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by R. ter Beek

Editorial
In November, Theo van Gogh was ritually killed on a
bike path in Amsterdam by fanatical Moslem,
Mohammed B. Van Gogh was a coursely outspoken critic
of religion, and certainly also of Islam. In his television
appearances and in his newspaper columns, he only ever
referred to Islamites abusively. Until that dramatic day,
everybody was happy with that.
Since then, discussion has erupted about the question: are
there limits to the freedom of expression of opinion? Is
freedom of religion meaningless if every expression of
religion is banished from public life and locked up behind
closed doors? And amongst serious Christians: can I really
only feel offended when somebody insults my God and not if
someone offends me because of my belief? What can an
honest Christian, an honest Moslem, expect from a neutral
government?
In the meantime, it is clear that in a democracy, a
difference of opinion, or a difference of religion cannot be
settled with the sword, with a pistol or with a knife. It is also
clear that if religion is about convictions, to convert someone
with violence does not count, also not if persuasiveness fails.
The Moslems in the Netherlands are struggling with this.

Now Minister P.H. Donner, Christian Democratic Minister of Justice,
suggested that the section of law about religious defamation be set in
working again

The Netherlands is
coming up against the
boundaries of individual
freedom. This began already, when society rejected sex with
children, paedophilia. Then came resistance to the abuse of
women in the sex industry. Now Minister Donner, Christian
Democratic Minister of Justice, suggested that the section of
law about religious defamation be set in working again. Are
we witnessing the phenomenon that the culture of tolerance
has reached a dead end and has to retrace its steps?
It is especially liberal political parties, such as VVD and
D’66, who are struggling with the new insights. I heard D’66
party leader Boris Dittrich stating that his party had thought
much too lightly about there being no boundaries to the
freedom of expression. He regretted that!
The Netherlands is realising that there is a public life
where all freedoms defined in constitutional law have equal
right to a place. You restrain yourself out of respect for
others. There are opinions which cannot be expressed there
because they affect the integrity of another. There are
religious convictions which are not practicable in society
because they restrict someone else. The government watches
over this. The Netherlands is seeking the balance between
freedoms and the freedom to be yourself in public life.
Next year it will be one hundred years ago since the
Reformed Churches in the Netherlands made a concession to
democracy. Up until then, article 36 of the Belgic Confession
stated, that God has placed the sword in the hand of the Civil
Government ‘to punish wrongdoers and to protect those who
do what is good (Rom.13:4)’. The licentiousness of men has
to be restrained. ‘Their task of restraining and sustaining is
not limited to the public order but includes the protection of
the church and its ministry in order that all idolatry and false
worship may be removed and prevented, the kingdom of antichrist
may be destroyed, the kingdom of Christ may come, the
word of the gospel may be preached everywhere, and God
may be honoured and served by everyone, as He requires in
His Word. The General Synod 1905 deleted the cursive
words. But can we ever get used to it: in the church believing
in and confessing that there is but one God, and in society
allowing everyone the freedom to worship an idol?
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by G. Gunnink

Church with Charisma (2)
In the ongoing discussion in the Netherlands about the
gifts of the Spirit (see www.nd.nl under the link
‘Dossiers’: “Het werk van de Heilige Geest” [The work of
the Holy Spirit]), there is great need for careful handling
of what the Bible says. Rev. Gunnink of the Reformed
Church (Liberated) in Amersfoort-West, has tried to let
the Bible speak in two sermons which he preached in
December 2003 under the title ‘In what way are we a
church with gifts?’ The sermons have been published in
their entirety on internet (www.gkv.nl). In the last issue,
the five positions from the first sermon were published,
and here, the five positions from the second. Rev.
Gunnink pays special attention to the question ‘how can
we understand the Biblical charge to strive for prophecy,
today?’

6. The most important gift is that of prophecy
At the end of the last sermon, I said let us be glad about the
understandable language of the gospel. According to Paul, it
is for this reason that the gift of prophecy is so important and
he says: strive especially for the gift of prophecy. But what is
that then?
There are various Bible words, which have become
general sayings. Eg “Test everything and keep what is good”.
People who get involved in what they would have been

P.P. Rubens, The Prophet Elijah Receiving Bread and Water from an Angel
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better off leaving well alone, can defend themselves with :
doesn’t it say in the Bible “Test everything and keep what is
good?” But if you look at this text properly, you realise that it
does not mean that you have to look into the workings of a
gambling machine or try your hand at the lottery. Nor does it
mean, that you have to have a go at being drunk for an
evening (because ‘you just have to have experienced that’).
So what does Paul mean then? He is afraid that
Christians quench the Holy Spirit. The Spirit is thus,
compared with fire. Putting it out, blowing it out is
something which you do when there is a threat of fire but not
if you want to warm yourself by a lovely open hearth. On the
day of Pentecost, the Spirit of God is that heart warming fire
which began to burn. A fire, as you know, wants to spread!
This fire too, is a fire which wants to break out! There were
tongues as of fire, which were visible above every head (Acts
2:1) Gods great deeds will travel the world like a spreading
fire. And God wants the personal prophetical involvement of
all of us. “Your sons and your daughters shall prophecy”. Old
and young, employer and employee. Pentecost is the feast of
prophecy, the ‘speaking’ feast of the church, in which process
we are all involved. This is a clear difference between the gifts
of leadership, teaching, tongues or healing. It is one great gift
of Pentecost for all of us.
Do not quench the Spirit, says Paul. Do not throw water
on the fire in the church. Do not let the church be a burnt
out church where there is much talking and little said. You
should hear the conversation directly after the service. Your
response: “hey, did Ajax score?” Full of God’s Spirit or full of
the football scores? Do not quench the Spirit. After the
service, do you throw water on the fire? Do not think:
speaking words from God is just for the minister; or: I’ll leave
that to the grown ups.
In Corinth and also in Thessalonica believers spoke, often via
direct revelations of the Holy Spirit. This was a very important
supporting pillar for the church. Why? Because they were
always concrete, relevant words. Paul says: he who prophecies
speaks to men for their strengthening, encouragement and
comfort”. Prophetical is not theoretical. You think, this is just
what we needed to hear! Or, you reject it.
There were members of the church who had received
this gift very powerfully. They were called prophets: members
of the church who spoke on behalf of God via direct

revelations. In Acts we come across the prophet Agabus more
than once (Acts 11 : 28; 21 : 10ff), somebody who predicted
a famine and later, Paul’s arrest. If you remember, that
Pentecost means: everybody shall prophecy, then you can
understand, that this gift is the most important of all the
gifts. In the list of gifts of the church in Rome, this gift is at
the top. And Paul says to Corinth: let this gift be the most
important. Strive for prophecy! For this reason, in the New
Testament, the prophets are mentioned directly after the
apostles! God gave apostles - and then come the prophets
(Eph. 2 : 20; 3 : 5; 4 : 11; 1 Cor. 12 : 28)! While the apostles
told the gospel especially to unbelievers (directed at
expansion) the prophets were the men whom, in the wake of
the apostles, took care of the internal church building. The
text, 1 Thessalonians 5, shows how important this gift is: “Do
not put out the Spirit’s fire; do not treat prophecies with
contempt.” Apparently, not taking the prophets seriously, was
not unthinkable.

7. Blessed is he who reads the word of the
prophecy and keeps it (Rev. 1:3)
But now the key question, if this is so important - if it is
charisma number 1 from the Spirit, above all, the charisma
for every Christian, what is left of this gift now? Or do we
quench the Spirit? Corinth, Thessalonica, Amersfoort-West
then?
But then you would be forgetting something important.
Does the work of the Apostles have to be repeated? NO. Does
the work of the prophets have to be repeated? No. They laid
the foundation. Paul says this clearly in Ephesians 2 : 20:
“members of God’s household, built on the foundation of the
apostles and prophets.” The basis has been laid! Within the
New Testament, you see that the direct revelation from the
Holy Spirit moves to the background. The written word of
God moves into the foreground, the “prophecy of Scripture”
(2 Peter 1 : 20). We now have a full Bible, full of prophecy!
The book of Revelation says, finally, that there should be
nothing added or taken away from the words of the written
prophecy (Rev. 22 : 18-19).
Somebody asked: how can you categorically say that
there are no more direct revelations today? Is that only on the
basis of this text? I want to say two things about this. (1) No
direct revelations now? I would say that that would be a bit
too easily dismissed. This would be true if you mean that the
Bible, the foundation laid by the apostles and prophets is
finished. But not true, if you mean that God can no longer
make things clear to you in a direct way, especially if this is
about guidance in your life. And (2): no, that God’s word
being complete, is really not only based on that last text in
Revelation. Closer to the core, as far as I am concerned, is the
question: who is Christ for you? He has not only finished
everything, but also said everything that you need to know
about your salvation, either Himself, or via his apostles.
Think about a text like Hebrews 1 : 1-2: ‘God has spoken to
us in these last days by his Son’. Christ, the highest Prophet,
has completely revealed to us the hidden plan of his

redemption. We have everything in Him! Everything which
He has done has been enough and everything that He has
said (personally or via messengers) has been enough.
From the first moment, the church has had to resist
people who said, no, the Bible is not enough. First it was the
Montanists, in the first century who went in search of new
revelations alongside the Bible. And the most famous are the
Anabaptists. They said: do not quench the Spirit! And they
shouted: now its all about the gift of prophecy. But for them,
the Bible became an outward book, a dead letter. They
sought direct words from the Holy Spirit via dreams, visions,
prophesies. For Thomas Munzer, the prophet of the
Anabaptists, a normal sermon in the church was not enough.
He said: ‘God has revealed His purpose through the inner
word, in the depth of my soul. I know more about him than
a scribe, even if he has eaten 1000 Bibles!’ Along with Guido
de Bres, writer of the Dutch Confession of Faith, we believe
that the Bible is complete and that it is fanaticism to think
that what our Prophet has taught us, needs to be added to. It
is also dangerous. Think of those people who call themselves
apostles or prophets, and who, with an absolute authority,
control or terrorise a sect, and do so saying: God is speaking
through me, obey me!
This is why it is so important not to forget Paul’s
addition.: test everything, test all prophecy. Even the most
prophetic sermon you hear or the most prophetic
contribution during the Bible study, is not necessarily above
criticism. It is so wrong to think that you are the only one
who has the Holy Spirit. It is even noticeable, that Paul so
often says: you must not just accept any old prophecy. To
Corinth he says “the others should weigh carefully what is
said” (1 Cor 14:29). And to the church in Rome : the gift of
prophecy can not be without the measure of the faith of the
church. This avoids people calling themselves prophets and
misusing the authority that accompanies that.
But, somebody interrupts, when prophecy was the great
gift of Pentecost, should we not be talking about more than:
keep God’s word?” It is surely more than be careful with an
old Book? Surely the Living God speaks to us still today.
Certainly, see the following point:

Prof. Benne Holwerda (1909-1952),
Professor at the Theologocal
university of the Reformed Churches
Liberated between 1945 and 1952

