my conviction that a small group or cell group is the best
and maybe û let me say it somewhat provokingly - even the
only place to apply the gospel to your own life. So the
decision to start with these groups is not difficult. The way of
organizing this, is. We have to find out how to recruit small
group leaders and how to train them, but at the moment, we
do not know how to promote these small groups within the
community and how to make the function of these groups
clear. People in their twenties and thirties, have room in their
lives for a small group. And we do have many visitors from
this generation. But for the generations above, it is sometimes
more difficult. So what can I do about that? For example by
preaching on this subject, or testimonies from small group
members during the worship service?
b) Creating a movement
There is a big international church in Amstelveen, with about
800 attending Sunday morning services and almost no
connection with the population of Amstelveen. Although I
don’t think that we will grow in this sense, there is certainly a
risk of creating a kind of ‘church theatre’, with good music,
interesting talks, with many attractions for Christian people
and no commitment to the city. I’m sure the only way to make
that connection is the strong motivation to go to the city, to

Rev. Tim Vreugdenhil - middle - talking to two guests.

the neighbourhoods and the streets. In fact, you need a vivid
and gospel-centred church in every area. Right now we are
puzzling and praying about the policy of church planting in
our situation. Would it be possible to send out people to plant
daughter-churches as soon as possible, in the beginning very
dependent on the mother church
for theology and resources? Would that be the best, maybe the
only, way to make contact with non-Christians? And if the
answer to that question is ‘yes’, would it then be possible to
create such ‘daughter-communities’ for example once a year?
Do we have to make plans for that now, or can we wait and
see what the Lord is doing in our midst in about one year?
c) Networking with other Christian communities
The situation of the churches in Amstelveen is generally
speaking poor. Nevertheless we have opportunities to speak
to pastors and community members from different churches
(traditional and liberal) about our way of thinking. I could
fill my agenda with different kinds of talks and lectures. How
wise would that be, and is there a middle way between
neglecting every other Christian community on the one side
and losing too much time and energy by networking with
them on the other?
d) Contextualization
I believe that there is an opportunity to find out what the
gospel has to say to a suburb such as Amstelveen. This is
quite a difficult task and I am curious which of you can say
something about, for example, a kind of Boston, Berlin or
Brooklyn art of practising theology. What I mean is this: Last
week I used the example of the election of a mayor in our
city. If you want to be elected as a mayor, you must have the
qualities to lead, and you can use this talent wherever you
are. But you must also convince people what the connection
is between your leadership skills and their city. You must
show that you understand their problems and questions. If
there is such an Amstelveen mayor (and of course there is),
there must be a church which can do the same, but for the
kingdom. We can then show that we are citizens of the city
to come, and in this way, also good citizens of the city here
on earth, where God has placed us here and now.
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by A.N.S. Lane

Calvin on the Visions of Ezekiel
As is well known, over 2000 of Calvin’s sermons were
transcribed at Geneva in his lifetime. Unfortunately many
of these were sold for scrap in 1805 and have been lost.
So Calvin’s sermons fall into three categories. Some were
published in the sixteenth century, from the
transcriptions that were made. Others are unfortunately
lost. Other unpublished sermons survived and a process
of publishing these began in 1936.
From 1552 to 1554 Calvin preached on the whole book of
Ezekiel. The transcriptions of these sermons were preserved
in three volumes, of which only the first (on chh. 1-15) and
third (on chh. 23-48) survive. The second volume (on chh.
16-22) is sadly lost, though three of the missing fifty-one
sermons survive in a copy. Erik de Boer has been working on
preparing some of the Ezekiel sermons for a volume of the
Supplementa Calviniana series, which has yet to appear, and
the present study is a by-product of this work. Calvin also
lectured on Ezekiel in the final months of his life, but
unfortunately did not get beyond chapter 20. Thus, for the
second half of Ezekiel, we are dependent solely upon the
sermons for Calvin’s exegetical stance. This is of limited value
for chapters 40-48 as, remarkably, having devoted 174
sermons to the first 39 chapters Calvin covered these last
nine chapters in just one sermon!
The book is divided into three parts. The first part aims
to set Calvin’s sermons in the context of the previous exegesis
of Ezekiel. There are four chapters devoted to “The Church
Fathers”, “The Monks” (this chapter might more accurately
have been called “The Medievals”), “The Colleagues” (i.e.
Calvin’s contemporaries, Roman Catholic as well as
Protestant) and “The Jews”. The second part examines
Calvin’s approach to “visionary revelation”. There are three
chapters, on his teaching in general, his handling of the
specific visions in Ezek. 1-3, 8-11 and his handling of the
“symbolic actions” recorded in Ezek. 4:1-5:4, 12:1-20,
24:15-24, 37:15-28. Finally, the third part analyses his
preaching on chapters 36-48. Four chapters are devoted to
Ezek. 36, 37, 38-39 and 40-48, respectively, with a final
concluding chapter.