39
Sept./Nov. 2004

Lux Mundi

8. Prophecy is not only the explanation of God’s
Word but also the gift of applying the Bible to
the need of the moment.
The course which many people intend to follow in the
coming year, begins with tips for Bible study. It is noticeable
in this that Bible study does not remain Bible study, it is
more. The writer, Rev Philip Troost says: pray at the
beginning if God now, through this Bible passage, will speak
to you. Or, if He will help you to understand His voice in
what it means for you personally. That is what we are talking
about. Not only: the Bible as study book, but as prophecy, in
which God speaks to you now. And you, in turn, speak about
that. It is praying listening. You pray: Lord let me meet You
myself, that You speak to me and that I realise what You want
to reveal to me and what you require of me in my life.
This is nothing new. Maybe it looks like a big leap, from
Philip Troost in our times to Calvin. But it is no great leap.
Do you know what Calvin said about prophecy? Calvin came
to this description of : prophecy is not only the explanation
of the Bible but also knowing how to relate it to the moment.
And, said Calvin, this knowledge can only come through
revelation. Amazing! Calvin does not shut the Bible up in the
past and he shows how important the gift of prophecy is
today. It is not only about explanation but about the gift of
making clear that God says this today, in this situation! And
that can only be given to somebody. Through the Spirit, God
can make this clear, or, give revelation.
In the encouragement to strive for prophecy, there is a
warning against technical reading of the Bible. The words
Bible study make you think of students who, through hard
study, manage to understand a certain subject. And sure, it
cannot be emphasised enough - love for God’s Spirit can be
seen indeed, in application to reading and study of God’s
word. The more the better! The late Professor Benne
Holwerda once wrote: the spiritual sense of a Bible passage
cannot be scientific nonsense. With this he meant: the Holy
Spirit is not happy when we pull texts out of their context
and only ask : what effects me, what does it do to me? What
effects you, must stay and it is an impoverishment of the
Bible when we only find one theme important : God and the
soul. But, if there is only study, this is not good either, as
though the Bible is a text book for a certain study direction.
God speaks to us today, to you, to me. Pray: speak Lord,
your servant is listening, not to an ancient book, but to your
living voice today. Eagerly desire prophecy! Do not despise
prophecy. Pray and listen to what God says to you.
Somebody asked me: would you please say something about
the interrelationship between prayer and Bible reading,
praying and listening, listening and praying. Reformed
people are becoming interested in this. Yes, I would say, a
good thing too! Because this is a strong desire to read the
Bible as though it speaks, as prophecy, and through that to be
moved to such an extent that you start to prophecy yourself.
Not pompously, but driven by God’s Spirit. What does it
mean here and now in 2003 and 2004 to follow Jesus?
Do not quench the Spirit of God. Pray that we all read
40
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the Bible today as a book that speaks to us, most relevantly.
Pray that there are ministers, who can translate God’s word
concretely in its meaning for today. No, that is not only a
question of knowledge and ability, but just as much guidance
and revelation from the Spirit of God. Example: as minister,
you can prepare your sermon well at home, but sometimes,
in the pulpit, God can lead you further in what has to be
said. Or, you are talking to somebody and you realise that the
Holy Spirit is giving you the words to say, something which is
really to the point. That is prophecy. The Holy Spirit wants to
give you that at certain moments.
When two of our church members were killed in a fatal
accident, I preached having had no longer than five minutes
to think about what I would say. But God gave the words. He
helped us, according to the needs of that moment. It is
fantastic to experience that in all the sorrow of the moment.
Sometimes, somebody can say something from the Bible,
during a Bible group discussion, or a minister during a
sermon, which is so relevant ... you recognise it. You say: this
is it! This is what we all needed. That is prophecy, thanks to
God’s Spirit.

9. Not quenching the Spirit and the gift of
prophecy are bound up together. This is not true
of the gift of healing and speaking in tongues.
I now want to say something about speaking in tongues and
about the gift of healing. In the text, Paul shows a clear link

between quenching the Spirit and despising the preached
word of God in the church, the prophecy. He does not lay the
same connection between speaking in tongues or healing. He
does not say: keep the Spirit’s fire glowing by striving for the
gift of tongues or healing. Nor does he say: do not quench
the spirit by not desiring to speak in tongues.
The question has been asked: can you disconnect the
two? Can you desire to be filled with the Holy Spirit without
desiring to speak in tongues? My answer is: yes! Listen to
what Paul says in the text. Here there is no connection with
tongues. He connects it with prophecy! Also in Ephesians 5,
where Paul says: ‘be filled with the Spirit’, he makes no
connection with speaking in tongues. Paul does make a link
with: address each other in psalms, hymns and spiritual
songs, sing and praise the Lord with all your heart. If
Charismatics make speaking in tongues the characteristic of
being filled with the Spirit, that is not what the New
Testament says!
Paul also makes no connection to the gift of healing.
Why? Because he does not value the gift? No, because one
gift is not the same as another. We must strive for the highest
gifts: prophecy and judgement of prophecy (1 Cor. 12:31).
Without the gift of healing there can still be a completely
living church; without the gift of prophecy, this is impossible.
I value the Alpha course for many points, but when Nicky
Gumbel says the charge to go and heal is for all of us, this is
not what I read in the Bible. I read in the New Testament that
at Pentecost, we all received the gift of prophecy and not the
charge to go out and heal.
As soon as you say that speaking in tongues and healing
should be part of a normal Christian life, you make
something which was a free gift of God to one certain church
(Corinth), a norm for all churches. Is it up to us to interfere
with God’s generosity? You suggest you are poor and you say,
for example, of the church in Rome, that this was not a
normal church. Pray for God’ Spirit yourself, focus on Him.
Do not quench the Spirit. Then He decides what is good, and
that is, especially prophecy.
Somebody asked: is it not strange that speaking in
tongues and healing hardly ever happen in our churches?
This question is too suggestive for me, as though in order not
to quench the Spirit, we must have all these gifts. I read
nowhere in the New Testament a rebuke for a church where
certain gifts were missing. Should we then rebuke the
churches in the Netherlands? When you receive gifts, your
attitude should not be: haven’t we received too little? A more
appropriate attitude is: count your blessings! And that the
gift of healing is seldom in view does not mean that God
does not heal miraculously in our churches. In His
sovereignty, God gives to us what is good for us. God is
mighty. He is also omnipotent. Trust his wisdom!
Somebody else wrote to me: “A friend in India
evangelises amongst Hindus. My daughter had an email with
her about the recent events there. While the evangelist is
preaching, the most wonderful things happen. There was a
woman, pregnant, but heavily poisoned. She was prayed for
and healed on the spot! The local doctor could not
understand it because the amount of poison was really

deadly”. Thank God, I would like to say! But do not force
God. Somebody else wrote about this: “I went along to a
Pentecostal church where there was to be a service for
healing. There was a lot of singing, many praise songs, the
mood was whipped up. There was a young woman in a
wheelchair, and if we now prayed for this woman, the wheel
chair would no longer be necessary. After much prayer in
Jesus name, if she was taken out of the wheelchair and if the
church started to praise God, she would be able to walk. The
poor woman was taken out of the wheelchair and had to
show that she could walk. It was in the summer on grass, but
she fell repeatedly; again more prayer and singing, but the
woman had to be put back in her wheelchair. Let us not tell
God what He has to do because He gives to whom He wants.
Nor should we have low expectations of God because He is
always greater than we think!”
I have to agree with that and I am glad about that last
comment: let us not think too little of God, because he is
always greater than we are. Such tales are a warning to us.
But we also must watch out: this story suits us, to say it a
little undiplomatically. God is greater than the way we think.
It would really be a shame if excesses become an excuse for
us not to expect great things from God and not to pray for
them. God’s Spirit is a spirit of surprises, keep expecting this.

10. Belief in answered prayer is believing in an
answer from God, with or without words.
Recently. I visited a couple in the church. Their son had
taken his own life, after a long struggle. There are no words
for this. His mother told me with tears in her eyes, that after
that terrible day, she had a very difficult night and that one
great question kept whirling around her head, one great fear.
She could not sleep. “If I may know that my child is with you
in heaven, then I will have peace. Then I can move on.” She
prayed, and prayed, and prayed. And then, words suddenly
came to her from a hymn (Gereformeerd Kerkboek, Hymn
24 ‘De dag van onze Vorst brak aan’, stanza 4, with a
reference to Rom.8,34-35 and John 14,1-3): who will
contradict Him, who is interceding for us and takes us after
trouble and hardship into the Father’s House?”. Then she
knew, she said. God had said to her: he is alright, in the
Father’s house. And it was good. She could move on. God
gave her peace. She experienced it like this: I heard God’s
voice, He made something clear to me. If I hear that, then
surely I can only be glad. At that moment it must not even
enter my head to say: everything we need to know is in the
Bible.
Christ is living reality now! Then I can only say: when
we believe in answer to prayer, then we also believe that an
answer will come, often without words, but if God wants it
like that, then also with words. This is a part of what the
sung version of Psalm 25 calls ‘walking with God day by day’
(Book of Praise, stanza 6). This walk with God has nothing to
do with adding things to the Bible, but everything to do with
living close to God, on intimate terms, through His Spirit.
One person will say: God has made something clear to
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your ways, teach me all your paths. What is the point of this
prayer if God does not make anything known? Are these
additions to the Bible? No! But fulfilment through God’s
Spirit now, so that you let yourself be led by God. Let us not
limit the Holy Spirit to a mere power which only supports
us. He is a Person! He wants to open our eyes to the Bible,
but also for the way we must go.
When, because of these two sermons about the Holy
Spirit and his various gifts, you move closer to Him, and
want to become full of the Spirit of Christ, my goal has been
achieved. Let me close with the question in Psalm 25: who is
the man that fears the LORD? Who is the woman that fears
the LORD? Which boy, which girl fears the LORD? For those
who do, there are great promises. The first promise is in
Psalm 25 : 14: The LORD confides in those who fear him.
And the other promise can be found in Acts 2 : 17-18 (see
Joel 2 : 28-32): then you will prophesy. You will be prophets
and prophetesses, who cannot be silent about God’s love.

Belief in answered prayer is believing in an answer from God, with or
without words (Albrecht Dürer, Study of Praying Hands 1508)

me; another says: God spoke to me. You mean the same. And
that has everything to do with trusting God’s guidance in
your life. Psalm 25 teaches us to pray: Lord, reveal to me
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by H.R. van de Kamp

Chapters full of tantalising tension
Read every Bible book as though it were a love letter!
That is an important tip for readers. You finish reading a
love letter in one go. Another tip: read every Bible book
as though it was for the first time. Read the last Bible
book as though you know nothing about the happy
ending - the New Jerusalem. Your habit of reading (part
of) one chapter every time, could stand in your way of
understanding the whole. Read out loud for yourself or
for a housemate once in a while. You will see that this
takes an hour to an hour and a half. Teach yourself to
read whole books of the Bible.

Operation “Scroll”
Reading in Revelation, you swiftly come across the picture of
the scroll with its seven seals (chapter 5). John experiences
how this scroll is offered, to be opened. He weeps when there
appears to be no candidate available to open the scroll.
Fortunately, a little later, there is a suitable candidate made
known: the Lamb. Are you not curious as to what could be
written in the scroll? Certainly since the heavenly beings
worship the Lamb before as much as one seal has been
opened.
You read on and count down the first six seals (chapter
6). As reader, you still do not know what is in the scroll. By
the seventh seal, you expect to know more about the content.
Just as you reach number 7, number 6 is prolonged: chapter
7. Keep reading, you cannot put your book down.

Alarm
In chapter 8 you experience the opening of the seventh seal.
You hold your breath: is this the dénouement? No, not yet.
The seventh seal unfolds itself into a new series of seven:
seven trumpets, seven blown alarm signals. The history of
Jericho repeats itself: the circling on the seventh day is
followed up by a new series. The tension mounts! Read on!
Again you count down: from the first to the fourth siren in
chapter 8, the fifth and the sixth in chapter 9. You read on in
expectation of number 7, but chapter 10 first offers an
extension of the sixth siren: the handing over of the scroll to
John. Operation Scroll is still not completed. We are further
though, the scroll is now open (10:2).
The tension mounts once more as the seventh alarm
angel is announced with the words: there shall be no more
delay (10:7). Nevertheless, we have to wait again for number
seven. In chapter 11, the sixth alarm continues with the story
of the two witnesses. But then the time has come: alarm
phase 7 is announced (11:15-19). Now you expect the final
settlement, but again, the tension is increased. The Temple of
God is opened, the ark of the covenant becomes visible. God
is going to stand up for his people (11:19) but just how He
does this is delayed until chapter 15. Only then do we hear
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books about Revelation. His thesis at the Theological University in
Kampen was about the place of the people of Israel in Revelation (1990).
Later, he wrote a commentary on Revelation in the CNT-3 series (2000).

that the seventh alarm involves a new series of seven angels.
First, an unveiling of the powers of evil follows: the red
dragon, the beast from the sea and the beast from the earth;
these three oppose the Lamb.
While you read you see how the seven angels pour out
seven bowls: God’s wrath is poured out completely (chapter
16). Operation Scroll now finally takes place, after much
saving patience. After the saving judgement (the seals) and
the alarming judgement (the trumpets) there now follows the
retributive judgement. A bowl is emptied: image of
unrestricted wrath. Now, finally, we know the contents of the
scroll of Revelation 5 and 10: the seven bowls of wrath in
chapter 16.

Final settlement
Still, having arrived thus far, the reader does not know
enough. The fall of Babylon is very briefly touched upon
(16:19). How does that actually work? How can dealing with
the enemies simultaneously mean liberation for God’s
church? Read on and find the answer. Two parallel built up
series (compare 17:1 with 21:9) show the disappearance of
Babylon and the appearance of a New Jerusalem. The scroll
has bitter elements (settlement of scores) but also sweet
(liberation). We could have known this from the first
introduction of the scroll, on the basis of Ezekiel.
Alongside the scroll theme, there are other themes which
maintain the tension. The struggle between a woman and a
dragon for a child are drawn up in mythological language.
The child grows up to be a strong Man (12:5). Everyone
familiar with dragon stories, knows that this strong Man will
defeat the dragon, but when? Read on and you hear the
result in chapter 20!
The discovery that the content of the scroll is not made
known until chapter 16, was a reading experience which
only became clear for me after having read and re-read. Read
and re-read to receive insight. It is worth the effort. You do
not put down an exciting book until you know the ending.
This contribution was originally published as ‘Hoofdstukkenlang zinderende
spanning’ in Gods Woord in mensentaal. Denken over het gezag van de
Bijbel, Barneveld: Nederlands Dagblad 2003, 156-158.
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by A.L.Th. de Bruijne

About divorce and remarriage
1: Old and New
The General Synod of Leusden-1999 of the Reformed
Churches in the Netherlands (liberated) appointed
deputies to study divorce and re-marriage. They reported
to the General Synod of Zuidhorn-2002. This synod
instructed deputies to facilitate a church wide discussion
on the subject. Therefore they had to present a shorter
and adjusted version of their report to the churches in
the Netherlands, which was even made available in
English for sister churches abroad. Deputies travelled
through the land in order to discuss the subject with
church members and officers. All this has produced many
reactions. Deputies have been collecting these reactions
in a report to the upcoming general synod of Amersfoort2005.
In the context of the wider church reflection which the
Synod instructed deputies to facilitate, one of the deputies,
A.L.Th. de Bruijne wrote articles on the theme of divorce and
re-marriage in the reformed weekly De Reformatie. These
articles are now published here. In this issue the first half. De
Bruijne makes clear what the direction of the deputies’
approach is, especially around the points which are in
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question. In the next issue he shall go more explicitly into a
number of central points of criticism.

Concern
We received many positive reactions. But for others one of
the themes that give rise to concern is the question of
divorce. Church councils are wrestling with the question of
whether or not they can ratify the decisions made at the
Synod of Zuidhorn. Within congregations, information is
being circulated with heavy criticisms of those decisions.
Some even speak of Scripture criticism. According to them
we are busy removing things from the Bible and adding
things to it. By calling on the difference between today’s
culture and the culture in Biblical times, we are making
scriptural values powerless.
In the church bulletin for the churches in the North, the
ministers Pathuis and Voorberg wrote a critical article. Rev.
Storm did the same in the magazine Nader Bekeken. Their
criticism runs more or less parallel. On the one hand they
think that we are going too far if we say that the Scriptures
does not recognise any grounds for divorce. On the other
side, they are of the opinion that we use 1 Corinthians 7
completely wrongly because we say that just like Paul, in
some circumstances the church can say to people, you are
not bound here and we accept thus, a divorce. And here, it
does not necessarily have to be about the situation which
Paul was referring to. From a totally different direction within
our churches, criticism has arisen to our suggestion that
marriage after divorce should be limited as far as possible
and not, therefore, be confirmed in the church. They ask: in
so doing are you not laying burdens upon people which are
heavier than the Scriptures require?

Awareness of problems

Members of the church council struggling with whether or not they can
ratify the decisons of the Synod of Zuidhorn..it is, by the way, the first
time that the churches received the acta exclusively on CD-rom. Not all
churches are happy about this, as the agenda of the next synod will
indicate.
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We can well imagine some of the questions. We are
absolutely not intending to push something into the church
while within the churches the basis of a shared conviction
about the direction the Scriptures are pointing in, is missing.
If that is the case, then the subject might have to be removed
from the synod’s agenda for a while and it would be wiser,
while praying for the wisdom of the Holy Spirit, first to
continue the talks, theological reflections and passing on

information to the churches. In our report to the next synod,
on the basis of what has come up out of the churches, we
shall also add nuances to or adjust our vision.
At the same time, we truly consider that the main theme
of our approach is good and that many concerns are
unnecessary. Further, in much criticism we miss an
awareness of the problems. In our approach, we are trying to
deal with real difficulties. Pathuis and Voorberg as well as
Storm suggest that we should stick with what we had: two
grounds for divorce in which the exegesis made clear what
did or did not fall under these. As I read this, I am amazed
because the church wide reflection which has been going on
for years now, has everything to do with the problem that the
churches in practice, run aground in all sorts of ways, with
the current approach. There are problems here, which we all
come up against and where nobody comes through
satisfactorily. Turning down our approach is fine, and may
well be right, but first at least take a look at the bottlenecks
which have induced a new consideration of the issue.

The reflecting church
Since the synod of Ommen-1993, for more than ten years
thus, this issue has been on the church agenda. A deputies’
report came before the synod of Berkel en Rodenrijs-1996. In

this report, our churches recognised two official biblical
grounds for divorce for the first time: adultery and desertion.
We base the case for adultery as ground for divorce on what
Christ says about this (a.o. Matth. 5 and 19). And we call
upon what Paul says in 1 Corinthians 7 for desertion. Before
that time, we in theory only had adultery as ground for
divorce. Nevertheless in practice, the churches have worked
for centuries with this second ground: desertion. But this was
only made official for our churches at Berkel.
The synod of Leusden-1999 took a step further. They
said: these two grounds do not completely cover what
happens in practice, because situations exist in which, as
church council, you resign yourself to divorce, while there is
no question of either adultery of desertion. Nearly all officers
know examples of this. Think of the man who abuses his
wife or is incestuous. There is thus, a sort of “third” ground
for divorce. At the same time, the synod realised that difficult
questions emerge here. Is it permissible that on the basis of
what happens in practice, a ground for divorce is decided
upon which you cannot find in the Bible? Where is the limit?
A new group of deputies came into existence for this, to
think about this question: how do you deal with these cases
on the basis of the Bible? This was behind our divorce report
for the Synod of Zuidhorn.
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The general outline of the report was appreciated at the
synod. We approached marriage and divorce on the basis of
the style which fits with God’s Kingdom, the style of Christ
Himself. But the synod also raised critical questions, and the
decisions taken by Zuidhorn, are of a temporary nature. We
were to process the criticisms, produce a shorter version of
the report and, in the light of the reflections taking place in
the churches, to serve the next synod with a new report.
Some forget that we, as churches, are still in the middle of
that process. They see irrevocable developments and even
call for reformation. At the very least, this is too early because
as far as divorce alone is concerned, decisions taken thus far
are of a temporary character. The
interchange of opinions, the
discussions in the churches were
deliberately given all necessary room
by the synod. Where necessary, the
next synod can correct our work
completely.

remain and how we with our approach want to take a step
further exactly on these points.

More situations

In a certain way, we admit that the Synod of Leusden was
right. In our view, there can indeed be situations other than
adultery and desertion, in which you resign to a divorce. And
that is not only something from our time. You must not say
too quickly therefore: this is falling away from the right way.
The churches have always honoured more situations than
those. But often they were not named in this way. We tried to
view them as ‘a type of adultery’ or ‘a type of desertion’. That
was understandable, because in that
way you could keep the way of
dealing with these problems
conveniently arranged to the Biblical
pattern.
Nevertheless it was forced.
Imagine if just after your wedding
you realise that your partner has
New?
already had sexual contact. In the
We hope it does not, of course. For
Reformed Churches it has always
we believe that our approach is at
been possible to divorce because of
least a step forward compared with
this. Nevertheless, this is more
the current situation. I deliberately
‘dishonesty’ than adultery, because
say it so modestly. In our report we
adultery is the literal breaking of the
speak of a ‘new’ approach. By doing
marriage bond through sexual
so we have more than likely,
intercourse. And imagine if your
unintentionally put wrong ideas into
husband went missing for a long
peoples’ heads. ‘New’ sounds too
time. Earlier, you were sometimes
easily like a radical departure from
allowed to divorce and marry again.
the ‘old’. We also automatically ask
But according to us, you cannot
for the criticism, as Storm puts it:
compare this with desertion. For this
after 2000 years of church history,
Rev. H. Pathuis. He was, just like
reason we see it as better and more
we suddenly know better than our
correct to be clear about the choices
rev. P.L. Voorberg, member of the General Synod of
forefathers? We do not deny that also
earlier on. Either you say publicly
the Reformed Churches (lib.) of Zuidhorn
with our approach, unsolvable
that these cases do not come under
practical problems will keep turning
adultery or desertion and no longer
up.
allow divorce because of them, or you say: there seem to be
The heart of our approach is absolutely not new. If you
other situations which place a marriage in the balance and
do not look too far back into history and limit yourself only
where you sometimes have to resign yourself to a divorce.
to the Reformed Church tradition in the Netherlands, it may
Leusden made this last point. In practice, this point is
seem that way, but when we are talking about the main
very important, because the most divorces which happen in
theme (not divorce grounds) we are following the same line
our churches are not to do with adultery of desertion.
onto which the church held during the first 1000 (!) years of
Sometimes there is a question of other extreme situations,
her history. And when it is about the frankness of allowing
such as mental and physical abuse, and then divorce appears
exceptions to the Biblical rule covered by ecclesiastical
to be just as unavoidable as with adultery or desertion.
authority, we follow in the footsteps of the Reformers who
Somebody who has any pastoral experience, cannot keep on
can just about all offer examples of this.
saying that in the other cases all people who divorce ‘chose
What is new is the way in which we combine these two
for themselves’. Sometimes you face serious psychiatric
emphasises (Old Church and Reformation), and support this
disorders and you are left with the ruins of a completely
from the Scriptures, although comparable insights can be
destroyed relationship. And usually, the request for help
found with several authors. We should have given more
comes much too late. Then you fight together for this sort of
emphasis to this continuity with the past and with other
marriage, but which officer has not already experienced that
authors. Also with regard to our customary approach to
this fight, in this life, cannot always be won? A divorce is not
divorce, the continuity is greater than many think. I first
good then, yet a church council seems to be able to do
want to demonstrate something of this. In that light it will
nothing else than resign to the situation ultimately.
automatically become clear which unresolved problems
Our report does not differ in approach and practice on
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this point from what already happens in our churches. But
we do think that we free ourselves from a touch of
insincerity. As it is now, church councils have to make very
forced argumentation in order to manage to bring such a
situation under the category of one of the two recognised
grounds. This is just not quite right, also if you think of the
people in whose case it is just not possible to make such an
argumentation fit. Some concerned reactions to our report
give the impression, as though we suddenly throw the door
open for all sorts of divorces which were not allowed up until
now. But we emphasise that on this point, just as the Leusden
synod, we are only bringing into the picture what the policy
has been for years within our
churches. There already are more
situations than adultery and
desertion in which church councils
resign themselves to divorce. Even
the most conservative minister or
church council in our midst would
not ask a systematically abused
woman to continue her marriage
regardless, in a situation which does
not improve. In our report we only
express the reality we all know. And
we had to do so, considering the
instruction we were given by
Leusden.

contemporary sorts of backgrounds divorces will have. We
judge these in the light of Scripture, and contrary to the
practice we want to make clear that in many cases, you must
not resign yourself to divorce. We are trying thus, to build a
dam.
Bed and board. We also bring separation of bed and board
back into the picture. If a marriage is broken, let us, where
possible, as churches, lay down this opportunity, or - now
that the law does not oblige that we live together - let us find
a way where necessary, to live apart without divorcing. In this
way, you can maintain in many broken situations, that
divorce is not good, and keep the
door to another marriage, shut. Here
too, we set up a counter-action.
Other than what happens now, we
never call divorce ‘good’ just like
that. As a result of our orientation
toward the creation and the
kingdom, we talk at most of the
lesser evil in the framework of a
choice between two evils. Such a
choice, for example, in the form of a
separation of bed and board, can be
wise in our broken world, but is far
from what is ‘right’.