Calvin’s predecessors
The first part helpfully sets Calvin’s preaching in the context
of the history of interpretation of Ezekiel. It transpires that
Ezekiel has been the least favoured of the four major
prophets, making the author’s task easier than it might have
been. He reviews Calvin’s predecessors and is generally
wisely cautious about making any claims about what Calvin
read and who influenced his exegesis. He does, however,
argue from Calvin’s frequent citation of Jerome in his Ezekiel
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lectures (1563-64) that we should expect to encounter
Jerome’s influence also in the sermons of ten years earlier
(1552-54) (pp. 36f.). This is a questionable argument, not
just because the sermons are earlier but also because of the
very limited time that he had available to prepare his
sermons, as the author notes (p. 163). In the later summary,
however, there is the more modest claim that Jerome is “the
father Calvin most likely used in preparing his sermons on
Ezekiel” (p. 38). This influence of Jerome might have come,
he states, through an intermediary source such as the Glossa
ordinaria or Nicolas of Lyra’s Postilla (p. 246). (The
indications are that Calvin did not use these two sources for
his Genesis commentary, produced at the same time as the
Ezekiel sermons, and it is more likely that he would have
gone ad fontes and have read Jerome for himself.) Later the
author claims that Calvin used Oecolampadius for his Ezekiel
lectures, basing this upon parallels between their respective
exegesis. He then adds, “There is no reason to suppose that
Calvin must [sic] have found such references also in other
sources” (p. 83). Maybe, but equally, there is no ground for
assuming that he cannot have found them elsewhere unless
one has actually
checked the other
potential sources. Also,
Calvin was not simply
relying upon the
decisions of his
predecessors when
expounding Scripture.
The question of
sources is also discussed
in Part Three. The
problem is that Calvin’s
sermons contain few
citations so the author
appears to be relying
primarily on places
where Calvin’s exegesis
followed that of his
predecessors. This is a
precarious ground for
Rev. Dr. E.A. de Boer
claiming that Calvin had
(photo P.G.B. de Vries)

Gustav Doré, Ezekiel prophesying

used them, unless one wishes to argue that his exegesis
consisted of no more than selecting from the views of his
predecessors. The author is, however, cautious in the claims
that he makes. Thus the “superficial similarity between the
general drift of Theodoret’s and Calvin’s expositions” fails to
indicate that the latter had actually read the former (p. 205).
He rightly warns that, “improvised accounts, drawn from
memorized historical knowledge, are not suitable for
identifying which works Calvin read at some point in his life”
(p. 212). But he argues, on the basis evidence that is not
given (“details like this”) that Calvin made use of Münster’s
Hebraica Biblia, plus Oecolampadius’s and Pellikan’s
commentaries (p. 223). The claim that Calvin read Jerome
(pp. 222f.) and Münster is plausible; the claim that he also
(for these sermons, not for the lectures ten years later) read
two other contemporary commentaries needs more proof,
given Calvin’s time constraints. In the concluding chapter,
the author wisely urges caution where claims of sources are
concerned given that the textual basis (sixteen sermons) is
small (p. 247), to which one might add, that in the sermons,
unlike the lectures / commentaries, Calvin rarely cites the
views of others so one is dependent upon parallels of
thought, a far less reliable basis than explicit citations.