Style of Christ. But most of all we
want to win back this new biblical
The main issue of our approach is
radicalism through fresh attention
not this. We do not seek, as some
for the style of Christ, the style of his
have suspected, for a possibility of
Kingdom. You must see the damage
broadening the divorce possibilities
of sin we live in. Berkel and Leusden
in our churches. On the contrary!
Rev. P.L. Voorberg
are right about that. And the
With the actual situation in mind, we are searching
churches have taken it into account throughout
for a way to win back a new biblical radicalism in
history. But that is still negative. In this, you are
our churches. We do that in various ways.
only busy in emergency situations to tone down sin and to
limit its consequences. Much more important is that, in our
Mapping. We look critically at all the other situations of
time we do not become so busy with that struggle against sin
divorce to which church councils sometimes resign
that we let the sin and the brokenness in fact take the wheel.
themselves, which do not fall under the two existing
Sin and brokenness we may leave in communion with Christ
grounds. The problem that critics point out to us, we share
and following after him, on our way to the world he has
completely: where is the limit? If we are going to resign
opened in his grace, and from which sin and brokenness is
ourselves to more situations than adultery and desertion into
banished for ever. With our emphasis on the style of that
the church, how to prevent a slippery slope? Once you have
kingdom we want to do nothing but find new zeal to grow
accepted the one situation, the next one will just follow. In a
further together, in this direction. In the first place this is
society which bore more or less a Christian stamp and where
about growth in our entire Christian life. We trust and expect
church and church office once stood central, these exceptions
that this shall have consequences for our dealings with
(which were also there!) remained within the limits. But in a
marriage and being single.
world in which divorce is acceptable and in a church
situation wherein Christians make their ‘personal’ choices
and fall back onto their own responsibility, divorce becomes
This article originally was published in Dutch as ‘Oud en Nieuw.
normal in more and more cases. By contrast, we are trying to
De kerkelijke discussie rond echtscheiding 1’ in De Reformatie 79
(2004) 669-673 [June 19, 2004].
stress other accents. For this reason, we sketch the

Counter reaction
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by R.A. Scholma

The New Dutch Bible Translation:
De Nieuwe Bijbelvertaling 1
Introduction

About the author:

In 1987 the Board of the Netherlands Bible Society
(Nederlands Bijbelgenootschap) started with the
preparations for a possible new Dutch interconfessional
Bible translation. Part of the feasibility study was
research: the churches were asked whether there was a
need for a new translation, followed by a symposium on
the specifications of a new translation, organised by the
Council for the Bible consisting of members of churches
and Bible organisations in the Netherlands. The result
was an explicit wish for a new interconfessional Bible
translation for the entire Dutch speaking world: the
Netherlands and Flanders, as well as possibly Surinam.

Robert Scholma was born in Curacao, Netherlands Antilles, on June 6
1952. He was the General Secretary of the Bible Society in the
Netherlands Antilles & Aruba, responsible for the Papiamento Bible
translation program. In 1993 he joined the Netherlands Bible Society as
projectmanager of this Bible translation project as well as director of
Translation, Publishing and Licensing. He is a member of the Reformed
church liberated in Haarlem, the Netherlands.

In 1990 a brochure was published containing information as
to why a new translation was needed, highlighting the
outdatedness of current versions used in the Protestant
Churches. In 1992 translation principles were established,
with a reference to the guidelines for interconfessional cooperation in translating the Bible. In 1993 the project was
started, while the real translation process started in 1994.
The final editorial process was finished early 2004. Recently,

...in discussion... (photo NBG, Sandra Haverman)
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on October 27, 2004, the Bible was officially dedicated and
presented to the queen of the Netherlands. Two days later
there were official presentations in Antwerp, Belgium. During
the first month after publication approximately 330,000 new
Bibles have been sold.
This article aims at giving a brief overview of this rather
unique Bible translation project. Some aspects of the process
will be highlighted. The article aims at characterising some
important elements of the translation. It will give some
insight in the variety of editions and will end with a few
preliminary conclusions on the reception process in the
churches in the Netherlands.

...correcting... (photo NBG, Sandra Haverman)

Aims and ambitions
The project was carried out by the Netherlands Bible Society,
also on behalf of and in co-operation with the Roman
Catholic Bible Foundation and in co-operation with their
respective partners in Belgium. Of the 16 million inhabitants
of the Netherlands approximately 5 million consider
themselves Catholic and less than 3 million Protestant. The
approximate amount of church-goers, defined by going to
church at least once per month, is 1.5 million. Flanders
contains about 6 million Dutch-speaking inhabitants, most of
them are Catholics. Protestant churches mainly use the
Netherlands Bible Society Version of 1951, although the
Dutch Authorised Version (Statenvertaling) is still used in
some parts of the diverse Reformed denominations. The
Roman Catholic Willibrord translation is not the official
liturgical translation in the Netherlands and Flanders. There
are other Bible versions like the Dutch Good News Bible and
Living Bible, but these are functioning more as secondary
translations in schools, catechesis and private use.
The New Bible Translation aims to be a new standard for the
entire Dutch religious and non-religious society. The
translation was to be a faithful rendering of the source text,
with a strong orientation towards the target language,
scholarly sound and up to date, and suitable for literary as
well as liturgical use by rather experienced readers. The
ultimate goals of the New Bible Translation can also be
formulated in terms of creating more unity in Scripture use,
create new interest in and recognition of the Bible, reach
current as well as new readers, in as well as outside church
and create a new positive image of and engagement with the
Bible in our secularised society.

Actors and process: skopos of the project
In order to make a translation that had the potential of

becoming a new standard version, first a qualified translation
staff was engaged. Second, clear translation principles were
established. Third, the various church denominations were
asked to be involved (as external reviewers of the temporary
translations of the biblical books). Fourth, this project, in
which so many participants and other stakeholders were
involved, had to be well-managed.
Every biblical book went through a process of a number of
phases and versions:
First, a pair of translators (an exegete and a Dutch language
expert) made an indepth analysis of the biblical book. After
that, the exegete made a basic translation, which was then
thoroughly edited by the Dutch language expert. After that,
two fellow translators reviewed the translation, as well as two
members of the co-ordination team. On the basis of their
reviews, the translation was revised and sent to a large group
of external reviewers, literary experts and a panel of Flemish
readers. The translators used their comments for the next
version of the text. This version (the pre-final translation)
had to be approved by an external board of experts, which
had the final responsibility for the translation. Then, at the
end of the translation process, final editing of all biblical
books took place, in order to make the translation more
consistent. The board of experts approved this version for
publication.
The translation team consisted of some 20 translators: Old
and New Testament scholars, language experts and people
with an academic background in translation science. People
came from various church backgrounds, including people
with a special interest in the Bible from a cultural or literary
perspective. A very crucial role was that of the external
reviewers. A large part of them was presented by the various
churches and denominations in the Netherlands and
Flanders and were appointed by the board of the Netherlands
Bible Society. From the Reformed Churches (lib.) professor dr
Jakob van Bruggen, dr Lambert Wierenga and Mrs Mieke
Wilcke-van der Linden MA have contributed greatly to this
New Bible Translation. Furthermore a Flemish language
panel as well as literary experts (poets, writers, literary
critics) commented on each and every book and all liturgical
relevant texts were profoundly checked by a special
committee for liturgical use. All observations were evaluated
by the co-ordinating body and presented to the Board,
which, during a process of approximately nine years,
approved all pre-final as well as the final texts.
If the primary focus of the NBV-translation was to meet the
needs of the church community, in accordance with what was
expressed by representatives of churches at the time the
project was conceived, the secondary focus has been on
prospective literary users of the translation. The input
received from literary critics and writers indicated that to a
large extent their interest and expectations overlapped with
those of the primary target group.
From the very beginning the process of translating was done
in a rather open atmosphere. Brochures with information
were published from 1993. Prefinal texts were published as
“Werk in uitvoering” (Work in progress) in 1998, 2000 and
2003. The intended readers were invited to comment on the
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texts within the framework which was used to reach the aims
and ambitions of the translation.

this is not to be expected at the linguistic level.

Implicit information and focalization
Characterisation of the translation
There is no question that the NBV is a worthy representative
of the functional-equivalence tradition. Both the source and
receptor languages have been taken seriously in the
translation process. That is why from the outset the
translation team consisted of biblical scholars and Dutch
language experts. The pragmatics of the receptor language
took priority in the translation.
The primary focus of the project has been the anticipated use
of the translation in church liturgy. If the NBV-translation is
to replace the standard formal equivalence NBG’51
translation (Protestant) and partly the well-known more
contemporary Willibrord-translation (Catholic), it should
gain broad acceptance, because of its quality and
consequently, its suitability for use in liturgy, Bible exposition
and Bible study. It should be a translation that can be read
aloud in church (recitable) and be suitable or adaptable for
chanting purposes. It should have some notes and helps for
the reader. It should reflect the literary forms & structures of
the source texts. Biblical imagery and metaphors should be
retained if they are also functional in contemporary Dutch
and express the meaning intended in the source text. The
intended liturgical use of the translation implied that marked
style in the source text at the rhetorical, syntactic and lexical
level is reflected somehow in the translation. Functional
repetition of biblical ‘motiv’-words in rhetorical
texts should therefore be recognizable in
translation with as little variation as possible.
The translation should refrain from spelling out
contextual ‘implicatures’ and focus more on
expressing the ‘explicatures’ of the biblical text,
because many people are familiar with the
biblical text and its background and do not
expect implicit information to be made explicit.
Moreover, it is typical of language to leave some
information implicit, because what is intended
to be communicated can be derived to a large
extent from the textual context.

The translation policy allowed for making information in the
text more explicit, whenever elements of meaning that are
implicitly present in the source text contribute to a better
understanding of the text and result in more natural Dutch.
The focus here was on textual and cultural features, rather
than linguistic ones. For example, certain verbs in the
original may require an object in the receptor language for
linguistic reasons. Adding an object may therefore be a
necessity.
An important question was: If we go beyond cases where
information is added for linguistic reasons, how far can we
go and where do we draw a borderline? A related problem
was that the addition of implicit information might cause a
shift of focalization in the text. We might also communicate
more than the author intended to say. Last but not least,
spelling out implicit information undoubtedly has a negative
effect on style. If, for example, compactness is a feature of
Paul’s rethorical style, one had to be cautious and not
restructure too radically.

Naturalness
Naturalness of language can only be defined in the context of
the question what kind of translation one is doing and how it
is envisioned to be used. In a liturgical context a level of
language can be used that is quite distinct from common

Couleur locale
Translators have been keen to express the
‘couleur locale’ of the original texts, wherever
possible. Although one of the aims of the project
was to translate natural, contemporary Dutch,
this did not mean that e.g. technical terms like
‘pretorium’, ‘centurio’, ‘legio’, military terms
suitable for the Roman army, had to be avoided.
The same applied for example to terms like
‘profeet’ (‘prophet’) and ‘evangelie’ (‘gospel’). Use
of these terms shows the socio-cultural
background of the biblical texts. Transculturation
is something to be avoided, also on the level of
literary forms and structures. At a literary (text
type) level the new Bible may score high in terms
of using source text forms and features, whereas
50
Lux Mundi

...and the final result (photo NBG, Sandra Haverman)

language. Repetition of words and phrases may function
differently in the context of church liturgy and may be
considered more acceptable than in other contexts.
It was argued that the level and tone of the language used in
our new translation, which is envisioned to become the
standard translation for the churches, should be recognizable
and appealing to the extent that people from various
confessions and church traditions will be prepared to accept
this translation as their new Holy Scripture.
Apart from the intended skopos of the translation, there
are textual considerations to be considered. The genre of the
source text also evokes certain expectations of the language
level to be used. The question of naturalness was considered
differently when the translated text is clearly poetic. Poetic
texts can be less redundant than prose. But also in rhetorical
prose texts a higher level of compactness of text would be
quite acceptable.
An example. In Psalm 114:3 the NBV translates: ‘de zee
zag en vluchtte’(“the sea saw and fled”). Grammatically, this
is not a correct Dutch sentence, because in Dutch the verb
‘zien’ (‘to see’) requires an object. In narrative texts translators
would either supply an object of use a different verb. In
poetry, however, such an incomplete sentence was
considered possible and acceptable. Apart from the issue of
genre, the NBV seeks to do justice in translation to the
style(s) of the source text. Natural Dutch allows for different
levels of style of register, depending on what the source text
offers. That is why one finds both formal expressions and
what can be considered common language in this new
translation.
Natural Dutch should not be fully equated with common
Dutch. Certain genres allow for language of a more formal
level than others and given the expectation that this
translation will be used in liturgical settings, a certain amount
of traditional language may be considered natural,
understandable and even appropriate. Furthermore, one
could argue that contemporary language is not by definition
considered appropriate and acceptable in certain liturgical
settings.