For example, I have sought to trace the sources of Calvin’s
Genesis commentary (written at the same time as Calvin was
preaching on Ezekiel) and Max Engammare has done the
same for his later Genesis sermons. These studies confirm
that Calvin used Jerome for the Genesis commentary and
Münster for both the commentary and the sermons.
The author perceptively remarks that “An investigation of
Calvin’s sources on ancient Near Eastern history is a
desideratum for Calvin studies” (p. 207). In my study of the
sources of the Genesis commentary I was able to account for
the great majority of Calvin’s citations on the basis of his
reading of a small number of volumes. But one category of
citation proved particularly resistant to such treatment. In his
exposition of Genesis 2:10 Calvin cites a number of classical
works on ancient history and geography and I found no
intermediate source to account for these or for other similar
scattered citations later in the commentary. Does this mean
that Calvin had actually read all of these works? If so, was he
relying upon earlier reading or did he really go back to
consult them all in commenting on a single verse, an unlikely
proposition given his time constraints? Or did he rely upon
some intermediate source that escaped my attention but
which might be known to a specialist in the study of ancient
history and geography in the sixteenth century? Or did he
have an assistant to help him with this? Here is a fruitful field
for future study and one that, unlike Calvin’s use of the
fathers, is all but completely unexplored. F. L. Battles very
helpfully examined the source of the classical citations in
Calvin’s Seneca commentary and something similar is needed
here.
The author very helpfully compares Calvin’s exegesis of
the chapters examined with that of other figures, such as
Luther. Thus Calvin has a distinctive stance in applying the
teaching of these chapters to the immediately following
centuries, including the time of Christ, but sees no direct
reference to his own time, unlike many of his fellow
commentators.
The author is not a native English speaker, but the
quality of the English is very good, with only the occasional
lapse. (The word “the” twice becomes “de” - but never “het”!)
The quality of production of the book is also good, though
unfortunately the captions for the two illustrations (the
exterior and interior of the “Temple de la Madeleine” where
the Ezekiel sermons were preached) are the wrong way
round.
This is a valuable study which sets the Ezekiel sermons
in the context of previous expositions, explores Calvin’s
sources, expounds the teaching of the sermons and compares
this with the stance of others. As the author is almost the
only person to have read these sermons since the sixteenth
century, there is much for Calvin scholars to learn and the
volume will make an excellent companion to the edition of
the sermons, when this appears.

Calvin’s sources on ancient history
These criticisms of some (in my view) unwarranted claims
are not to detract from the generally careful way in which the
sources are examined. As this is done for a number of
different works of Calvin, a general pattern begins to emerge.

Review of E. A. de Boer, John Calvin on the Visions of Ezekiel: Historical
and Hermeneutical Studies in John Calvin’s “sermons inédits”, especially on
Ezek. 36-48 (Kerkhistorische Bijdragen, 21); Leiden / Boston: Brill,
2004; hardback; xviii and 286 pp; ISBN 9004131833; Eur 94 /
US$ 134.
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N E W S U P D AT E
In memoriam G.J. van Middelkoop (24th Februari 1940 - 8th August 2005)
by E.A. de Boer

On 8th August Gert J. van Middelkoop, executive editor of the reformed weekly
magazine De Reformatie passed away as the result of a serious illness. He was able
to keep working as editor right up until the end. His last article even appeared after
his funeral. Fellow editor dr. Erik A. de Boer wrote an In Memoriam for the readers
of De Reformatie ‘to honour God’s gifts in this man’. From this source, we borrow
the following.
Gert van Middelkoop was born on February 24th 1940 in Vlaardingen, before the
outbreak of the Second World War. He did not experience the Liberation consciously but
he did grow up within the churches of reformed liberated identity - which also became his
own. He studied classics and became a teacher in Latin and Greek at the Reformed
Secondary School in Rotterdam. He was also one of the deputy heads. Later he moved to
Amersfoort where he became headmaster.
Early in volume 67 in 1991 it was reported that Drs. G.J. van Middelkoop of
Hoevelaken had joined the editorial board, as one of the executive editors (in place of rev.
C.J. Smelik), together with Dr. W.G. de Vries (editor in chief) and Professor Dr. M. te
Velde. Since that time he worked within the core editorial with changes of personnel and
took ever more a leading role. When I joined the editorial board myself, he was at the
helm with Professor Dr. B. Kamphuis.
What was noticeable about him was his desire to inform readers widely. He looked far
beyond the church walls, read much, and filled the Press Review column in this way. He
also wrote substantial articles for the Church Life column, for example about the
background to the Samen-op-Weg process and the formation of the Protestant Church in
the Netherlands. The course Van gisteren naar morgen (‘from yesterday to tomorrow’;
recent church history) was partly his initiative. He always sought for discussion: between
Foto: Nederlands Dagblad/Jaco Klamer
the generations (such as the initiative in the church in Amersfoort-East, to which he
belonged), with the liberated dissenters and with the evangelical wing of the Reformed
world. He was absolutely behind the talks which went on between the editors of various magazines in order to come to joint action where
possible. In this he was 100% behind the editorial policy of De Reformatie, but sought agreement nevertheless, also with others with whom he
knew himself to be united in faith. He himself needed a lot of time to read the growing openness of the Reformed Churches and to decide what
his role in this could be.
Gert van Middelkoop lived with a deep conviction that being reformed - on the basis of Scripture and grounded in the confessions - is not
old-fashioned. He bore witness to that conviction and sought discussion. A bridgebuilder. Even a bridge between the succeeding generations in
the changing of the guard within the editorial board. He reached 65 years of age. The age at which a man often rounds off his activities and
hopes to enjoy his pension. He had to break his career earlier. A difficult and painful case was the reason why he, responsible for his personnel
as he was, had to step down as head of the comprehensive Secondary School Guido de Bres in Amersfoort. But he found enough to do in church
and kingdom. In his work as executive redactor and author of countless main articles for De Reformatie, he found something of a new career.
Now his career has come to an end.
The news of his death brought a sentence written by H.J. Schilder to my mind, written in the obituary at Prof. B. Holwerda’s death in 1952.
Just prior to this, also Prof. Dr. K.Schilder, editor in chief of De Reformatie at that time, had passed away. On the day he heard of the death of
Prof. Holwerda, H.J. Schilder’s young son asked him to sharpen a pencil with the black knife from his mother’s kitchen.
“We shudder for a moment: ‘The black knife’. But we pick it up and we sharpen the point. The boy looks at it with approval but observes at
the same moment: ‘The pencil gets shorter every time, dad!’ And we shudder again: ‘The pencil gets smaller every time’. And: ‘The point is
sharpened again and again’. Yes, I think, God sharpens his writing pen time and again. With sharp lines and clear writing he wants to draw
distinctly and engrave clear letters. It is never coarse, thick or unclear. It is clear writing and it remains clear to the end. He who has eyes to
read, let him read it. And the pencil becomes ever smaller. Thank God, He points it himself and He himself blunts it too. I see the pencil
shrinking in His hand. [...] The writing has done its job. The writing of the book of the Bible. And that of the book of the government and
maintenance of all things. The writing is almost finished. That will be the moment that the last scribe will be able to say: Despot 2), dismiss
your servant in peace; the work is done; I often have burned my eyes on your handwriting, but with all your people I still have read in it
the salvation you have prepared for us!’ 2)
Gert van Middelkoop would immediately brush the comparison with the afore mentioned scribes away, laughing. Nevertheless, he was an
eminent editor. He had not studied theology but through his academic education and self-teaching, he had become a ‘theologian’. We hang on to
leaders less now, and are sometimes more adrift. The sorrow at the death of a leader was felt widely throughout the churches in the days of
Schilder and Holwerda. With his many contributions to the magazine, De Reformatie, Van Middelkoop could be a guide through providing
counsel. We thank God that in his mercy he showered this brother with gifts of the Spirit.
1

) Despot: literally according to the Greek despotes in Luke 2:29, ‘Lord, ruler’ (but without the association of suppression and misuse of power).
) H.J. Schilder, ‘Het zwarte mes’ (The black knife), in: Het kerkschip biedt behouden vaart. Kerkbladartikelen uit de jaren 1947-1952 (Kampen: Van den Berg,
1981), 265. Herman J. Schilder (1916-1984) was pastor of the Reformed (lib.) church of Utrecht-Centre at that time. In the same year (1952) he was
appointed as professor for Old Testament in Kampen in B. Holwerda’s place.
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