Editions
In accordance with the goals of the translation program a
variety of editions of the complete Bible has been published.
These editions, all available from the moment of the official
presentation, are reflecting the majority of the target
audiences and user functions of the Bible. There are editions
available with and without the Deuterocanonical Books
(Apocrypha). In most editions, the Apocrypha are placed
between the Old and the New Testament. There is a onecolumn edition without verse numbering for the literary
market. There is an edition with the books in the Roman
Catholic canonical order. There is a luxury classical edition
with all illustrations by Gustave Doré, where the Old
Testament is published in the Masoretic canonical order.
Furthermore, from the very beginning, there are special
editions directed towards church use: a pulpit Bible, wedding
Bibles with and without Apocrypha, a traditional Bible for
church and home use as well as a thin paper pocket edition.

There is an electronic version available, compatible with the
Online Bible platform. The complete text of the New Bible
Translation was published on the internet through the
website www.denieuwebijbelvertaling.nl. At this site (click
Online bijbel) this version can be compared with other
Dutch versions. The new version will very soon be available
for the Logos/Libronix platform, for BibleWorks as well as for
palmtop computers and PDAs (Olive Tree). In the near future
full ranges of Bibles are expected to be available.

Reception processes
One of the interesting phenomena of this translation program
was to see that during the work-in-progress the translation
was already being used by newspapers, writers, but also by
liturgists and particularly by the churches. Interest in this
new Bible during the first weeks after publication shows that
there is a great demand for a new translation. People have
been longing for a new version which had the potential of
replacing versions which are currently used by the churches.
Quite different from 1998, when the first drafts were
published, evaluation of the New Bible Translation has hardly
been critical at this stage. Of course, processes of evaluation
have only started. It depends on the church denomination
how the process of evaluation is taken care of. The synod of
largest church in the Netherlands, the United Protestant
Church (Protestantse Kerk in Nederland) unanimously
decided to allow their churches to use and test this
translation for a period of five years. An official decision
whether the translation will be added to the two other
standard versions or not will be taken five years from now.
Some small church denominations already announced before
the publication of the NBV that they were going to use it
from the very first beginning. Others, like the Christian
Reformed Church (Christelijke Gereformeerde Kerk) have
appointed a committee that will study the translation and
advise the synod in 2007.
Fortunately, the Reformed Churches (lib.) (Gereformeerde
Kerken vrijgemaakt) already established a deputy
commission for this new translation before the translation
even had started. One of the members, professor Van
Bruggen, was also one of the (positive) advisers at the
Council in 1989. The deputy commission has announced
that they will deliver their official report in January 2005.
They have been provided with all texts and all relevant
documents before the Bible was published to enable them to
advise the synod, which will start in March 2005, as early as
possible. It is expected that their report, although it may be
critical at some points, in general will be favourable to the
New Bible Translation and recommend the synod to approve
this new version to be used in church. In the meantime many
members of this church have already bought their new Bible
and have started reading and studying this new translation. A
number of Reformed schools have even already replaced their
traditional Bibles with the new Bible version.
1 Parts of this article are borrowed from the article by Kees de Blois and
T. Mewe (Kees F. de Blois and T. Mewe: “Functional Equivalence and
the new Dutch Translation Project.” In: The Bible Translator 52, nr. 4,
October 2001, 430-440).
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by B. Kamphuis

Staying Reformed with Bavinck
It is busy in Kampen this year. It was 150 years ago that
the theological school was founded. This is being
remembered in all sorts of ways. But in 1854 another
important event took place: on December 13th, Herman
Bavinck was born. Bavinck would grow up to be one of
the most influential teachers in Kampen. This anniversary
is also being celebrated from the 28th to the
30th October, with a congress in Amsterdam (where
Bavinck also worked) and in Kampen.

About the author:

What does Bavinck mean today? In any case he is still of great
scholarly significance. His Reformed Dogmatics (Gereformeerde
Dogmatiek) is a standard work, a must for reformed
theologians. Especially of late, it has aroused renewed
attention. Bavinck has even been translated into Italian.
Alongside Calvin’s Institutio Christianae Religionis, his fourvolume work is the handbook of reformed doctrine.
Yet it is another side of Bavinck that I want to bring to
the forefront here. It is my conviction, that even today,
Bavinck can be of great spiritual and ecclesiastical
significance. From Bavinck you can learn what it is to remain
reformed, in a time in which this is anything but automatic.
I am writing this article in the week that eight ministers
of the Gereformeerde Kerken (vrijgemaakt) have published a
manifesto. Herein, they express their concern about a number
of developments within their churches. They call for us to
stay reformed.

foreword he says: ‘in no other confession has justice been
done to what is Christian, as in the confession of the
Reformed churches’. This deep conviction confers great
power and unity to Bavinck’s dogmatics. It is not the brilliant
thoughts of a great scholar which swing first to the right, then
to the left. He wants to follow the fixed course of the
reformed confession. As reformed people, one century later,
we may be deeply grateful for that. Bavinck shows us how
significant our confession can be for us when we reconsider
reformed doctrine.
At any rate you can learn this from Bavinck: do not be
ashamed of the Reformed Confession. Stand up for it with
courage, hold on to it, be eager to learn from it. Staying
Reformed - that was also his desire.

Courage
My question is: what can we learn from Bavinck about staying
Reformed? One thing is sure in any case: he was never ashamed
of his reformed conviction. On the contrary! After a year in
Kampen, Bavinck studied theology in Leiden. In that time,
Leiden was a stronghold for theological modernism and
liberalism. He completed a lustrous study there and obtained
his theological doctorate cum laude after six years. But hear
one of the propositions in
his thesis: ‘Tested against
the Reformed principle
the Secession of 1834 was
legitimate and dutiful
(articles 28 & 29 Belgic
Confession of Faith)’.
Leiden was not for the
faint hearted!
If you read Bavinck’s
dogmatics, every page
testifies to just how much
he wanted to hold on to
the reformed convictions.
Right at the start in the
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New in old
Nevertheless, I have to say more about this. For Bavinck it
was all about thinking through Reformed doctrine anew. If
there was something he did not want, that was only to repeat
the answers of the generations before. It is a typical
characteristic of Bavinck’s work that he is so progressive. To
be honest, I see this as one of the finest things that you can
learn from him: being Reformed, holding on to the
confession, does not mean conservatism but it helps you to
face your own time and move forward. Bavinck writes in the
foreword of his dogmatics: “Praising old things only because
they are old is neither Reformed nor Christian. Dogmatics not
only describes what has been valid, but what must be valid. It
has her roots in the past but works towards the future. For
this reason this work of dogmatics wants to bear the stamp of
its own time”.
Bavinck made these words come true. He broke with all
sorts of old dilemmas and pointed new directions for the
reformed theology. He also kept himself intensively busy with
many contemporary theologians. As far as that is concerned,
his years in Leiden were very fruitful. He knew what was
going on in the theological world and went into that
comprehensively. He did that with much empathy and with
very subtle judgements. His theology was really up to date.
Yet, wondrously enough, he never was dated. When Bavinck
demonstrates how he with his Reformed conviction deals

with the questions of his time, then he also shows how you
can still do that today, in our time. He shows that the strength
of the reformed doctrine is that it does not age, but it is
always relevant to our times.
Naturally, this is not to say that Bavinck’s work was
perfect. It would be nonsense to view his standpoints today
as untouchable and only to repeat what he said. To do that
would be to do precisely what he wanted to avoid. On all
points you can and must be critical of him. But the way in
which he wanted to be contemporary Reformed, remains an
example.
This is thus, the second thing that you can learn from
him: as reformed, you cannot live in the past. The reformed
church, the reformed theology, the reformed convictions will
have to be directed at the future. To stay only with that which
is old, repeating what was once said, does not help us further.

Go forward
I must be honest: when I read the manifesto and the articles
from the eight concerned ministers, I miss this awareness too
much. Of course you do not have to agree with everything
that is asserted today and of course there is more than enough
reason to warn about unripe experiments, but the least you
can expect is an understanding of the problems which are
there and an attempt to look for solutions together. I do not
come across this. I think that this also explains the worried
tone of the document. The past is familiar, the future is
uncertain. This creates much concern. Nevertheless the Bible
says “do not be anxious about anything” (Phil. 4:6). Because
the future is no less in God’s hands than was the past. Jesus
Christ is the same yesterday, today and for ever. That
conviction takes anxiety away, also about the future of the
Reformed church and theology. It would be great profit if
alongside Bavinck’s solidity, his candour could also be ours.

Reformed is catholic
I want to mention one more thing: Bavinck was deeply
convinced about the catholic nature of the Reformed faith. This
too, we can learn from him. Catholic is ‘universal’. We believe
in one holy, universal, that is, catholic church. Bavinck was
deeply aware of the catholicity of the church. For him the
Reformed church was the catholic church. To him the
Reformed doctrine was the catholic, the general Christian
doctrine. That is to say: it is not a ‘speciality of the house’,
something for very special, eccentric people. No, being
Reformed is being Christian. Being a Reformed church is
being a Christian church. If you shut yourself away with your
own being right, and you shut yourself away from others, you
fail to recognise the catholicity of the church.
In 1888 Bavinck gave an impressive speech in Kampen
about ‘the Catholicity of Christendom and the Church’ (De
Katholiciteit van Christendom en Kerk) in which he unfolded
this thought broadly. He also had a reason for this. At that
time he worked at the theological school of the seceeded
Reformed churches. Also in these churches he saw the
dangers of self-glorification. He warned against this
powerfully: “that dividing the church is a sin, is recognised by
hardly anyone. People leave one church as easily as they join

Four hefty volumes of dogmatics adorn many a bookshelf.
(photo Pieter G.B. de Vries)

another”. In Leiden he claimed that the Secession of 1834
was right. But in Kampen he warns against a separative
attitude and schismatical conduct.

Reformed is Christian
For that matter, Bavinck was not only bothered about the
catholicity of the church but also about that of the Christian
message. The gospel is intended for the whole world, for all
of mankind. Being reformed does not mean that you
withdraw from that world. Together with that message, you
are placed in the middle of the world. It is about the gospel
through which men can be saved. Bavinck himself says
somewhere: you may safely call Christ “the heathens’ desire”.
The desire of the world for redemption is fulfilled in Christ.
Reformed, that is Christian. But Christian, that is truly
human! A Reformed Christian may draw deep breaths in this
world, because it is the world that shares in God’s love.
For this reason Bavinck, in his speech, warned against a
pietism which is afraid of the world: withdrawing from the
world, because it is only about God and the soul. He
deplored that Christianity and church did not play a role in
the modern culture.
How reformed are we today still, on the point of
catholicity? We are really good in pointing out heresies in
others and fighting on the basis of our own right. To become
concrete about the situation within our own ‘small
oecumenicity’: Christelijke Gereformeerde ministers know how
to point out many errors in Vrijgemaakte preaching with
regard to the appropriation of salvation. Vrijgemaakte
ministers know how to point out many errors in Christelijke
Gereformeerde writing with regard to the authority of
Scripture. Is this really what a belief in the catholicity of the
church asks of us?
We would do well also to listen to Bavinck on this point
and learn, what it means to stay reformed.
The original Dutch version of this article appeared in the Nederlands
Dagblad (Oct. 23, 2004). For more information about the Bavinck
congress: www.theologischeuniversiteitkampen.nl/thuk150jaar.
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by A.J. Zuijlekom

“Is it worth making time...?
Rev. A.J. van Zuijlekom addresses the Christian
Reformed Church Synod
Reformed Liberated deputy for church unity, Rev. A.J. van
Zuijlekom, opened his address at the Christian Reformed
Church Synod with a fairly fundamental question: “Is it
worth making time to talk about the issue of church
unity?” He raised the question, since church members
and ministers seem to have lost sight of the reasons why
we should invest energy in the discussion when there
seem to be far more relevant issues closer to home. Does
talking about it change anything?

About the author:

Disappointments

Not all is negative, then, but can we move on? The synod
committee says, “Where serious objections have been made
to far reaching church cooperation, the synod must also be
careful to ensure that local churches are not dragged along in
a process with which they cannot agree.” This is a difficulty.
And yet, if we only look forward to what is seemingly
possible, we will not get very far.

There certainly have been disappointments in the
developments. Rev. van Zuijlekom mentioned Christian
Reformed (hereafter CGK) criticism of Liberated (hereafter
GKV) preaching. GKV deputies have the feeling that this
assessment is not completely fair, since there are just as many
differences in CGK preaching as there are within the GKV.
There is also disappointment, because the federative growth
model cannot yet be set in motion, and because some, within
the CGK, plead for a complete abandonment of the contacts
with the GKV, since even the contemplation of unity with the
GKV places internal unity under pressure.

Plus points
Fortunately, there is also a positive side. CGK brothers are
prepared to search their own hearts and recognise within
their own churches a need for bowing before the Lord in
humility. Moreover, a recognition that decisions should be
made so that progress can be made locally, irrespective of
internal church problems, gives further reason for
encouragement.
Rev. van Zuilekom: “There are indeed some good things
to be said about the relationships between our churches. The
agreement made at General Synod level is something to
remain grateful for. Reporting deputies have stated at the
meetings of the Synod, that there are no differences as far as
liturgy, the authority of the Scriptures and the text of the
confessions are concerned. This is truly something to have
written down on paper at least!
But it is not only on paper. The Theological Universities in
Apeldoorn (CGK) and Kampen (GKV) have a working
relationship. Locally, much has been achieved between
congregations. Parents meet each other at Reformed schools.
GKV schools accept CGK teachers on their staff. Reformed
school organisations have stated: Since CGK and GKV have
recognised each other as churches of Christ, we can conclude
that cooperation at the school level is possible.
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Psalm 133
Prior to this meeting, I considered Psalm 133, a surprising,
lively Psalm.
“Behold! Look!” The psalm opens with enthusiasm and
amazement.
“How good and how pleasant it is when brothers live
together.”
“Live together.” We are not just talking about exchanging
pleasantries here or about brief contact decorated with fine
words, after which you can withdraw behind your own four
walls.
Psalm 133 speaks of brothers living together in a tangible
way. Living together—this indicates an intense fellowship;
lasting fellowship.
This psalm celebrates how good this is. “Good”: that is to
say, good in the eyes of the Lord. For this reason, the Lord
Jesus prayed for unity. It is pleasant. It is literally an attractive
church, and not in the first place, attractive to the world. No,
here the Lord rejoices in His bride. The church is attractive to
Him! If we realise this - that there is joy in heaven about
unity on earth, will the joy here not be deepened? Will that
not stimulate efforts towards unity?
I realise only too well, that there cannot be unity at any
cost. This unity is not to be separated from pure obedience. It
is compared with the oil used for anointing the high priest.
He was sanctified by oil, while today we are sanctified by the
Word of God. This means: the strong smelling truth of the
gospel must be the taste and content of our unity. Not the
smell of our own nest, not our own jargon, not our own pet

The photos (by Pieter G.B. de Vries) tell their own story
about the Christian Reformed Synod in Nunspeet,
officially the Synod of Utrecht-West
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‘..and certainly not without coffee!

items, but the scent of the Word of God binds us together.
We cannot tamper with that Word, just as tampering with the
anointing oil was forbidden in times of old.
At the same time, we must not behave as though the way we
preach in our circles is the only way to preach. Spirituality, to
use that word for a moment, is different in Africa and Korea
and India than it is here. For this reason, only together with
all the saints are we able to understand how wide, and how
long, how deep and how high this love of Christ is, this love
that surpasses knowledge, that you may be filled to the
measure of all the fullness of God (Eph 3:18-19).

Surprising hope
Now you could say, yes, but Psalm 133 paints an
unattainable ideal. I would say to those who raise this
objection: Psalm 133 has an answer. We read that that living
together as brothers is like the dew on Mt Hermon, that
descends upon the mountains of Zion.
There are various explanations of this, but here I learn this
much at least: Mt Hermon is a mountain about 150 km north
of Jerusalem. It is a mountain covered with snow in the
winter; snow which melts, evaporates. It is this which Ps 133
sees descending as dew in Jerusalem, regardless of the 150
km distance. It is virtually impossible, yet it happens. The
Lord did that. He let the dew of Hermon descend upon Zion.
It is a miracle, just like those brothers living together is a
miracle.
And then the Lord bestows His blessing, there where the
altar is, where the gospel is proclaimed, where people are
called to repent and to believe in Jesus the Christ (Canons of
Dort 1,3).There where you see the miracle of your own
salvation, there where the call can be heard, you too, be
reconciled to God!

Paper?
Brothers, the unity that already exists, that we have on paper,
and in other areas, is from the Lord. We have it in order to
promote it further. Your deputies say: the agreement of 1998
and 1999 was not the final destination but the basis for a less
informal way ahead. You speak of unity within the church,
and you justly want to be careful about it. You see this as
something you have received from the Lord. That is what you
believe, and this is why you treat it with caution. But within
our churches we believe that we have found each other, led
by the Spirit of God. And we believe that we have received
agreement with you from the Lord.We realise that what is
only on paper does not necessarily permeate everything,

either on our side or on yours.
In this too, we see the reality of Lord’s Day 44 : even the
holiest come no further in this life than the start of perfected
holiness. This is also true of ministers. We can genuinely be
concerned about this. For this reason we shall take seriously
the problem of ministers within your churches and ours.
But then it is essential that we not only eye each other up and
down, negatively assessing each other, keeping each other at
arm’s length, but that we exhort and encourage each other.
We must serve each other in what we have received together
and in what we have received from the Lord independently.
This can be difficult. But it is good to deal with difficult
things.

Concrete
If we accept the challenge before the face of the Lord, in
humility and in meekness, in love for, and trusting in, the
truth, then we shall experience God also in this. We live in a
time of experience. People want to experience what they
believe. There is a danger in this, in so far that you only
believe in what you experience, and only when you
experience something good in your brethren, do you believe
it. In this way it can become worldly. True experience goes
deeper. In obedience to God, you follow the way His Spirit
guides you. The way of the Word is a way in which you serve
each other profoundly, where, in submission to the Word,
you discover much together; and where you let the Spirit
bring you to where you could not go in your own strength.
Brothers, I am asking you to follow a path which we as
churches together, in the strength of the Spirit, can make our
own, a path that we have already agreed on on paper. To ask
the Lord to give us that faithfulness and obedience which He
asks of brothers. Not just a take it or leave it project. Because
of our agreement in confession and declaration about,
amongst other things, the personal appropriation of
salvation, we cannot deal with each other without obligation.
We will need to look long term, your deputies wrote. This is
not something we can accomplish by ourselves. Let us
therefore keep praying for the strength of the Spirit, for talks
in which we do not keep each other at arm’s length, or only
judge critically, but in which we serve each other in the unity
of Christ, as members of one body. This leaves no room for
lack of commitment.”

This article is a slightly shortened version of Rev. A.J. van Zuijlekom’s
address during the Christian Reformed Church Synod.
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by Joke Tan

I have a new name”
Ex-imam Sylvador Abdelrahman proclaims Christ
in a Sudanese prison
The story that SylvadorAbdelrahman and his wife Ikhlas
have to tell, bears remarkable similarities to the Bible
book of Acts.It is a remarkable tale about revelation and
repentance, persecution and threats, God’s Spirit at work
in prison and a wonderful deliverance. When he was still
known as Ali Ahmed, he was a well known imam in
Sudan. For this very reason, his conversion to
Christianity in 1988 caused much commotion. After he
received the death penalty in 1994, reports about him
reached the international press.
Sylvador grew up in mid-Sudan, where war between the
Islamic north and the Christian and animistic south, has
been waged for forty years. “My family viewed Christians as
enemies and as unclean. For example, we would never go
and sit on a chair where a Christian had sat. That was
something passed down from generation to generation.”
He studied at the prestigious Al-Azar University in Cairo.
“I thoroughly enjoyed studying Islamic theology, together
with students from many Islamic countries. Because there are
many Christians in Nigeria, I discussed with fellow-students
from Nigeria how we should oppose the Christians there.”
After his study Sylvador worked for eleven years as imam. In
the capital of Sudan, Khartoum, he set up an institute which
gave instruction on how to persuade Christians to convert to
Islam. Thirteen more of these institutes were later set up
throughout Sudan.

The street scene in Khartoum is dominated by the Islam. The book at the
centre of the photo contains sections of the Koran
(photo Pieter G.B. de Vries)
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In order to illustrate the weaknesses of the Bible, a book
regarded by Moslems as unreliable, full of contradictions and
inaccuracies, Sylvador began to study it. Moreover, he
wanted a position at the university and for this he needed a
doctorate. “I decided to compare the Bible and the Koran, in
order to reveal the inerrancies. I focused upon ‘the book of
Isa,’ the name Moslems give to the New Testament.

Hunger
According to Sylvador Abdelrahman, Moslems are more open
towards God than the average westerner. “People in Islamic
countries are searching for God, but do not know how to
find Him. In The Netherlands there is much knowledge
about God and how to reach Him, but the people are not
looking for Him. That is the big difference. In Islamic
countries the desire for God is just as strong as the hunger
which predominates in some of those countries. People in
need pray for deliverance. God also hears the prayers of
Moslems! And they are grateful and also recognise that He
has helped them.”
Sylvador’s attitude was always sincere. “Moslems pray,
‘Tell us who You are, shine on us with Your light.’ I have
prayed this so often. When I was a Moslem and wanted to
convert Christians, I meant that with all my heart. With just
as much conviction I now tell everybody about Jesus Christ.”
Sylvador began his comparative research on April 12th
1988. To his amazement he discovered more contradictions
in the Koran than in the Bible! He realised that the Bible was
more reliable than the Koran. Even so, deciding to become a
Christian was a big step. Things he read, made him very
restless. “ I didn’t believe it,” he remembers, “and I was
scared to go along with it. But it touched my heart.”
I still had three questions: Why do Christians believe
that Jesus is the Son of God? Why was it necessary that blood
should flow on the cross? And what does the Trinity mean? I
realised that if I found answers to these three questions, I had
to convert to Christ.”
God revealed Himself to Sylvador. First of all through the
Bible. He found answers to his questions especially in the
chapters 3 to 21 of John’s Gospel. But God also addressed
him personally. “ I was driving along the highway when I
heard my name called out. I parked the car at the side of the
road and heard the same voice again. For three quarters of an
hour I received an explanation about the Sonship of Jesus. A
few days later, something similar happened and I received
answers to the other two questions. Finally I heard: “Now it’s
your decision.” Because of the struggles which followed how could imam Ali Ahmad become a Christian? - many

Sylvador knew Jesus’ warning that whoever denies Him
before man, He will deny before the Father.
“The law court judged me according to the Koran and
cited Soera 2:217: ‘Everyone who deserts his religion, deserves
death.’ I saw that one of the judges had once been a
Christian. I asked the court to read the same verse carefully
and said : ‘If you condemn me, then he deserves the same
punishment.’
The judges asked me why I had left Islam to become a
Christian. I said, ‘Because I have discovered the Truth.’ ‘Is
Islam not the Truth?’ they asked. I said, ‘I can only speak
about Christianity.’ When the judges asked me if I realised
that I could expect a heavy punishment, I said: ‘I know the
soera’s very well. You know that I have been an imam.’ The
court wanted to give me time to reconsider, but I made it
clear that this was not necessary.”
Sylvador was stripped of his rank in the army and his
authority to teach. His house, bank accounts and car were
taken from him. He was sentenced to six months in prison
and was warned that he could expect a heavier punishment if
he should show no regret.
...there had been an attempt to drown me in the Blue Nile. (photo Pieter
G.B. de Vries)

sleepless nights passed. He finally found peace and rest on
25th September, 1988, when he decided to take the greatest
step of his life -”I recognised Jesus as Lord!”

Rejected
Sylvador’s wife at that time understood nothing of the change
in his life. He helped, for example, with the washing up,
because he saw that as a way of bringing into practise what
he read in the Bible. “When I told her that I had become a
Christian, she said : ‘Now I understand why people say that
you have gone mad.’ From that moment on I read the Bible
daily with her and our four children.”
When this became known to the in-laws, his father-in-law
was furious and came to collect his daughter. Sylvador’s wife
agreed to her father’s decision and left him, taking their four
children. She requested a divorce at the law courts in
Khartoum, because on the grounds of the Islamic law, she
was able to separate from this “apostate.” Salvador: “Shortly
afterwards she married another Moslem man”. Fortunately, in
recent years he has been able to renew contact with his four,
now young adult, children from his first marriage.

Imprisoned
The judge who granted the divorce at that time thought that
Salvador would change his mind, but this did not happen. In
March 1990 he was baptised. Almost a year later his “case”
was investigated further by the authorities, acting on the
grounds of new laws which contemplated the further
expansion of Islam in Sudan.
His previous in-laws had pushed for the investigation to
be carried out. One lawyer advised Sylvador to deny Christ,
because then he would be set free. “There is a heavy
punishment hanging above your head. You can always keep
believing whatever you want in your heart,” he argued. But

Healing
This was how Sylvador ended up in the Omdurman prison.
“I immediately began to talk to fellow prisoners about my
faith. Every day people came to me asking all sorts of
questions. The advantage of sitting in prison is that everyone
has time on their hands! The prison authorities laid no
restrictions upon me. I had my Bible with me and spoke
about Mohammed and Jesus. The people saw the difference
for themselves and many, including Moslems, turned to
Jesus. Some asked if I would pray with them, and God also
healed the sick when we asked Him for it. I made clear to
them that it was not I, but Jesus who healed them. After one
and a half months there were 168 Christians, and a minister
came every Sunday to baptise new converts! We took a list of
names and went to the prison director because we wanted a
room for ourselves. ‘There are two mosques in this prison,
why can’t we also have a room to meet.’ The director could
hardly refuse.”
In this way a prison church was established for the first
time in the history of Sudan. This church is still active today.
Sylvador Abdelrahman’s story became known outside of
the prison walls. “Christians often wanted to see this eximam turned Christian for themselves! I had to tell my story
again and again.” The prisoners were also visited by youth
from a church in Khartoum. One of those was a Christian
woman called Ikhlas, Sylvador’s present wife. She grew up in
a Christian family and had gone to Khartoum to study as a
nurse. She visited him often and prayed with him.
The prison imam had watched these developments
apprehensively and now found that it was time that Sylvador
was transferred to a prison for serious criminals - the El-Jeref
prison in Khartoum. He was labelled “extremely dangerous.”
In this prison he immediately began to evangelise and once
again a group of believers was formed. At first they met
together somewhere inside, under a tree. Later on they were
given their own prayer room. It was decided to release
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Sylvador, in the hope that he would be less effective outside
of the prison.
“Just prior to this, there had been an attempt to drown
me in the Blue Nile: they put me in a prison car and drove
towards the river. When we came close to the river, the car,
inexplicably, would not move.
The driver was scared. He did not want to throw me into
the river, as one of the officers had ordered. Once I was free
from prison, I went back there every Friday to help the sick.
Without assistance from outside, there is insufficient help for
them. Then I heard that even the director of El Jeref had
become a Christian. His words: “What I have seen and
experienced, cannot simply come out of nothing.”

Helping the brethren
Sylvador Abdelrahman could go nowhere, so he slept in a
car. “ I looked for a church and spoke to the minister. I was
allowed to park on the church grounds. In order to eat, I
went into restaurants and ate the leftovers people left on their
plates. I lived like that for months, until I could stay at the
minister’s house together with 23 other people...There was
not enough to eat and no bed, but at least I had a roof over
my head.”
In that period, Sylvador began to train people to
evangelise amongst Moslems. The Church Council knew
about him by now and representatives came to assess his
situation. “At their cost I was allowed to study for three
months at a Christian university in Kenya. When I came back
I realised that there was a cultural difference between newly
converted Moslems and other Christians, and I wanted to
build bridges between these two groups. For this reason I
refused their offer to send me abroad to study, but used the
money for this work. I could always finish my theological
study in Sudan.”
In 1993 Sylvador became the minister of a church
consisting of 112 converted Moslems. In November of the
same year he married Ikhlas. Together they visited people
both inside and outside of the prison and the church grew
steadily. He was regularly taken in for questioning, but
always set free again. That was, until his arrest in February
1994.

Stoned or Crucified?
“I was arrested because secret police had seen that I was
evangelising amongst Moslems. This is a criminal offence in
Sudan. I was sentenced to death. That is to say, unless I chose
to convert back to Islam. If not, then I could chose between
being stoned or crucified. I said: “You can do what you like, I
am staying a Christian.”
Ikhlas, at this time, advanced in pregnancy, did her
utmost to plead her husband’s cause. She spoke to workers at
various embassies, including the Dutch Embassy, and to
foreign correspondants. She also contacted the wife of a UN
worker and together they went to the then Minister of
Justice, Shedu. He was extremely irritated by the bothersome
questions asked by western journalists. Ikhlas:” He denied
that my husband was in El Jeref, but I showed it was true.
After that the Minister could deny it no longer. My husband
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was offered asylum by the Kenyan, English and Dutch
Embassies. But how was he to get out of the country?”
Sylvador was put under house arrest and given until June
3rd to reconsider his conversion to Christianity. But he said
that he only feared God, not man, and that his decision was
final.
Ikhlas: “ He was very peaceful. He fasted for fourteen
days. He trusted in God.”
The miracle for which they had prayed, happened. His
house arrest had almost come to an end when an old friend,
a pilot, visited him and offered to smuggle him abroad.
When they walked to the airplane together, nobody noticed
them. It was June 2nd, 1994 the day before he was due to be
stoned.
It was in this way that Sylvador reached The
Netherlands.
Ikhlas followed shortly after. A few weeks later their
daughter, Ann, was born.
Once they were safe, the desire to evangelise amongst
Moslems in The Netherlands began to grow. He contacted
Dutch churches and indicated the need to evangelise
amongst foreigners. God gave guidance in this case, too.
Almost six years after his arrival in The Netherlands,
Sylvador was appointed as evangelist amongst Moslems in
the Reformed Church (liberated) in The HagueCenter/Scheveningen.
In the book of Revelation we read that God gives a new
name to faithful church members in Pergamum. The eximam already has a new name: Sylvador, the saved. “In my
country you see by the name of the person whether or not he
is Christian or Moslem. Through changing my name I can
show which choice I have made.”
This article is reproduced with permission of the CV Koers.

by C. van Dam

Dr. Jelle Faber (1924-2004) In Memoriam
The Lord called his servant, Dr. J. Faber, home to
Himself. It happened while he was still asleep, early on
September 30. On October 4, a memorial service was
held in the Cornerstone Canadian Reformed Church in
Hamilton. Rev. Cl. Stam preached on two passages: “For I
resolved to know nothing while I was with you except
Jesus Christ and him crucified” (1 Cor 2:2) and “For we
do not preach ourselves, but Jesus Christ as Lord”
(2 Cor 4:5). By choosing these texts, Rev. Stam honoured
the request of Dr. Faber that Christ be at the centre of his
funeral. His wish was fulfilled. The focus was on the
crucified and risen Christ and the sermon clearly brought
out the power of the gospel. It was good to be there. For
the federation of churches, Dr. Faber’s departure to glory
is in a real sense the end of an era. The last of the very
first faculty appointed to teach at the Theological College
is now with the Lord in heaven. The passing away of the
College’s first principal gives reason to pause for
thanksgiving to God for all He has granted the churches
and the College in this faithful worker.

Some background
Dr. Faber was born on May 12, 1924 in Drogeham,
Friesland. However, the family soon moved and he was
raised in his beloved Amsterdam. Here he benefited from the
ministry and teaching of Rev. M. B. van’t Veer, as well as the
preaching of Rev. S. G. de Graaf. Because of sacrifices his
siblings made, he could receive a formal education, the only
one in the family to do so. He was always very grateful for
this support and opportunity and dedicated himself to his
studies. It was during the difficult years of World War II that
he started his theological studies. Especially the teaching of
K. Schilder, S. Greijdanus, and B. Holwerda made a deep
impression on him.
Because of the tremendous shortage of ministers, he
began preaching the gospel as a student at the young age of
nineteen. In 1952, he graduated from the Theological
University in Kampen, married Wietske Holwerda and
became a minister in Deventer where he served until 1958.
His next pastorate was the congregation of SchiebroekHillegersberg-Centrum in Rotterdam. While there he also
taught religion at the Reformed high school in that city.
Reformed education would remain a big priority in his life.
As a minister, scholarly pursuits were also very much on his
mind as he worked on his doctoral dissertation and edited
and contributed to an interdisciplinary journal Lucerna. In
1969 he received the degree of Doctor of Theology on his
dissertation Vestigium Ecclesiae which translated means
“vestige of the church.” In this case it refers to baptism as a
vestige or trace of the church for it is recognized by Reformed
churches even if administered in a church considered false.

About the author:
Dr. C.Van Dam is principal and
professor of Old Testament at
the Theological College of the Canadian Reformed Churches in Hamilton,
Ontario (cvandam@canrc.org)

The Theological College
It was the Synod of Orangeville in 1968 that made the
momentous decision to establish the Theological College and
appointed Dr. Faber to teach Old Testament. Originally, the
Synod had appointed Rev. Jules T. Van Popta of Cloverdale,
B.C. to instruct in the field of dogmatology. The Lord
however decided otherwise and called the Rev.Van Popta to
Himself. After his death, the Synod changed Dr. Faber’s
appointment to that of Dogmatology and at the same time
charged Rev. François Kouwenhoven of Toronto with the Old
Testament disciplines. Rev. Lubbertus Selles of Chatham,
Ontario, had been appointed to teach New Testament. As
part-time lecturers Synod had appointed Rev. Gijsbertus Van
Dooren of Burlington to teach the pastoral disciplines and
Rev. Hendrik Scholten of Smithville to instruct church
history and church polity.
The official opening of the Theological College took
place on Wednesday, September 10, 1969, at Central
Presbyterian Church in Hamilton. Dr. Faber addressed the
packed church on “The Catholicity of the Belgic Confession.”
There is no doubt that he chose this topic because of his
deep love for the confession of the catholicity of the church.
In faith Dr. Faber knew of and could passionately speak
about the grand scope of Christ’s gathering work and the
task, be it a very humble one, that we can have in that labour
of our Saviour. His subsequent reminders to his students and
the churches of the catholicity of the church is a legacy we as
churches should cherish for it points to the great work of our
Saviour.
As a member of the very first student body, I will never
forget those beginning years and the enormous burdens
placed on the first principal, Dr. Faber.Within a month of the
opening of the College, the Old Testament professor, Rev.
Kouwenhoven, passed away unexpectedly. Until the next
regular Synod in 1971, Dr. Faber took upon himself the
teaching of Old Testament exegesis without diminishing his
regular full teaching load and responsibilities as principal.
The Rev.D.Van der Boom of Toronto was asked to help out in
teaching Old Testament as well. Furthermore, during the first
few years the health of both lecturers was not always up to
the task, complicating matters for the principal. Moreover, as
with any beginning of a new enterprise, many wrinkles had
to be ironed out. It would have been normal for one to
despair at such a difficult situation. But the Lord had
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endowed Dr. Faber with a cheerful and energetic disposition.
He was always ready to take on the task of keeping the work
of the College on track. Students and staff were greatly
encouraged by his positive leadership. In a real way he was
the glue that kept the College together and going in those
first years.

Much change
In his days as principal and Professor of Dogmatology, Dr.
Faber saw much change in the Theological College. In 1981
the Canadian Reformed Theological College Act was passed
by the Legislative Assembly of the Province of Ontario,
empowering the Senate to grant, among others, the degree of
Master of Divinity. In 1985 the College vacated the premises
of 374 Queen Street South and moved to our present
location on Hamilton’s west mountain. Of course also
considerable changes in staff took place over the years. We
are very thankful that the Lord gave us the expertise, vision,
and enthusiasm of Dr. Faber as the man of the first hour. And
that is what he was, a man of the first hour of our College.

Teacher
As a teacher, Dr. Faber taught with great enthusiasm and his
scholarship was characterized by being very concretely based
on specific Scripture. He had little patience with theoretical
constructions that were not grounded in divine revelation.
Everything had to be based on God’s Word. That safeguards
the gospel and keeps the church healthy. His being a minister
of the Word was not just for the pulpit but also for the
classroom. Dr. Faber’s specialties included Roman Catholic
theology, theological developments in the World Council of
Churches, and Calvin studies. He has addressed the
Ministers’ Workshop and other forums on topics from these
areas.
After his retirement, Dr. Faber participated with great
enthusiasm in colloquiums of the international Calvin
Studies Society. Part of Dr. Faber’s academic legacy has been
gathered and published under the title Essays in Reformed
Doctrine (Neerlandia: Inheritance, 1990). For those
interested, a short list of writings by Dr. Faber can be found
at the College website and a full bibliography at the
Spindleworks site.
Besides his work for the Theological College, Dr. Faber
also preached frequently in area churches, and laboured
fervently for the cause of local Reformed education at the
elementary and secondary levels, and for the Teacher’s
College. He also edited Clarion from 1979-1983.

Unworthy Slave
One of the passages of Scripture that Dr. Faber would often
refer to was Luke 17:10. It typified his work in the service of
the Lord Jesus. In this passage our Saviour remarks on how a
slave’s work for his master is never done and that as a slave
one should not expect special compliments or thanks. For, as
the Lord put it:”When you (as a slave) have done everything
you were told to do, you should say, ‘We are unworthy
slaves;we have only done our duty.’” Dr. Faber knew himself
to be such an unworthy slave, saved by grace alone, and a
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fallible instrument in the hand of the Lord. He rejoiced in the
opportunity for service as a slave of Jesus Christ (see e.g. 1
Pet 2:16) and he never tired of giving himself for the task.
As a cheerful and tireless slave always seeking the best
for the churches, he was an example and role model for
others to follow. We thank the Lord also for this legacy. As his
health grew more and more tenuous and the medical care
more complicated, he remained cheerful, knowing himself
safe in the hands of the Lord. His dogmatics was never an
ivory tower exercise and as he grew older this became even
more obvious. He was ready to go whenever the Lord would
call him. The Lord has now summoned Dr. Faber to glory
and his task on earth is now finished. As a faithful slave who
has rendered his everything for the master, he too may know
from the Lord himself: “Well done, good and faithful slave,
enter into the joy of your Master” (Matt 25:21).

In conclusion
At Dr. Faber’s side and involved in a very active supportive
role was Mrs. Faber. We would be remiss not to mention her
tremendous contribution. Especially in those first difficult
years, it was undoubtedly not easy for Mrs. Faber and the
family. Much had to be sacrificed in view of the enormous
energy and time Dr. Faber expended on his task within the
churches. The Theological College and the churches thank
Mrs. Faber and the family for their support. We are grateful
to God for having given in Mrs. Faber such a dedicated and
devoted helpmeet and strong support for the labours of Dr.
Faber.
We grieve the loss of a faithful servant. We will miss his
upbeat character, his phenomenal memory, quick wit, and
encyclopaedic knowledge. But we rejoice in the Gospel, in
the many good things the Lord has given us in him, and in
the fruits of his labour that are still with us today. May the
Lord continue to sustain with his promises Mrs. Faber and
the family.
Praised be the Name of the Lord!

This article first appeared in Clarion, October 22, 2004
For more info:
http://www.canrc.org/college/faber.html
http://www.spindleworks.com/library/faber/faberbiblio.htm

N E W S U P D AT E
Theologische Universiteit Kampen (GKV)
by G. Kwakkel

Theological training started in Kampen in 1854. In that year, on December 6, the Theological School of the Christelijke
Afgescheiden Gereformeerde Kerk (the Christian Reformed Church), which seceded from the big Reformed Church in the
Netherlands in 1834, was inaugurated. Since the Vrijmaking (Liberation), which led to another split at the end of the Second
World war, there are two theological seminaries in Kampen, one from the Reformed Churches (GKN), which have now merged
into the Protestant Church in the Netherlands (PKN), and one from the Reformed Churches (Liberated) (GKV). Both seminaries
(which are now referred to as Theologische Universiteit) celebrate their 150th anniversaries this year.
The 150th anniversary was the theme of the Schooldag, the annual meeting on which church members from all over the country
come to Kampen to pray for the seminary, listen to speeches of the Professors, follow short lectures, admire the renovated parts of
the seminary’s facilities, and so on. This year, the number of visitors was estimated at about 7,500.
The 150th anniversary was also taken as an opportunity to publish a book which gives an overview of Reformed theology as it is
taught and studied in Kampen at the seminary of the Reformed Churches (Liberated). In this book, Ad de Bruijne presents an
updated concept of theology. Most of it is in keeping with Abraham Kuyper’s view as it has been developed and corrected by
Jochem Douma in the past century. But De Bruijne also interacts with new developments in Reformed theology, with theories
regarding academic “arts and sciences,” and with the implications that new hermeneutics should have (or not have) in particular.
Most of the Professors and lecturers made contributions to the book, in which they articulate the consequences of the updated
concept of theology for their own disciplines. On November 5, a symposium was organized, in which colleagues from other
theological institutions reflected on the book. The conference, which was lively and stimulating, was attended by about 130
persons. The book mentioned is called Gereformeerde Theologie vandaag (Reformed Theology Today). It is published by De
Vuurbaak in Barneveld, the Netherlands (ISBN 90 5560 297 3; € 14.75).
In recent years the number of students at the seminary has declined, which has been a source of concern. This year, however, 14
students enrolled as first-year students. In addition, 15 students are following the full-time preparatory year, in which Greek and
Latin is taught. Several others are doing the same course as part-time students. We are hoping that the number of students will
again reach the desired level in the coming years.
Prof. Dr. Gert Kwakkel is rector of Kampen Theological Seminary of the GKV 2003-2006

Dr. A. Baars on Calvin’s Trinitarian Theology
On Oct. 25, 2004, Drs. A. Baars became Dr. Baars. He is lecturer in theology at the Theological University (seminary) of the
Christelijke Gereformeerde churches in Apeldoorn, and on that date he publicly and successfully defended his dissertation on
John Calvin’s concept of the Trinity. His dissertation is entitled, Om Gods verhevenheid en Zijn nabijheid: De Drie-eenheid bij
Calvijn (“About God’s Sublimity and His Nearness: Calvin on the Trinity”) (Kampen: Kok, 2004).
Calvin has received a lot of attention in the course of time since the Reformation. However, his views about the Trinity had
not yet been analyzed in depth. Baars wonders why: “I think people thought of it as a huge undertaking, going back to the
original writings, some of which haven’t been translated.”
It is curious, according to Baars, that Calvin at first did not preach much directly about the subject. Perhaps he was afraid of
unbiblical speculation. When Calvin does treat the subject, he is quite critical of the way church fathers use Scripture to prove
God as being a Trinity. His motivation is that one must come with strong, biblical arguments, if one wants to prove such an
important dogma.
Calvin remained opposed to speculative thought regarding the Trinity. He feels we must be reserved about speaking about
God’s “being.” Baars sees Calvin emphasizing what we as believers experience in faith in relation to God, Father, Son, and Holy
Spirit. For the Trinity is certainly the heart of the Christian faith. Calvin’s writings remain relevant for theology in our day,
according to Baars, who notes a renewed interest in this subject in the past 20 or 30 years.
“We can learn from Calvin how the Trinity is related to the redemption of sinful people,” says Baars. “Salvation in Christ is
made a reality by the Holy Spirit, and Christ is a gift of the love of the Father. This is a correction which Calvin makes to the
theology of the middle ages. In our day, we can learn from Calvin not to limit our attention to the Lord Jesus, a trend of late in
evangelical circles, but to see that we are always dependent on the Holy Spirit in our choosing for the Lord Jesus.” God’s sublimity
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and nearness are favorite themes of Calvin. God’s greatness, and the same time, His closeness to us, these two themes are kept by
Calvin in balance. Baars relates that his study of this subject has brought him personally to appreciate more God’s great love for us
as Father, Son, and Spirit.
This article is based on the article by Reina Wiskerke, “Via Calvijn meer zicht op Gods liefde” in Nederlands Dagblad, Oct. 25, 2004)

Worries about the direction of the Reformed Churches (Liberated)
by J.M. Batteau

On Okt. 9, 2004, a website called “gereformeerdblijven.nl” came on-line, sponsored by a group of eight ministers from the
Reformed Churches (Liberated): A. Bas, H.W. van Egmond, H.G. Gunnink, E. Heres, E. Hoogendoorn, P.L. Storm, H.Sj. Wiersma,
and R. van der Wolf. They are disturbed at what they see as the wrong direction the churches they serve are currently taking.
They are deeply concerned. It seems to them that the Reformed Churches (Liberated) are leaving the firm basis of Scripture
and the Reformed confessions in the direction of liberalism and “evangelical-charismatic” movements.
It is especially the matter of the authority of Scripture which is worrisome to them. They are convinced that Art. 2 to 7 of the
Belgic Confession, regarding the origin and authority of Scripture, provide a firm basis for church life. But they see in the circles of
the Liberated Reformed a tendency to question the Bible’s historical accuracy and ethical normativity. According to them, the
pronouncements of the General Synod of 1926 rejecting Rev. Geelkerken’s doubts about the historicity of Gen. 2 and 3, are no
longer seen as binding by some in their churches today. On issues regarding divorce and remarriage, and the ordination of women
as elders and ministers in the Nederlands Gereformeerde churches, they see a slide towards unbiblical positions.
Further, with respect to the personal experience of faith, the “group of eight” see a tendency of the Liberated churches in the
direction of “evangelical” and “charismatic” piety. There is more attention for a non-church “ecumenism of the heart,” in tune with
the idea of a spiritual “invisible church,” they believe, than for sound Reformed ecumenism and personal faith. The widespread
use of the Alpha course, with its emphasis on charismatic gifts, they find to be disturbing.
In a recent article in the journal De Reformatie, entitled “www.gereformeerdblijven.nl” (Nov. 27, 2004), G.J. van Middelkoop
reacts to the content of this website. He objects to the tone of the writing, which he finds to be distant and confrontational,
instead of trying really to enter into brotherly dialogue with others in the Liberated Reformed churches. He hopes that those with
genuine concern about developments will express that concern in more upbuilding manner.

Prof. A.J. de Visser made a start in Hamilton
Dr. Jack de Jong (1949), professor in the fields of Diaconiology and Ecclesiology.at the Theological College of the Canadian and
American Reformed Churches in Hamilton, had to retire because of serious illness. On October 25, Dr. De Jong’s twenty-fifth
anniversary in the ministry of the gospel could be remembered and celebrated. To mark Dr. De Jong’s departure from teaching, his
meditations which have appeared over the years in the Canadian Reformed magazine Clarion are being published under the title
Treasures New and Old.
The Synod which met in Chatham in February, 2004, appointed Dr. De Visser in his place. On Sunday, August 22, the Rev.
Dr. A.J. de Visser, coming from the Free Reformed Churches in South Africa, was installed as minister of the Word in Ancaster
Church, since Article 6 of the Canadian Reformed Church Order states that every minister must be bound to a local church. Rev.
de Visser was installed by the pastor of the congregation, the Rev. G. Ph. van Popta. The text for the sermon was Ephesians 3:212. In the afternoon, Rev. De Visser preached his inaugural sermon. His text was Ephesians 3:16-19
A.J. (Arjan) de Visser was born in 1958 in Zaamslag, The Netherlands. He went to primary school in The Netherlands and
moved to South Africa with his family in 1971. After following high school education in Bellville, a suburb of Cape Town, he
moved back to The Netherlands to study theology in Kampen. He completed these studies in 1987 with a major in dogmatics. He
accepted a call for the mission work in Soshanguve, a black township close to Pretoria (South Africa). He worked there for the
past fifteen years, first as an evangelist (church planting), then a pastor (building up the congregation), and then a coach (working
with evangelists). Last year the mission work in Soshanguve-North was completed with the installation of elders and a minister.
He also taught theology and trained students for the ministry. Since 1997 he taught Homiletics, Liturgics, Dogmatics, and Church
Planting at Mukhanyo Theological College in KwaNdebele. He completed his Th.D. thesis in 2000 at Potchefstroom University.
The result was the publication of Kyrios and Morena:The Lordship of Christ and AfricanTownship Christianity. In 1989, Arjan de
Visser married Inge Oostdijk, a graduate in pedagogic studies from the University of Groningen. They have three children, all
born in South Africa.
Source: Clarion October 8, 2004
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The address of the Committee on Relations with Churches Abroad of the
Reformed Churches in the Netherlands is:
Postbus 499
8000 AL Zwolle
the Netherlands
Phone: 31-38-4270470
Fax: 31-38-4270411
E-mail: bbk@gbouw.nl
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